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The present work consists of an analysis of AN OUTLINE OF 5 HISTORY
OF ISLAMIC STUDIES IN ! USSR by N.A. Smirnov,* preceded by an

Tntroduction by Professor Ann K.S. Lambton and followed by a Biblio-
graphical Index of all the Russian publications mentioned in the Dbook.

Mr. Smirnov's book was first published in 1954 and is the first
comprehensive account of TIslamic studies as pursued both in Imperial
Ruessia and the USSR. Mr. Smirnov is the author of many other works on

Islam and related subjects.

The transliteration of Russian and other foreign names contained
4in a work of this kind presents a difficult problem. Russian names

" and the titles of Russian works have been transliterated according to

the system advocated by the Permanent Committee on Geographical Names.
Tn transliterating Persian, Arabic and Turkic names which occur in the
original work in their Russian form, it has been thought preferable to
adopt a more conventional system rather than transliterating the
Russian choarscters. Thus, Muhammad is preferred to Mokhamed.

The analysis originally appeared in G NTRAL ASIAN REVIEW durlng
195/ and 1955.

%  Ocherki istorii izucheniya Islama v SSSR.  The Academy of
Sciences of the USSR. MNoscow, 1954.
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INTRODUCTION

By Professor ANN K.S. LAMBTON

Oriental studies have been pursued with considerable vigour both in
mearist and in Soviet Russia. Some of the most distinguished Russian
orientalists nave worked and published in both periods. Among those who
have made outstanding contributions to oriental studies may be mention-
ed Bartold, whose works on Transoxania are unequalled, Oldenburg, the
Buddhist scholar, Kokovtsov, the semitilc scholar, Marr, the Caucasian
specialist, and Krachkovskiy, the arabist. In general the pre-
revolutionary orientalists followed broadly in the tradition of western
orientalism, but both before and after the revolution they made a
special contribution to the study of some of the more obscure darvish
movements in Central Asia and the Caucasus, for the study of which they
had unique opportunities. Another field in which they have more recently
made a special contribution is in the production of books on the con-
temporary languages of the east,and of chrestomathies.
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The fact that oriental studies received special attention in
Russia after the revolution may be atiributed to the importance which
the Communists attached to eastern peoples in the achievement of world
revolution rather than to any wish to encourage objective or disinterest-
ed scholarship. One of the first steps taken for the organization and
control of oriental studies was the constitution of' a Scientific
Association of Russian Orientalists under the Commissariat for the
Affairs of Naotionalities. It was recognized by the decree of 12th
December 1921, and shortly afterwan:s sections were set up in Tiflis,
Raku, Tashkent, and Irkutsk. In the first number of the review knovn a3
Movyy Vostok published by the association, the editor sought to
distinguish between the allegedly friendly and peaceful policy of the
Soviet government and the policy of conquest of the Tsarist regime.(l)
The orient and Russia's role in it are defined in the following words:
"the orient is the whole colonial world, the world of the oppressed not
only of Asia but also of Africa and South pmerica. In short the orient
constitutes the whole of the world of the exploited peoples, upon vhich
rests the power of the capitalist society of Burope and the USh. . .

present-day Russia is called upon to play the role of teacher and leader
of the peoples of the orient vho tremble under the burden of chains of
economic and moral slavery, Moscow is the new Necca; it is the Medina

of nll oppreSSed.peoples."(Z The first issue also cmphasized the need
for statistical studies of the East and indicated certain historical,
literary, ling?i tic, and archaeological problems which required
investigation. 5? +
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Various centrés for the study of oriental languages and civilizations
had existed in Tsarist Russia; some of these continued to function under
Soviet direction, others were reconstituted in an amended form, and
various new institutions were set up. The Russian Academy of Sciences at
Petersburg, which had numbered among its members several distinguished -
orientalists in Tsarist times, continued to produce works of importance
an oriental sUbjects.(h) By a decree of the Council of Commissars of 7th
September 1920, the Lazarev Institute of Orienta% guages in Moscow WasS
turned into an Institute for Oriental Languages. > I]EL %919 an oriental
section was instituted at the Moscow military academy. 6) In Tashkent 2a
centre of Islamic Studies was set up shortly after the revolution under
the orientalist Andreyev.({sl Towards the end of 1920 the Institute of
Modern Oriental Languages in Leningrad began to undertake the training of
5}'~eci§%ists, encineers, diplomats, merchants, agriculturists and doctors,
\ A programme of translation of oriental works was unde)@gken by

eLC.
the oriental section of "Literature Universelle® in Leningrad.

Another field in wnich considerable work has been done, although 1t
is poi specirically concerned with oriental studies, is not without |
interest to orientalists. This 1s the creation of a press in the national
Lnguages of the Asiatic regions of Soviet Russia, and the translation
into these languages of scientific and other works, and the preparation ?f
dictionaries and grammars for Russians wishing to study these languages. 10)

Tie: approach towards orientalism since the revolution has thus been
~ided by two main considerations, one "practical" and the other "ideo-
logical™. Oriental languages and history have been studied to enable
Russians better to interpret to Muslim peoples the theory of communism and
ro further Soviet aims, and secondly the history of Muslim peoples has )
teen re-interpreted not only to fit into Marxist categories but also to
wccord with the various phases of Soviet pollcy. It follows from this that
since the approach to history and to oriental studies is dominated by i
political considerations the appraisal of the work of Russian scholars will .

vary with the different phases of policy. Thus, the works of Pokrovsky who

hed precclaimed the resistence of any non-Russian territory to ammexation by )

Tsarist Russia as a progressive and even revolutionary act, became anathema
when the approach to the national communities changed. although his wWOTrks
nhzd originally been accepted as .orthodox. Another example of "re-interpre-
t2tion" is *he order issued by the Central Committee of the all-Union
Communist Party in August 1944, to the Tatar Provincial Committee of the
Communist Party "to proceed to a scientific revision of the history of
Tutaria, to liquidate the serious shortcomings and mistakes of a n.atio?al—
istic character committed by individual historians and writers in dealing
with Tater hj.story".(ll) Even linguistics and philology Were made fco Serve
the party cause, as was shown by the Marr controversy in 1950. Similarly,
Yrachkovskiy, Bertels, Bartold and others have been criticized on ideo-
logical and not academic grounds. It also follows that confessions r:)f_'
error msy be required by changes of policy from those wWho WOU]-‘} remaln
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itnin the foid.(1?)

- The first relatively comprehensive account of Islamic studies in
ImperialﬁRussia -nd the USSR is that given by N.A. Smirnov in An outline
of the history of Islamic studies in the USSR, and as such it is of
jmportance tO —tudents of Islam in general and of Islamic affairs in
Tsarist and Soviet Russia in particular. The pre-revolutionary and the

post-revolutionary periods are treated at approximately equal length,
and the principal works as well as the theoretical and political
approach of each period are examined in some detail. The approach is
not new in so far as Smirnov emphasizes the fundamentally hostile
attitude of the Soviet regime towards Tslam as a religion. He refers to
Tslam as constituting an unrepresentative and reactionary culture
artificially deveIOPed.and.exploitedfby native ruling classes and by
Russian and foreign imperialists, and puts forward the traditional
Marxist-Leninist pcint of view that religion is part of the super-
atructure of class society- Typical of the author’s attitude towards
Islam is his comment on Bartold's approach to Islem. "Far removed as he
was from the materialist conception of history, Bartold", writes Smirnov,
"did not regard Islam as a form of jdcology and he did not depict it in
the light of definite social relationships. He was thus unable to
distinguish the class character of Islam or the fact that it always and
everywhere serves as an instrument of exploitation and coercion of the

toiling masses."

Smirnov does not claim in his work to give a bibliography of
Russian works on Islam, but the bibliographical value of the book is
nevertheless considerable. His aim 1is "to give a selection of '
of interest to Soviet historical scilence in its task of femonstrating
the social function of Islam in the history of Muslim peoples of the
¥ast and combatting its survivals 1in our country." The context in which
he regards Islamic studies 1s thus a limited one and explains SOmE of
the omissions from the work. The emphasis 1S on Islam as a religion and
the study does not cover the broader aspects of Islamic civilization
vhich are normally included under the general title of Tslamic studics.
No reference is made in the book to the of ficial publications of the
Tsarist government, many of which were of considerable value. The ex-
clusion of maony works on economic matters, 1and tenure and so forth in
Tslomic countries, many of which were written under ithe Soviet regime,
is less g4asy to understand, the more SO in view of Smirnov's criticism
that the work of "the majority of the bourgeols students of Islam' is
characterized by complete ignorance of the material and economic basis
of the historical process and by an endeavour to explain
and spread of Islam by the activities of prominent personalitics.
Secondly the author aims at exposing the errors of "bourgeois" students

of Islam and any errors in Soviet works on Islam.
background of internaticnal politics and Soviet fears of deviationism
the relevence of this becomes clearer. Anything 1ikely to lessen the

i
)
<

M

the origins
1"

Seen againct the

-

Marfat.com



WoI Jelde A

possible attraction of the non-Communist world for the Muslim East is of
value from the Soviet point of view. Consequently Smirnov accuses

wage unceasing war. against th

Russian scholars is alleged to re

"imperialists” and especially American "'monopolists' of using religion
to justifly their “racial and anti-humen" policy. In his view it was the

duty of Soviet historians to expose these designs of imperialism and to
e survivals of capitalism represented bY -

Ts1am.

The first half of the book concerns the pre-revolutionary period and
known outside Russia. He admits

that many pre-revolutionary scholars collected valuable factual and

critical material, which constitutes sy useful and indispensable store
for Soviet science and can be made real use of by Soviet research workers,
provided these apply to them a strictly critical sappreciation of the
ceneral theoretical conceptions arising out of the'bourgeois—idealistic

cutlcok of their authors". The attitude to Islam in the early works of
flect the attitude of the church. This

may in certain cases have been so, but what the vriter fails to remark is
that Soviet writings on Islam also reflect a bias, namely that of Marxasm.

Writers in the early period may not have been free from prejudice, but
they were at least not forced, as is the Soviet writer who does not wish

to be accused of deviationism, to fit their facts into pre-concelved
categories. Smirnov's ovr. attitude is clear from his strictures of Rozen,
Bartold, Zhukovskiy and l{ednikov, who, he alleges; represented the "so-
called ascademic orientalism" and occupied 2 "non-political™ position. IThe
Varxist orientalist like other Marxists has a case to prove and must make

his facts it the case and not allow them to speak for themselves or

wttempt to interpret them except in terms of orthodoxy. - ‘

ntal studies were directed

Smirnov alleges that pre-revolutionary orie

aiong channels which would further the interest of Tsarism and its col
oolicy, but that Russian scholarship nevertheless evinced a "progressive” .
tendency based on @ solid materialist tradition. He also alleges that many |
writers displayed a prejudiced and hostile attitude towards eastern peoples
professing Islamn. "They seldom took into account ithe fact that Islam had
rnot retained the form which 1t had cesumed between the seventh and ninth .
centuries but had followed a tortuous Pprocess of adapting itself to the "
recoquirements of feudal class rule in the countries of the east". This
allegation, apart from 1its somevhat naive judgment, is perhaps important,
since it leaves room for the argument that Islam as such is not the object

of attock but rather the use made of it by the "exploiting classes"; the

way 1g thus still left open f'or an appeal to the true believer, wWhosSe€ ideal
must be the community of the first and second centuries of the Hijra. In
~ddition to the discussion of works on orthodox Islam, attention is drawn

+o various works on Babis and Baheis, - Ismailis, dervishism, Sufism and
Yuridism. The last three are referred to by the writer.as 'mot only the

most repulsive and reactionary phenomena sn the religious life of eastern
peoples, hotbeds of vice, bbscyraqtism.apdwigno?ance:'bUt an instrument of
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the social subjection of ‘the masses which was directed by the-more re-
actionary social forces®.

Smirnov's outline of the historical background which conditioned
the first Soviet literature devoted to Islam is illuminating. While
claiming that the Soviet attitude to religion wias based on Marxist
rreedom of conscience and the proclamation of 24th November 1917 to
all Muslim peoples of Russie, which declared that their beliefs and
customs, national and cultural institutions were free and inviolate, he
mekes a distinction between the attitude of the Soviet regime and the
communist party towards Islam and the shari'a on the one hand and the
counter-revolutionary activities of the Muslim religious classes on the
other, and appears to See no inconsistency between the proclamation of
1917 and anti-religious propaganda. The period 1926-34 is shown to
have been particularly fruitful in anti-Islamic works. Among these are
a number of studies on the position of women, including <ne on the vell
by Smirnov himself, written in 1929, which he admits to contain a "now
inaccurate"” account of the sources of the custom. A good deal of work
was published on the origins of Islam and its nature, some of which
Smirnov does not regard as ideologically sound. More studies on the
Babis and Bahais and various, and in some CaSes relatively obscure,
Tslamic sects also appeared during this period.

Discussing Islamic studies from 1955 to 1950, Smirnov states that
the period was notable for the great number of publications of a
scientific deseription but designed to have a popular appeal. He also
makes clear the extent to which Islamic studies were subject to party
discipline. Thus he claims that party resolutions exposed 1in 1946
many harmful trends in the interpretation of national mGvements. For
example, the view that Shamil was the leader of a progressive and
popular war was shovn to be the result of un-Marxist doctrines. The
correct view, he alleges, is that of Guseynov, namely that the move-

ment was a reactionary nationalist mozemﬁnt inspired by British
capitalists and the sultan of Turkey. 15

Smirnov sums up in the following words: "The task confronting
Soviet investigators of Islam is, without weakening scientific research
work in the sphere of the study of the origin and early forms of Islam,
to pay more attention to the bringing into being of a literature
answering to the demands of science and disclosing the social role
played by Islam at various epochs of history, at the same time provid-
ing concrete examples. In particular, much more attention must be
paid to unmasking the contemporary rcle of Islam as 2 support for the
exploiter classes and coloniel regime and to disclosing the reactionary,
anti-popular essence of the ideology of punelslamism.and.Pﬂn-TUfkiSm:

used primarily by the American imperialists to enslave the peoples of
the East."”
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There 1is 1ittle in Smirnov's work to show that Soviet policy
towards Muslim peoples and the Soviet attitude towards Islamic studies
have undergene any major change. Such chBnges as have occurred in the

different periods described by Smirnov are changes of emphasis rather
than of policy. Imperialilsm, colonialism and Islam have throughout been

closely linked in Soviet writings. Smirnov's conclusions do little more
than underline the recent intensification of propaganda to Muslim
communities cutside Russia, and the new drive to harness behind the
communist movement the forces.of nationalism in the Islamic world by
separating them from Islam and identifying them with the demand for

social reform and economlc equality.

The Russian connection with Islam 1s of long standing and the fact
that Russia has a large Muslim population affects her relations with
\t,slim communities ouiside her ovn boundaries and has led to a certain
dualism in her policy towards the Muslim world. In 1939, the Muslim
population of the USSR numbered twenty-one millions, or Some fifteen per
sent of the total population. kleven millions of these twenty-one
nillions lived in Central Asia, four millions in the Caucesus, four
millicns in the Volga region, and the remainder in scattered commities.(]l*)
The Russian connection with Islam in these three main areas developed |
along scmewhat different lines, but in all cases the Russians made con-
iacs with tne Muslim pcpulation as colonizers and where Russilan

i~ation was successful it meant, 1in the main,, a victory of the
eventual submersion

colon
rarmer over the nomad, a.?d gradual pervasion and
15)

- the lozal populaticn.

The earliest contact between the Russians and Muslims was in the |
Volga region, where the Russlans, when they settled in the lands between
tt.e Oka and Volga rivers, came 1into conflict with the Muslim Bulghars .
centred round the junction of the Volga and Kama rivers. In the thirteenth -
century the Russian advance was checked by the Golden Horde. The Black Sea |
steppes, into which the Russians had penetrated from Kiev, became Tatar and
yuslim. The Russians were largely confined to the zone of mixed forests
-nd became subjected not only to a nomadic but alse to an Islamic power,

zince,the Golden Horde were converted to Islam in the {+{hirteenth cen- .
3 t the Tatars .

Lury.kl@ "Consequently when the Russian resurgence agains _
care, it tcok on semething of the colour of a crusade in popular estlmatn_ola
of the government”. 17)

«nd in the eyes of the church, though less so in those
olden Horde broke up into the rival khanates

In the fifteenth century the G
the Nogai Horde, and the khanate of

of fstrakhan, Kazan, and the Crimea,
rhe Siberien Tatars.

Tne Muscovite kingdom mesnvhile began i+s advance down the Volga.
Tne khunate of Kazaun, founded in 1445, was finally annexed in 1552, although
i's ococupation was not completed ti]1l almost a century later. The
Latrakhun khznaote, founded c.1466, lasted rather under a hundred years,
being annexed by Russia in 1556. The Comad Muslim Bashkirs of the Middle

.
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Urals on the c¢other %an. resisted Russian subjection until the end of the
eighteenth century. 18) fThe struggle in these varicus areas, as later
in the Crimea, was primarily between the nomads and the sedentary
colonizers, and not between Russians and Muslims as such, though the
Tatars and Bashkirs were Muslims. The khanate of the Crimea, founded c.
1430, was conquered by Russia in 1771 and annexed in 1783.?1é) This
cenquest again marked the sucgesg of settled colonization at the
expense of pas*oral ncmadist%ZO

In the Caucasus and Central Asia Russia came into contact with the
Muslim commmities relatively late. Her expansion i1n these areas was
due in the main to deliberate state policy, and can only be seen 1n its
correct perspective if viewed against the backgrcund of the EBastern
Question and Russia's relations with the Great Pcwers and particularly
Great Britain. A consideration of these aspects, hcwever, is outside
the sccpe of this study end only the main features of Ru:sian contact
with the Muslims will be touched upon. In the Caucasus the pattemm of
Russian expansion differed both from the pattern 1n the Kazan khanate
and in Central Asia and was affezted both by the conditions prevailing
in the Caucasus itself and by Russia's relations with the Ottoman and
Persian Fmpires. The Csucasus was rent by internal divisions,
religious, sectarian, and racial, notably between Geergians, Armenians,
and Azerbaijenis, Christians and Musiims. Russian connections with the
Caucasus had been considerable in the middle of the Kiev period; they
were th::n almost severed for a period until the capture of Asirakhan in
1556. In the seventeenth century a number of Cossack settlements were
founded along the Terek River and embassies yere from time to 1ime ex-
changed with the Georgian.principalities,le but it was not till the
eightecrth century urder Peter the Great that Russian expansion into
the Caucasus was pushed forward with vigour.

Trade routes to the east had long passed via the Caspian. It was’
clear to Peter that possession of the Caspian would facilitate Russian
trade with the east, and also that such possession te be secure viould
require the subjection of the population of the surrounding stcppes.
But meanwhile Turkey was extending her influence in the area between
the Black Sea and the Caspian. It was essential to the success of
Pcter's plans that Turkish influence should be reduced. Yar with
Turkey eventually broke out end after an initial defeat fAzov was
coptured in 1696. Peace was concluded in 1700, after Peter had failed
to persuade the Western Povers to join him against Turkey. War broke
out again in 1710 and in 1711 Azov was ceded to Turkey. Relaticns with
Turkey continued nevertheless to be sirained, bul Pcter was for a
period occupied in a struggle with Sweden tror the Baltic and it was not
ti11 1722 tha% he was froe to continue his policy of expansicn south-
wards, though he had sent expeditions into Central Asia in 1714 and
1717.

=

' Marfat.com



N e i TR ol

Since the sixteenth century the Ottoman Empire and Persia had dis-

puted the possession of the Caucasus. By the beginning of the eighteenth

century the advantage in this struggle was with Turkey. Persia was in a

state of disorder, the gafavid ruler having been overthrown by the
Afghans, and the Ottomans were pressing in towards the eastern Caucasus
and the Caspian. If Peter the Great was to fulfil his ambition to make
the Caspian into & Russian lake 1t was essential that he should forestall
+the Turkish advance, sand partly with this in view and partly to benefit
from existing Persian weaknesses he led an expedition against Persia in
1722. Once more the war, after an initial reverse, wWab brought to a
successful conclusion. Baku and the western and southern Casplan S€a-
coasts were ceded to Russia in return for the promise of help against the
Ottoman Turks. 52)  Tn the following year a trealy was signed with the
Ottomar Empire 1n Constantinople whereby +he shores of the Casplan from
the junction of the Rur and Aras Rivers northwards were to belong to
Russin and the western provinces of Persia were to fall to Turkey. The

ssia of the first Russo-Persian war WErec, however, temporary.
the Turks; and in 1732 and

the conquests of Peter the

gains to Rhu
Nadir Shah reunited Persia and drove out
1735 the Empress Anne restored to Persia
Great, Russia retiring to the line on the Terek.

Turco-Persian rivalry in the CaucasusS meanwhile continued and
together with the divisions among the local  people contributed to the
1ltinute conquest of the areca by Russia. 23) During the reign of
Cotherine the Great there was wal with Turkey in 1768-7k and by the |
Treaty of Kuchuk KainarJjl (1771;.) the Tatars from the frontier of Poland
to the Caspien including those of the Crimea and Kuban were declared in-
dependent under their ovn khan, though the treaty reserved the religious
supremacy of the sultan. It was not long nowever before the khanate of
Kuban and the Crimea Werce annexed to Russia and in 1784 the stipulations
of *he Treaty of Kuchuk Kainarji concerning the Tatars were abrogated.
Cotherine meanwhile appears to have conceived the project of partitioning
Turkey and resuscitating the Byzantine Empire and to have persuaded the
Austirian emperor tc join her in this scheme. Viar broke out again in 1787
and was concluded *cC +the disadvantage of Turkey, the Crimea by the peace }
of 1792 going to Russia, the Asiatic frontier remaining unchanged. :
Eastern Georgia -had meanwhille appealed to Russia for assistance against ,
Turkey and Persia and in 1783 accepted the protectorate of Catherine, to
ve finully annexed in 1801.\24) By 1810 other Georgian prmcipalities
had been engulfed. The Treaty of Adrianople in '
SUPremacy ﬁg the western Caucasus, and left Turkey
of Bltum( )

T™e continued expansion of Ruses]
once more into conflict with Persia. In 1796 a Russian force had marched

against Persia 1n retaliation for Age 1uhammad Khan's sack of Tiflis in

1795, and in the immediately following years +took possession of the
greaster part of Daghestan, anneing various rhanates. By the Treaty of
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Gulisten (1813) Persia was forced to cede the khanates of Darband, Baku,
Ganja, Talish, Shekki, Shirvan, and Mughan, Georgia, and Qarabagh.
Russian control was not however. uamediately established in these areas.
The mountain people of the Cauvasus were no more ready to submit to
Russianthan.toiPersian.control and they continued a bitter resistance.
A second war with Persia broke out in 1826-8. After an initial success
the Persians were again defeated and by the Treaty of Turkomanchal
(1828) Erivan and Nakhjlvan were also ceded to Russia. The mountain
people however continued their resistance to Russi% a?dywere not subdued
+111 1864 when the Circassians migrated to Turkey. 20) Resistance to
Russia was.led by Shamil who succeeded in temporarily uniting the
mountain people against the invaders. The movement, known as Muridism,
which he led was a movement of resistance both against the invader and
against those of the 10cal chief's who co-operated with the invader. The
cohesive force of Muridism was lslam, and its ouiward form was Islamic,
although the causes which gave rise to it were social and economlc &S
well as religious. After the death of Shamil there were again uprisings
in the Caucasus during the Turco-Russian war of 1877-8. As a result of
this war Kars again became Turkish but Batum was ceded to Russia. With
this the struggle for the Caucasus was virtually concluded. It had
"gpelt campaign af ter campaign, astonishing feats of arms, yet more
astonishing feats of endurance; it spelt massacre, burning villages,
raided herds, devastation. There was indeed all too much fire and
sword, especially in the grim contests with the mountaineers. But the
conquest meant other things as well. In the North Caucasus steppes it
meant security for Russlan colonization, the victory of the farmer
settler and all that follows. In Transcaucasia, for the upper few it
brought from the first excellent opportunities, readily taken, of
service, often high service, in the Russian army and administration;
for the largely Armenian middle-class minority it brought expansion of
trade andL%ndystry; for the many, some security and less Oppressive
taxation.™\2/ As a result of these events the North Caucasus became
predominantly Russian, but in Transcaucasia Russian settlement pro-
ceeded slowly and the p?gu%ation continued to regard the Russian
settlers as foreigners. S
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The main bulk of Russian Muslims are to be found in Central Asia,
where the Kirgiz, Kazakh, Uzbek, Turkmen and Tajik peoples have each
given its name to a republic. Russian expansion in this region was
differentiated from her expansion in the other two moln regions by the
fact that in Central Asia the Russians came into contact not only vii.th
Muslim nomads and mountain people but also with urban centres vith a
long tradition of Ialamic learning and culture. Central Asia had at
different times played the role of an outpost of TIslamic civilization
and its rulers hed from time to time held the marches against the in-
roods of the nomnds. Bukhara and Samarqand had been great centres of’
Yuslim civilizoticn under the Samanid dynasty (874-999); the latter
city had enjoyed great wealth and prosperity under Timur (1555—1405)
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also. By the time Russia began to extend her influence into Central Asia,
however, the greatl empires of the past had long since broken up into
independ?nt warring khanates, including those of Bukhara, Khiva, and |
Khokand. 29)  The Kazakh ond Turkmen tribes who inhabited the steppe
bordering the Persian frontier acknowledged no permanent overlord and

raided far and wide into the neighbouring countries.

- e e g L Pyl TR - -,

In 1822, Alsxander 1 attempted to place the Kazakhs under the
governors of Orenburg and Western Siberia. This action stirred up the
jealousy of the khan of Khiva, as also did the activities of the Cossack
colonies which were pushing eastwards. After an abortive attempt by
nussia to reduce Khiva, a treaty of peace and amity was made with the
khan in 1842. By 1865 the Russion boundary had neveriheless been
| puashed forward to the edge of the Samargand plateau from whence the
n knanates of Bukhara, Khokand and Khiva could be threatened. The emir of
Buknara meanwhile placed himself at the head of a coalition, but was
defeated, and the Russians took Khokand in 1866. By the middle of the - |
rollawing year they had taken the basin of the Zarafshan; and in 1868 '
Samarqend fell, after which the khan of Bukhara surrendered. He was con-
i pnad as emir of Bukhara by the Treaty of 1868 but ccompelled to cede
The reduction of Khiva took place in 1873 and in 1876
d (as Fergana) into a province of Turkestan. f
d'precariOUS'until the

b |

Samargand.
; Fhokand was constitvte
‘ Nusc-an control over Transcaspla hOwever remaine
wiotory of Geok Tepe in 1881.

e W - Vel .. a. L mT - a

e advance of Russia in Central Asia, accompanied, as it had been in -
tne Cauctsus, by & geod deal of slaughter and devastation, was facilitated, .-
w5 oisc was the case in the Caucasus, by the inability of the local 1
novulaiion to unite and. in all probability, 1l was laréey rendered in- .

riiuble by the lawlessness of the regions themselves. Persia was no L

longser able IC control the tribes on her borders and there wasS no other "
Isolated

~ in Central Asia able to reduce the warring factions.
by flying expeditions of Cossacks could never give

the prevailing lawlessness and unrest. | }

M JCr powe
Russian posts supported
secnurity in the face of

P_Rxssian.Tsarnumbered.among‘his subjects '
(51 The vast majority of these had been in-
c-rporaied into the Russlan empire as a result of Russian expansion

during the nineteenth century. This expansionhhad{been.dictated'uy
rolitical and economicC considerations and it would perhaps be fair to say
\het Ruesia had no Muslim policy as such. Her relations with Turkey, it is
rrue. involved the problem of the protection of Orthodox Christians and the
wors vwith Turkey and the Lustern question.in.general were to some extent
ccmplicated by religicus factors. But in Central Asia and the Caucasus the
reiigious motive on the side of Russia was absent. Tt vwas a coincidence,
thougn not without consequences ultimately, that the cleavage between
invader snd invaded corresponded with the division into Muslim and non-
Mfeelim. Religious and rocial, discrimination in the empire was not marked.

Ey the census of 1897 th
~ome: fifteen million Muslims.
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The ukaz of 1740 which imposed taxation and military service on the non-
baptized Tatars of Kazan, the destruction of mosques in 1742 and the
attempted russ%fi ation of the Tatars in 186/ were the exception rather

than the rule.\>2

The absorption of the various Muslim groups into the Russian Empire
was facilitated by the fact that they had not previously belonged to a
clearly defined national state. ZEven in the urban centres such as
Samarqand and Bukhara the loyalties of the population were predominantly
local, and among the nomads they were tribal. The nature of these
loyalties made for resistance to central control but not for unity
between the various groups. The one factor which they had in common was
Tslam but this was not strong enough to overcome their local differences.
Tt was not the nation which was felt to be threatened by the encroachment
of Russia but the local commmity or the tribe; and since nationality was
largely associated vwith differences in religion it was naturcl that
opposition to an infidel invader should be expressed in terms of Islam.
Thus the various movements of resistance, although they were of'ten mainly
social, were articulated in terms of Islam. This 1is not surprising.
Islam was an all-inclusive concept which embraced all aspects of the
believer's 1life. If his existence as a ncmad was threatened by the
encroachment of the settled farmer, or his independence as the inhabitant
of a mountain region was curbed by the central government, since nomadism
or independence was for him a valid aspect, and perhaps even the only
aspect he knew, of life within the Islamic community, an attack on this
aspect of life meant for him an attack on Islam. His resistance express-
ed itself therefore as a religious crusade against the infidel invader,
as in the case of the Murid war, which was provocked both by the ruth-
lessness of the Russian advance and by the malpractices of the local
leaders who had become the agents of an indirect Russian rule, and as in
the case of the revolt of Dlkchi Ishan in 1898 in Ferghana, which was
supported by peasants and herdsmen di5p1aced.?% ?u&sian immigrants and
bankrupt farmers overtoken by a cotton slump. b

r s .,.“'-"" B .'_r"_

1
f
3
4
)

There was however another aspect to the Russian conquest. 1t meant,
os stoted above, also the possibility of employment and advanfg %n state
service, and possibilities for increased trade and education. ol
Further, although the Muslim population as a whole were brought into
contact with Russia mainly as a colonizing force, individuals among them
come under the influence of movements for liberal reform. Russian
circles were not the only, or perhaps even the main, source from which
Muslim intellectuals drew their inspiration. During the second half of
the ninetecenth century movements for constitutional reform and national
independence were gaining ground among the Muslims of the Near and
iddle East in general. During the course of the century the indigenous
goverrnments, by the adoption of western techniques of government, had
extended their power to cover a wider sphere of activities than had been
the case formerly; but since the zdoption of these techniques vas not
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“the west, the power of the indigenous governments was felt to be more
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acocompanied by the checks and controls which had developed with them in

oppressive than formerly. To counter the increased power of the govern-
ment the intellectuals began to demand a share in the government, and the
extension of western democratic principles to the theory of government as
well as the extension of western technigues to the activities of govern--
ment; and since theilr models were for the most part the democratic

nntional states of western Burope,  the movements for reform in the Near and
Middle East and Central Asia had a nationalist aspect. These movements
were also associgted with pan-IslamicC tendencies. This, at first sight,
may appear to be paradoxical, but it was in keeping with the traditions of

the area, where nationalism and religion were inextricably woven together,

and where movements of reform only became intelligible to, and gained the

suppert of, the mass of the population when interpreted in terms of Islam.

~Tslamic movement of Jamal ud-Din, the Young Turk movement and
all effective factors in the Muslim awakening

betn in the Near and Middle East and 1n Russia. It must not be supposed,
that the Muslims of Russia were any more united in their demand
elsewhere. The fact, moreover, that many of

the Muslim areas of Russia had been absorbed

The pan

however,
tor reform than were Muslims
the former ruling classes in
intce the Russian administra
this meant that they tended to regard Tsarist power as & Pro _
their own workers and peasants and hesitated to support & movement likely to
lead to violen® revolution. The first all-Muslim Russian congress was held
in secret during the Nizhenovgorod fair in A £ 1905; it urged Muslims to ]
mite and work for a constitution for Russia. 35) There was, in fact,
considerable support for the revolutionary movement of 1905-6 from various
sections of the Muslim population of Russia, but they interpreted it

larcely in terms of Islamilc nationalism. In the first duma there were mrerf

swenty-five Muslim deputies and in the second thirty-five. Changes in the
slectoral law in 1907 reduced the number of Muslim deputies, and in the )

deputies and in the fourth seven. In 1906 .
14 at which the Union of the Muslims of

third duma there were only nine
aphieved between the: )

4 second Muslim congress was he
nussia was formed. No real unity was, however,
In 1916 enother all- ussian Muslim congress met at ,
embers variously demanded independence, autonony, ami:
In May, 1917, another congress was held in Peters-

equality of rights.
burg to demand national autonomy. It met again in Kazan in July 1917, \ami

wes mainly controlled by Tatars; simultaneously a Bashkir congress and a

Kazukh congress met at Orenburg and both put forward demends for auto om;)f.
In the same year various congresses Were held by other Muslim groups. o1

various groups.
Lausanne at which i’E%6

The intellectual f-rment of revolutionary ideas and the weakness and
divisions among the Muslims themselves during the early twentieth century,
the impracticability of pan-Islamism and its fundamental incompatibility
+ith naticnalism are perhaps best 1illustrated by events in Transcaucasia. 1r
that area despite the Russian conquest Armenians, Georgians, and Azerbai jan
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had remained divided. In 1904, the Hemmat party, a Marxist party for
Muslims, was formed; 1t was cormected with the Russian Social Democrat
party, which was dominated by the Bolsheviks. During the revolution of
1905, Transcaucasia was the scene of disorders, which were partly of a
social, partly of an anti-foreilgn, ile. anbti-Russian, and partly .of-a.
religious, i.e. anti-Armenian, nature. By 1906, the Hemmat party had
become influential, but was virtually destroyed as a political force by
Vorontsov-Dashkov in 1907. With the failure of the revolution and the
temporary eclipse of the Social Democrat movement, nationalist and pan-
Tslamic tendencies gained ground among the Azerbaijami intellectuals,
and in 1911-12 a group of these, who had been closely associate% ith
the Russian Social Democrat Workers' Party, formed the Musavat. 53}
Their appeal was pan-Islamic 1n that their aim was the unity of all
Muslim peoples without regard to nationality or sect, nationalist in
that it offered the extension of material and moral aid to all Muslim
nations which fought for their independence, and "socialist" in that 1t
envisaged "the establishment, as need might arise, of contact and
exchange of opinicn with foreign parties which have the wellbeing of
humanity as their aim". The pan-Islamism of the Musavat was thus not a
demand for a revival of the Islamic empire of classical times but rather
an appeal for the unity of the "underprivileged", to which by implication
the Muslims belionged, formulated in somewhat nebulous terms according to
the climate cof cpinion cf the day, and mads in the name of democracy and
nationalism.

The war years passed relatively uneventifully until the outbreak of
the revoluticn of March 1917, when Russian imperial authority crumbled
and various pclitical parties and citizens' committees were formed. 59)
A Provisionsl Committee of the Muslim Social Organizations was constitut-
ed vhich stated that the only form of government in Russia satisfactory
40 the Muslims would be a democratic republic. 40) This committee was
anti-bourgeois and supported the Provisional Government because 1t
believed that government to represent the forces of democracy; it was
alsc anti-foreign because it considered Muslims everywvhere to be
oppressed by goverrments which were either composed of, or under the
influence of, non-Muslim peoples. In fact in Transcaucasia ond else-
where in the Russian empire the Muslim nationalist movements turned out
to have very little in common with the revolutionary movement as a whole.
A common hatred of the Tsarist govermment, coupled perhaps on the side
of the Nuslims with a belief that democratic socialism meant power, had
temporarily united them, but once the Tsarist regime had becn over-
throvn it becamv clear how tenuous were the bonds which united them.
With the November revolution Transcaucasia vas throwvn into confusion; a
bitter struggle, ccmplicated by racial rivalries and intervention by the
Great Povers, brcoke out between the Musavat and the Soviet. It eventu-
ally ended about 1921 with the loss of political independence to Russia
and the incorporaticn cf ?ea gia, Armenia and Azerbaijan a3 national
republics into the RSFSR. 413
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74 was not only in the Cauceasus that movements of revolt among the
Muslim population of Russia were taking form in the early twentieth
century. 7The revolt of Dlikchi Ishan in 1898 had been put down by force
but no}:higg had been done to remove +he discontent which had given rise
to it. he Political unrest meanvwhile also spread to the khanates of
Bukhara and Khiva. The revolutionary movement of 1905-6 received support
rrom various Muslim groups, but there was no real unity of purpose either
between the local people of Central Aslia OT ‘E)e een the local reform
parties and the Russian revolutionary party. 45} During the years pre-
ceding the Great War of 1914-18, and during 1ts early years, discontent
in Central Asia grew. In 1916 a ukaz was issued calling up the local
population for non-combatant military service from which they had

formerly been exempted. This caused the smouldering fires of rebellion

11litary action wasS required to suppress the

to bhlaze up. Vigorous il
revolt and the brutality with which it was put down further alienated the

local population and predisposed them to support the revolutionary
movement of 1917.(44) Vhen revolution finally broke out Central Asia,
1ike the Caucasus, was thrown into a state of disorder, conflicting

interests dividing the various groups. The course of events 18
extremely ccmplicated. After the OQctober revolution anti-Bolshevik

regimes were set up 1n Ashkhabadl4 ) and in Bukhara.()-ﬂ) Neither was able
to achieve more than temporary Success. The failure of the movement led
by Enver Pasha would seem to support (ﬁgﬁ view that there was little untity

hetween the Muslims of Central Asia.

L

r
f'
{7

£ Kniva was forced to abdicate and in

In January 1919, the khan o
of Russian communists pro-

June the revolutionary party with the hflg o
~laimed the Soviet Republic of Khorezm. %9) Similarly in Bukhara the |

Young Bukharan Perty, who had started propaganda against the absolute .
rule of the emir in 1908, eventually succeeded in 1920, as in iva.  with 3
+he help of Russian cormunists, in setting up & Soviet Republic. 50)

The government of Soviet Russia unlike that of Tsarist Russia clearly
has a Muslim policy and various phases in this can be distinguished. Its
.4+ titude towards its Muslim subjects is affected gven more closely than

‘et of ‘he Tsarist government by 1ts foreign relations. But whereas .

Tcorist Russia had been largely concerned to impose her control over
the control of which she disputed with Turkey and

rmed in the early period to prevent hostile

powers using the Muslim commumities within her borders against her, and
cause of world

secondly she was and 18 concerned to win over to the
only is her Muslim

revolution Muslim commumities beyond her borders. Not
but it is also closely

policy thus complicated by her foreign relations,
affected by her ideological hostility towards religion in general, by her

policy towards the various nationalities within her borders, and lastly
by her economic policy, since the old dichotomy between Russian settler

Permer end Muslim nomad to some extent still persists.

Juslim groups in areas,
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In the early periocd of the Bolshevik revolution the support of the
Muslims was sought. 1t is difficul%, however, to disentangle Soviet
policy towards the Muslims from the nationalivies prdblem,%5l) and Soviet
policy was concerned for the most part with Muslims organized in national
groups and located in clearly defined geographical areas. The
proclamation launched by Ienin and Stalin to Muslims on 19th December
1917, is often regarded as defining the attitude of the Soviet towards
Muslims. It reads: "Muslims of Russia, Tatars of the Volga and the
Crimea, Turks and Tatears of Transcaucasia, Chechens and mountaineers of
the Caucasus, and all you whose mosques and places of worship have been
destroyed, whose customs have been trampled underfoot by the tsars and
tyrants of Russia, your beliefs and customs, national and cultural
institutinns are free and inviolable. Organize your national life in all
liberty. It is your right. . o To the Muslims of the Orient, Persians,
Turks, Arabs, Indians, and all who have been exploited during past
centuries, and to all those whose goods the plunderers ot !

Eurcpe wish to
divide, we declare the secret treaties of the tsar, concerning tne
seizure of Constantinople, and also those confirmed by Kerensky, to be
today annulled. The Russian republic and its government, the Council of
Commissars of the people, declares itself against the selzure of foreign
comtries. Constantinople must remain in the hands of the Turks. Ve
declare null and void the treaty concernming the partition of Persia. . .
and the treaty concerning the partition of Turkey."(52) The two aspects
of Soviet policy towards Muslims, (i) the appeal to Muslims inside
Russia, and (ii) the appeal to Muslims outside Russia, can be seen in
this.document. In the early period before the Muslims of Russia had
been brought under contrel it was important that the two appeals should
rm on broadly similar lines. The dominant consideration from the first,
however, appears to have been the appeal to Muslims outside Russia
because of the contribution it was hoped they would make to the con-
summation of world revolution. Once the control of the central govern-
ment had been firmly esteblished there was less need for the two appeals
t0o correspond. In,{an ary 1918, a Commissariat for Internal MMuslim
Affalrs vas set up. 533 In November 1918 a congress of Muslim communist
organizations yams_held in Moscow to set up a central bureau of these
organizations. 5l ) Notwithstanding Soviet expressions of sympathy with
"oppressed" Muslim peoples, the Musliims of Russia showed considerable
hostility to the Bolskevik regime. This is not altogether surprising in
view of the fact that from the first the actions of the Bolsheviks,
notably ianas?kj in, were contrary to the spirit of the declaration of
December 1917. 555‘ Further, frcm early in 1918 there vas active
intervention against the so-called "bourgeois™ nationalist governments
which had appesared between the March and October revoluticns. Although
these governments were to some extent led by intellectuals, the
influence of the religicus classes in them was not negligible. Vigorous
nttacks were mode on the Muslim religion, its traditions and practices,
partly, no dﬂdbt,‘witg a view to destroying the influence of the
religious classes.{56) The strength of Islam appears to have becn
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stronger than was éxPected and by the end of 1913 a policy of un-
sompromising hostility was abandoned and an a.'{;te t was made to win over
the younger members of the religious classes. 57) It is noteworthy that

; when the Congress of the Soviets of the mountain people (Gortsy) of the
! North Caucasus was finally convened in April 1921, the commissars appear
; +o have been for the most part Russians, not Muslims of the local

population. 58

Once the Soviet power became firmly established a change of approach
Lawards the peoples on the periphery of the empire can be seen; emphasis
was no longer laid on e¢th ical principles; theé new basis for autonomy was
econcmic and regional. 59) Tn other wcrds the formerly autonomous
regions were transformed into administrative units of the Soviet
federation. Already by 1920, the trend away {rom national autonomy
towards administrative and political centralization can be seen. From
1920 cnwurds, the affairs of the national groups were dealt with by the
Cemmissariat Tor the Aftairs of Nationalities. National autonomy was I'€-
placed by regional autonomy by the decrees of 19th May and LTh November-
1920.‘(50') This aevelopment could not but sdversely affect the position
of the Muslim groups, closely connected as they were with ethnical groups.
Naticnalism was useful as & slogan for rousing hostility to and getting
rid of the Tsarist Russian regime, but once the new regime had become
~ivmly entrenched, it had nc use for the nationalist movements oOr their
1e::;de‘:r‘s.(’131) Thus, as the Bolshevik movement became stronger and |
svtended its influence among the Musllms, SO it was felt to be increas-
ingly repressive and hostility towards it increased. This, in turn,
meant that Soviet policy became more harshly repressive. Hatred of a |
common enemy had temporarily united the Muslims with the revolutionarlies, ‘
| hut once the cormon enemy had been overthrovm the Vauslim national groups |
3 attempted to gu thelr several ways. The activities of Enver Pasha and thke |
| Baasmachli movement 1n Turkestan, Bukhara, and Khorezm moreover, noO doubt k

heightened Russion fear of the pan-Islamic end pan-Turanian movements.

T P - =
- -

Fear of the potential threats to the Bolshevik regime from the
national groups is apparent 1n the report to the Xth Congress of the
Communist party made by Stalin as Peoplefs Commissar for the Affairs of .
etionalities in March 1921. He accused indigenous communists of -
".mphasizing the importance of national groups in the work of the party,
ignoring thus the interests of the working classes, confusing these sSome-
+imee with national interests. Thus they allowed themselves to be led
towards an indigenous nationalism, which in the orient took the form of
pan-Islamism and pnn-Turanism.“(62 ) A recognition of the need to combat
1s1im nationalism is also apparept in the speeches of Safarov and other
speckers at the scme Ccongress. 63) Safarov attacked both those who
supported the ancient culture, represented in particular by the shari'a
znd the 'ulama, and also the reform parties who were developing towards
Muslim nationzlism. Significant of this trend is an article which
appeared in the Red Soldier.in Moscow in December 1921, which stated that

.
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"the power of the Soviets will not favour any national movement what-
ever in the forms which have been manifested in the Caucasus, the
Ukraine, or the Republics of the Tatars, etc. These essentially
bourgeois forms have no other end than to reduce to slavery the
indigenous working classes."{(6L4)

The attack against the Muslims proceeded along three main lines.
First, Muslim nationalism was weakened by administrative measures,
which included the redrawing of the frontiers of the Transcaucaslan
and Central Asian Republics. The steps taken to destroy the pan-
Turanian movement also affected the Muslims since a large proportion
of the Muslims were Turks of one sort or another. 65) Secondly, the
Muslims were weakened by Soviet economic policy. A large proportion
of the Muslim inhabitants of Russia, probably the majority, were
nomadic or semi-nomadic. This fact as well as the question of race
and religion differentiated them from the rest of the population. It
meant also that the Muslim element was more acutely affected than any

- other by Soviet economic policy so far as 1t involved the settling of
the nomads. Such a policy was not directed against Muslims as such,
but it inevitably affected primarily the Muslim and Turkic elements
of the population.(66§ Thirdly and more directly the Muslims were
attacked on grounds of religion. Steps were taken tc break he
influence of the Muslim darvish leaders and to resume vaqls. 67) The
emancipation of women was encouraged. Already at the time of the
1905-6 revolution a movement for the emancipation of Muslim women had
begun and numerous women's conmittees had been set up after the
revolution of 1917, especially in Azerbaijan and the Crimea. But it
was not ti%l }926-7 that a campaign for the abandonment of the veil
was begun. 68) The attack against the shari'a proceeded slowly cnd
in some cases indirectly. Thus, in Daghestan where the religious
classes were relatively strong the Communist party encouraged & pro-
Soviet Muslim group to advocate the revision of the shari'a, and a
People'!s Commissariat for the shari'a was set up in 1921, to be
dissolved later when Soviet rule had to be consolidated.(69 In
1922, however, tribunals were established which gave judgment accord-
ing to the ‘shari'al70) and in 1924~-5 the government had re ougse to
mullas to obtain a fatwa in favour of its agrarian policy.?71 From
1930 onwayds,permission was refused to reprint copies of Islamic
Jawbooks.\ /2)" The introduction of the latin alphabet in 1927 and the
progressive substitution of the cyrillic for this among the various
nati ng}ities from 1938 onwards was also, in effect, an attack on
Islam{”/Meanwhile throughout the period of 1918-38, there was a con-
tinuous spate of anti-religious propaganda, which attacked and
ridiculed Islam, though alongside this certain vriters presented
communism.%nﬂ%sl&mic dress, representing Lenin as 1'uhammad and Moscow
as Medina.\ /& Article 124 of the Constitution of 1936 decrecd the
separation of church and state and accorded to all citizens l%be.ty of
cult and also liberty to undertake anti-religious propaganda. [&

— __ a .d 1

Marfat.com



WoI Jelde A

Nevertheless pronouncements continued to be made from time to time on

the incompat »ility of religion and Leninist Marxism. From 1938 on-

wards there appears to have been what may perhaps be termed collaboration -
petween "official" Islam and the state. In that yeax the Council for the
Central Administration off the Muslim Community stated that TIslam as the

I

religion of alil mankind far from being in opposition to thf Egoletarlan
state could be and ought to be one of its essential bases. 7 Mullas,
morcover, appear to have been appointed in regions with a %t slim
najority as functionaries on the budget of the kolldloz.(?? The

of ficial figures for the Muslim religious classes 1n the Soviet Union 1n
1938 also suggest that Tslam was regarded with relative favour; they
numbered 44,752, or four {imes as meny as the orthodox priests and
deacons and rabbis together.(78) Tn 1948, the Sunni Muslim commmity
was administered by four ~dministrative councils, each presided over by
a muf'ti, namely (i) Russia in Europe and Siberia, (ii) Central Asia,
(1iii) Transcaucasia, and (iv) Daghestan and North Caucasla. 19) The
Spi'is in Baku were under & shaykh ul—-islam.(e'o) In 1945, a number of’
Muslins from the Soviet Union were permitted to perform the pilgrimage:
+o Mecca which had been made impossible ?in e 1920 by the law which
forbade Soviet citizens to leave Russiaiagz;g In the seme year the

Shaykh ul-islam of Baku visited Persia.

In spite of the collaboration between nofficial® Islam and the
state attacks against Islam asS reactionary and conservative and as the
basis ond justification of feudalism nevertheless continued. Moreover
it seems that the fear of deviation among the Yuslim peoples Was not
dead. In 1949, Osman YuSupov, secretary-general of the Uzbek Communist
Party, in a speech at the Tashkent Congress, and Zahidov, professor of .
philoscephy at the University of Tashkent, in an article, both attacked -
pen-turanisn, pan-—-iranimism, and pm-islamism.(85) 7ahidov decried {
pan-iranianism as an excessive leaning towards Persian 1iterature and N
sriters, who had formerly had great influence on the classical .
1iterature of Uzbekestan, but which could not offer any constructiig%lﬁ)

clements, and bitter.ay attacked Bartold and Rertels in this connec }

Pan-islomism was attacked GI('I t(le grounds of its slleged inSp_iratlon by
finglo-American imperialism. 85 On 1lth November 1954, however, & | .
jecree wae issued warning against the giving of offence to religlous |
susceptibilities, since vhen up to the time of writing no attacks

cppear to have been made on Islam.

Clearly Soviet policy could not tolerate the existence of re-
nublics, the cohesive force of which was Islam, and which, moreover
had no real interest in the success ‘of the proletarian revolution SO
frr ns 1t meant the domination of the peasant and the nomad by the
Russian worker. The fact, however, that the principal peoples of the
mronscaucasion end Central Aslan regions of Russia had links with the
pcoples beyond the frontiers of Russia meant that the preservation of
their identity, or its fictlon, was jmportant for Russia’s_relations
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with the outsidE'world.(86) Accordingly, once the Soviet regime had
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become firmly established it so t to substitute for Islam the centrals
government as the cohesive force. 87) To facilitate this the frontiers
of the various regions were redrawn, and a new "nationalism" was imposed
from above, which, not being based on the memory of a former existence
as a national state, was not likely to be hostile to Soviet patronage
but rather grateful for it. Typical examples of the new nationality
policy are afforded by Azerbaijan and Uzbekistan. 1In either case the
Soviet aim was to give the inhabitants of the republic an ideology |
designed to separate them from their traditional Islamic background
and to link them closely with Russian culiure, while nevertheless
annexing the cultural legacy of the civilization to which the area had
formerly belonged. 88) The fact however that the Soviet government has
found it necessary even since the last war to transport or to liquidate
Muslim groups such as the Crimean Tatars, Ingush and Chechens, suggests
that it has not been uniformly successful in convincing Muslims within
Russia of the benefits of the regime. 89)

Facts indeed would seem tc point to a certain contrast between
Soviet actions towards the Muslim groups and Soviet declarations such as
the declaration of December 1917, and to reveal the essentially dualis®
nature of the Soviet approach to the Muslim world, vhich is also
evident in the approach to other religious communities, whether they be
Armenian Gregorian Christians, Russian CGreek Orthodox, or Jew. Inside
Russia the religious community 1S undermined and coerced but not
actually suppressed provided 1t 1is prepared to collaborate with the
¥nrxist holders of power, but it is nevertheless made clear to the
younger generation that advancement in the administration 1s incompat-
ible with membership of a religious group. This undermining and
coercion is, however, combined with a certain wheedling and coaxdng of
the rellgious group outside Russia into the fold. The appeal of this
dual approach to the Fuslim world is likely to be more successful 1n
proportion as the community 1s more remotely situated from Russia and
therefore has had less opportunity for direct observation of Soviet
internial Muslim policy.

Meanwhile, the main appeal to Mfuslim communities, whether inside or
outside Russia, is likely to be through nationalism divorced from Islam.
The force of the appeal of this policy tec those who have attained to
position and power under the new regime 1is clear; so too is the
attraction of the technical and scientific advances made under the new
regime, both to those who have not suffered expropriation in the
furtherance of these advances and to Muslims outside Russia who arc
striving to promote the technical and scientifiic advance of their ovn
countries. Certain other aspects of Soviet policy and propaganda are
also likely variously to attract different groups in luslim countries.
Thus, the liquidation of the former ruling classes and the alleged
liberation of the national commmities from imperialism will almost
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certainly have an appeal for the "underprivileged", and may even be
expected to attract the Muslim nationalist; while the conception of
notionalism divorced from Islam may well have an appeal for the
westernized intellectual who has lost touch with his own tradition and .
partly for that reason fails to carry the people with him and 80 feels
Frustrated at his inability to sbtain or exercise effective power. Ienin .
in the early days of the revolution realized and made use of the |
revolutionary factors in nationalism, 903 both in Tsarist Russia and
especially in the horderlands. It seems that the present leaders of
Soviet Russia have not forgottien this lesson, but whereas Lenin's primary
concern was to harness the forces of nationalism in the territories
formerly belonging to or on the borders of Russia, Soviet propaganda
today is designed primarily to attract the national communities outside
the Soviet Empire. OSo far aSs those sections of the Muslim communities
54111 strongly influenced by Tslom are concerned, the ambivalence of
Soviet policy leaves the door open. The main aim of Soviet policy mean-
wvhile is to harness behind the communist movement the forces of
nationalism which are sweeping through the Muslim world. With this in
view nationalism is identified with anti-imperialism, soclal reform and
economic equality. Such an interpretation 1s well calculated to appeal
to those who for years have been taught to regard their own rulers as the
puppets of imperialist poviers. If Soviet propaganda can persuade Muslim
that they are faced with a choice between a return toy Or an

continuaotion of, the misrule of the past and joining the
appear to them the lesser

peoples
indefinite
communist block, the latter course might well

evill.
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ISLAMIC STUDIES IN THE USSR

By N.A. SMIRNOV

The following analysis 1S designed to indicate the general scope of the
book. A1l the opinions expressed are either those of the author, N.A.

Smirnov, or of the writers and others whom he quotes.

Author's Preface

In the teaching or Marxism-Leninism great importance 1is attached to the
exposure cf the social runction of religion as part of the "super-

< tructure" of class soclety, and the pronouncements made by Marx, Engels,
lenin and Stalin on the subject of Islam point to the need -for Soviet
scholars to subject to critical examination everything written on the
subject in Russia both before and after the Revolution. "The study of

Islam conducted by the Russian bourgeoisie .covered a great deal of ground.
-nd has bequeathed many works containing a rich store of factual material
and many valuable ocbservations and conclusions of genuine scientific -
sipnificence. One aim of the present work is therefore the selection of :
vhat is of interest to Soviet historical science 1n its task of
demonstrating the social function of Islam in the history of the peoples ;

of the East and of combatting iis survivals in our country."

Icnin emphasized the imporiance of studying .the works of bourgeols :
writers on religion, but considered them to be, impregneted with prejudice
2nd subservience to bourgeois ideology. This applies to the majority of
tourgeois students of Islam, whose works are "characterized by complete
ignorance of the material and economic basis of the historical process
2nd by an endeavour to explaln the origins and spread of Islam by the
activities of prominent personalities. . . to explain them only as the

result of a struggle in the realm of ideas.”

The second aim of the book is " to expound the new element introduced
into the Soviet study of Islam, to describe its achievements and also the
mzin points in vhich it differs from its bourgeols counterpart, that 1s,
in its methodology and in the definition of 1its gims."” "On the basis of
varcist-Leninist theory Soviet scholars are sble to expose all the un-
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scientific and idealistic theories of foreign bourgeois students of
Islam and at the same time to detect the errors which have found their
way into the works of certain Soviet historians and philosophers deal-
ing with questions relating to Islam."

In the period following the Revolution the counter-revolutionary
forces united with "reactionary religious elements™ in their fight
against the Soviet regime. In defining the Party's aim of destroying
the link between these two forces, Lenin insisted on the need for the
widest possible scientific anti-religious propaganda. "At the same
time," he said, "care must be taken to avoid giving off'ence to the
feellngs of believers, for this might merely strengthen their*religious
fanaticism." In these circumstances, the publication of books exPlaln—
ing the origin of religion and unmasking the "pseudo- ~scientific"
character of bourgeois writings on the subject was - and still is - a

matter of prime importance.

The imperialists, and most of all the "American monopolists®,
still use religion as a means oi justifying their racial and "ant1~
human™ pollcy, directed as this is against "peace, democracy, culture
and progress." In the East they make great play with such organiza-
tions as the Egyptian Muslim Brotherhood. "The Muslim hierachy in many
countries of the non-Soviet Orient live at peace with the colonial

regime."

It is the duty of all Soviet historians to spare no effort in lay-
ing bare these principles and designs of imperialism, and to wage
unceasing war against the survivals of capitalism represented by Islam,
survivals which, in the words of Malenkov at the XIXth Party 86331on,
"will not die out of themselves, are very much alive and may grow.'
According to Stalin, "the Party cannot be neutral towards religion and

will conduct anti-religious propaganda against each and every religious
prejudice.”

~ The author explains that in compiling the first part he has relied
mostly on books and has had only occasional recourse to periodicals.
He has, however, made a thorough exomination of the articles,.notes and
reviews on the subject written by "the revolutionary democrats", who
played an important part in developing Russian social thought. In the

second part he has drawn extensively on magazine material as well as on
books.
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Chapter I

Material on Islam in Written Russian Records of the Feudal Period

(A) Informntion about Tslem in ancient Russia (eleventh-thirteenth
centuries | .

“The earliest inf srmation about the East which reached the Russian
the Kiev period and was compiled not only from Greek

writings but also from descriptions of travellers and as a result of the

direct intercourse between the Russian people and their nomad neighbours.

The influence of the Christian church being paramount at that time,
intercst was largely concentrated on the Islamic and Jewish religions as

possible rivals of Christianity.

people relates to

For details of Russian chronicles referring to Islam during this
period reference is uade +o Krachkovskiy's bock OUTLINE (OF THE HISTORY
OF RUSSIAN ARABIC STUDIES (1950) .  These chronicles were concerned
principally with the morals, customs end beliefs of eastern peoples and
included some critical accoumts of the prophet Muhammad, then kmown as-
"Boxhmich® or "Bakhmet". Foreign travel by Russians virtually came to
an end during the Mongol invasion of the thirteenth century.

(B) Tnformation abcut Islam in the Russian chronicles of the fourteenth~

fif teenth centuries .

The wars between the
often fought under the banner of Islam,
saken by the Russians in the Muslim religion.
514111 further after the capture of Constantinople
The history written during this period reflected
ruling class", the formation of which had been s
ine clerical element.

greatly increased the interest
This interest increased

by the Turks in 1453.
tthe ideology of the
trongly influenced by

During the fourteenth century eastern travel was renewed in spi'-te

of the conquest of the Balkans and Constantinople by the Turks. Most of
the *rzvellers were merchants, the principal of them being Afanasiy
Hikitin whose book TRAVELS EEYOND THREL SEAS (edition published by the
iteademy of Sciences of the USSR in 191.,.8) is a work of great importance.

it the end of the fifteenth century a large number of translations

from foreign languages on the subj
included descripticns of the Holy

1life of Muhzammad,
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(C)  Materjal about Islam in Russian- literature from the end of the

fifteenth to the first half of the eighteenth centuries

During the fifteenth and sixteenth centuries the Russian State
entered into direct trade and diplomatic relations with the Ottoman
Empire and with the Safavid rulers of Azerbaydzhan and Persia; attempts
were also made to establish friendly relations with the Mogul Empire in
India. Interest in Islamic countries correspondingly increased, and to
the accounts of travellers were added the reports of diplomatic envoys.
A considerable amount of source material is contained in the COMPLETE
COLLECTION OF RUSSIAN CHRONICIES including particularly the so-called
RUSSKIY KHRONOGRAF. The subjects treated in the matter include the life
and exploits of Timur and the early history of the Turks. In some of
the chronicles reference is made to two prophets - "Moamed" and "Bakhmet®
as if they were separate persons. |

During the seventeenth century, the aggressive policy pursued by
Turkey against Russia caused the Russians to pay particular attention to
the study of the religion and characteristics of thelr enemy. Much of
the. 1iterature written during this period is therefore concerned with
Islam as practised in the Turkish Empire.

"Iong before Peter I, whose name is generally associated with the
development of Russian knowledge about the East, descriptions of Islam
can be found in chronicles, travel literature and other works based on
Russian as well as foreign sources. . . These works reflect the interest
of the ruling classes and the Church, and tend to criticize Muslim
beliefs as "false" and as opposed to the "truth" of the Christian
religion. Nevertheless, they in no sense advocate intolerarnce or demand
the persecution or destruction of Islam, widespread as it was among the
many people who constituted the Russian State.”

The stimulus given by Peter I to oriental and Islamic studies was
considerable. In 1702 a special school was established for the study of
eastern languages. The first translation of the Koran was produced an
other works such as Dmitriy Kantemir's THE SYSTEM OR CONDITION OF THE
MUHAMMADAN RELIGION (Petersburg, 1722) were compiled by royal command.
The religious mission established in Peking as a consequence of the
treaty with China in 1689 carried out extensive rescearch into the
practice of Islam in the western and southern provinces of China "and the

scientific and practical value of their work has by no means been
exhausted.” ‘

Marfat.com
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was the Islamic doctrine which had long been known to the mountaineers
(of the Caucasus) but which until then had not been practised by them."
In the conclusion of this article he declares that "from the facts
which the history of the Caucasus recalls to us it is clear that it was
not the fortuitous appearance of personalities like Shamil, nor even
the strict doctrine of Muridism which caused the revolt of the
mountaineers against the Russians. The basic reason was the hatred of

Russian domination."”

Of great importance are the works of the Azerbaydzhani, Mirza
Fathali Akhundov (1812-1878), who came out strongly against Islam and

jts clogging effect on progress, and in favour of the Russian connection.

Another outstanding figure was Chokan Valikhanov (1835-1865), a Kazakh
educated in Omsk, who began to criticize the role of Islam in Central
Asia before it came under Tsarist control. Another Kazalkh critic of
Tslam was Ibrahim Altynsarin (1841-1889).

"In their scientific importance, Dobrolyubov's works on eastern
themes, and the pronouncements of other revolutionary democrats, includ-
ing Akhundov, are immeasurably superior to the works of many noted
European and American orientalists and specialists on Islam written
during the same period."”

The great significance of the works of Dobrolyubov and Akhundov
consists in the fact that in Russian scientific literature they mark
the first new approach to the solution of the problem of the origin of
Islem as a religion.

Chanter II

The Study of Islem in the Capitalist Period (1860-1890)

(A) K. Morx and F. Engels on Islam

In this brief section some account is given of the references 1o
Islam fe;:d in the works of Marx and Engels. Thelr conclusions are
summed up in a quotation from Engel's work AN INTRODUCTION TO THL
HISTORY OF EARLY CHRISTIANITY. "Islam is a religion adapted to the
inhabitanta of the East and particularly to the Arabs, that is to say,
on one hand to the town-dwellers occupied in trade and industry, and on
the other to the nomad Bedouin. But in this lies the embryo of pericd-
ically recurring clashes. The town-dwellers grow rich, abandon them-
selves to luxury and become negligent in the observance of "the law".
The Bedouins, on the other hand, are poor and in consequence of their
poverty, are strict in the observance of the meral code, and regard
these riches and luxuries with hatred and disgust. They then unite
under the leadership of scme prophet (lzhdi) in order to punish the

'I-_J.J' .. 'Iﬂl'-_'-'l _.
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traitors, to re-establish respect for the ceremonies snd the true faith,
and by way of retribution to acquire for themselves the wealth of
dissidents. Naturally, of ter sbout a hundred years they are discovered
in exactly the same position as Were formerly the dissidents; a new
clarification of' the faith becomes necessary, a new prophet arises, and
the game begins afresh. . . Obscured by the penoply of religion, all
+these movements merely arise from economic causcs. But even when the
movements are victorious they leave untouched the previous economic

. conditions."
i
Marx and Engels attributed the exploitation of religion by the

suggested to the tolling masses
and enslaving class and promised
d in heaven for their suf ferings on

bourgeoisie to the fact that religion
the inevitable existence of a ruling
rhose whe fell under its yoke & rewar

earth.

(B) The study of Islam 1860-1890

o stalism and the accentuation of class

The development of cap
Jifferences had thelr effect on Russian culture and scholarship, and also
directed these

L ~n Russiar. oriental studies. Although the government
vihich would further the interest of Tsarism and

1 3 relied upon idealistic philoSOPhy'énd.religidn, -5
Russian scholarship nevertheless evinced a "progressive® tendency based iy

E
 on o solid materialist trodition. Many of the works produced in this u
- period displayed an acquaintance Wl |

:+h Marxism. Since, however, the gpvern-ﬂi
ment feared and discouraged nihe culture of the people,

r

t writers who strove,

rounrds o better understanding of oriental peoples were dissuaded from

studying the contempora ' ] ' '
problems. liany of them displayed & prejudiced.and.hostile attitude towards -
castern peoples professing Islom, and regerded them as being a lower order. .
"They seldom took 1into account the fact that Islam & : ] '
Form which it had assumed between the seventh and ninth centuries dbut had

follcwed a tortuous process of adapting itself t3 the requirements of feudal’

slees rule in the countries of the East.”
The principal works of such eminent Russian orientalists”és Grigor'yev,
Xazembek, Rozen, Sablukov, Tornau, Pozdneyev, Segal and Zhukovskly are
orks lie in the factual

described. In general, the merits of these W
§ terial which the vriters collected in the course of their studies and

ravels rather than in any scientific light which they threw on the politi-
cal and social functions of Islam. A book by the "philosopher and mystic®
Vizdimir Solov'yev entitled MAHOMET, HIS LIFE AND RELIGIOUS TEACHING 18
found to be without any factual merit and indeed wholly perniclous. This
work, which was favourably received by "the reactionary classes", was based
throughout on a "blind faiih in God" and in the divine mission of the
Procphet. "It was hostile to the materialist explanation of religion and

-
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could thus have only the mcst harmful effect on the study of Islam'". The
opinion expressed by Academician Bartold that Solov'yev's is "the best
biography of Muhammed in the Russian language" was an error due to the

% dealistic" standpoint from which Bartold regarded the historical process.

- -I-:'-. [ - -

As examples of "the tendentious literature which was deprived of
any scientific importance and which served as an instrument of the policy
of russification conducted by Tsarism among eastern peoples” the titles
are quoted of the twenty-one collections and the twenty-five separate
publications which appeared between 1853 to 1898 under the auspices of
the "missionary and anti-Muslim department" of the Kazan' Religious

Academy.
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Although during the second half of the nineteenth century bourgeols
scholars, equipped as they were with an excellent knowledge of castern
languages and mediaeval history, made an amportant contributlon cn
problems relating to Islam and its various sects, their works are marred
by their religious and "idealistic"™ approach andfby their "metaphysical®
view of nature. This attitude and these views ..ere vigorously opposed
by the "progressive" element represented by the "revolutionary demo-
crats". In general it must be admitied that "in the theoretical field,.
Russian oriental studies relating to the history of the Kast, and more
particularly to Islam, lagped seriocusly behind the general 1evel of
Russian science.”

L et

Chapter III
The Study of Islam during the Period of Impefialism.(l§§5—19l7l

The first part of this chapter is token up with an expositiomr of
the teaching and proncuncements of Lenin and Stalin on the subject of
religion and national culture. Their teaching consistently emphasized
the need fer an unrelenting fign% against established religions and for
the development of "those undevelcped elements of democratic and social-
ist culture which exist in every national cul‘ure in the same way us 1n
every nation there are exploited masses whose living conditions inevita-
bly gave birth to democratic and socialist ideology." At the scme time
Lenin is quoted as saying that "the atheist propaganda of social democr-
acy must be subordinated to its basic task - the dBV61OPan1 of’ the
class war of the explolted.mﬂs es apainst the exploiters.’
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"For eastern peoples, who are still under the yoke of their feudal
rulers, landowners ond bourgeoisie znd of the Muslim religion which
supports them, these pronouncements of Lenin are of the first importance.
They underline vwith specianl force and conviztion the role of clericalism
as a tried instrument in the honds of the exploiting classes.”

Marfat.com



¥y
1
'y

- -
oy =T oL A
=
' aimpieseepbii g i e ——

T —_ e

'-'.ﬁlil'-_‘_: o

-
. =y
SRR T . .
' it il
' e gy TTAR— -p - -

= u - = & AN =

- - i = ek .

During the imperialist
regime against the movemeh
ref'lected in Russian bourgeols historiography.
with Islam falls broadly speaking into two groups: to the first group
belcng the works of such writers as Ostroumov, Cherevanskiy and Tsvetkov,
who adhered to the 'monarchic and reactionary camp" supported by the
government and the Church; they were first and foremost active supporters
off the colonial regime and were closely connected with missionary circles.
To the se~ond group belong such writers as Rozen, Bartold, Zhukovskiy and

Vednikov. These wWere scholars who represented the tgo-called academic
srientalism" and occupied 8 "non-political” position. They shared the
philoscophical and historical conceptions “typical of the liberal-
bourgecis idealistic historians.”

As regards rthe works of the second group of writers, the most strik-

‘neir misunderstanding of "the objective regularity of the

ing feature 18 1
historical process, thelr representation of the state as a force standing

abave all classes, thelr complete lignorance of the position of the peo
masses and the ciass vwar, and their incorrect presentation.of the role of

Tslam and of religious figures in the history of eastern peoples.” In
spite of this, many of their works, and especially those of Bartold,
contain evidence of profoundhscholarShip, a3 well as a vast store of
factual material vhich throvs light on a number of matters relating to
Islam, and especially €O its varicus sects. Of particular value to Soviet

historians 1s the bibliographical work produced by Bartold, Krymskly, and E
I

‘i
wrachkovskiy. The work of Krachkovskly, hoOwWeveT, nas the defect common o ﬁ_

manv bourgeols writers of tending to conicentrate on the work of foreign y
rk done by Russians.

orientelists and of minimizing the importance of the wo

political‘writers'belonging to .
the first group, and also that of V.V. Bartold, the greatest of Russian g
orientalists, who straddled the jmperialist and Soviet periods, the works |
o some of the writers in the second group are examined in detail. AMthough
Decen did not himself produce any great works on Islam apart from a telling
criticism of the anti-Muslim literature emanating from the Religious

Lteademy of Kazan, he inspired.considﬁrable creative activity in his .
orilliant pupils lednikov, A.E. Shmidt, Shebunin.anderacthVSkiy. Those

of their works described 1in detail include Shmidt's OUTLINE OF THE HISTORY
OF ISLA AS A RELIGION which appeared in the magazine MR ISLAMA (The

World of Islam), and the numerous books producedﬁby“KrymSkiy. The latter,
in spite of his great erudition, was unable 1O jetermine the position of
Tslom in the historical destiny of the peoples of t
even less oble to expose its class significance.

Vrymskiy, "religlon was not an ideological superstructure with a clearly
expressed class character, but a kind of force which stood above class and
shich served as almost the only standard of political, economic and
cultural moturity of the people. For Krymskiy there was not and could not
be any social life for the people outside religion.”™ |

Refore considering the work of the

J




Of considerable interest is the literature on the Babis and Bahais
produced by such vriters as Batyushkov, Umanets, Zhukovskiy, and
Bakulin. But some of these writers, and particularly Bakulin, failed
to grasp that "there was a vast difference between the teaching of the
Bab, which was clearly directed against the unJust feudzl regime, and
the teaching of Behaullah, which excluded every kind of political
element from its preaching and advocated class-peace and an uncomplain-
ing subordination to the authorities.”" Unaware that Bablsm and Bahaism
were two entirely different doctrines, Bakulin tried to prove that the
murder of Shah Nasreddin could not have been the work of the Babis.
Af'ter Bakulin's death, Zhukovskiy collated and edited the material
which Bakulin had collected cn Bahaism and which included a supposed
autograph letter vritten by Kurret-al-Ain. .
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Another sect of Islam which attracted the attention of Russian
orientalists was that of the Ismailis, notable writers on this subject
being Bobrinskiy and Semenov. In 1912 the latter published in MIR
ISLAMA an interesting article on the religious beliefs of the Ismailis
of Shugnan.

Other works of outstanding importance were Kazanskiy's MYSTICLSOM
TN ISLAM (Samarkand, 1906) and K. Smirnov's THE PERSIANS: AN O B
OF THE RELIGION OF PERSIA (Tiflis, 1915). Kazanskiy concluded that
Dervishism constitutes the most negative phenomenon in the religious
life of the people of the.East; but this conclusion "did not permit
him completely to expose Sufism, Dervishism, or Muridism which
constitute not only the most repulsive and reactionary phenomena in
the religious lif'e of eastern peoples, hotbeds of vice, obhscurantism
and ignorance, but an instrument of the social subjection of the passes
vhich was directed by the more reactionary social forces." Smirnov's
book contains a great deal of interesting material taken from Persian
sources, but "his opinions on Islam and the Shariat (canonic law) are
extremely primitive and demonstrate the extent to which he was
influenced by foreign sources.”" Smirnov also produced a work
entitled THE IERVISHES AND THEIR POLITICAL RQOLE, which was published
in the bulletin of the headquarters of the Caucasian Military District.

After the failure of the first Russian revolution of 1905, Tsarism
- mustered all its forces to meet the growing oppesition of the Communist
Party and the Russian prolctariat. Much of the literature on Islam
produced at this time reflected the official fear of the danger which
was supposed to 'iie in wait for Russia from the direction of the awaken-
ing forces of Islam. An example of 1his of'ficial point of view 1s
af'forded by Cherevanskiy's THE WORLD OF ISLAM AND ITS AVAKENING. In
this book, "the author ssys that by Islam we must understand not some i
kind of independent religion, but merely a religious and political

instituticen which lays claim t» o universality not possessed by any

other of the world's religions." Throughout he persists in regarding
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Islam as &
the Koran remains 'the sole educational guide 3

hope can be entertained of 1ts awakening or of 1ts sincere.rapprodhémﬁnt
with Christendom.” statements like this which conceal the "colonial
designs of Tsarism" are typical of the literature on Islam reflecting

wine ideology of the ruling circles during the imperialist period.”
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f somewhat similar character is the four-volume Work
mhis book does, however, contain much interesting

r's long sojourn in Central Asia.

Another book ©
of Tsvetkov on ISTAMISM.
material compiled during the autho
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£ the Tsarist colonial administration in

Central Asia was N.T. Ostroumov. « « WhOo Was a fervent promoter of the
Tsarist policy directed towards the destruction of every vestige of nationﬂ
a the non-Russian peoples, the Suppression.of their culture, the

n of the development of their languages, the perpetuation.of their
1pNCorance; and finally, towerds russianizing them to the greateat;possible
degrec. . Ostroumov's numerous works on.IslamipdbliShedfbetween.1912 and
1916 are characterized by his religious outlook, the abaence of any critical
the literature whicn he used, his slight acquaintance with new
and his ignorance of original sources of material.”

An important representative "o

Ton

1imitatic

approach to
scientific research,
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The wcrks of "one of the most outstanding re resentatives of Russian
bourgeols orientalism, " Academician.V.V.‘B&rtold.31869—1930) are examined .
.+ considerable length. nHis vorks on the hisiory of the East, written both ig
~ before and after the ereat October Socialist Revolution, are of very great
intercst and bear witness to the fact that in his person.Russian.orientalism.;g
possessed one of the most outstanding scholars of world stature." His vast .
aruidition and experience enabled him to produce many works which are of last-
ing importance to goviet students of Islamic subjects. wBut although twelve %
veaurs of Bartold's 1ife were passed under the Soviet regime, and although -
during this time he worked honestly and unselfishly as & scholar, and created:

~ whole series of works on ihe ancient history of many eastern peoples ?f the
d a scholar of the bourgeols

Soviet Union, he nevertheless vas and remaine ‘
oriental school. . - Bartold perceived that peasant movements in the East
ofien had a religious tinge; but he did not take into account the fact that

‘his tinge wos not at all due o0 the religious requirements of the peasants,
or whom Islam served in the event merely as an emblem of their struggle

apgzinst their taskmasters. ¥ar remcved as he was from the materialist con-
Tslam as a form of ideology and

ception of history, Bartold did not regard

he did not depict it in the light of definite social relationships. He was
thus uncble to distinguish the class character of Islam, or the fact that
it always and everyvhere SErves as an instrument of expl?i?ation.and

coercion of the toiling masSses.

faet that the ruling classes o6 €

phases, and also the ruling classes of Tsorist Russila, ccnsistently'support—
¢d Islam and the Muslim clerical e¢lement,
which to ensleve the masses. '
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Bartold paid much attention to the "modernist" movement in the
Muslim world. He held that this was directed on the one hand against
European attacks on Islam and Muslim culture, and on the other, against
the old-style believers who wished to conserve the mediaeval features
of the Muslim way of life. "Even at the present time Bartold's
researches into the relationship between the power of the Khalif and
“the Sultan are of great scientific importance. This is particularly
true of his study of the "provocational" intrigues of the pan-Islamic
organization controlled by reactionary elements in eastern countries,
which operates to the advantage of the American and British imperialists .
trying to turn the countries of the Near and Middle Last into colonies.™

One of the less well-known pre-revolutionary works of Bartold
described in this chapter is his study of the Marvanid sect of Islam,
which he based on Semenov's article on the religious beliefs of the
Ismailis of Shugnan (mentioned above). (Description of Bartold's post-
revolutionary works is reserved for the second half of the book. )

During the second half of the nineteenth and the beginning of the
twentieth centuries a number of societies were formed in Russia with
the object of promoting oriental study. But none of these met
of ficial requirements; and accordingly in 1900 the Imperial Oriental
Institute was created with the declared object of "acquainting Russian
society with the material needs and spiritual life of’ the East, and
also of promoting closer relations between Russia and eastern
countries." In 1912, this Institute produced the first number of a
journal entitled MIR ISLAMA (The World of Islam). The object of this
journal, as defined by its first editor, Bartocld, was stractly
academic and as such failed to gain the approval of the authorities.
One statesman declared that “if we need anything scientif'ic, we can
find it in foreign publications." In 1913 the editorship of MIR ISLAMA
was assumed by Pozdneyev and its academic character was largely h
obscured by its preoccupation with contemporary Islamic problems such
as pan-Islamism and pan-Turanianism, which was considered more in linel ;..
with official requirements. In 1915 Bartold started another journdl -
entitled MUSUL'MANSKIY MIR (The Musulman World) which reverted to the- "
purely academic progromme of MIR ISLAMA by whose original staff it was
principally controlled. :

Other journals concerned with Islamic matters which appeared dur-
ing this period were VOSTOCHNYY SBORNIK (Oriental Collection), of
which only two issues appeared in 1913 and 1916, and SREDNYAYA AZTY A
(Central Asia) published in Tashkent in 1910.

In spite of its political, ideologicol and religious bias and
many other limitations, "Russian bourgcois oricntalism has bequeathed
to Soviet historians much that is prood. It brought to the front
important specialists on Islemic uffairs vhe created a vwhole series of
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alunble store of secientific material. These

useful works representing a Vv :
include in the first place works devoted to the study of Caucasian

Muridism, Muslim sectarianism, in particular the sects of the Babis and
Tsmailis, works on Muslim law, and finally, research on the theocratic
sharacter of the temporal power of the Sultans and Khalifs.. Works by
Russian authors on Islem in China (P. Kafarov, V. Vasilyev), on Central
Asia and the Caucasus cons acquisition for the study of the

history, way of lif'e and religious beliefs of the people of the East.

is collected.and.arranged.a.vast store of
ticular problems of Islam are propounded
te a useful and indispensable store for

a1l use of by Soviet research workers
critical appreciation of the

provided these apply to them a strictly
f the'bourgeois-idealistic

general theoretical conceptions arising out o
autlook of their authors.®

Chapter IV
Tslamic Studies 1918 - 1954

Attitude of the Soviet regime to Islam‘

From 1918 onwards the principal representats

ects encouraged and supporte
he dictatorship of the proletariat, one Ol

-l
being "the libellous accusation that

suppressing religion.”

o
>

In fact, the Soviet attitude towards religionﬁwas'based.on.the

Yarxist principle of freecdom of conscience, and in the proclamation of :
Muslim peoples of Russia, "whose

ol th November 1917/, addressed to all the
mosques and shrines have been.destroyed.and;whose'beliefs and customs have
these were ]

vecn trompled on by the Tsars and teskmasters of Russia",
informed that thenceforward thelr thelief's and customs, national and ,

culiural institutions are declared free and inviolable".

n by the Soviet regime with
the request of the

District that the Holy

he annexation of Central Asia had
d to the qtate Public Library,

One of the first practical steps take
regard to the Yuslim religion wWasS to comply with
regional Muslim congress of the Petro,
Yoran of Osman, which at the time of t
been removed from & mosSgue of Samarkan

should be handed over to them.

t of Islam and the people of Muslim
20 as (a) support of the "hourgeois-

(b) the fight against

The tasks of the Party in respec

_ countries were defined by Lenin in 19

ademoqratic*movement“ in backward countries,
O | .

-
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religious and other reactionary and mediaeval elements, and (c)
opposition to pan-Islam and similar movements which were endeavouring to
identify the movement for liberation from European and American
imperialism with the strengthening of the position of the khans, land-
owners and mullas. But both Ienin and Stalin emphasized the need for
care not to offend the deep seated sensifivities of the’Musllm.peasantry
by too precipitate action.

On the subject of the canonic law (Shariat) Stalin said that "the
Soviet Government regarded the Shariat as being as competent a customary
law as any which obtained among other peoples inhabiting Russia." Later,
in 1921, S.M. Kirov said "the Soviet regime is in no way concerned with
individual beliefs. One can believe in, pray to and rely upon what one
likes. But when it ccmes to the Shariat, there is something more than
the religious side; there is also the matter of general control.”
Replying to a Muslim delegate's demand at the Congress of Soviets of the
Mountain Republic that they should be allowed to have the Shariat 1n its
entirety, Kirov said that the Soviet regime’s task was to create Soviet
conditions of life irrespective of tribe, language or creed. If some
agitation hostile to the Soviet regime were to move under cover of the
Shariat, "we shall always fight it and scatter every anti-Soviet group.”
At the same Congress Kirov said: "OQur Communist Party has never and in
no sense aimed at establishing any kind of control over your Shariat.
That is your affair. The Communist Party is not concerned with this
question from any point of view."

Kirov's statements, pronounced during the years of the Cival Var
and intervention, "prove what a vast educational work was cgnducted by
the Communist Party during the difficult period of the armed struggle.”
His initiative "unquestionably played a great positive role and gained
the sympathy of a large section of believing Muslims." His pronounce-
ments "clearly showed the difference in the attitude of the Soviet
regime and Communist Party towards Islam and the Shariat on the one hand,
and towards the counter-revolutionary activities of the Muslim clerical
element on the other."

After the victorious conclusion of the Civil War, the Party took
up in earnest the matter of anti-religious propaganda. At the XILlth
Party Congress of 1923 a resolution was adopted on "the establishment of
anti-religious agitation and propaganda." The resolution laid dowvn the
general lines on vhich the campaign was to be conducted. Dealing with
the same subject, the XIIIth Congress of the Party adopted a resolution
on "work in the country." This included the following passage: "It 1is
essential that any attempts to combat religious prejudices by
administrative mecans should be decisively abandoned. Such means include
closing of churches, mosques, synagogues, prayer-houses, and the like.
Anti-religious propaganda in rural areas should consist of an exclusive-
ly materianlistic explanation of the natural and social phenomena with
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which the "peasants are confronted. .« - Particular care should be taken
sensibilities of the believer which can

¢ carefully planned work of enlightenment.

only be overcome by long years O
in the eastern republics and
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quch caution is particularly necesSsSary
oblasts."

The results cbtained by anti-religious propaganda were reviewed in

two conferences held ander the auspices of the Agitprop of the Executive

Commi ttee of the Communist Party in April 1926 and June 1929. These

results were later summarized in a series of articles by Em. Yaroslavskiy.

He stated that: "The Socialist reconstruction of the people’s economy is
destroying the ecoromic and material roots of religion. It is on this
acccount that the kulaks are relying upon various religious organizations
for the struggle against collectivization. No wonder that the mullas
frightened the Kirgiz with the idea that the kara shaytan (black devil),
that is, the Turksib locomotives, would Soon transverse the steppe. Under
the influence of the Successes achieved by Socialist reconstruction the

~theistic movement has become & mass movement."

Fven after the end of the Ccivil War bourgeois-reactionary elements
and the representatives of various Muslim and other religious sects
continued a sporadic fight against the Soviet State. In this they were
nsupported by foreign imperialists exploiting the backwardness of eastern
ncoples.' The state of af'fairs which resulted from NEP (New Economic _
Policy) contributed to the revival of bourgeois nationalist ideology. In rx

the resolution of the XIIth Party Congress relating to propaganda it had

s1lrcady been noted that the shortage of propaganda material in non-
then the influence of l

Rnussian languages had combined with NEP to streng
‘he petty bourgeolsie and "nationalist-clerical” element among the people
using those languoges. Among eastern peoples this resulted in the growth

of pan-Islam and pan-Turanianism. "Very jmportant for all students of :
Tslam is the resolution's finding that, owing to & number of historical \

-nd social circumstances, the influence of the no
nriesthoods among people of non-Russian nationality was ' and still remalins, }

cspecially emong liuslims and Catholics, stronger: then the influence of the
said the same resolution,

Orihodox church." Anti-religious propaganda,
should take this peculiarity into account.

jefined objects which

It was the foregoing historical background and
the subject of Islam.

conditioned the first Qoviet literature devoted .to

Publications on Islamic subjects, 1918-1924

The first Soviet literature dealing with the subject of Islam took
the form of articles in periodicals, and of occasional boOOKS and |
brochures. ZHIZH' NATSIONALNOSTEY (The Life of the Nationalities), which
Pirst appeared as a daily in 1918, in 1922 as a weekly, and in 1925 as &
monthly, contained a number’of articles on Islam mostly dealing with 1ts




political aspect. Some of those mentioned are "The Koran and the 1
Revolution" (1920), "The Muslim Poor and the Red Army" (on the
experiment of attracting the indigenous population of Turkestan into the
Red Army) published in 1920, and "Babism and Bahaism" (1922). Most of
the publications of this period were popular scientific works "designed |
to expese the class character of Islam and the anti-popular and

treacherous activities of the clerical element." One book of this kind

was THE BASMACHI MOVEMENT IN BUKHARA.

More specifically concerned with Islamic matters was the periodical
NOVYY VOSTOK (The NEwﬁEast) vwvhich lasted f'rom 1922 to 1930. This was
designed to throw light on living conditions in the Soviet East as well
as in other eastern countries. 1t contained a great deal of factual
material but "the editors were unable to turn it into a militant
scientific and theoretical organ elaborating problems of the contemporary
east on the required ideal (i.e. Commmnist) political level." Some of
the notable articles mentioned were "The Religious Movement among the 27
Kizil-Bash of Asia Minor" by Gordlevskiy (No.l of 1922); "The Brother- ' “

hood of Fighters for the Faith" (No.6 of 1924), a description of the
Jamiat-ul-Mujahidin founded by Sayyid Ahmed in India; and "The

emergence of Islam seen in a new light" (No.4 of 1923 and No.6 of 1924)
by Professor Dobrolyubskiy. The last mentioned discussed in detail the
theory of the Italian orientalist Caetani who considered Islam to be the
final phase of the emigration of Semitic peoples from Arabia, which
began in 4000 B.C. Another magazine which paid considerable attention
to Islamic matters was KOLONTALNYY VOSTOK (The Colonial East).

During this period the so-called academic orientalists buch as
Bartold, Krachkovskiy and Shcherbatskiy displayed considerable literary
activity, mostly on highly specialized subjects. Bartold in particular
was "the first oriental scholar of the o0ld school to recognize the need
for spreading among the broad masses of Soviet readers accurate
information on Islam based on scientific conclusions and free from any
kind of missionary approach." Apart from purely academic work, he wrote
o number of popular, scientific works on Islam, the chief of which was
ISLAM - A GENERAL SKETCH which appeared in 1918. Although these books
" contain much which is of interest to Soviet students, they tended to
minimize the importhnce of Russian orientalists as a whole. The work of
foreign oricentalists is described in detail, pride of place being given
to the British orientalists Gibbon and Muir, and to others such as Caetana,
Goldziher and Lammens.

1926 - 1934

During this period, the Party successfully realized its policy of
the Socialist industrialization of the country and solved that moct
difficult prcblem, the amalgamation of millions of small peasant farma
into kolkhozes. This, together with the liquidation of the kulaks as a
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class,
victory of Soci

1.2

M ed to the destruction of the last roots of capitalism and to the
alism." Such an.operationmnaturally necessitated gigentic
efforts cn the "3 deological front" in order to eXpose all those who were
wijnterfering with the onward march of Soviet society and were supporiing

and cultivating all kinds of outworn traditions, backwardness and
i1literacy." "Religious organizaticns*were'widely used by the enemies of

Socialism, Particularly in the national regions of the Soviet East, where
the laws and traditions of Islam werc preserved by the Muslim clerical
element, and also by a1l the various *Tshans, Dervishes and Pirs", they
continued to play a Very jmportant role in the private life of the people,
and especially in their family life in which they were intent on
perpetuating +the subordinate pesition of the eastern woman and preventing

aking her place in society.”

her from %
cmmissions designed to better the lot of women,

"societies of the godless"” were created throughout the national republics
and oblasts 1n order both 1o conduct'widﬂspread.proPag@ndaywork, and to
publish anti-religious periodicals,'bOORS and popular pamphlets in the
national languagesS. InﬂMbscow*Special'publishing'houses called
"Bezbozhnik® (the Godless) and "Ateist™ were specially'created.for the
latter purpose. The authors of many of these publications, however, WEre
tinsufi'iciently edqucated on Marxist lines" and their works were
consenuently Yof a very trivial character and quite unable to satisfy
their readers.’ Of outstanding importance, however, are the many anti-
religious works 1d dovm a8 a.general.principle
the inculcation "in the child of a h

of Em. Yaroslovskly who lai
stred of those fetters jmposed by
religion... and of the agreatest love
other tribes.”

Apart from various C

for the people of other races and

yraen of Yaroslavskiy's anti-religlous activity was directed towards
"pranscaucasia, ' he wrote, tjg to a certain degree the
tegic gateway, and if the

they can exercise tremendous
his ancient "road of the

Myarn5saucasia.
ey to the Bast; 1n jts way it is a stra
interventionists gain possession of it,
rressue on a whole serlies of states. T

ﬁﬁ@pl&ﬂ" still has a grear political aignificance. In Transcaucasia,
until quite recent times, there has'been,concentrated.the attention of
1utionary movement not only of the Georglan

the international counter-revo

Yensheviks, tne srmenian Dashnakists, and the Musavatists but of those
who stood behind them - the British, French and other Imperialists. They
support the :ounter-revolutionary.clerical element and do not hesitate
jve their backing to any new, subtle and "adapted" religion such as

to o

Bahaiom. Even now (1931) the truslim hierarchy plays a Very important

role in the Soviet East. . . Quite recently they have attempted to
gainst

oreate in Azcrbaydzhan "saintly” specialists for the struggle &
colleciiveization. Xullos and kuleks have spread Tumours that in such

e there is a saint whose "gpeciality" is hostility to
prayers To Allah and other non-

of the population of

znd such a plac
collectivization, but, he continued, "no
existent pods can turn the- vast, teeming moSses
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Soviet East from the Socialist path.”

Most of the anti-Muslim propaganda material mentiocned as appearing
in this period seems to have been in the Russian language. An
exception to this is the magazine FEN-EM-DIN (Science and Religion)
published in Moscow in 1925 in the Tatar language. Russlian articles
appearing between 1927 and 1929 were on such subjects as "The
Religious Movement in the Tatar Republic", "Atheist propaganda in
Bashkiria" and “"Anti-religious propaganda in the Soviet East"; a
magazine called REVOLYUTSIYA I GORETS (Revolution and the Mountaineer)
published in Rostov-on-Don in 1929 contained articles on such subjects
as "Large-scale godless work in the national oblasts", "From the

patriarchdl family to the atheist family", and "Why I stopped believing
in God".

Another prolific writer on Muslim subjects from the antil-
religious standpoint was L. Klimovich whose works, and especially
SOCIALIST CONSTRUCTION IN THE EAST AND RELIGION (1929), are still of
great importance to students of Islam, in spite of the "numerous
defects"™ which they contain. Klimovich also wrote a book entitled
THE CONTENTS QF THE KORAN (1928), the avowed object of which was to set
forth the basic propositions of the Xoran and "to provide the anti-
religious man with a. systematic exposition of its ideas." The author
claimed that this book was the first exposure of the internal con-
tradictions of the Koran and he draws a sharp distinction between
"the exploiters, in the interests of whom the XKoran was written, and
the exploited, from whom submission, obedience and belief in a future
lif'e of heavenly consolation were demanded." The book is, however,
"misleading" in many respects since Klimovich shared the ‘theory
expounded by Professor M.A. Reysner under the influence of the so-
called school of Pokrovskiy about the part played by commercial
capitalism in the rise of Islam and the emergence of the Koran.

A book entitled ISLAM AND THE MOLIERN EAST (1928) by N.A. Smirnov
vas an altempt to consider in a single volume all the questions
relating to the basic teaching of Islam, its political role, the
orgonization of the Muslim hierasrchy and the part played by Islam in
cveryday life. It contains a description of national liberation
movements in such countries as Persia, Turkey, India . and Egypt. There
18 much descriptive materiel written in a popular style but "the
theoretical level of the first two editions is very low."

Specialized publications

Various works on Muslim festivals and ceremonies appeared at
this period including Klimovich's article "Hajj (pilgrimage), the
Vampire of Islam" (ATEIST No.53, 1930); V. Shokhor's THE 'HOLY" MONTH
OF RAMADHAN {Moscow, 1930); S. Turkhonov's MUSLIM FEASTS (Moscow, 1931);
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L. Klimovich's KURBAN-BAYRAM (Moscow, 193%1) and the brochure, AGATNST
URAZA (fasting), (Moscow, 1933). These combine accounts of the origin of

rites and holy-days with modern examples of their "reactionary and
poisonous” character.

subject of woman, N.A. Smirnov's THE CHADIR
f the Muslim woman's vell and the struggle against

it, contained a tnow inaccurate” account of the sources of the custom and
an interesting chapter compiled on the basis of an address of the Central

Committee of the Uzbek and Azerbaydzhani Commmist Parties to the WwWOrKers
appealing for the emancipation of women. S. Agamali-Ogly's book NAMOS IN

OCTETTES OF THE ISLAMIC WORLD (Baku, 1929) gives economic
independence as the remedy for the jmagined loss of namus (respec_t) by
1uslim women. The author acknowledges that compulsion will be necessary,
and that therefore legislation on the rights of women must be "re-

Among works on the
(1929), on the origin O

inforced".

1im sects have had as their object "the

exposing of the reactionary nature which they share in equal measure with
Islam itself." A.M. Arsharuni's brochure BAHAISM (Moscow, 1930) contains
o chapter on the pretensions of Behaism to contain the essentials of 4
9ocialist doctrine; the author went "too far®" in his attempts to find 2 ’ 1

5

revolutionary note in Some Bahaist slogans. 1. Darov's BAHAISM - A NEW
] ) eches and letters of Abdul-

lies the sane€ {!

difrerence as between Socialism and Capitalism. M. Tomar's article "The gt

sources of Wehabism" in ATEIST No.53, 1950, accounted for the new puritan ¥
element in Islam by the economic conditions in the Najd of Abd-al-Wahab. .

The theocratic character of the caliphate was the subject of P. :\
s a Peculiar System of Relations -

Gidulyanov's article "The Caliphdte a
vetween Church and State" (ATEIST No.58, 1930). It was based on
aliph by Selim 1 in 1517,

Bartold's work on the adoption of the title of C
pened. Gidulyanov attributes

though Bartold himself denies that this hap |

the system to Muslim theories of the "Kingdom of :Allah™ on earth, and to the

influence of Byzantine conceptions of empire. e denies that the Young _-

Turks in 1908 opposed the religious authority of the Sultan. His state- |

r2ni that the Turkish reforms in the : ons between Church and State -
1922 and of the caliphate 1n 192} -

the abolition of the sultanate in
were modelled on &nl inf luenced by Soviet reforns in the RSFOR,

pariicularly the separation of Church and State, 8X€ | |
incredible." This "absurd” assumption vitiates the otherwise interesting
discussion of Britain's policy of usin . shate and Islam to keep
her Yuslim subjects under control. |

Soviet studies of the Mus

ticle by M. Tomar 1n ATEIST No.58,
Worms, Perron and others that Islam
affirms that the Koran is not the

"Telam and Land Tenure", an ar
1930, combats the opinion of Hammer,
denies the right to ovm land. M. Tomar
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real sour:ce of Muslim law, but the sunna, which is based on the
decisions of Muhammad and of the ashab (the companions of the prophet).
He atiempts to show that in seventh-century Arabie a system of private
ownership was in force. This meant, in fact, that Isladm sanctioned the
nationalization of the land in favour of the ruling group around the
Caliph Omar. Islam's mcst favoured system of land-ownership, the
author concludes, was that of vakf.

Among other articles appearing at this time, S.M. Abramzon's
"The Manaps and Religion" (Sovetskaya Etnografiya, No.2, 1932) was the
outcome of an expediticn to the Chu district of Kirgizia in the summer
of 1930. The manaps, says the author, were the first to accept Islam
in Kirgizia and used it to increase their hold on the people. 3By the
beginning of this century the interests of the manaps and the mullas
ceme to be completely identified. At the time of the 1916 rising the
Muslim clergy agitated against the war with Turkey, and during the
first years after the Reveolution the number of mosques in Kirgizia
grew considerably - which fact the author treats as an indication of
the growth of pan-Islamic secret societies.

ok o el b o T T -~

The Tatar Economic Institute published in 1930 a work by M.
Sagidullin, INTRODUCTION TO THE HISTORY OF THE VAYSOV MOVEMENT. This
movement took its name from Vaisa-al-Kurani, a legendary associate of
Muhammad; they also call themselves "Nakshbendi" after the dervishes
of that name. Sagidullin says that they took these names to glve an
appearance of history to their movement. The sect was founded in 1862
by Bﬁgautdin.(Bahauddin), a Turkestan trader, whe declared himself as
a Chazi in Kazen and opened a "State House of Prayer". The author
claims that their doctrine "reflected the interests of the peasants,”
and he compares it to the teaching of Tolstoi. Their essential
demands were: 'Do not acknowledge Muslim assemblies, Tatar mosques,
or any Government institutions; do not wear uniform or bear arms as &
soldier; do not pay taxes; do not submit to any civil power; do not
accept summonses or sign papers." From 1906, the author remarks,
Vaysovism began to attract the petty bourgeoisie and to formulate an
attitude of staying outside the class struggle, and although they made
addresses of loyalty to the Soviet regime, the "Vaysovtsy" after the
Revolution were a reacticnory movement. (Smirnov comments that the
connections of Vaysovism and Pan-Turkism would form a profitable field
of study.) '
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The Ateist collection

A group of scholars on the staff of the magezine ATEIST published
in 1931 a collection of- articles under the general title of "Islam".
The first three srticles - L.I. Klimovich's "The Origin of Islam",

V. Dityakin's "Islam and Today", and B.N. Nikolayev's "Islam and the
State™ - were written from the standpoint of the Pokrovskiy school,
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that is, of "economic materialism", and are "in contradiction to Marxist-
Leninist doctrine". M.L. Tomar's article, "Islam and Communism", however,
though it states that the two are incompatible through the conflict of
individual points of Islamic law with the principles of Communism and not
through a fundamental opposition of Weltanschauwung, rightly shows Islam to
be "a defender and consolidator of the rights of property"”; but he errs in
saying that Islam ever was & peasant ideology. Belyayev's and Arsharuni's
articles on the sects are an exception to the general level of the
collection, which nreflects the level of Islamic studies in 1931 very

poorly."

The tibliography, however, although it contains none of the pro-

nouncements of Marxism-Leninism on Islam, 18 still not without value. It
lists 246 Russian and 197 forelign titles under six headings: general
works; Muhammad and the Koran; doctrine, ritual, and Muslim law; the sects
(mysticism, Sufsm, and dervishism); Babism and Bahaism; and Anti-Muslim
propaganda. Belyayev, in his general introduction, affirms that the
Tsarist Government did not realize the need and importance of the
scientific study of Russian Islam, and 1t must be admitted that he judges
pre-revelutionary 1iterature on Islam "with unwarrantable severity". It
is not possible to dismiss the werk of all but a few authorities; "Russian
scholarship has always held the first place in Islamic studies". A
similar bibliography of works on Islam in Tater was compiled by Klimovich ,h
for ATEIST (No.58, 1930). . )

In 1931 Belyayev published an anthology, THE ORIGIN OF ISLAM. His _
purpese was tc supply students of Islam without a xnowledge of forelign “
languages with source material. He quotes Schprenger's and Grimme's i
theories, and in conclusion that of Caetani which, as he notes, has never |
found favour in the West although it 1S undoubtedly "the most developed"” .
of bourreois theories. Belyayev himself is not sufficiently critical of
bourgeois works on Islam and mistakenly proposes that TIslam was “a sort X
of social-economic movement" which 1is, of course, "ridiculous". '

Theories on the origin of Islam : |

A11 theories of the rise of Islam, about which there was & particular
wmount of speculation at this time, took as their starting point the
cconomic situation of the Arab tribes of the seventh century. These
sheories can be divided into five groups: (1) the theory held by M.A.
Reysner, E.h. Belyayev, L.L. Klimovich, V.T. Dityakin, and N. Bolotnikov
vhot the motive force of the nascent religion was supplied by the
cercantile bourgeoisie of Mecca and ¥edina. (2) the theory of N.A.
Reoshkov that Muhammad brought about a feudal revolution. (3) the theory
of 1.L. Tomar that Islom arose among the jmpoverished peasantry of the
Hejaz. (4) the theory of N. A. Morozov - ingenious if unwarrantable - that
until the Crusades Islam wes indistinguishable from Judaism and that only
then did it receive its independent character, vhile Muhammad and the
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first Caliphs are mythical figures. (5) the theory of S.P. Tolstov
tlct Islam was a social-religious movement originating in the slave-
owning, not feudal, form of Arab society.

(1) Reysner first propounded his theory in the article "The
Ideology of the Koran" and his book ITEOLOGY OF THE EAST (1926-27). He
holds that the nomadic tribes of Arabia were an impediment to the .
development of the foreign trade of Mecca; Muhammad provided the | "'
unifying factor in Islam; Allah is "an apotheosized merchant-trader".

This theory overlooks the fact that the Koran is essentially "a defence
of the ruling classes, and intended to divert the attention of the
proletariat from the class struggle". Despite its non-Marxist

character, Reysner's theory has had a considerable influence on many
Soviet Islamists.

Belyayev in the article "The Role of Meccan Trading Capital in the
History of the Origin of Islam" (ATEIST No.58, 1930) holds that Meccan
merchants organized caravans 1n cooperation with the poorer classes of
the city, and that the relations between Allah and men were those of
trade.

Dityskin in "Marx and Engels on the origin and essence of Islam"
( ATEIST Nos.22-23, 1927) tries to support excerpts from the Marxist
classics with the work of Caetani and Lammens {(quoting X. Dobrolyubskiy's
article in NOVYY VOSTOK, 1924). He also uses the work of Reysner ("The
Koran and its Social Ideology" Krasnaya Nov', Nos.8-9, 1926) and of
Klimovich ("The Question of the Origin of Islam", ATEIST, 1927). In
"The Fundamental Principles of an Historico-Materialist Analysis of the
Origin and Development of Islam"™ (ATEIST No.27, 1928) he zgain claims
that the initial work of gathering material has already been done by
bourgeois scholars, and especially Caetani, and that the principal task
of' Soviet scholarship is interpretation. This leads to a neglect of
sources such as the hadith (traditions). His reliance on the work of
Cactani and acceptance of Bartold's theory that the creators of Islam B
were the town dwellers involve him in the "mistaken theory of the I
Pokrovskiy school - trade capitalism", which vitiates the work of all .
the members of the first group. |

(2) Rozhkov's theory is expounded in the ecighteenth chapter of his
book RUSSIAN HISTORY IN THE LIGHT OF COMPARATIVE HISTORY (1928). He
relies too much on his sources - lliller, Goldziher, and Kremer - to give
a truly larxist interpretation and he gives too much importance to the
personal role of lNMuhamnad. :

(3) N.L. Tomar, in "The Origin of Islam and its Class Foundation" j
(ATEIST No.58, 1930) holds that Islam was not a superstructure on an -
existing system, but on independent "category" taking its character "
from the population of Uedinn, whither trade capital had driven it from
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Mecca. This population be believes to have been agricultural, basing
this theory on the reports of eighteenth and nineteenth-century

t,ravellers, and Islam was therefore & religion of the poorer and de-
pressed classes. The incompatibility of this theory'withﬂmarxiat'viewa

of Islam 1s evident.

(4) Morozov, in his book CHRIST (193%0) propounds in the chapter of

the sixth volume entitled "Whence comes Tslam?" these theses: In the

L Middle Ages lslam was merely an of f-shoot of Arianism evoked by &

g me teorological event in the Red Sea area near Mecca; it was akin to

y By zan*ine iconoclasm. The Koran bears traces of late composition, up to

; ‘he eleventh century. The Arabian peninsula 18 incapable of giving birth
o any religion - it is too far from the normal areas of civilization.

1 The Arian Islomites, Wwho passed in the Middle Ages as Agars, Ishmaelites,

‘ and Saracens, WeEre indistinguishdble‘from.the Jews until the impact of

' e Crusades made them assume a separate jdentity. All the lives of

Munamuad and hls smmediate successors are ab apocryphal as the accounts

.© Chris*t and the Apostles.

iy

v rozov throughout replaces scientific examination by the construc-

£

t

|

| t on or hypotheses, often contradictory; for instance, he largely
identii'ies the Koran and the Bible, but gives the date and place of the

Koran's first appearanc€ as the thirteenth or fourteenth centuries in the

Balkars and not in Arabia. ' ,
p!

(5) Tolsteov (knovm today for his work on.the'Khorezm.Oasis) in his
| Article "The Outlines of EFarly Tslom" (SOVETSKAYA ETNOGRAFIYA No.2, -
{ 1652) discusses some of the views noted above a8 presented.in.the special
- ber of ATEIST (1930). These found the motive power of Islam in the .
nemadic tribes, the trader bourgeoisie, and in the “impoverished.stratum. L
* ¢ the agricultural population”. Tolstov's main criticism is that all K

‘hese iews tend to regard Islam 28 an unigque phenomﬁnonﬂwith,an.uniqpe i
cause. In fact, Islam was not the *

result of any one social cause Or

| ‘e child of any one class. Although Tolstov does not bring out clearly ;
t he nature of Islam "as an ideological superstruéture",'his treatment 1S |
‘he most satisfactory of all the authors examined. Nevertheless, with
they all witness to wthe originality of growth
en the question of the origin of

of bourgeois IslamicC studies.

the exception of Morozov,
of Soviet scholarship” at 2 pericd wh
Islam had proved "beyond the powers”

:i The personality of Muhammad

f Yorozov's denial that Muhammad had ever existed had & considerable

influcnce on Soviet Islamic studies, particularly on Klimovich's article
"Did Muhammad Exist?” (VOINSTVUYUSHCHIY ATEIZM Nos.2-2, 1930) prepared
Communist Academy

.o crom o paper read to the anti-religious section of the
o¢ tne Institute of Philosophy. Klimovich points out ‘that all the
authors who give‘biographicﬁl details ofimuh&mmad.lived aome considerable

*
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time af'ter his death, and that it has been assumed by all subsequent
historians that every religion must have had a founder. Tolstov,
however, in the work mentioned above, remarks that such a purely nega-
tive approach to the question is not a sufficient basis for denying
Muhammad's existence. Tolstov prefers to abandon the biographical
approach to the Koran and to adopt Noldeke's division of the Koran into
four groups - two Meccan and two Median. The Koran, he remarks, lacks
any mention of the prophet's real name, of the place of the battle with
the Kureish, or of the Hejira. The myth of Muhammad has much in common
vwith the central myths of many religions; Tolstov finds parallels in
the "deified shamans" of the Yakuts, the Buryats, and the Altays. Ali,
who for half of the Muslim world is, if not a god then near {o one, is
another example of such deification. The social purpose of this myth
was to check the disintegration of the political block of traders,

nomads, and peasants, which had brought to power the new, feudal
aristocracy.

Despite -Tolstov's shortcomings, particularly in the field of Arab
philology, this approach to the central myths of Islam is interesting
and well grounded. Equally interesting is I.N. Vinnikov's treatment in
"The Legend of the Call of Muhammad in the Light of Ethnography"”
(Articles presented to S.F. Oldenburg, 1934). He distinguishes two
variants in the legend, the "passive” - Muhammad's opposition to the
call, and the ‘active™ - his solicitation of it. Both are typical
features of shamanism and are found at the root of all religions. An
example of the "passive" tendency - Muhammad's desire to be wrapped up
or to have water poured on him - is typical primitive magic. Indeed,

the "paasive" feature is the more ancient of the two, thotgh both are
found in pre-Islamic Arab cults.

Vinnikov's work shows traces of Marr's "work-magic" theory, and he
obscures the fact that the "active" element in shamonism represents the
transformation of magic into a lucrative profession. It is obvious that
further work on the subject of Islam's origin based on the work of the

three authors discussed will have great importance in clarifying issues
in Islamic doctrines as well.

The work of Bartold and Krachkovslkiy

V.V. Bartold, head of the College of Orientalists until his death
in 1930. was an Islamic scholar of exceptional authority. His un-
poralleled knowledge of the sources and his constant attempts to find
new principles of interpretation differing from those traditional in
European studies, moke consultation of his works, with due allowance for
his idealist outlook, indispensable for the Soviet research worker.

Hib article "The Xoran and the Sea"™ (1925) argues that references
to sca travel in the Koran cannot be borrowings from Jewish sources,
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as the Jews of Arabia did not live by the sea, but must relate to the

Persian Gulf or the Euphrates - bahr, farat, and a all meaning "large

river" as well as "sea". The necessity Tor calling on Allah during a sea

journey, referred to in the Koran, implies that sea travel was in the
hands of the monotheist Abyssinians; Muhammad'!s idea of Allah owes more

to Christian than to Jewish conceptions of God.

S MUSEYLIMA (1924) contains much material for the study of the spread
CR of Islam in Arabia and of the opposition to Muhammad. Bartold believes
1 that Museylima, like another prophet, Aswad of the Iemen, thought himself
to be an incarnation of the deity. The pagan traditions disintegrated
after the murder of Chosroes II in 628, and the rival prophets who then "
appeared were forced either to try to come to terms with Muhammad or, in

the end, were destroyed by him.
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1artold!s outstanding contribution to Islamic studies was his
recognition that religions issue from the whole cultural, political and

economic situation that determines the 1ife of a particulaxr society; they

are not, as bourgeois vwriters asSume, creations ex nihilo which then have
This was pointed out

to be accommodated to the conditicns of real life.
by I. Yu. Krachkovskiy in his address to the Academy of Sciences in 1950,
ny,v, Bartold and the History of Islamic Studies,™ published by the

Acodeny in 1954. Krachkovskiy's study 1is not made from a Marxist stand-

point, but is a useful appendix to the article on Bartold in the second §

=dition of the Soviet Encyclopaedia.
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The Academy of Sciences also published I. Yu. Krachkovskiy's work on _
| IS +he book by the famous blind Egyptisn scholar and statesman, Taha Husain, .
4 - on pre-Islamic poetry - TAHA HUSAIN ON THE PRE-ISLAMIC POETRY OF THE -
JRARS AND HIS CRITICISM (1931). He ascribes Taha Husain's rejection of ‘.
5 +he authenticity of all "pre-Islamic”™ Arab poetry, and his opposition to
cundamentalism in connection with the Koran, to the influence of unstable .
bourgeois scholarship. Krachkovskiy notes that while Taha Husain's .-!
followers, particularly the contributors to THE DAWN OF ISLAM, are less

1’ rigid than he @dn stating their views, they meintain his position without

; any diminution and are a force to be reckened with 3
scholarship.

A Russian translation of the Koran in

Yrachkovskiy has also wratten
( ARTICIES PRESENTED TO A.S.

» menusceript of the eighteenth century”.
ORIOV, 1934.)

v gy T

The sects

VA Gordlevskiy has been a particularly prolific writer on Muslim
sccts. He spent the year 1929 in Bukhara gathering material for his mono-

¢ sraph "Boha-ud-din Nakshbend of “Bukhara" (ARTICLES PRESENTED TO S.B:‘.
OLDENBURG, 1934). The name of Baha-ud-din 18 invoked- there as divine, and.
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_the author witnessed a secret zikr lasting four hours in the zikrkhaneh
where Baha-ud-din is buried, in which over fif'ty men took part.
Gordlevskiy believes that the.sect wished to make the'sangimurad stone,
an object of pre-Islamic cults, a Central Asian Kaaba. The emirs of
Bukhara were respected as defenders of the cult, and in return made
pilgrimage to the shrine. Even Timur always showed reverence to Baha-
ud-din; the Nakshbendis have always supported the Sunna with great zeal.
They were active propagators of Islam in Western Siberia, even reaching
the Volga; they were especially strong in the Caucasus under the name

" of "Murids". Gordlevskiy believes that Muridism originated from
Bukhara, and that even Shamil had a link with the doctrine of the
Bukharan Nakshbendis in the person of Khas-Muhammad.

- L g
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It is impossible to regard this analysis as correct, since it is
established that Muridism received at any rate its political doctrines
from Turkey and Turkish agents, for which the Nakshbendi teaching
served as a useful cover. Gordlevskiy himself remarks that the
Nakshbendi had considerable importance in Turkey from the time of
Mehmet II up to the nineteenth century and were implicated in the risings
of 1925 and 1930. His conclusion is that a "liberal" threat to a Muslim
community is always met by the opposition of a "mystical, contemplative"
movement of the type of the Nakshbendi; but this is an insufficient
statemert - the Nokshbendi have always been a force of the blackest
reaction in the hands of the ruling classes. -

Among the numerous studies of the Sufi sheikhs and poets made by Ye.
K. Bertel's, "Nur-al-ulum: the biography of Sheikh Abu-1-Hasan Harakani"
(IRAN; 11T, 1929) contains the Persian text and a translation of the
poem NUR-AL-ULUM (Light of Knowledge) with an introduction, in which
Bertel's concludes that the manuscript (written 1299) is an abridgement
of the original. He also gives reasons for the belief that the

division of Sufism into two periods made by Nicholson and Browne cannot
be maintained.

In the period under examination A.A. Semenov was particularly |
active in the field of Ismailism. (He remarks that their present head, |
the Aga Khan is an agent of Britain.) The study of this sect, dispersed
as 1t is among the peoples of Central Asia, Sinkiang, India, and
Afghonistan, is extremely complicated, and Semenov's work on it is one

ot the greater triumphs of Russian Islamic scholarship. Semenov is a
member of the Tadzhik Academy of Sciences.

K.5. Kashtaleva, who died in 1939, was a protegee of Krachkovskiy.
She developed a new, "terminological approach to the sources which vas
particularly appropriate to her subjects. Among her works are THE
TERMINOLOGY OF THE KORAN IN A NEW LIGHT (1928), THE TERM "H/NIF" IN THE
KORAN (1928), THE QUESTION OF THE CHRONOLOGY OF THE 1ST, 24TH, AND 47TH
SURAS OF THE KORAN (1927), and PUSHKIN'S "IMITATIONS OF THE KORAN" (1930).

3
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Smirnov devotes some Space to an analysis of this last work. In it
Kashtaleva concludes that it was the personality of the author that
o ttracted Pushkin to the Koran. While admitting the validity of her
examination of Pushkin's attitude, Smirnov finds fault with her accept-
ance of the view that Muhammad wrote the Koran, which is, he points out,
the view of Muslim tradition, and does not accord with out knowledge of
the origin of Islam.” The Koran is the result of "oollective creative

activity".

Spcial and economlc Eroblems

Studies of contemporary Islem aim at showing how, in a world where
the October Revolution has evoked a universal movement towards nation-
hood and freedom, Islam 1s & tool of the ruling classes and of colonial

jimperialism. This was the theme of many articles and popular works
between 1925 and 1934. M. Zoyeva's TMPERIALISM AND RELIGION IN THE

COLONIES (1930) showed the connections between British imperialism and
the clergy of Afghanistan, and the opposition of Britain's Zionist
policy to the "national-liberation™ movement of the Arab countries.
A. Kamov's THE MUSLIMS IN INDIA (1931) shows the counter-revolutionary
role played by Islam in the Indian nationalist movement. The author
notes the opposition of the Tndian supporters of the caliphate to
ritish policy in the Turkish question; but fails to bring out the
British part in the policy of the Indian supporters of the Caliphate,
directed against Ibn-Saud (sic). THE MUSLIMS GET A CALTPH was
published by L. Klimovich in the context of the pan-Muslim congress
neld in Jerusalem in December 193)1. This 1is a comment on the
imperialist inspiration of the congress and of the attempt to elect a
new caliph. Klimovich points out that every power that has had deal-
ings with Islam has attempted to gain control of the caliphate, from
the Mongol khans to the Ottoman sultans. Its liquidation was a
historical inevitability; but it is +o be noted that Turkey has
retained forms of religious organization conforming to its bourgeols-

republican structure.

S. Turkhanov's article "The ecclesiastical policy of contemporary

Turkey" (MILITANT ATHEISM, 1931) stresses this 1ast theme. The Turkish
bourgeoisie needs a sirong and purified religion to assist it in its

task of repressing the proletariat.

It is noteworthy that Islam has regained much of 1its former

strength in Turkey, now that pan-Islamism and pan-Turkism are & part of

e Turks and their American overlords. Kiimovich *

the foreign policy of th
s1so mentions the activity of Bahai organizations in certain Turkish b

cities.
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Summary: 1918 - 1934

The advent of the October Revolution brought not only a change in
the social structure, but a complete change of outlook in scholarship,
wnich it was hardly possible to assimilate immediately. ZEven the younger
generation of scholars, who had learnt their methods under the Soviet
regime, were affected by the old traditions, which died hard. Neverthe-
less, although their works display deficiencies in method in both the
study of Islam and in general anti-religious._propaganda, they are written
from a standpoint completely different from that of bourgecis scholarship.
What inspired their composition was a desire to liberate the masses from
the toils of superstition and clericalism - and this was a completely new
ideal.

ChaEter'v
Islamic Studies 1935 -~ 1950

1955 -~ 19359

This period is notable for the great number of publications of a
scientific description but designed to have a popular appeal. Among
these are Klimovich's ISLAM IN TSARIST RUSSIA, 19363 ISLAM, 1937; DOWN
VWiITH THE VEIL, 1940; and FEASTS AND FASTS QOF ISLAM, 1941. ISLAM
TSARIST RUSSIA is a series of essays exposing the class role of Islam
from the eleventh century to the First World War. It contains an
extensive bibliography. The scope of his subject has prevented the
author from making an equally clear analysis of all its aspects, and he
cannot be blamed for this; but it is a weakness that the Central Asian
end Volga Tatar material is so much better presented than the Caucasian,
and that the ties of pan-Islamism with the feudal and clerical circles of
Turkey are not clearly exposed. Two of the other works mentioned are
pamphlets; FEASTS AND FASTS OF ISLAM is a book compiled from material
already published, with some new data and a list of sources.

G.A. Tbragimov's pamphlet ISLAM, ITS ORIGIN AND CLASS NATURE (1940),
directed at the ordinary reader, uses obsolete material and hypotheses.

Among serious academic studies, the article "Islam" in the first
edition of the Soviet Encyclopaedia, written by Ye. A. Belyayev, L.I.
Klimovich and N.A. Smirnov, was the first Soviet attempt at a full
history of Islam from its beginning to the present day, and is still in
the main to be regarded as accurate. Islam is there represented as the
ideology of the feudanl system in the time of the territorial expansion of
the Arab caliphs.

In 1938 the State Antireligious Publishing House issued five
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. under the title of THE CULT OF SATNTS IN ISLAM (Muslim Sketches).
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Y

articles by the Hungarién bourgeois scholar I. Goldziher, who died in

They had already appeared in part in Russian in a translation by A.
Krymskiy. The collection included an article by Klimovich, "The Cult of
Saints in Islam and Ignatius Coldziher's research on it". The factual o
naterial in these articles is valuable, if unfamiliar, despite the B
author's idealist philosophy. ¥limovich's comments begin by noting the
inconsistency of Muslim theology in allowing the cult of saints side by
side with a supposedly strict monotheism. He quotes V.R. Rozen's
compendation of the work of Goldziher on the Sunna, but blames him for o
his attempt to separate the Tslam of theology frcm the Islam of popular -
religion. It is, of course, impossible to speak of any religion as
"popular". The elements of hagiolatry are native to Islam, and not
foreign to it; Klimovich shows that they were used by the feudal powers
to perpetuate their snfluence as semi-deities. He adduces as an example
the Central Asian "gaints", Hajji Ahmad Yasabi, Hajjli Ahrar, and Baha-
ud-din Nakshbend. His conclusion is that Goldziher's work is useful, if

approached in a duly critical spirit.
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In 1939 the USSR Academy of Sciences published M.S. Ivanov's book,
THE BABI RISINGS IN IRAN (1848—1852) . The book contains three supple-
ments, on¢ of vhich 1s & translation from the Persian of the book of -
Mirza Jani, which gives the contents of the most important pronouncements
of the Babis in Bedasht. Ivanov considers that-the task of bringing the
suppressed desires of the oppressed classes to the light 1n nineteenth-~
century Iran fell to the 10t of the followers of Sayyid All Muhammad, Or
the Bab. His book contains a short account of the Rabt's doctrine;
Tvanov thinks that it was in many points a mere repetition of the teach-
ing of the Sheikhids, but that on the whole 1t 3id reflect the interests
of the peasantry and petty bourgeolsie. " Announcing the abolition of the
Koran and of the shariat, the setting-up of the holy kingdom of the Babis,
the expulsion of foreigners, the confiscation and sharing of their
property and the property of the oppressors, the Bab reflected the
peasents' dream of a world where everyone would be equal and foreign
capital would not destroy their crafts and domestic jndustries."® This
+hesis Ivanov supports with a reference to Engels' masterly analysis of
the German Peasants' War of the sixteenth century.

But Ivanov notes that the Bab was a merchant, and that the merchants
found a more exact representation of their interests in his programme ‘
than the peasantry. The confiscated property was to be shared not
equzlly, but according to merit; and such inequalities are to be found in 4
many chapters of the BEYAN (The Holy Book of the Babis). This Ivanov does %
not bring out sufficiently; there cannot have_ been +he mass support for ’;-f'__-
Babism that he supposes when the idea of equality was SO insecurely rooted
in it. He does admit that the Bedasht programme of equality, the abolitio 4§
of tayes and tributes, and the confiscation of property was not accepted 4§
by 21l the Babis there, and from his further analysis of the Babi risings %
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it is clear that Babism was primarily a movement - -of the town-dwellers;
the peasants only took part in the rising at Niriz - of which he speaks
very little. None the less, the book provides material for the study
of Shiism and its leaders and their conflict with the Babi rising.

Two articles by told, published in ISTORIK-MARKSIST, Nos. 5-6,
1939, under the title "Two unpublished articles by V.V. Bartold on
early Islam" contain an attempt to give a method for the study of the
origin of Islam and the life of Muhammad, and an argument that Islam's
evolution involved the gradual limitation of the rights of women.

The influence of M.N. Pokrovskiy: Muridism in the Caucasus

The Party rescolutions of 1946 (the Zhdanov decrees on 1iterature)

exposed many hermful trends in the interpretation of national movements,

in particular *those of Shamil and Kenesary Kasimov, formerly considered
to be progressive and popular. This view, the result of the un-Marxist
doctrine of the school of M.N. Pokrovskiy, had been upheld by many
authors, nctably S.K. Bushuyev in THE HIGHLANDERS STRUGGLE FOR FREEDOM
UNLER TH'E LEADERSHTP OF SHAMIL (Moscow, 1939), R.M. Magomedov (same
title, Makhach-Kala, 1939), G. Guseynov in THE HISTORY OF SOCIAL AND
. PHILOSOPHICAL THOUGHT IN 19TH-CENTURY AZERBAYDZHAN (Bcku, 1949), and
also by N.I. Pokrovskiy in his article "Muridism" (Academic Theses of
the Historical Faculty of the State Teacher-Training Institute of
Rostov-on-Don, Vol.I, 1941), which was a chapter from his doctor's
thesis THE CONQUEST OF THE NORTH-EAST CAUCASUS AND THE HIGHERLANDERS'
STRUGGLE FOR INIEPENDENCE. N.I. Pokrovskiy had already propounded his
ideas in an article "Muridism in power" (ISTORIK-MARKSIST, No.2, 1934.),
where, however, he had been more concerned with political :meortzmce of
the movement than the religious. In his thesis he tries to show that
the movement could not have been initiated by the mullas; the religious
overtones were merely the inevitable accompaniment of any movement in
the Muslim Caucasus. Islam, before the nineteenth century, had not
established itself firmly in the Caucasus; the shariat was less useful

to the "feudnls" than the existing system of law, the adat. So the
spread of Islam was identified with the class movement.

more acceptable tc the people than the adat; he admits that the war
against the Russians vms the wish of the leaders of Muridism and not the
mass of the people. He says that there is not sufficient cata to
determine the opposition of the Murids to the alliance with Iran,
although he realizes that the Persians were Shiites and that the
alliance was engineered by the ruling classes. On the other hand, while
admitting that in the Dzhar rising of 1826 the beks had Iran as their
base he spys that it would be incorrect to ascribe the whole of the
Murid rising to Iranian agitation. Finally, he has not shovn the ties
of Muridism with Turkey, which were a threat not only to Russia, but to

{
] But the author does not try to show that the shariat was in fact
y

4
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| svement of Shamil and Muridism was given by
the Stalin Prize Committee in thelr verdict on the work of G. Guseynov .

mentioned above.

British capitalists and the ayltan of Turkey. This view has been pro-

pounded in subsequent works on Muridism, which have remarked that the
most progressive national leaders of the peoples of the Caucasus have
always looked for help from Russia, despite the cruelty and oppression
practised by the Psarist Russian colonists. Islam, Shamil and Muridism
were all attacked by such contemporaries of Shamil as the Armenian M.
Nalbandyan and the Azerbaydzhani Mirza Fatali Akhundov. A. Daniyalov's
article "Corruptions in the interpretation of Muridism and the movement
of Shamil® (VOPROSY ISTORII, No.J, 1950) describes how the peoples of
Dagestan always took the part of Russia, which had delivered them from
the ravishers of the East (England and Turkey). Shamil, however, was in
commmication with the Turkish forces. Documents in the Soviet archives
prove that the seeds of Muridism were sown in.Dogestan by Sheikh Khalid
and HFajji-Ismail, Turkish agenis. 1V ]

dirested against the ruling classes only in so far as some members of

them were Russian sympathizers. The imposition of the shariat on
Dagestan by Shamil was an intolerable burden that retarded its develop-

ment. Daniyalov concludes his article with a criticism of the work of
Magomedov already mentioned. NMagomedov uses local material with a

strong nationalist bias.

The publication by the Academy of Sciences of the USSR of a new
translation of the chromicle of Muhammad Tahir (Institute of Oriental
Studies, 1941), first translated under the title "Three Imams" (COLLECT-
ED VATERIAL FOR THE DESCRIPTICN OF [OCALITIES AND TRIBES OF THE CAUCASUS,
Wo.45, Makhach-Kala, 1926), could be the starting-point for new studies
cn the subject of Muridism. The translator, A.M. Barabanov, in his
introduction, says that the first translation gave Shamil the air of a
frnatical fatalist, in contradiction to his true character, and had an
anfortunate influence on many works on the subject, notably Bushuyev's.

Tzhir, who was Shamil's secretary and took down much of what he said

verbatim, wrote THE FLASH OF DACESTAN SAEBRES IN SOME OF SHAMIL'S BATTLES
The manuscript was added to by

vetween 1851 and 1856; he died in 1882.
his son Haobibullah, who said that Tahar had taken the stories from

Shamil’s dictation and translated them into Arabic; the additions go up
to Shamil's death in Medina In 1871.

Turkish use of Islam for po]itiéal ends is the subject of N. Smirnov's
"Sheikh Maznsur and his Turkish abettors™ (VOPROSY ISTORII, No.lO, 1950).
He givea an account of Mansur's attempt to win the favour of the people
of the North Caucasus and of his final resorting to the support of the

Turks. A fuller account of Sheikh Mansur by the same author is to be .
found in "Turkish agentsa under the flag of Islam"” (PROBLEMS IN THE
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HISTORY OF RELIGION AND ATHEISM, Academy of Sciences, Institute of
History, Moscow, 1950). |

Central Asiasn Islamic studies

MEKTEBS AND MEDRESES AMONG THE KAZAKHS (Kazakh SSR Academy of
Sciences, 1950), by Nigmet Sabitov, is a review of the education given
by Muslim schools in Central Asia and among the Volga Tatars. He shows
that they were completely cut off from the world, were forcing-houses
of pan-Islamism, and served the interests of American and British
lmperialism. Sabitov had already shown that pan-Islamism was now
inextricably wedded to pan-Turkism, pan-Arabism and pan-Iranism
("Against the reactionary ldeology of pan-Islamism and pan-Turkism"
IZVESTIYA AKATEMIT NAUK KAZAKHSKOY SSR;, No.5, 1949); but this is not
here made quite clear. He stresses the uselessness of most of the
knowledge gained in these institutions, and the fact that they were not
open to the poorer classes. Teaching was given in Arabic, Tatar or
Persian; the vernacular was not taught. The reforms of "dzhadidism" -
the "new method" - only introduced a few very limited subjects,

strongly biased in favour of pan-Turkism. The only real education was
provided by the few Russian schools.

| MATERTAL ON THE ARCHAEOLOGY AND ETHNOGRAPHY OF UZBEKISTAN (ITI, 1950,
Uzbek Academy of Sciences, Institute of History and Archaeology) con-
thined en interesting article by 0.A. Sukhareva, "The Problem of the
Cult of Muslim Saints in Central Asia'. Working on the theory of S.P.
Tolstov on the origins of Islam (CAR Vol.III, No.l, p.87), she shows
that syncretism was a marked feature of Central Asian Islam. The

people of Uzbekistan disregarded the dogmatic stringency of orthodox
Islam and many features of its moral law - for instance, in the matter
of marriage. She does not pay due attention to the class structure

which prompted these tendencies; nor does she remark that Islam, despite
them, did not become a religion of the people.

Recent publications

A.M. Dyakov's monograph, THE NATIONAL QUESTION AND BRITISH IMPERIAL-
ISM IN INDIA (1948), a vork of very faulty construction, contains
chapters showing how, by the Morley-Minto reforms, thé 1935 Constitution,
and finally by the crecation of two states, the division between Muslims

and Hindus was fqstered; and it contains an examination in detail of the
role of the Muslim lLeague.

. S.R. Smirnov, in "The Mahdi Rising in the Sudan", (N.N. Miklukho-
Maklal Institute of Ethnography, USSR Academy of Sciences, New Series,
1950) gave the first Soviet analysis on Mariist lines of the Mahdi's
rising. He shows the contradictions between the nationalist character of
the movement and the reactionary religious aims of the Mahdi himself.
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However, he does not treat the movement entirely from the class point of ;
view, and SO overestimates its popular character. g
&

T. Yu. Krachkovskiy's work, OUTLINES OF THE HISTORY OF RUSSIAN -.
ARABIC STUDIES was published by the USSR Academy of Sciences in 1950. It
nas been of great help to the author of the present work. v

viet scholarship, Ye. A. Belyayev's

Among the latest products of 5o
article "The Arab Caliphate” ( SOURCE-BOOK OF MEDIAEVAL HISTORY, 1, 1951,
TIUM AND TRAN AT THE TURN OF

p.115), and N.V. Pigulevskaya's books BYZAN
THE VITH CENTURY (Moscow, 1946) which contains a translation of an

anonymous Syrian manuscript of 1234 on the 1ife of Muhammad, and
BYZANTTUM ON THE ROAD TO INDIA (1951) are particularly valuable.

The book concludes:

¢ work, ECONOMIC PROBLEMS OF SOCIALISM IN THE USSR,

M"7.V. Stalin's 1&3
et historians.

has put a new weapon intc the hands of Sovi

XIXth congress of the Commmist Party equip

"The decisions of the
Soviet historical science with new principles of theory and open before

it new prospecis ot development. .
- i &

ems Tor historical investigation, ik

"They set forth concrete probl
gainst all ideological per- g

mobilize historians for relentless strugpgle a
versions and mistakes of popularization in 1n
cal events, against'bourgeois'nationalism.and
ideology. | )
o

4

when Soviet historians have before them the
1 Marxist investigations into the history of A

terpreting individual histori-., .}
other survivals of bourgeois *

14+ the present time,
+ask of initiating fundamenta

Soviet scoiery. into the history of the struggle of the Soviet people e
under the lcudership of the Communist Party to build socialism and | 4-(
gradually to go over to Commmnism, Soviet historians must similarly 'é"‘;}
prepare works on the history of the lands of the Orient abroad, where {g
religious views and institutions occupy a notable place in the Super- tf

structural system.

jgators of Islam is, without weak-

"The task confronting Soviet invest
of the study of the origin

ening scientific research work in the sphere _ _
and early forms of Islam, to pay more attention to the bringing into being
:ence and disclosing the

of o literature answering to the demands of sci ‘
socizl role played by Islam at various epochs of history, at the same time

providing concrete examples. In particular, much more attention must be

paid to unmasking the contemporary role of Islam as a support for the _ :
exploiter classes and colonial regime, to disclosing the reactionary, ant:l.-_- 2
B
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popular essence of the ideology of pan-Islamism and pan-Turkism, used

g primarily by the American imperialists to enslave the peoples of the
- East. ' '

"Finally, our literature on Islamic questions must instruct Soviet
people, especially the inhabitants of those republics and oblasts where
this religion still is to be found; it must arm our propagandists with
knowledge to assist their struggle with religious survivals in men's
consciousness, with the . relics of religious traditions, rites and con-

cepts; it must educate the workers in the spirit of Soviet patriotism
and of the friendship of nations.™

i
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Persia). 1852. '

Musul 'manskaya. religiva v otnoshenii k obrazovannosti
(The Muhammadan religion in relation to education). 1855.

Vostochnyye reformatory - assasi (Eastern reformers

- the Assassins)- 1857 .

ERTEL'S, Ye.E. Article: Poeziya mul Vukhsin-i-Faiz-i-Kashani (The
poetry of Muhsin~i—Faiz—i-I{ashani5, in I1ran (Iran), Vol.I, 1927.
Ain-al-Kuzat Khamadani ('Ain-al-Kuzat

| Article:
Hamadoni), in Izvestiye Akademil Nouk SSSR (News of the Academy of
Sciences of the USSRE_, Series VIII, No.9, 1929.

Khoasana Kharakanl (Nur-al-"'Ulum.
Fharonkani), in lran, Vol.III, 1929.

Jj

RICHURIN, I.Ya. Sobranive svedeniy o
Arii v drevneyshiye vremena Collected information on the peoples

inhabiting Central Asia in the most ancient times). 1851.

BOBRINSKTY, A.A. Sckta Ismailya Vv russkikh i bukharskikh Eredﬁlakh
3 Bukharan territories

Sredney Azii (The Ismaili sect in the Russian an
-f Contral Asia). Moscow, 13902.

BOGUAIROVICH, P. Magomet s_Alkoranom (Muhammad. and the Koran). 177k
Reprinted 1785, 1792.

POSUSHEVICH, Yu.  Article: Gyulistan Saadd (Saadi's Gulistan), in
Petersburg students.

Sbornik (Anthology). Issue I, 1857, issued by St.

Translated from +he Arebic into

EOCUSLAVSKTY, D.N. Koran (The Koran).
nces of the USSR.

Russian. c.1865. NS in Academy of Scie

EROIEVSKIY, OS. Noveyshiye
szvestiya o Kavkoze (Latest geographic

The Coucosus). Parts I & 2, 1823,




ST - r
L S L RN UL o o

gyl

T A T TR T e
L 3
e, N _.J" rr '_..l'll'-*—_',.‘__l_‘
k

65

BUSHUYEV, S.K. Bor'ba gortsev za nezavisimost! pod rukovodstvom

Shami lya (The struggle of the mountaineers for independence under
the leadership of Shamil). Moscow, 1939. |

BUTAYEV, T. Article: Osno e momenty v razvitii natsional:
nogo dvizheniya na musul'manskom Vostoke (Fundamental moments in
the development of the national movement in +he Muhammadan East),
in the anthology Kolonial'nyy Vostok (The Colonial East). 192).

BUTKOV, P.G. Material dlya novoy istorii Kavkaza (Material for
a new history of the Caucasus). Parts 1, 1 & 3, 1869.

CHEREVANSKIY, V. Mir islama i yego probuzhdeniye (The world of
Is]lam and its awakening). 1901. |

Zapiski po delam VEry musulman-sunni tov (Notes on

the subject of the beliefs of the Muhalnmadan_Swmisj. (Date
unknewn. )

DANIYAIOV, A. Article: QO jzvrashcheniyakh v osveshchenii

myuridizma i dvizheniya Shamilya iCorrLrpticns in the interpretations
of Muridism and the movement of Shamil), in Voprosy Istorii

(Questions of History), No.9, 1950.

DAROV, I. Bekhajzm - novaya religiya Vostoka (Bahaism - a new
religion of the East). Leningrad Oriental Institute, 1930.
DITYAKIN, V. Article:

Islam i sovremennost' (Islap and today),
in the anthology Islam, published by Ateist, 1931.

Article: Marks i Engel's o proiskhozhdenii i
Sushchnosti islama (Marx and Engels on the origin and essence of

Islam5, in Ateist, Nos.22-23, 1927,

Article: Osnovnyye printsipy istoriko-material-
isticheskogo analiza proiskhozhdeniya i razvitiya islama (The
fundomental principles of a historico-materialist analysis of the
origin and devclopment of Islam). Ateist, No.27, 1928.

DOEROLYUBOV, N.A.  Articles: 'Zhizn’ Magometa' (Sochineniye
Vashi

gtona ga.  Perevod s angliyskogn Petra Kireyevskogo, 1857).
A review of Washington Irving's 'Lives of Mahomet and his successors'.

Vzglyad na istoriyu i sovremennoye
sostoyaniye Ost-Indii (A glance at the history and present state of
the East Indies).

O znachenli nashikh noslednikh podvigov
na Kavkaze (On the significonce of our lntest moves in the Coucasus).

All the above are to be found in Sochineniya (Works) of N.A. Dobrolyu-
bov, 1941.
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DOBROLYUBSKIY, K.P. Article: Vozniknoveniye islama vV novom osveshchenil
(The emergence of Islam in a new Tight), in Novyy Vostok (The New East),
Nos.l & 6, 1925-24. |

DGRN, Be A | Article: Beyan Baba (Bayan Ba'ba.), in Melange Asiatﬁ.%,' 1B
DOZY, R. | Ocherk istoril islama (Outline of the History of Islam). A
Translated into Russian by A.Y. Krymskiy, (Q.ve) 190k.
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Aiyskiy imperializm v Indii

DIYARKOV, A.M. Natsional'nyy vopros i1 &
(The national question and English imperialism in. Tndia). 19L48. \

Article: on M.F. Akhundov (q.v.): YVelikiy syn

DZHAFAROV, Dzh.
(A great son of the Azerbaydzhan people) .

a~erbaydzhanskogo naroda

Pravda, 7th April, 1955. |
FADEYEV, R.A. Shestdesyat' let kavkazskoy VO (Sixty years of
Cancasian war). 1860. 1.
FILENENKO, V.I. Podrazheniya Korsna Pushkina (Pushiin’s 'Tmitations of  °}
the Koran'). Simferopol’, 1928.
FIOLETOV, M. Article: Sudy kaziyev v sredneaziatskilh respublikakh 3
The Kazi Courts in the Central Asian republics), in Sovetskoye ¥ravo, ;,f
Soviet Law), No.l, 1927. {
Sudoproizvodstvo v musul 'manskikh sudakh ok

Article:
( sud; aredney Azii (lLegel procedure in the Muhammadan courts '
0s.23-2), 1928.

S Comtral Asia), in Novyy Vostok (The New East), N o

A ALY ATOVSKIY, Toannikiy ‘ "
Alkoran Magometa, iznichtozhe Kokheletom (The i

roran of luharmmad as exposed by Koknelot). Dedicated to the Tsars R
Toann Alekseyevich (Ivan V) and Petr Alekseyevich (Peter I1). 44

RS

AR

CIDULYAROV, P. Article: EKhalifat rak osobaya sistema tserkovno--
rosudarstvenny kh otnosheniy (The Caliphate as a peculiar system of
“olations between church and state), in Ateist (The Atheist), No. 58,
1930.

CIRGALS, V.F. Prava khristian na Vostoke po musul!manskim zakonam
(The rights of Christians in *he Fost according to Muhsmmadan laws).
18h55. | ..

Osno e nachala musul'manskogo rava (The basic
principles cf Yhihammadan Taw). 1882. |

.. i I CRR o oy ;0 ; . -"-l.-" W \ '-':". ‘-.—" ) ': '.. . - '." 'L
Rl B B e A e TN, M i S bt it TRy A R ey

|
-
.
g - a .
i P s il
T - ' . et
;- L] I'I_'_:'-'-I = ..5.' * i Y -




f.'a_h -i-.';; :

:
X
.
L
:u-
_

¥

a o
. i:" -

- —

I - : - . . "
' ' . _ . _'\i\‘il‘\
1 * - . . . [

GLAGOIEV, S. . Islam (Islam). 1904.

GOLDZIHER, I. Islam. Translated into Russian with a bibliography by

I.Yu. Krachkovskiy, under the editorship of, and with an introduction
by, A.E. Shmidt. 1911.

Lektsii po islamu (Lectures on Islam). Translated
into Russian. 1912. '

Idealy staro-arabskiye i ideal Mokhammada (Ancient
Arabic ideals and the ideals of Muhammad). Translated into Russian,
Appendix to Ocherki istorii islama by R. Dozy translated into Russian
under the editorship of A.Ye. Krymskiy (q.v.) -

Mukhammedanskiye eskizy (Muhammedanische Studien) Two
chapters of this work translated into Russian in Lstoriya Musul ‘man-

stva by A.Ye. Kryimskiy (g.v.)

, Kul't svyatykh v islame (The cult of saints in Islam).
Translation of five articles from Muhammedanische Studien. Intro-

duction by L. Klimovich. 1938.

GORDLEVSKTY, V.A.  Article: U sipanda S}d_ldl_kllI‘é;OV_ (With the Sipandagh
Kurds), in Musul'manskiy Mir (The Muhammadan World), No.l, 1917.

Article: Religioznoye dvizheniye sredi kizylbashey
Maloy Azii (The religious movement among the Kizil Bash of Asia
Minor)

r). Novyy Vostok (The New East), No.1l, 1922.

Article: 0 manloaziatskoy sekte anshabadzhily (The
Anshobad sect of Asia Minor), in Dokl Akademii Nauk SSSR (Papers of
the Academy of Sciences of the USSR), Series VvV, 1926.

Article: Dervishi Akhi-Evrana i sekhil v Turtsii
(The Akhi-Evran dervishes and guilds in Turkey), in Tzvestiya

Akademii Nouk SSSR (News of the Academy of Sciences of the USSR),
Nos.15-17, 1927.

Article: Tarikat Mysri Nivazi (The Tariga of Misri
Niaz), in Doklady Akedemii Nauk SSSR Papers of the Academy of
Sciences of the USSR , oeries V, No.9, 1929, :

: Article: Dagestanly seid Akhmed Khisam-ed-din
(Sayyid Ahmed Hisam Eddin of Dagestan) , in Izvestiya Akademii Nauk

SSSR, Series VII, No.5, 1929.

Article: Zhitiye Sadr-ed-dina Kuneva (The life of
Sadreddin Kunev), in Izvestiya Akoderdi Naouk SSSR. Scries VII, 1929.

Article: Bakha-ud-din Nakshbend Bukharskiy (Bahaud-

din Nakhsbend Bukhari), in the anthology Scergevu Fedorovichu 01 'den-
burpu (To Sergey Fedorovich Oldenburg). ILeningrad, 193,.
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CGREK, Maksim qlovo oblichitelino na aga anskyu veres! i’
Umyslivshego yeye skvernogo psa Voomefa (Accusation of the Agar - S
heresy and of 1ts originator the wretched hound Muhammad). - ]

Otvety khristianom ]:_)rotivu agaryan, khulzashchikh
nashu pravosla.vn}_wu veru khristianskuyu The answers of a Christian to

the Agarians who insult our Scthodox Christisn faith).

See ADRIANOVA-PERETTS, V.P. +
(Jewish sects in Russia). | 1

GREKOV, B.D.

GRIGOR'YEV, V.V. Yevreyskiye sekty Vv Rossiil

1846 A
0 dostovernosti Yarlykov, dennykh khanami Zolotoy |
Ordy russkomu dukhovenstvu (On the authenticity of the charters !

gy by the khans of the Golden Horde). - o
Moscow, 1842. |

given to the Russian cler
Tesis for Master of Aris.

(Hidaye Filfur

1895. |
CULPLGANI, Seid-Mekhmedl (Kasymov) ¥
T Bekhaizm i sotsializm (Bahaism ond socialism). (Mo %

%

L

' Islam. yepo roiskhozhdeniye 1 klassovays gyshchnost'’
2(Islam, its origin and cless nature). 1940. _

ILYIN, N. proiskhozhdeniye i kharakter isioms (Origin and
7 eharacter of Islam). Kazan' Religious Acadenmy, 1876.
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TVANOV, M.S. Babidskiye vosstaniya v Irane 1848-52 (Babi risings
in Iren). Institute of Oriental Studies, Leningrad, 1939.

KAFAROV, P.I. Article: Kitayskaya literatura magometan (Chinese
Muhammadan literature), in Trudy Russkogo arkheologicheskogo

obshchestva , ' haeological Séciety), Part XVIIT,
1887.

Musul 'mane v Indii (The Muslims in India). Moscow,

Article: in Uchenyye Zapiski Kazanskogo universi-
teta (Learned notes of Kazan University), No.1l2, 1903 on Sheikn
Baha-ud—dill- |

KANTEMIR, Dmitriy Kniga sistema ili sostoyaniye mukhammedanskiye
religii (Book of the system or conditicn of the Muhammadan religion).
StePetersburg, 1722.

KASHTALEVA, K.S.  Terminologiva Korana v novom osveshchenii (The
terminology of the Koran in a new hgh+) Doklady Akademii Nauk SSSR
(Pupers of the Academy of Sciences of the USSR). 1928.

O termine khanif v Korane (The term hanif in the

 Koran). Doklady Akademii Nauk SSSR, 1928.

K _voprosu o khronologii 1, 24, i L7 sur Korana (On
the question of the chronology of the 1st, 24th; and 47th suras of

the Koran), in Doklady Akademii Nauk SSSR, 1927.

Article: 'Podrazhaniva Korana' Pushkina i jkh
ervoistochnik (Pushkin's 'Imitations of tho Roran' and their arche-
typej in Zapi

. § k1 Kollegii Vostokovedov (Notes of the College of
Orientalists), Vol.V, 1930.

KASYMDV, G. Ocherki po religioznomu i antireli ioznomu dvizheniyu

sredi tatar do i posle revolyutsii (An oufline of the religious and

anti-religious movement among the Tatars before and after the
Revolution). Tatar ASSR, 1932..

KATANQV, N.F. Article: on two pamphlets found in Tobolsk muscunm

on Baha-ud-din in Uchenyve zapiski Kozanskoso universiteta (Learned
notes of Kazan':University). No.12, 1903,

KAZANSKTY, K.
Samarkand, 1906.

!
!
:

Mistitsizm v islame (Mysticism in Islam).
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. . i babidy: oliticheskiye smu
KAZEMEEK, A. 2. Bab = bElThe Bab and the habis: religious and

Persii v _1844-52 godakh B oin in the years I844-52). 1865.

political disturbances 1n

Myuridizm i Shamil' (Muridism end Shamil). 1860.

KHANYKOV, N.V. Opisoniye bukharskogo khanstva (A
Khanate of Bukhare). 1643 =

myurs i myuridizme (On the Murids and
O idakh 1 myurl ' |
Muridism) Tn the anthology Kavkaz za 1847 g. (The Caucasus in 181..7)

description of the

KHORASANSCEY, Eheict 0da (An ode). Translated into Russian by A.A.

Semenov (q.ve) as Ismailitskaya oda V. chest' boga Aliya (An Ismaild
ode in honour of the god All). No date. ]

: Constituent |
' On the Shariat). SPEECh_tO the
0 Shariate ( published in Izbrannyye

KTROV, S.M.
Kirov). !

[ P

Moscow, 1957.

. - i slame (Cul‘t of
S -. roduction to Kul't svyatykh v 18 ‘
KLIMOVICH, L.1- méz.sian translation of five .articles by 1.

.fif:"i-*.-l‘"u{! .-

saints 1n Islam).

Goldziher. 1938. . f{:
Article: Relipgloznoye dvizheniye V Tgtarslfo ot {1

resoublike (The religious movement in the Tatar republic), in B
religg.'oznik (The Antireligionist), No.k, 1927. ,:. I
Sotsialisticheskoye stroitel'stvo na Tfostokelz‘;zg .:

religiya (Socialist construction in the East and religion). ¥
‘ Sy
Koran). i

Soderzhaniye Korana (The contf;?:-nts of the ) E_fi

1929. 2nd edition, 1929.

e
" [}

. J F |
.

Ty

Article: Khadzh - ir Islema (Hajj - the vamplre
of Islam), in Ateist (The Atheist), No.53, 1950. =

Kurban-bayram (The Qurban Boiram). Moscow, 1933-

Article: Proiskhozhdeniye Islama (The orig:'mz of

Islam), in the anthology Islam published by Ateist, 1931.

WF Ba ™. - 'h.-‘.:.L"lﬂ.h.H.

Wyu B r"'l.:.

.-_'h-;l.h_“.

Bibliography of 14iterature on Islam in the Tatar

language. Ateist, No.58. 1930.
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Article: X voprosu o roiskhozhdenii islama
(On the question of the origin of Islamg, Ateist, 1927.

Article: Sushchestvoval 13i Mokhammed ? Kritika

istochnikov (Did Muhammad exist? A criticism of tho sources), in

Voinstvuyushchiy ateizm (Militant Atheism , Nos.2-3, 1931.

Musul 'manam dayut khalifa {The Muslims get a
Caliph). Moscow, 1932. -

Islam v tsarskoy Rossii (Islam in Tsarist Russia),
1936.
Ob islame (On Islam), 1937.

Doloy parandzhu (Down with the veil), 1940.
Prazdniki i posty islama(Feasts and fasts of Islam),
1941.

KLIMOVICH, L.I., Ye.A. BELYAYEV & SMIRNOV, N.A.

; Article: TIslam in Great Soviet Encyclopaedia,
| First Edition.

KLYUCHNIKOV, S. Article: Propaganda bezbozhiya v Bashkirii (Atheist
propaganda in Bashkiria)

in Kommunisticheskoye Prosveshcheniye
(Commmist Enlightenments, No.12, 1929,

KOLMAKOV, A.

M‘W'H_LMCE (The Koran of the Muhammadans).
A translation of

the Koran into Russian from English. 1792,
KOROBEYNIXOV, Trifon

Trifonn Koro‘beM' ova, moskovs}:ogo kuptsa s
tovarishchami put

eshestviye v Ierusalim, Yegipet. i I Sineidskoy

gore v 1585 godu (The journey of the Moscow merchant, Trifon

Korobeynikov, and his companions to Jerusalem, Egypt, and Mount Sinai
in 1583). 1783, 1837.

KOTQV, F.A. O khodu v persidskoye tsarstvo i iz Persidy v
turetskuyu zemlvu i v Ings i v UOrmuz, gde korabli prikhodvat 16234
0n 2 journey to the kingdom of the Persians and from the Persians to
the g‘usg}ciﬂh land, and to India, and to Hormuz, where the ships come).

c. 1630.
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KRACHKOVSKIY, I.Yu.
. »o istorii russkoy arabistiki (Outline of the

history of Russian Arabic =tudies). Academy of Sciences of the USSR,

1950. | .
Article: Cher shevskiy 1 orientalist G.S. Sablukov
(Chernyshevskly and the orientalist G.S. Sablukov), in the anthology
N.C, Chernyshevskl 1889-1939) Trudy nauchno sessii k pyatidesyatileti
session in honour of the fiftieth

so dnva smerti (Works of the learned
nniversary of the death of N.G. Chernyshevskiy). Leningrad, 1941.

Bibliography to Islem by I. Goldziher, translated into

Russian. 1911,
Article: Mutazilitskiy troktat VIII v. O 1iteraturnom
] ] the VI1lith century on literary

tvorchestve (The M
Tovestiya Akademii Nauk SSSR (News of the Academy of

c:r‘eationi , 1in
Scoiences of the USSR), Series VI, 1919.
Article: Propovednik. Makama sheikha Nasyfa al-
Sheikh Nasif al Yaziji), in

Yarovd-zhi (The preacher. The magameh of |
Tostok (The Eas%), Vol.l1l, 1925.

Article: Zametka O stat've P. Zhuze 'lz istoril
kormunisticheskogo dvizheniya v islame’ (A note on the article by P.
7husce 'On the history of the Communist movement®in Tslam'), in Vostok

(The Bast), Vol.IV, 192k.

Article: dedicated to I. Goldziher, in Vostok,

(1::1"0’- B&I‘t
Akademil Wauk SSSR, 1934. Series VII, No.l.

epo kritika (Taha Husain on the pre-Islamic poe¢
ssp. Series VII, No.5, 1931

is oriticism), in Izvestiya Akademil Nauk SSSR,

(A Russian translation of the Koran
3 devatel'nosti

century), in Sbornik stat'yey k Sor >t
y j £ the forty

Aademike A.S. Orlova (A colle
vears of academic activity of A.S«

IR vul'turnaya istoriya Vostok
nistory of the East during the Caliphate).
Tashkent, 1888. |
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KRYMSKTY, A.Ye. Translation into Russian’ of R. Dozy's work
published under the title of Ocherki istorii iSlama, with two
bibliographies Literatura o Korane (Literature on the Koran) and

- O posobiyakh dlya izucheniya musul'manskogo prava (On textbooks for
studying Muhammadan Jaw). 1904.

Istochniki i Posobiza izgcherﬁga 1storii Mokhammeda

(Sources and textbooks for the study of the history of Muhammad).
Trans. from R. Dozy. 190..

Musul 'manstvo i yego budushchnost' (Muhammadanism
and its future). Moscow, 1899.

Istoriya musul'manstva (History of Muhammadanism),
Parts 1 & 2, 1904,

Istochniki dlya istorii Mokhammeda i literatura o
nem (Sources for a history of Muhammad and literature on him).
Part 1: Istochniki dlya istorii Mokhammeda (Sources for a history
of Muhammad). Introductory sketch. 1902.
Part 2: Iz knigi ‘Zhitiye poslannika bozhiya'! Ibn-Khishama (From
the book 'The Life of the Apostle of God' by Ibn Khishama). Arabic
text, Russian translation, interlinear dictionary. 1910.

Istoriya arabov i arabskoy literatury (A History of
the Arabs and of Arab literature). 1911~15.

Ocherk razvitiya sufizma do kontsa III veka khizhry -

(An outline of the development of sufizm up to the end of the 3rd
century (hijri), 1895. '

Vakhkhabity (The Wahabis), 1912.

Article: Babizm (Babism) in Brockhaus and Ephron's

Engxclagaedia.

LEOPOL'DOV, A. Opyt jzlozheniya ucheniya mukhammedanstva po
ucheniyu khanefitov (An attempt to describe the teachings of
Muhammadanism according tc the Hanifi doctrine). - 1873% and 1897.

IYZIOV, Andrey Skifskaya istoriya (History of the Scythians) 1692.
Reprinted several times in XVIIIth century.

MAGOMEDQV, R.M. Bor'ba gortsev za nezavisimost! pod rukovodstvom
Shamilya (The struggle of the mountaineers for independence under the

leadership 'of Shamil). Makhach-Kala, 1939.

O dvizhenii Shamilya (On the movement of Shamil).
}iﬂm}&Ch-Kﬂlﬂ 9 1911-9 »

g
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MASHANOV, M.A. Mukhanmedanskiy brak v sravnenii s khristianskim
brakom v otnoshenii ikh vlixa.niza rna semeynuyu 1 obschestvenmuyu

-hiz'n cheloveka. (Muhammadan marriage compared with Christian marriage
Wwith regard to their influence on the family and social life of man).

1876.

Ocherk byta arabov v _epokhu Mukhammeda., kak
vvedeniye v_izucheniye ialama (An outline description of the way of

{ife of ihe Arabs as an introduction to the study of Islam). Part 1,

1885.

LEDNTKOV, N.A. Palestina ot zavoyevaniya yeye argbami do pokhodov
(Palestine from its conquest by the Arabs to the Crusades). &4 Vols.,
1905, |

LIROPIYEV, M. Religioznoye 1 oliticheskoye znacheniye khadzha
ili svyashchennogo Euteshestviza mukhammedan v Meklku (The religious
and political significance of - the hajj or the holy journey of
Muhammidsns to Mecca). 1877. .

OKEYEV, V. Nashi zadschi v dele antireligioznoy propagan (Qur
tasks in the matter of anti-religious propaganda). Tashkent, 1929.

OLOSTOVA, YelV. Article: Vaysov bozhiy polk (The Vaysov i»egion of
God), in }Mir Islama (The World of Islam). Vol,I, No.2, 1912, .

HOROZOV, . 4. Khristos (Chr'iat). Vol.VI contains chapter entitled
Otkuds zhe islam? (Whence comes Islam?). 1930. |

NOZHAROVSKIY, A. Izlozhenive khoda missionerskogo dela po
orosveshcheniyu kazanskikh inorodtsev (A description of the progress

of the missionary work of enlightening the natives of Kazan'). 1867<

VURKIAMMED TAKHIR,  Chronicle of, Translated into Russian under title of

Tri imoma (The three imams), in Sbornik materialov dlya opisaniya

mesinostey i plemen kavkaza (Collection of material for the
descriptions of the locations and tribes of - the Caucasus), I1ssue 45.

Makhach-Kala, 1926.

-

Chronicle of'. Translated into Russian wmder title of

hronika MNulchammeda Takhira-al-Karakhi o dagestanskikh vo v
oeriod Shamilva (Muhammad Tahir ~1-Karokhi's chronicle of the Dagestan
wors in tne period of Shomil). Translated end with an introduction by
L.M. Barabanov (q.v.) and vwith a preface by T.Yu. Krechkovskly (q-v-)--
Tnstitute of Oriental Studies of the Academy of Sciences of the USSR.
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MURAVYEV, A,N. - Pis'ma o magometanstve (Letters on Muhammadanism).
1848. . .
Gruziya i Armeniya (Georgia and Armenia). Parts 1 & -
2, 1848. . |

NIGMAT, Khakim Proiskhozhdeniye islama (The origin of Islam). 1926.
NIKITIN, Afanasiy See ADRIANOVA-PERETTS, V.P. |

NIKOLAYEV, B.N. Article: Islam i pgosudarstvo (Islam and the state),
in the anthology Islam published by Ateist, 1931,

NIKOLAYEV Koran Magometa (The Koran of Muhammad). Translated
into Russian from a French version. 1864.

NOROV, A.S. Puteshestviye k svyatym mestam (Palestina)
(Journey to the holy places (Palestine) ; 1830, 1835.

Puteshestviye pc Yegiptu i Nubii (A journey through
Egypt and Nubia). 1834-35.

(OL'IENBURG, S.F.) Sergeyu Fedorovichu. 01'denburgu. K 50-letiyu
nauchno-cbshchestvennoy deyatel'nosti 1882-1932 (To Sergey Fedorovich
Oldenburg. In honour of fifty years of secientific and social
activity, 1882-1932). A collection of articles. Ieningrad, 193l.

(ORLOV, A.S.) Sbornik stat'yey k sorokaletiyu uchenoy deyatel'nosti

akademika A.S. Orlova (A collection of articles in honour of forty
years of learned activity of A.S. Orlov). Leningrad, 193..

OSSON, M.d' Polnaya kartina Ottomanskiya imperii (A complete
account of the Ottoman Empire). First volume translated into

Russian by M.I. Verevkin (qg.v.). 1795.

OSTROUMOV, N.P. Mukhammedunskiy post ramazan (The Muhammadan fast
of ramadhan). 1875.

Istoricheskiy ocherk vzalmnykh otnosheniy mezhdu
khristianstvom i musul'manstvom (A historical outline of the mutual

relations between Christians and Muhammadans).

*  Koran i progress (The Koran and progress).

Khristiangkoye missionerstvo (Christion missionary
work) . |

Islamovedeniye (Islamic studies). 1912-16. General
title given to five vworks, viz. Araviya (Arebia), ¥Koran (The Koran),

Ib@tx Rorann (The tenets of the Koraﬁ), Shariat, fThe Shariat),

Vvedeniye v kurs islamovedeniya {(Intrccuction to a course of Islamic
atudieag. , |

Marfat.com



ol e = 7 T WO .

FATE g gz i W e TR NI el S-S O TR

7%

Article: in Zhurnal Ministerstva Narodnogo
Prosveshche:_r_%z' a (Journal of the Ministry of Popular Enlightenment) of
February 190

on Muhammadan schools in Turkestan.

PALEN, X.XK. The Palen Inspection Conmitt'ee. for Turkestan published
a collection of material 1909-12.

PEKARSKTY, P.P. Nauka i literatura v _Rossii ri Petre Velikom -
(Science and literature in Russia under Peter the Great). Vol.I, 1862.

PERESVETOV, lvan Skazaniye Ivana. Peresvetova o tsare turskom Magmete,
kako khotel sozheshchi knigl grecheskiye The tale of Ivan Peresvetov
about the Turkish emperor Mehmet and how he wanted to burn the Greek
books). End of XVIth century.

PETROV, M.N. Magomet. Proiskhozhdeniye islama (Muhammad. The
1865

origin of Islam). -82.
PIGULEVSKAYA, N.V. Vizantiya 1 Iran na rubezhe VI-VIII vv.(sic)
(Byzantium and Iran at the turn of the VIth century).
Vizantiya na putyakh v Indiyu (Byzantium on the road

POXROVSKIY, N.IL. ticle: Myuridizm (Muridism) in Uchenyye zapiskir
istoricheskogo fakul'teta Rostovskos o-na-Donu gosudarstvennogo

Pcdagogicheskogo instituta (Learned notes of the history faculty of -
he Rostov-on-Don State Pedagogic Tnstitute), Vol.I, 194l.

Article: ) jdizm u vlastl (Muridism in pcmer), in
Istorik-larksist (Marxist Historien), No.2, 193k.

POPOV, A. Obzor khronografov Tusskoy redaktsii Andreza Popova

(4 survey of the Russian ohronicles under the editorship of Andrel
Popov). 1866, 1869. :

PCSNIKOV, Petr. Alkoran o Magomete ili zekon turetskiy (The Korsn of
Vuhammad or the Turkish law). Transloted into Russian from the French

version by Du Riere (?). 1716.

POZOTELEV, P. Dervishi v musul'manskom mire'(Dervishes in the
Muhammad world). 1886.

POZITLAKOV, V. Khozhdeniye (J om:néy) c. 1560.

PUSHKIN, A.S. Podrazhaniya Koranu (Imitations of the Koran). 182k.

v P




RAYEV, P.

Priznaki istinnosti pravoslavnogo kKhristianstva i
lzhivosti muikhammedanstva fsigns of' the truth of Orthodox
e _-'_—:_._-'-———l-—.__-__________ -
~ Christianity and of the falsity of Muhammadani sm). 1875,

RAZUMOV, N. Istoricheskoye znachenive Mukhammeda (The historic
significance of Muhammad). 1%76..

REYSNER, I. Article: Bratstvo bor'tsov za veru (The brotherhood
of' the fighters for the Faith), in Novyy Vostok (The New East), No.§ ,
1924.

REYSNER, M.A. Article: Ideologiya Korana (The ldeology of the
Koran). 1926.

Ideologiya Vostoka (The ideology of the East). 1927,

~ Article: Xoran i vepo sotsial'nava ideologiya (The
5 Koran and its social ideology), in Krasnaya Nov', Book VIII, IX, 1926.

ROSTISLAVOV, M.N. Ocherk vidov zemel'noy sobstvennosti i pozemel'nyy
vopros v Turkestanskom kraye (Outline of some aspects

of' land tenure
and the agrarian question in the Turkestan kray). 1876.

ROZEN, V.R. Pe sbornik poslaniy babida Bekhaullakha (First
collection of the epistles of Bahaullah). St.Petersburg, 1908.

WOV 1B A

Review of P. Pozdneyev's "Dervishes in the Muhammadan
world", in Zapiski Vostochnoge otdeleniya Russkogo Arkheologicheskogo
obshchestva (Notes of the Eastern Section of the Russian Archaeological
Society), Vol.II, 1887. (Signed V.R.) Also various other articles in
above journal. ' |

ROZHKOV, N.A. Russkaya istoriva v sravnitel'no istoricheskom
osveshchenii (Russian histo

ry in the light of comparative history),
Vol.I, 3rd Edition, 1928.

RUNOVSKIY, A. Article: Muridizm i gazavat po opisani Shomilya
§Lmr'idism and the holy war as described by Shamil), in Russkiy Vesinik
Russion Messenger). 1862.
E SABITOV, Nigmet
Jﬂ‘

Mekteby i medrese u kazakhov (Mektebs and medreses
among the Kazakhs) Academy of Sciences of the

Kazakh SSR, 1950.

Protiv recaktsionnoy ideclogii pan-
islamizmn 1 pantyurkizma (Against the reactionary ideology of pan-
islamism ang pan-turkism), in Izvestiya Akademii Nauk Kazakhsk

oy SSR |
(Mewn of the Academy of Sciences of the Kazokh SSR), No. 5, 1949. '
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SABLUKOV, G.S. Translation into Russian of Abulgazi's Rodoglovnoye
derevo turok (The geneological tree of the Turks) published by I.N.

aercyy o -~
Berezin in Biblioteka vostochnykh istorikov (Iibrary of eastern

historians). .
Translation of the Koran into Russian from the

Arabic. 1878. h
Koren. Perevod s arabskogo yazyka (The Koran. A

translation from the Arabian language). Kazan', 1907«

Prilozheniye k erevodu Korana (Appendix to the
translation of the Koran). 1879

Svedeniya o Korane, zakono olozhitel'noy knige |
mokhammedanskogo veroucheniya (Information on the Koran, the statu-

oyl

tory book of Muhammadan religious teaching). 188.4.

K istorii. vaysovskogc dvizheni (Introduction to

SAGIDULLIN, M.
Tatar Bconomic Scientific

the history cof the Vaysov movement ).
Research Institute, 1950.

SEGAL, I. Musul ‘manskiye sektv v Zakavkazskom kraye
(Muhammadan sects in Transooucasia). Tiflis, 1893.

SELENOV, A.A. Ariicle: Tz oblasti religioznykhverovanly
shurnanskikh ismailitov (The religious belief's of the Shugnan

Tomnilis), in Mir Islama (The World of Islam). 1912.

Article: Nasyri-Khosrov o mire dukhovnom 1
materiai'nom (Nasir Khusrau on the spiritual and material world),in
Shornik vostcchnogo instituta v chest'! AE. Shmidta (Anthology of

the Oriental Institute in honour of A.L. Shmmidt). 1925.

Article: Protivorechiya Vv uchenil © Eereselenii

dush u pamirskikn ismailitov ZCoﬁtradictions in the teachings on
the tronsmigrations of souls among the Pamir Tsmailis), in leten’
(Bulletin of the

Sredneaziat.skogo gosudﬂrstvenno o universiteta
Central Asian State University), No.9, 1925

sobrannykh A.A. Semenovym (A description
collected by A.h. Semenov), in Izvestiya
Academy of Sciences). 1918. ,

.
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| K dogmatike pamirskogo ismailizma (On the tenets of
the Pamir Ismailis). Tashkent, 1926. |

Article: Pokloneniye satane u peredneaziatskikh

L T

kurdov yezidov (The worship of Satan amongst the Rurdish Yezidis of
Hither Asia), in Trudy Sredneaziatskogo Universiteta (Works of the
1927.

Central Asian University).

Article: Vzglyad na Koran v vostochnom ismailizme
(Attitude to the Koran in eastern Ismailism), in Iran, Vol.I, 1927.

Article: Ismailitskava oda pos ashchannaya
voploshcheniyam Aliya-boga {(An Ismaili ode dedicated to the in-
carnation of Ali, the God), in Iran, Vol.IT, 1928.

Article: Ismailitskiy panegi rik obozhes tvlenmomu

Aliyu Fedai Khorasanskogo (An Ismaili panegyric to the adeified Alx
Fedai Khurasani) s in Iran, Vol.III, 1929.

SEMEON POLOTSKIY O _zakone saratsinstem (On the Saracen law) Russian
translation of the work by Alphonse. c. 1650,

SHAMITQOV, Arib Article: Kurdskiye dervishi (Kurdish dervishes),
in Ateist (The Atheist), No.59, 1930.

SHEBUNIN, A.F. Article: Kuficheskiy Koran Sankt Petersburgskoy

ublichnoy biblioteki (The Kufic Koran of the St.Petersburg Public
Library), in Zapiski Vostochnogo otdeleniya Russkogo ‘Arkheologiche-
skogo Obshchestva (Notes of the Eastern Section of the Russian
Archaeological Society), Vol.VT

Kufiicheskiy Koran Khedivskoy biblioteki v Kaire
(The Xufic Koran in the Khedivial ILibrary in Cairo). Article in
Zapiski Vostochnogo Otdeleniya Russkogo Arkheologicheskogo
Obshchestva, Vol.XIV, Issues, 2-3.

SHMIDT, A.E. Islam by I. Goldziher. Edited, translated and with
Prefﬂce .by Aslu, Shmidt- 1911&

- Abd-al~Vakhkhab ash-Sharani i vc¢ "Kniga
ras kh zhemchuzhin' (Abdal Vahhab ash-Sharani and his 'Book of
Scattered Péarls! 5 St.Petersburg, 1914.

Article: Ocherki istorii islama, kak religii (Out-

line of the history of Islam as a religion), in Mir Islama (The

World of Islam), Nos.l, 2, 3, 1912.
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(SHMIDT, A.E.) Sbornik Vostochnogo Instituta. v chest' A.E. Shmidta

SHOKHOR, V.M. 'Svyashchennyy' mesyats ramazan (The ‘holy' month of

SMIRNOV, K. Persy .

SIIRNQV, IN.A. Islam i sovremennyy Vostok (Islam and the modern

80 - . ;'._1_ :

- . O popytke shlizheniya sunnizma s shiizmom pri Nadir- 'S
shakhe (On the attempt at a rapprochment between Sunnism and Shiism
wnder Nadir Shah). 1927. S

Ob arabskom polemiste protiv khristianstva i
judevstva Ziyade-ibn-Yakhya (On the Arab polemist Ziadeh-ibn-Yahiya
against Christianity and Judaism), 1929-30. _ - -

(Anthology of the Oriental Institute in honour of A.B. Shmidt). 1925.

ramadhan). Moscow, 1930.

Ocherk religii persii (The Persians. An out- ‘1
Tifiis, 1915. 3
¥-

line of the religiori of Persia).

Article: TDervishi i ikh politicheskaya rol' (The
srvishes and their political role), in Izvestiya shtaba Kavkazskogo i
VOYENNOZo okruan (News of the headquarters of the Caucasian military
disat'.ri.cti, Nos. 31, 32, 191l.

-

Bast). 1928. 2nd Fdition under title of Sovremennyy islam (Con— _
’t}ﬂmp()l‘&.l"}' IS].B.IH)- 193()& ;ii

SUTRIOV, il. L., BELYAYEV, Ye.A. & KLIMOVICH, L.I.

~ Chadra. Proiskhozhdeniye pokryvala musul'manskoy st
zhenshchiny i bor'ba s nim (Chadir. The origin of the Muslim woman's .

veil and the struggle against 3t). 1929.

. Loty

article: Klassovaya baza islama v Krymu (The class o

coundation of Islam in the Crimea), in Voinstvuyushchiy Ateizm b
(1rilitant Atheism), Nos.8-9, 1931. £
Article: Shevkh Mansur i yego turetskiye vdokhnovi- d

tc1i (Sheikh Monsur and his Turkish obetters), in Voprosy Istorii A
(Question of History), No.10, 1950. - {e
irticle: Turetskaya agentura pod flagom islama aE

(Turkizh agents under the flag of Ialami, in the anthology Voprosy ;

istorii religii i atcizma (Questions of the history of religion and ‘;
atnecism) Institute of History of the Academy of Sciences of the USSR. 8
Moscow, 1950. o

Article: TIslam in Great Soviet Encyclopaedisa, First

Ldition.




SMIRNOV, S.R. Vosstaniye makhdistov v Sudane (The Mahdi rising in

the Sudan) Institute of Ethnography of the Academy of Sciences of the
USSR. New Series Vol.VI, 1950.

SOLOVEYCHIK Baémachestvo v_Bukhare (The Basmachi movement in
Bukhara).  Moscow, 1923.

SOLOV'YEV, V. Magomet
(Muhammad, his 1life and religious

STAROVOL'SKTY, Simon |
isaniye turetskogo dvora (A description of the

Turkish court). Translated from the Polish original. MS in Central
State Archives of Ancient Acts (TsGADA) dated 1646.

Second translation under the title Dvor tsesarya turetskogo,
sochineniye ksendza Simonsa Starovol'skogo, kantora Tarnovskogo, tak

i nazyvayemyy 'vol'nyy perevod' o Sokrashcheniyami, izmeneniyami, i
dopolnenivami protivu podlinnika (The court of the Turkish Emperor,
the work of Simon Starovol'skiy, cantor of Tarnov, a so-called 'free
i translation' with abridgements, alterations, and additional material).
MS dated 1678. Published in 1883.

SUKHAREVA, 0.A. Article: X voprosu o kul'te musul 'manskikh svyatykh
v_Sredney Azii (The problem of the cult of Muslim saints in Central
Asia), in Materialy po arkheologii i etnografii Uzbekistana (Material
on the archaeology and ethnography of Uzbekistan , Issue II, 195K0.

,  TOLSTOV, S.P. Article: Ocherki pervonachal'nogo islama (Qutlines

of early Islam), in Sovetskaya;_ Etnogafiza Soviet Ethnography),
No.2, 1932.

TOMAR, 1f.L. Article: - Istoki vakhkiisbizma (Sources of Wahabism)
in Ateist (The Atheist}, No.53, 1$%G.. . -

Article: - lct(am. i zerel '‘naya sobstvennost' (Islam

and land tenure), in Ateist, Ho. 58, -1930.

Article: Islom i kommunizm (Islam and Communism),
in the anthology Islam published by Ateist, 1931. -

Article: Proiskhozhdeniye islama i vego klassovoye
osnovaniye (Tne origin of Islam and itS oloss foundation), in Ateist,
N0'58, 1950-

TORNAU, N.Ye. Izlozheniye nachal musul!
description of the origins of lMuhommadan jurisprudence).

|

_ )

manskogo zakonovedeniya (A !
1850. |

|
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0 prave sobstvennostl po musﬁl‘manskom 28K 010 -
dotel'stvu (On the right of property according to the Muhammadan - %

Tegislation). 18862. -

TSVETKOV, P. Islomizm (Islamism). 1912-15. &4 Vols. f
TUMANSKTY, A.G. Kitabe-Akdes (Kitab-i-Akdas) A Russian translation

of the legislative book of the Bahais. 1899.
TURKILANOV, S. Musul 'manskiye prazdniki (Muslim feasts). Moscow,

1931.

Article: Tserkovnaya olitika sovremenno Turtsii
(The ecclesiastical policy of contemporary Turkey), in Voinstwviyu-

shchiy Ateizm (Militant Atheism). 1931.

UMANETS, S. Ocherk ragvitiya religl ozﬁo-filosafskoz mysli v | 8
islame (An outline of the development of religious and philosophic B

Thought in Islam). (No date. )
Sovremennyy babizm (Contemporary Babism). 1904.

VALTIHANOV, Ch.Ch. Ocherka Dzhungaril (Sketches_of J wgaria) . 1861.

]
Article: Sledy shamamstva u Xirgizov (Traces of |
Shamanism among the Kirgiz), in Zapiskl Russkogo geograficheskogo iy
“bshehostva (Notes of the Russian Geographic Societyi. i}

Sochineniya (Works). Edited by Veselovskly (Q-V-) —
St.Pctersburg, 190k. ' -

VASILYEV, V.P. Otkrytiye: Yitaya {Mhe discovery of China). A 4
collection of articles. ‘St.Petersburg, 1900. | . ;

, o . .

YEREVKTN, M.I. Kniga alkoran aravlyanina Magometa kotoryy V T
shestom stoletii vydal onuyy- g4 misnoslann k nemu S neba sebya ";-'ﬁ
-he poslednim i velichayshim iz vrorokov bozhyikh ZThe book of the vi
Xoran of the Arabian Muhemmad who in the sixth century gave out éﬂ:

that it had been sent dovn to him from heaven, he being the last and. i.'fi
the greatest of God's prophets). mTranslated into Russian from the *-;

French. 1790.

VESELOVSKIY, N.I. (Ed.) Sochineniya (Works) by Ch.Ch. Valikhanov (qevs)
ECompiler) Vasiliy Vasilyevich Grigory'ev po yego bis'mam i trudam
V.V. Grigoryev from his letters and works). St.petersburg, 1887.

vonaxov, I.H. - Article: legenda oprizvaniil Mukhammeda v svete ,,
etnosrafii (Legend of the call of Muhammad in the light of ethno- )

El "'ﬂ
v I
L]

leningrad, 193.

raphy), in Sergeyu Fedorovichu 01'denburgu. . - (To S.F. Oldenburg..

§
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VORONETS, Ye. Materialy dlya izucheniya i oblicheniya

mukhammedanstva (Material for the study and exposure of Muhammad.
anism). 1873, 1876, 1877. ~

VYATKIN, V. Article:

Ferganskiy mistik Divana-i-Mashrab
5 (Divanayi Mashrab, the mystic of Fergana), in Sbornik

5 . Vostcchnogo Instituta v chest' A.E. Shmidta (Anthology of the
Oriental Institute in honour of A.E. Shmidt). 1923.

1AROSLAVSKTY, Ye. Protiv religii i tserkvi (Against religion and
the Church), Vols.I-IV, Moscow, 1931-35.

.

Protiv natsionalizma, protiv religii (Against
nationalism, against religion). Moscow, 1931. |

ZABOROVSKTY, A. s1i Alkorana, zaimstvo e iz khristianstva
(Ideas in the Koran borrowed from Christianity). 1875.
ZAKHOIER, B.N.

Istori§a vostochnopgo srednevekovya (History of the
Middle Ages in the East). 194J.

ZHUKOVSKIY, V.A. Nedavniye kazni babidov (Recent persecutions of
the Babis). 1888.

| Rossiyskiy imperatorskiy konsul F.A. Bakulin v
istorii izucheniya babizma (The Imperial Russian Consul F.A., Bakulin
in the history of the study of Babism). 1917.

Sekta lyudey istiny v Persii (The sect of' 'The Men
of Truth' in Persia). 1887.

Taynyyeyedineniya s bogom v podvipakh startsa Abu-
Saida (The secret commmion with God in the Acts of the veneruble
Abu-Said). St.Petersburg, 1899.

Zhizn' i rechi startsa Abu-Saida Meykheneyskogo
(The 1ii'c and speeches of Abu-Said Meikhaneh) Persian text. St.

Petersburg, 1899.
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e Raskrytiye skrytogo za zavesoy (The mystery behind
; the curtaoin revealed). Tronslation of a vork by Dzhullabi (Jullabi).
“ Ieningrad, 1926.

ZOYEVA, M. erializm i religdya v koloniyakh (Imperialism
and religion in the colomies). Mocscow,- 1930. |
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WORKS NOT MENTIONED IN ATPHABETICAL: LIST

(Russhl Khronograf (Russian Chronicle) lst Edition, 1512; 2nd Edition,
E 1617; 51-& Bdition, 1620-46.

(

(

Nachalnyy svod
%Pwest' vremenykh Let

dev v Konstantino ol, na Afon i daleye v

Khoshdeniya russkikh
yvs of Russian people to Constantinople, to Athos,

Palestinu (The journe
§ ——d fucther te Palestine)
(

Kazanskiy letopl sets

Kniga Stepennayas
<h TLetopisey (Complete Collection of

See Polnoye Sobranlye Russkil
Russion Chronicles), 22 Vols. St.Petersburg, 1911-14, for all

aDovVe.

Obstoyatelhoye 2 Eodrobnoge opismxe zhiznl lzhegroroka Magomeda
rnykh arabskikh. zevrexsklkhz khaldezsklkh,

sobrannoye iz dostove
crcoheskikh i latinskikh jsateley slavnym doktorom Prido
e false prophet Muhammad.

& factual and detailed description of th
derived from trustworthy Arab, dJ e*m.sh3 Chaldean, Greek and Latin

sriters by the famous doctor Prideaux Academy of Sciences.
St .Petersburg, 1792.

Journal Zerkalo Sveta (Mirror of the World) in
ob Alkorane (On the Koran)

rokonnik, zhivshiy V nachale devyato

iica__ltzdli}_ by Yusif the Muhammadan legislator, who lived at
beginning of the tenth century);

bu-Ganifa, slavneyshi: zokonnik pravove
v 699 srodu po R.Kh. ibu Honif: the most f{lamous le§1

e e e ettt gt et i
T7uo Muhammodans who was born in the year 699 A.D.

tbu-Riran, astronom muzul 'menskoy v XIst.
astronomer of the XIth Century

-

1786 contained an article

(Abu Rihan the Muhemmadan

* '.'r—r-ﬂ”' . r!lﬁ .
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Bibliograficheskiy ukazatel' knig 3 stat've na russkom yazyke po -
istorii religii Bibliographical index of books and articlesin
the Russian language cn the history of religion). Appendix to
the second volume of Istoriya religii, 1911, a translation of
the work by Professor Chantepi- de la Sosseille (?)

Sbornik postanovleniy shariata po semeynomu i nasledstvennomu pravu
(Collected decrees cf’ the Shariat on the laws of the family and of

inheritance). St.Petersburg, 1912. Based on material collected
by the Palen Commission on Turkestan.

K _voprosu o panislamizme (On the question of pan-Islam). Article
in Mir Islama, Vol.II, No.l, 1913. |
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