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literature of Muslim Iegeneration, and the o \

he is a European by birth and education, a .ii"
travelled and observant Inan, makes his achie g
the more remarkable ... 1; ig the most tho:

Pasha’s famous ‘Islamlashmaq’. >? -
Marmaduke Pickthall in ¢ ‘Islamic Cultyre® (Hyderaba;{'

“A short but ful] book . .. showing the errors "j
the Muslims with €xtraordinary clearpess and -ve; 1tk
of argument.”’ T gt |

Syed Sulaiman Nadvi in “Maarif” (Azani- ., 11

“A most interesting book . . Harsh words 1|
probably dictated more by determination to & o

:.
Y

than by a desire to scold. They fepresent a call to -

- action to the youth of Islam which should attract tle .
attention of our-leaders’® |

STAR OF INDIA (Cal..: ..

from™a new convert. The book ought to be mo-*f
widely circulated. - Tt must be in the hands of o ,‘!
educated Muslim youth. >’ _ - S

Maulana Abdul Majid Darv * . 7.

- “Muhammad *Asad’s' book “Islam at the i..':rossf-.,..'
roads” I must say is a masterpiece on the subject’’. |
- | ‘Maryam Jamila (Margaret Marc:. - (o
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FOREWORD

ELDOM was mankind intellectunally as restless
as it is in our time. Not only ar¢ we facted with

a multitude of problems requiring new and unpre-
cedented solutions; but also the angle of vision in
which these problems appear before us is different
from ¢nrytking we were accustomed to. so far: 'In
all countries society passes through' fundamental
changes. The pace at which this happens is every-
where ¢ dlﬂerent‘ but every where we can observe

the same prr_:s;mg energy which. al.lmvs of no halt or
Lzhesnatwn_ |

- The world of Islam is no exception in this
respect.  Here_also. we see _old__customs and ideas
gradually disappear and new forms emerge. Where-
to does this development go? How deep does it

~reach ? How far doesit fit into the t:ultural I‘HISSIOII

e s = -

of Islam ? - B
This "book has no pretensmn to giving an

- «xhaustive answer to all these questions. Owing to

.
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its limited space only one of the problems facing the
Muslims. today, namely, the attitude they should
adopt towards Western civilisation;~has been

—
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selected for discussion. The vast implications.of the
subject, however, made it necessary to extend our | W
k) H’ **f'SCI‘lItlny over some basic aspects of Islam, more i - ":?I:f:
particularly with regard to the . prmelple of Sunnah. g
It was impossible to give here’ more ‘than the bare l
outline of a theme wide enough to fill many bulky
volumes.* But nonetheless—or, perhaps, therefore \ ;
—1 feel confident that  this brief sketch will prove, ?
for others, an incentive to further -thought on this |
most important problem. . - . R ¥

And now about myself——beeause the Musllms |
have a right, when a convert speaks to_ them, to
know how and why he has embraced Islam. .. . ..

In 1922 I.left my native country, Austna 10
travel through Africa and Asia as a Special Corres-
pondent to some of. the leading Continental news-
"papei‘s_,-and spent from that year onward nearly the
whole of my time in the Islamic East. My interest

_:in the nations with which 1 came into contact was
in the beginning  that of an. outsider omly. L saw. :
‘before me a social order and an outlook on life i
fundamentally different from the Furopean;.and

.from' the yery first there grew in me.a sympathy

- s = [‘-i
u} for the more tranquil—I sheuld rather _say.:'more

E — R T ET—  —— A A A e T

- P LT r r.l?.

human—eeneeptlen of .life, -as- compared with the

:I-
w

L]
- - _:_. e _’t\'.:.-

% ,w hasty, ‘mechanised: mode: of living in Europe: - ‘This f»r‘a
S | sympathy ‘gradually led me to an investigation iof
the reasons for such a difference, and I became
mterested in the religious teachings of - the Muslims,

_ ¢

;j --.‘-' - | ‘ : _ _.T‘l_'-

.';r i’;
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-‘

At the time - in qucsuon, that mterest was not

'-l"‘"""-"ll-—.-....-__.,__'_ mm o ATEE——

strong enough’ to draw me mtn the fold of Islam.

but it opened to me_a new vista of a progressive
hum*a_n society, organized with a minimum of internal

" conflicts_ and_a maximum_of real brotherly feeling.

The reality, however, of present-day Muslim life
appeared to be very far from the ideal possibilities
‘given_in_thé religious teachings of Islam. Whatever,
‘in Islam, had’ been progress and movement, had { -

——— -

turned, among the | Mushms into indolence and-

_ul-l.—l-H-'l---f—u...

P!

-'J;J stagnatlon whatever there had been of gencros:ty,

' solution. Irealized that the one and only reason for

and readiness for self-sacrifice had become, among’
the present- day Muslims,  perverted into narrow-
mmdedness and love of an easy_ hfe | o

— iy — ATy,

Prompted by this dlscovery and puzzled by the @
obvious _incongruency between Oncg and Now. L*)" TR

——

gl = . e e . —— — - ma

1tried to gpproach the problem before me from

a more intimate point of view: that is, I tried to
 imagine myself as being within the circle of Islam.

It was a purely intellectual experiment; and it re-
vealed to me, within a very short time, the right
‘the social and cultural decay of the Muslims -~ .
. consisted in the fact that they had gradually ceased e
i to follow the teachings of Islam in'spirit. Islam was
~still there ; .but it was a body without soul. The —
| very clement which once had stood for the strength

-of the Muslim world was now responsible for its .

s - weakness ; Islamic society had been built, from the

Marfat.com
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Mepyioutset,;‘on ‘religrous: foundations alpne,
sweakening s 6f the: foundations has -
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and the

-necessarily

:weakened  the! . cultural- fstructure——-and pOSSlbly
~might causeiits ultimaté disappearance, {... . R R

B
. m B

The 'more L understood how concreife;. and how

B s T . e o ———— e w i m o —me——— T -— —
f e—ia v ——— —a =

- immensely practical the.teachings of Islam_}are, the i

— P
-— I i —_—

B A

more- eager;. becaine myy questlomn‘g as, tp__WhY_.hﬂlﬂ i

— . —— _ — pr— 1 !

Mushms had abandoned their- full: applwatmn to
.real life.: I discussed .this problem with many,
1ing- Muslims in almost: all- the- countries. between,

- ———
T —— —_."'-

think- .
the *; |

. ki =T Py = L e —
Sp— -
- d—— | pyp— . P L S ——

.. the

~Lybian .-Desert ; and.. the Pamirs. .between ; In

. Bosphorus:.and -the ;Arabian: Sea.

an ohsession
,othes ;mtelle tual mterpsts m thc world of

)
The quastlomng steadlly grew in empha‘sis——untll 1
|

defenql [slam; from their neﬂhg\,nce and mdo

It almost became

which:: u1t1mately overshadowed. all 1Yy
Islam

6]73 tO

I a non—Mushm talked to Mushms as 1[‘ [ *.w‘

lence

“The :progress : was: 1mpercupt1b1e: to. m...., untll ona
day——tt was in, antuman; 1925, in the mountams of
ald to

Aﬁghamstan——a young.. provmcml Governor S
mew-' gt Bgyl@uare a Mushm, only you don’ t kn?;w
struok by.. these words and

~1f: yburselt v 1 was . _
remamcd sﬂent **xBut when I came bagk tqlﬂEiurope

- .ONGe agaml_;p: 1926 I ,..saw that the bn'ly 1q,%1ca1 (,

consequenc of .my. att1tude was to em};race If.lam M
' SR i lulli‘.- ﬁf
. So much-about; the czrcumstances of _H_Elﬁ.jgy:l?egqgl-;(;

then I ‘was as;ked., time and
ce - Islam‘? What was

y 9 __and T must"

umg Q Mushm . Sincg .
- again.: “ Why. did you embra
it that attracted you partmularl

- 1 -

|

)

=
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" confess I'don’t; know - eF any . satlsfaetely answer.
~It was ngt.any par ticular teachmg that attracted me,‘ |

L] rl,‘_‘_ L,

but :the.. \vhele wanderful 11}explrcab1y Q‘&i"ﬂ‘f.

structuge ef meral teaching, zmd practreal l;f;e pro;.

b o

. gramme. uI Ieeuld ‘qeht’sa?r, ‘even n.ow, ‘whrchl aspeet |
.'  of :it appeals to: me mare  than-any ether Islam
appears to me 11ke a perfect werk of arehlteeture
All, its. parts are, llarmomously eene_ewed te eem-
plement- and suppert each, ether :nethmg is super—
fiuous- .and, nothing laekmg, mthi the result of an,
absolute balanee and - solid eempesure. Prebably
this feeling that everythmg in -the;, teaehmgs and
postulates: ef Islam is ““ in 1ts mper place ™ has
-created the strengest impression en me. There mrght
have been, aleng with it, .other 1mpre551ens also
which to- day it is d: ficult for me te anelyse' After
all 1t wasametter of love; and leve 15 eempesed
of many things ;, of our de51res end our lenehness
of our high aims and our sherteemmgs, of our
~ strength and our weakness, Se it was. 1n my ease
Islam came over me like a rebber whe enters e.
heuse by .night ; but, unlike a, rebber it entered te “

remain for good. w3 e

—

Ever since then 3 endeavoured to 1ea1n as much
" as I could about Islam. I studred the Qur an and
the Tradrtlens of the Prephet (peaee and blessmgs
' . be upon him) ; 1 studied the language of Islam and
its history, and a good deal of what has been wrltten
1 about it and against it. 1 spent over ﬂve years in

Marfat.com
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the Htjaz and Najd mostly ‘in al—Madmah so that-
I mlght experience something of the ~origmal’ sur--
roundings in which this religion was preached by
the Arabian Prophet. As 'the Hijaz is the meeting’
centre of Muslims- from many countries, I was able’
to compare most of the different religious and social
views prevalent in the Islamic world in our. days.
Those studies and compensens created in me  the.
Grm conviction that “Islam, as a spiritual and social
phenomenon, 1s still, in spite of all the drawbacks
>  caused by the deficiencies of the Muslims, by far
the greatest driving force: mankind has ever
expenenced and all my interest became,; since then,‘
centred around the probiem of its regeneration.
" This little book is a humble contribution towards
the "great goal 1t - does not pretend to- be a “dis-
passmnatc Survey of affairs ; it is the statement of a
case, as'l see it ; the casec of Islam versus Western

civilization. And it is not ‘written for those with

.__._.,....-.pﬂ"'"‘ﬁ-.._-—-' - 4ear e

whom Tslam is only one of the many, more or less

s — Tt R it

usefu] accessories. te SGCI&]”__Ll_l_f ¢ ; but rather for those
in whose hearts still lives a sperk of the flame which~
bumed in the Companions of the Prophet—the

flame that once made Islam great as a social ordet

and a eultural echlevement SR - R
+ , B
T | Delhi, March 1934. ~ =~~~ - gt
' ' ¢
;
|

Marfat.com | SR,



THE OPEN ROAD OF
- ISLAM :

\NE of the slogans most characteristic of

| the present age is “the conquest of «
space.”’ Means of communication have
been developed- which are far beyond the
dreams of former generations ; and these new
means have setinmotion a far more rapid and
extensive | transfer of goods than ever before

L e Sy ——

~ within the history of mankmd The result

B T e T

of this development is an economic inter- ¢—

—— e o tam, . e g Sl ol g e -

dependence of nations. No single nation or
eroup can today afford to remain aloof from
the rest of the world. Economic development

has ceased to be local. Its character has
become worldwide. It ignores, at least

.....

in 1ts tendency, P_Olltlcal boundanes and
geographical distance. It carnes with itself
—and possibly this is even more nnportant
than the purely material side of the pro-
blem—the ever-increasing ‘necessity of a

transfer not only of merchand1se but also of
. | 7 |

1

j .

N

P

i
A
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L l'- E ‘ l

‘thoughts and cultural VaIues. But while
those two forces, the economic aud the
cultural, often go hand in hand, there 1s a 3
difference in their dynamic rules. The \
elementary Taws of econiomics require that §}
the exchange of goods. "between nationis be \
_mut‘ual this niearis that no natmrt can act as
buyer only while .another nation.is aIways
sefler ; in the long rumn, each of them must
p[ay both parts simultaneously, gwmg to,
and taking fromt, each other, be it directly or
through the medium of other actors in the
play of economntic forces. But in the eultural

field this iron rule of exchange is not a neces-
suy', at Teast not always a ws1b1e one “that
is to say, _;he transfer of ‘ideas and cultural‘
mﬂuences is not necessarily based on ‘the
l]:lrmmple of gwe-and -take. It lies in human:
‘nature that nations and civilisations, ‘which
are pohﬁcally and eeonomwally more virile,
-exert a strong fascination on the weaker or
' _ _less actwe - communities and mﬂuenee P,;
F them in the mtellectual and somal sph.....res

'W1thout being mﬂuenced themselves Such {_
is the 51tuat10n today wuih regard to_the
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ré'léiti_cms between the¢ Western E.‘t!ld.:i?l?,e

Muslim worlds, .
From the viewpoint of the historical

observer the strong, one-sided influence
which Western civilisation at present exerts

on the Muslim world is not at all surprising,
because it is the outcome of a long historic
process for which there are several analogies
elsewhere. But while the historian may bz
satisfied; for us others the problem remains
‘unsettled. For us ‘'who are not mere interest,
ed spectators, but very real actors in this
drama ; for us who regard _ ourselves as the
followers of the Prophet Muhammad (peace
and tlessings be upon him) the problem in

reality begins here. We believe that Islam,

- b By — —

- unlike other religions, 1s_not only a spiritual

—— . e — =

attitude of mind, adjustable to difterent
cultural settings, but a self—suﬂicmg orbit of
culture and a social system of clearly defined

features. When, as is the case today, a-foreign

civilisation extends its radiations into. our
midst and-causes certain changes 1n our own

_cultural organism, we are’ bound to,make
it clear to ourselves whether that-foreign

M:eu‘ffslt“.“c:ona=



_i'Tr"l-_'!', ﬂ"-ﬂlw—r'—f‘—w##w-
iy gl —wgqu— - alny.

1
]
i
!

0 ISLAM AT TI-iE CROSSROAﬁﬁ

'mﬂuence runs in the: direction of our. own
cultural possibilities or against them whe-
ther it acts as an invigorating serum in the: I
body of Islamic culture, or as a poison. R

An answer to this questlon can be found |
through analysis only.: We. have to d1scover |
the motive forces of both cw111zat10ns—-—the |

-y e R, L Py

‘Islamlq_gnd that- of t_h__e;__l:l}_gdern West—and
then to myestlgate how far a co-operation
is possible between them. And as Islamic

- civilization 1s. essenually a rehglous one, we
must, first of all, try to define the genegal

il - .

role of rehglon in human hfe

*What we call the “rehglou_s atutude
1S the natural outcome of man’s mtellectual

and biological constitution. Man is un-
A - able to explain to hlmself the mystery of :
" life, the mystery of birth and death, the
~mystery of infinity and etermty His reason-

, .ing stops before 1mpregnable walls He can,
. thereforé, do two things only. Theomeis,
“to give up all attempts at understandmg life ¢
«x - asatotality.. In this. case, man will rely - (;
£~ upon the evidence of external experiences
‘alone and wﬂl 1limit his conclusions to their

e
- . F
- -,

Marfat.com '



THE OPEN ROAD OF ISLAM ~- 11

sphere Thus he will be able to undcrstand
single fragments of life, which may increase
in number and clarity as rapidly or as slowly
as human knowledge of Nature increases,
but will, nonetheless, always remain only
fragments—the grasp of the totality itself
remaining beyond the methodical equipment
of human reason. This is the way natural
sciences go. The other possibility—which
may well exist side by side with the scientific
one—is the way of religion. It leads man,
by means of an inner, mostly intuitive,
experience, to the acceptance of a unitary

explanation of life, generally on the assump-

- tion that there exists a supreme Creative

Power which governs the Universe according

‘to some pre-conceived plan above and
beyond human understanding. As has just
been said, this conception does not neces-
sarily preclude man from an investigation
of such facts and fragments of life as offer

‘themselves for external observation; there is

no inherent antagonism between the _ext_ernal

- . e A - AT . e =

(scientifi¢) and internal (religious). percep-
tion. “But the latter is, infact. the only

Marfat.com
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~ speculative possibility to- conceive all-life

as a unity of essence and motive power::in.
short, as a well-balanced, harmonious totality
The term:: “harmonious,’” though'so terribly: 1
misused, is very important in this connectiony’ 1
because ‘it.implies a ‘corresponding: attitude . |
in man himself. The religious..man knows. i
that whatever happens to him and. within {
him can never be the result of a blind play-
of forces without consciousness-and purpose;:
e believes it to be the outcome of God’s
conscious will _alone,’ and, therefore, or-
ganically integrated  with a universal plan.
In this way man is enabled to-solve the bitter
antagonism between the: human Self and the
objective world of facts and appearances
which is called Nature.. The human being,
with.all the intricate mechanism of his soul,

with all his desires and. fears, his feelings :
and his speculative uncertainties, sees himself *
faced by-a Nature in which bounty- -and
cruelty, danger and security. are mixed ina -
wondrous, inexplicable way and apparently

work -en lines.entirely. different - from:the = "
methods. and the . structure of theihuman - ¢

[ _-'*,__.l-
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L T I r
1 h.kll-l

mmd Neve; has purely mtellectual phllo-

. .'_r-ﬂ"i'l-l LTI

sophy or Gqurimeq‘tgL_‘smenre been able to
solve ‘this = conflict. This ehactly 1s' thc
pmnt where Iellglon steps in. |

In: the hght of rehglous perceptmn and
expeuenee the human self—consemus Self

and the mute, seemmgly 1rresp0n31ble Naturc

positively rf?[iglous ﬁwn—wh&tever
- reh glon——from the 1rrehg1ous |

are brought mto_a relation of splrltual
harmony because both the individual

'-J'l'l'.J

conscmusness of man and the Nature that
surrounds hun and 1S W1thm him,.are nothmg
but co ordmate 1f dlf’ferent manlfestatlons

- - - -
---; 1._‘,‘_

of one and the same Creatlve Will. ‘The

-—--1—-.-.--____ -.

1mmense beneﬁt which rehglon thus confers

‘upon man 13 the reahsatlon that he is, and
‘never can cease to be a well-planned “unit
;m the eternal movement of Creation:

a deﬁmte part m the mﬁmte orgamsm of

aaaaaa

j:sequence of th;s conceptmn is a deep feellng

- e e ——

of spiritual securlty——that balance between

'Fhf"""" """"-'*"-"T *'l'-—-.,_ T = '—-l""-' s, mmrald A

“hopes and fears which dlstlngmshes the

ey wrw, - T T—w ' T

o o o .
il - o T

]-
11-1.:.." I.

iy - E— - Trm _'_,_ Tea—— v Egm mr— Tmp —wrTer- -Tw "

= "L
- This’ fundamental p051t1011 1s common

—_—
——— = —— —_— — — —

i:l'
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e it SRR T

Idoctrmes be ; and equally common to all

[P R | pe— -l---'-l-'-l'l-n-ﬂ-'"—"

of them is the moral appeal to. man to .

t—..p—.q.--.. .-_p—__..—-'-'l—'l. ey
T

to all great religions, whatever their specific

TR T o ml iy gk -.._. FE—— L

surrender himself to the manifest Wﬂl of
God. But Islam, and Islam alone goes

beyond this theoretlcal exp]anatmn and ex- -

hortatlon It not enly teaches us that all
life is essentlally a umty—-——because it proceeds :
from the Divine Oneness—but it shows us
also the practlcal way how everyone of us
can . reproduce, w:lthm the limits of his
1nd1v1dual earthly llfe the unity of Idea and
‘Action both in hlS emstence and in his
conscmusness To attain that S@reme goal
“of life, man is, in Yslam, not compelled to

.renounce -the world ; no _austerities are

I'freqmred to open a secret door to splrltual
purification ; no pressure is exerted upon the

‘mind to believe incomprehensible dogmas

“in order that salvation be secured. Such
things are utterly foreign to Islam : for it is
neither a mystlcal doctrine nor a phllosephy
It 18 sunply a progrannne of life according to

the rules of N Nature which God ‘has decreed
_upon His creation ; and 1ts supreme aclneve-

S AL g e - ""lv'\-'—-.--l!'\-lll—l...q—l- .
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ment. is_the complete co- ord_lpa_;gqg_ of the
splrltqal and the material aspects of human
life. - In the teachmgs of Islam, both these

pects are not only “reconmled” to each
other 1n the sense of leavmg no inherent
conflict between the bodily and the moral
existence of man, but the fact of their co-

ex1stence and actual mseparab1hty iS 1n51sted

L] —n——

(ST

e o ——

liar f‘orm of the Islamic prayer in which
spiritual concentration and certain bodily

el il g e — T Ty -

movement are co-ordmated with each other

Inimical critics of Islam often select thlS way
of praying as a proof of their allegation that
Islam is a religion of formalism and outward-

1€SS. And in fact, people of other religions,

‘\‘_._.1-.- *

who are accustomed neatly to separate the
“spiritual” from the “bodily” almost in the

same way_as the dairyman separates the

‘cream from the milk, cannot easily understand

_ that in the unskimmed milk of Islam both

’H.mm"'“‘u:'ﬂu.' L
e - B i i [ F
|

these ingredients, though distinct in their

respective constitutions, harmoniously live

and express themselves together. In other

Marfat com
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16 ISLAM AT THE CROSSROADS
words the lslemtc prayer consists of mental
concentratton and bodily movements because

human ltfe 1tse1f is of such a composrtton,

. — g

e

F'E.-h.._.._.___" e

God throu __gh the sum—total of all the faeulttes

_.er.ﬁ-

He has bestowed upon us..
A further illustration of thts attttude -

can be seen tn the mstttutton of . the tawaf

the eeremony of walkmg round the Ka‘bah
in Mecca. ~Asitisan mdtspensable obliga-
tton for everyone who enters the Holy City
to' go seven times round the Ka‘bah; and as

the‘observance of this injunction is one of

the three most essenttal pomts of the Meccan
ptlgrtmage ‘we have the right to ask our--.

selves . What is the meaning of thlS Is<

it’ necessary to express devotton in such-a
formal way‘? o - o
The answer is quite obvious. 1f we
move ina ¢éircle around some object we there-
by establtsh that object as the central point’
f our ‘action. The Ka‘bah, towards which

every Mushm turns  his face.in’ prayer,

symboltses the Oneness of G
movement ' of the pilgrims 1n

od. The bodily t
‘the tawaf
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-

symbohses the actlwty of humian life. " Con-
sequently, the tawaf 1mp11es that not only'
our deirotmnal thoughts but also our practical
hfc, our actmns -and- endeavours, must have
the 1dea of 'God ‘and* His’ Oneness for-their
centre-—-m accordance Wlth the: words of the
Holy Qur an R L L R P A R T
et UJ.L.-.J Y U.u.!'ﬁ'l_g Uz” uﬂl:-La_’
“I-have not created' Jinn and' Man but that
they should worship: Me” (surah 51 : 56). -
Thus 'the conception of **-worship >
Islam is- ‘different  from. that in: any“other7
religion:: Heére'it 'is not restricted:’to_the

T T T — o P——

purely. QQ_Y_QtIOHal Ipractices; for example
prayers. or fasting, but extends over the whole:
of man’s practical life as well:- If:the’object
of ourilife as a whole is‘to be the worship of
God;'we nécessanly must ‘regardthis life in

. the totahty of all its"aspects, as one complex-
- moral resﬁonsabillty ‘Thus, all our-actions,

even the seemmgly trivial onés, must be per-

formed as acts of worship :that is, performed'
doisciously-as constituting a ‘part of - God’s:
universal plan. -Such @ state of things is, for
the man‘of-avérage capability, a distantideal;

-
- Sl =

!
:
i
§!
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but is it not the.purpose; of religton o bt;mg
1deals into rcal exmtepce 9 ey e i

i,

. The position; of. Islpm in thlS requct 1S
unmlstalgable It tegches us, ﬁrstly, that t the

--ll-llll--lrw---l----'L
e _..,_,_-..._--.-ﬁv—'

permanent worshlp of God inallthe mamfold

”--h-” L s sl o e’y purln b m e T ¥ b r *H"HW#F:‘*

actions of human life, s the jvery meaning of.

h____.ﬂ___ —n R i o R D e -ty g el e | o i

thls hfe and, secondly, that the achlevemem;

-

of this purpose remains im poss:ble so long as

e g Sl Sy H_-m-..-.-ll-'l'" '-lq.i-"'—\l\-r'-u-._._ . - =

- —— [ LT Sy

we divide ourlife.into.tworparts, the, spmtual
and the -material.: they, must, be, bound.
together;1n our conscipusness : and our.action,
into -one. harmomous entity:; . Our notion:of
God’s Oneness must, be reﬂgg_tﬂeﬁg in our-own:
striving towards a co-ordmatmn_ and, umﬁca-
tlon of the various aspects ofrourlife.. -/«

A lpglcal consequence of: this: attltude 1S :

_..-—4- LT S

o e el i b iy pliey s w e L 2T L

a further difference. between. Islam" and.all.

e A e T P TR AL RS pmmm e it ;e o ke e T R —— - w:ﬂi

other known . religious. . systems. - It is.to,be;

found in, the. fact that-Islam; as a:teaching;,
undertakes to define not only the metaphysi-:
cal relatmns between ;man and. his. Creator,
but also—-—-and with. scarcely less-insistence=:
the earthly relations; between the individual.
and his social surroundings. The ‘worldly.

-~ life is ‘not regarded as a mere QMPt)LShZGIL as .
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a meaningless'shade of the Hereafter -that is
toi come, but asid:selfcontained,;: posmve
entity. God'himself isia:Unity. notionly in v
© essence: but-also-sin'purpose jiand, therefme
- His creationis a Umty, poss:bly in essence
. but:cerfainly in purpose.. R
7 Worship: of God ; mfthe W1de sense Just
- explained constitutes; according to Islam, the
meaning of human.life. +And it is this.corn-
ception. alone that. shows us the p0331b111ty
of man’s. reaching .perfectioh within his.
individual,  earthly 'life:u Of . all “religious’
systéms, Islam:.aloné- declares that “individiral
perfection ispossible in ourearthlyiexistence.’
Islamdoes‘not postpone this fulfifment- antil
after ‘a"suppression 86 the so-called “bodﬂy”
desires, as.the 'Christidn teaching'does!;inor
does Islam:promise a ¢ontinuous chain of re-.
births:on‘a' progressively- higher- plane;-as is
i the case {with\ Hinduism::-nor-does- Islam’
‘agree with'* Buddhism,’ “according itos which:
- perfection andisalvation can‘only be obtained:
through an:-annihilation ‘of the individuals
i Selfrand its'emotional links:with - the: wotld.:
t No—= “lslam is emphaticin theassertioirthat.

Marfat.cog
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man -can ‘reach  perfection in. his,earthly; R
individual life'and by, making full use:of all
the worldly possibilities of his'life.: /1t ‘ "
. To- avoid . misunderstandirigs;: the- term
“perfection’” ' will- have'ito be defined-in the
sense it is used here... As-long as we haveito
QO;_wi__thzhuma:n;_ biologically': limitéd, beings
we. cannot possibly, consider: the ‘idéa’ of:
““absolute’’ perfection; : because: everything.
absolute belongs to the: realm of Divine attri-
butes alone. Human: perfection; in'its:frue

 bearing:, It does not implyithe p ossession-of.

psychological and moral sense, must meces= |
sarily have a relative: and -purely. iddividual

all imaginable ‘good -qualities, nor even the
progr_essi_ve_.'a‘c'quis_ition- of new qualities:f rofy |
outside, but: solely thé: development .of .the ‘
already .’ existingy . ‘positive. qualities :. of - the.
individual in _such a-way-ds to rouse:his innate 1
but . otherwise: - dormarit.’ powerssi. Qwing. to:
the:natural - vafiety of rthe:lifesphériomenay.
the inborn -qualities: of. man:. differ in-each; ('
individual case. " It would be absurd, there::
fore. to suppose that all human beings should,
or -¢veni could;: strive towards  on¢ and the' "

I
1
1!

(3
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" same “type” of perfectwn—-—Just as it would
be absurdito expect a-perfect race-horse and
aperfect’ heavy draught horsg_to possess
exactly -the same qualities.” Both" may be
lndwldually_perfect and satisfactory, but they
will be different, because ‘their ongmal
characters are different. ' With human bemgs

~ the:case is similar. - :If perfection were to-be
standardised in a certain '“‘type’’~—as Chris-
tianity does.in the - type of the ascetic saint—
men.would ‘have .to- give 'up, or change, or
suppress: “their individual - differentiation.

- But:this would clearly violate the divine law
of individual variety which dominates all life
on this earth. Therefore Islam, which 1s not
a religion of’ repressmn allows to man a very
wide margin in his personal and socml €Xis-
tence, so that the various qualities, tempera-
ments- and psychological inclinations of
different individuals should find their way

~ to positive development according - to their

—individual predmpgsmon Thus'a man may

. bean ascetic, or he may enjoy the full measure

| of his sensual possibilities within the lawful

* limits:; he may be a nomad roaming through

LUUQ '],E'J[JBW

|
|
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“the deserts, without: food for, tomorrows.0r -

@111 PUre; 5‘1—121—1“ the: §cnse ¢xplained: above :1

pra—

a nch ﬂmerchant surrounded by;yh1s  £00ds!
As long as he. smcerely and., consciously.

_submlts to th,e laws decreed by Godnhe is -

111111

form Jus natyre dlreci;s h1m o HIS duty 1s to
make the :best of:-himself,:'s0. that,-:he;mlght
henour, ; the.,r life-giftewhich: : his; Créator;has
bestowed upon himiand to heélp. his fellow-=:
beings, by .means;:of . his/:own developments;
in, their,- spiritual,. soelal and Limaterial:
endeavours. But the: formrof.his individual lite:
_is,in no way. fixed by sa. staxidard..He. is{ree
to.make. ; his: rChOICefifl om:amongiallnthe.
l1m1t1ess 1awfu1 £OS§_b1lltleS open to; him.} fi+-
T_heﬂb*asw of , this -*‘liberalism?’vini Islam
'13 to be_found.in :the, conception:thatiman’s
0r1g1na1 natureiis. essentlally goodu:Contrary:
to the Christian idea that-mands born gglg
or . the _teachings.: of ;Hinduism, :that-he¥is-
orlgmally low,and impypre: and must/painful-
Ly stagger, throwmamroﬁ transmi gm-

tions towards. the ultimate goal of perfection;

the Islamig, teaching: centends, thatzman s
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--—-potentmlly perfect fIt is sard in the Holy

Quran TN . b 1.*~"-r K i? . ,”j ' l‘|

SR F_QJJ Uw’*ldu"‘“’y|u’“m } k \/
"‘Sureh' e created ' man in' the - best

= g \ e o, it —

structure’f’—-but int the same breath the

verse continues .. + L
1rabdlall Hleey 1,.41 UJ.LHYI U«bl.. i ,mj é
“l".? ... . and afterwardsWe reduced him:to

the lowest of low :.with the exception_of

those who have falth and do good works

-'-'" "'"""'l-.l—-.-.--l.—.llll!-_'-'.'-.'—_ e i . mmmm " e

(surah 95 4 5) S Do

- In thrs verse 1s expressed the doctrine
that man.is originally good and pure ; and,
furthermore ‘that disbelief in God and lack

of good aGtions: may destroy hlS orrgmal per-

e e e T - gy, - e - e—

jegtron On the other hand, man may retain,
Or regain, - that original, individual perfectlon
if he conscwusly realizes God’s Oneness and
sitbmits to- His' laws: ' 'Thus, accerdmg to
Islam evil is‘hever essentidl or even original: .~
it is' an‘acquisition of man’s Idter [ife, and is

l due” to'a" misuse" - of ‘the - ininate, posﬂ:we

qualltles with which God has endowed every
L human ‘being. - Those" qualities are, as Has
! beén said before, differént in every individual,

~—m N;.. T 'I::.l.-'l-u-

- - - " -
s I Ml s e et
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1{s splrltual orlentauon How entirely, dif~ }

 ferent is-this from the ChI'lStla.l‘l conception!
Accordmg to tho’*Chnstlan dogma -mankind f:

. stumbles under a hereditary. sin- committed {Fﬁ

Ma:rfathOm |
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but always potenti _a_,lly_potfecunihemselvcs s
and their full development is possiblewithin

the period of 'man’s individual: life on earth.
We take it;forgranted -that the life -after

death; . owing.to its- éntirely chan ged . condi-

tions of feeling and perception, 1will -confer -

- upon--us‘other, . - quite . new..qualities’-and
.-faoultles which - will; make ya: still. further
progress of the human soul, possible ;but this

concerns . Our . future life. alone.. ~In- this

earthly life also, the Islamic, fteachmg defi~
nitely: “asserts,, - we—everyone = of;juss—can
reach a full measure; of perfectionby deyelop-
ing the . positive, already existing traits- of
wh1oh our individualities age composed., .

Of all rehglons ‘Islam .alone makos 1t

.‘ possﬂﬂe for. man ;to: enjoy-the full-range of
his earthly life: without;: for aimoment losing

by Adam. .and Eve, and., consequent]y the

whole life is:-looked .-upon—in ., dogmatic

theory-as 1east--—-as a gloomy dale.of; SOTTOWS,

™
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© Atiis-the battlefield of two opposing forces:

--u.-"l"-.ﬂ'l-‘-'-—.l'-u'\-"-n"——r"-"'-"' ERE o
T — | "t =

"E_r

ﬁi-_

the.evil,: repnesented by.Satan, and theigood,

'represented by Jesus Christ. -The Satan tries,

IR T

by -means - of - ‘bodily . temptations; to -bar the
progress,.of the -human ;soul. towards :the

light eternal ; the soul belongs:to’ Christ,

while the body. is::the playground  of satanic
influences..!One: could express-it-differently :

the world of Matter is- essentially . satanic,
‘while -the. world of Spirit- 1s. divine and

--H—u--'ﬂ:—l-l-' L N Y T Ty I |

-gooT Everything in:human - nature -that is

= — q.-in...

‘Tnaterial, or.“carnal,” as Christian theology
prefers to call it,:is a direct result of Adam’s

succumbing . to the .advice' 'of the hellish

Prince of:Darkness and-Matter. Therefore,

to obtain salvation, man must turn his heart
away-from this ‘world of the flesh-towards

the future, spiritual ‘world, : where -the: ¢ sin

of mankind ’’ 1s redeemed - by the: sacrlﬁce of
Christ on the cross.. -« “oac oo e

-Even if this. dogma is - not—-—and never
w,a,s—;—obgyed in practice; the very-existence
of-such -a -teaching tends - to.;.,produce a
permanent feeling of -bad conscience:in the

-re——— .

reliﬂlously inclined man. 'He;is tossed: about

Marfat.com
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between; the peremptory ‘call'to neglect:the
world:and. the “natural -urge- of his-heart‘to
live:and to enjoy this life.- - The very-idea of |
an unavoidable; because: inherited, sin;’and } 7.'-!.
of:its'mystical-—to the average intellect’in- i
comprehensible=~redemption : through- "'thé ;-
suffering. of> .Jésus on--the: cross,.érects a 8
barrier-between - man’s. spmtual longmg and
his:1égitimate desire to live.” B
.15 IniIslam we know nothing of an Original
Sinijiwe: ‘regard. 1t as- incongruent wifﬁ‘fhe

- idea:of:God’s justice. God does not make the

Jf—”i) child responsible forthe domgs of his father:
and’-how: could.- He have made -all- those
nmimberless generations: of ‘'mankKind respon-
sible! for aisin of disobedience-committed by
‘a’remote ‘ancestor ?- It is, no doubt, possible
to-construct. ‘philosophical: explanations ' of
this strange -assumption,’ but for the ‘unso-
phisticated intellect it will-always remain as
artificial'and as unsatisfactory as:the cohcep-
tioh of Frinity vitself. ' And ‘s thefe is nio
heredltary 'sitl; there’ is also" no universal re-
demptlon of mankind in the teaéhmgs of Islam. | -

v Redemptlon and: damnation-‘are :hdzwdual B

-
L
et T LI,

g
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Every. Muslnn is his own redeeier; he béars
all, possibilities. -of .- spiritual < success- and
failure- within :shis: heart:.. It:is:said'in ‘the
Qur’an ofthe human pnersnc:mallty“‘i SRS

o i eSS T glde ST L g '
In“lts favour 1s that Wthh 1t has earned

""III-'--"""'HFHII—-‘-H- -

gmltyq of 77 E(Sw ah ‘*f286) Another verSe
Sa}rSr '.".T"; S T t : RS LR -
-JH,'. _iti* 1. zéﬂ' l.e 3]] (JL.-.J:)U U“J T T AR
“-Naught shall be reckoned ‘to *man -buit

that which he has striven for?’-(surah:53:39).

+% But if-:Jslam. does. not share-the glooimy
aspect:of life ‘as expresséd in Christianity, it
teaches.us,.nonetheless, not to: attribute ‘to
carthly life that exaggerated valuc which
modern Western civilization attributes to it.
Whileithe - Christian :'outlook implies “that
carthlylife isa-bad business, the modern'West

: —as distinct from Christianity—adores life'in
- - exactly the same way as the: glutton aderes
higfood:yhe devours: it but . hds neﬁrespect
for:it. sIslam; onithe:other hand, looks upeén
carthlydifecwith. calm:and' respect It|dees
] ‘not.worship»it; but ‘regards it:as‘an organic

ry

g =T
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stage on our:way to.a higher existence. But =~

~Just because it is aistage,:andi a«necessary
stage,;too,:man- has- no rightto.despise or
even to underrate .the value of:'his earthly
life. Our travel through -this -world . is a

- necessary, .. positive. part .1n:God’s . plan. |

‘Human llfe ;therefore, is of tremendous value:
~ but-we-must . never - forget that.it is a. purely
instrumental value. In Islam there is: no

TR e,

o T D p— S ol [ e s

room for the materlahstlc _optimism of the

F-Ir'-'..
sy Tl = & LT

ey

“modern: West which says.: My Klngdom

R T e -

i IS*Of this ;world aloﬁE;;?+nor fori the’ life-

‘- ,‘}l..,.

_—

contempt of :the Christian' saying : My

m—um-,ﬂ'lﬂ-—-'— ’

Kingdom is- not of :this: world.” Isla.m goes

ke e Bl lall W P W g i--llil---.‘_.,.—\.--\_-...,
HE e g

| the middi¢'way. - The Qur an. teaches us to
pray & oo ol s ,

Lmaﬁy|‘3_jmuﬁ‘db' LJJ _
“Our Lord, -give..: us the .good. in 'this

- RNy Y et ] i.-_q:j'l. L o

b TR T T ﬁll.-.I-lnlr\- "'-""'l-lr!i-- "

world and . the ;__ﬂ_ood in the“Hereafter
(surah 2 .1201)"““ Thus,: the full apprematlon
- of this world and, its good is in no-: way a:
handlcap for our spiritual endeavours.: Ma~
tcna], prosperity is desirable; thotgh not a.
goal.in itself. The goal: of alliour practical

EQHH@% always ought to be theicreation'and

Ma:rfat com
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the maintenance! of such: persenal and social

il T

‘conditions as'might be" helpful foi the deve-

T Ty e L S Tkl iy PRl

e
-ﬁ _-.._._..,.r..- u-Hll--Illll-l—l-lI- - i -

lopment of moral stamina in-men’: Inaccord-
ance with this. principle, Islam- leads' man
towards a consciousness_of morali.responsi-
blllty in everythmg he ' does; ‘whether great
- or small.. The well-*known injunction 'of the
Gospels ._-“Give Caesar that:which belongs:to

Caesar,; and give God:that' which-belongs to.

sl ey ey mmpepenl el — ek P Sy, ik =

i il o g

e e . s

Ged“—-—!:las no room in the theological struc-

ture ef Islam, because Islam dees net admlt

T e
-—-

and the soelo-economlc reqmrements of .our
emstence._ In, everythmg there.can be only.
one choice ; the: choice._between: Right and:
\__\_{g_g_gg—-—and nothmgi_ _in-between: - Hence

 the mtense 1n51stence on, action as an: indis-
pensable element of merahty -

. Every individual Muslim has to :egard_

fres - o o come

...-.-.--i---—

hlmself as , personally, Hresponmble for all:

‘happenings around him, and to strive for the.

- .\'-.*— i -

"f'p-.-.-ﬁ.‘-

estabhshment of Right and the: aballtmn of:

‘-W}egé'at e:e& tfﬁie and in every direction.:
A sanction;for thxs attltude is to be. found:

in the verse of the Quran: i i

A | | \
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J A SATRTS “:’JJ!“Jb:‘-’JJ‘ ..u':o"—-u..‘-"-*-".f"" ’LH_E&'-*E:ST CEEE e
. --,*trft:{:; *’-sﬂj Aﬁb'(}_}::_;j.j lzﬁd| Cgéb:_}ﬁ—:’._’ - ?‘siiiii}fﬁs'i
‘r’You.are the best commumty that has"bEen’ '.

F L
] e e e

L a2 AT LR R ey S

sent: forth. unto .mankind:; - Youl: enJom ﬂfé ]

.y T

_Right: and!". forbid: ‘the:: Wreng” 3 and’ you

. . o o -
..q.r.-qu-.-.,_--i.'-i:'l =Raby s L, '.hﬂ h ‘.._----t--h-' D) it

have faith:in: God” (sumh 3110).7 s SR \ |

| e ke R T il B e bl W o -

: This:tis the: moral justification’ of the'

aggresswe activism' of* Islam, a'Jhstlﬁcatlon k
of the: earlymlslamlc conquests and ‘of- 1ts so- 3
called ¢ l‘mpenallsm 7. URop” Islamy was Y

perialist,” if-you insist on: ‘this- term: but thié‘*
kind.of" 1mper1ahsm was not pmmpted by love

of:domination; :it--had:'iwothing" to*“do Wwith"
economic or.national -selfishriess, - - nothing-
with theigreed to- mcrease Muéhm comforts”
at:other peoples’ cost :’nor has 1t ever meant’
tliezcoeréion :of: non-behe‘vers lnto the fold‘
of Islam, It hasonly’ mednt, 45"t ‘medns {o-
day, the‘construction:of a worldly frame for
the best poSSIble% spmtual development :of

man i< For,: ‘according’ 40 ‘thé" teachmgs*‘*of %
Istarit;sinoral knowlédg “hﬁtomatlcally forées™
niorals ~respon31b111ty~"i1pon man *A fmere"
Platonic: dlscemment ‘bétween- nght and'

Wrong, without thé'uige’ t&prerﬁofe Right:  ©
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- and to destroy Wrong, iS-a_gross 1mmoral1ty
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in itself. In Islam, morality llves and dies
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victory upon ezzrt 1. 27 { Y

" |+ 4"
- ! v Tt
r:r'; -f[l'i'-“'“ A a 'I.I-.‘Pf: ' - g :.i
’ . oy 4 N 1i  BER P A RIS :
ht.l-‘.i_‘ -‘.I"} .lt-, n.-t.;IEi f" t A - £y *
- ' " K /
r T - II'.l & . fr
:: v 4 'y i'-"'+IIIIJ'..||F' . iT’ bt I l‘ e o u{i *a
¥ . \ {_ “4pa-§
S R SV S BEL SRRV AL ; N
- . r" . quier o
gy 1 ' ﬂ'..!"r | b 11-" ‘lfi - -..L Al e et Lil t
. -
i = . tli
1 . g ‘ir‘
- voadartil i o A Fage. AP
- : i - ¥ " !‘
e ‘ . - Filer
oo v i .-‘l' i'—a P LI P JEr xnd il.ﬁu #Iu Lot
¥
L] L * . '| + ’ \ ¥
el o vVt o AP TY NUE S 6 BN B
.« t : 1 . b . ‘¥ JEI .
) L Y w il ') l"I ! }"" L. IE‘IEI " - k l' Ve ’ d
- ' *-
‘;'I,"; ‘-:Ii il .ilirr_.::l ;i.-‘ ¥
Rl - . CL i
) ‘ﬁ " : v I: - ] + i- *.1-' L Eé f T : : - '-J_." 1% -!:" J :.J.'I ! " il L] !
' t 'y 1 ‘
t) fﬂ]l 'l?.'lj : ‘li.l r"':‘ I:, i " s " il I
frea
e F:hl" - lt '’ 'i.’l 5"1 : L d fij .
1y ~ * r 3 T b ;"{ _—
L !'E!I’ ey » ;,-* 131?‘ P T T 1;3. ¥ r A t i
. ; )
DT TS SN AR T AT ST S SURNN. 1
- [ | - H‘ ]
) T L t - * " r P
IS I TEEVICORIUTS SRS SURNT TS DS LIS S E A TS S 8
- . ¥ I
h“il'f' - -‘ . . 1 * LI A S 1 FPAY T Ay . ‘*u
S IR TR IS ¥ ilite e oaltd:] ‘ 7il
+ -11*_ Lk P T pa, T *+— & ot T N q‘; ' L S T "N e
Abe I ST TR T T R A U SRIPIRY
]
. * .
| t \ o - - v g Fc ik O¢,
ISJ#. bent s 11 “ if‘: ":.;*.'“'* 33‘1 f'qi;qu- }:"-ﬂif-—*wﬁui hn




i 4 n - . - 1 .
AL E S TN Y B I ROt S I T

- 'THE SPIRIT- EQF' o
THE WEST = '

IN the foregomg chapter an attcmpt has

e I gy o —

R e e ke d - == Bl

beenmade to give an outlme of the moral

i _rws b - .
B o T T

foundations of Islam. . We easﬂy realize
that Islamic civilization is the most complete

e e T

form of Theocracy history has ever known.
Rehglous consideration is here above every-
thing and underlies everything. If we com-
pare this attitude with that of Western
- civilization, we are impressed by the vast
difference in outlook. '

The modern West is ruled, in its activi-
_ties ‘and endeavours, by_considerations of
practlcal utlhty and dynamlc expansion
alone. Its mherent alm _is the experiment-
ing with, and the dlscovery of the poten-
tialities of life,> without attributing to tius
~ life a moral reality of its own._For “}Eg

modern European or American the question
of meaning and purpose of life has long since

Martat.com
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lost all its practical importance.: Important

b i . T EEETTEE R ST S

to him is_only the questlon as to what forms

Ll Bt ] P T

life can:assume, and as to whether the

[ S e PR

human race as such is progressing towards-
ultlmate mastership over Nature." This last:

- b -

questlon the modern” Occidental answers in

the affirmative, and here he is in agreement

with Islam. In the Holy Qur an God says of
Adam and hlS race |

H‘ u—,“-—ilﬂ.‘l g ot M e 1. HH B L

— rnlpr i — Puppegpeges el R

18 destmed to rule and. to pmgress on earth

But there is a dlfference between the Is]amlc
and the Western viewpoints as to the quaht y
of human progress. The modern West be-

.\‘/

y C“Behold I am placmg a wcegereht on earth"

lieves in the p0351b111ty of ‘a progresswe"

LN -L-ﬂ—-.l-u—-—l—..'._,‘___m_'__

spiritual improvement of mankind, in. its

L Sy P

.eollectwe sense, by means of praetlcal

Ly oy —blreas. .y,

. achievements and the development of

smentlﬁc thought "The Islamic vlewpomt

however 18 dlametncally opposed to this_

Western, Materialistically-dynamic, concep-

nﬂ'n'_""-lhuu-hl—llnh""—h Sm T b,

tion of humanity. Islam regards the spiritual
. p0+SSibi1iti€S'0f'-.'the COHECtiVe entify “man!—‘
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kind, ©. as; a- static..quantity = as: somethlng

o’ W e g e ] Sl iyt

thatshasi been definitely. laid. down qn the

Ak TP TR e gy g e

very constitution .of the human nature. as
such. -+ Islam has neveraccepted for granted;
as -the; West does,.that the human: nature=-

in'its . .general,. supes-individual - sense—1is;

undergomg a process of progressive: change;

and. improvement. ina similar way asa tr_ee; _

grows : “because the basis of.'that: nature;.
the human soul, is' not a biological quan-

tlty ‘The - fundamental mistake. of modern-;_ b
European thought to regard an increase in,
materral knowledge and comfort as. 1dent1-;
cal Wlth aﬂ sprrrtual and moral zmprovement |

of mankmd was poss1ble only because of the,

E T O o L (I i r"'"-f Rl i 1 e i ﬁ-l.lﬂ"- Lt R ﬂ""f 1 . vt

equally fundamental mistake Wthh consist-

i. I. G u—nfh-:r-.- -ir—i—r.-,_..-.nr-i ------- T r——m— U H" -

ed in applyrng b1ologreal rules to non-blolo-

grcal facts.- At the root of it l1es the modern,,_ -
Western unbelref in the, exrstence of:,what
we describe. as “soul” Islam being based on.
transcendental conceptions, regards the souli}_
as a reallty beyond doubt _ or drseu551on..;;"- L
Though certainly not opposed to, each, other;; s

materral progress and sp1r1tual progress are:
not one and the same, relatmg, as they-do, to

]
h
L] -
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- L -
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1 two dlstmctly dlfferent .aspects _ of_ human

J"'-l'l'-rm-' -

“‘life ; and these two forms of progress'do not

n..........a-.-—..dlﬁ'ﬁ- Aty — il ol e ey T b

necessarlly depend._ on_another. They may,
' but need fot always, develop sunultanem‘.tsly

. While clearly admlttmg ‘the possiblhty

) and strongly asserting the deS1rab1hty of an

 outward, that is, material, progress of man-

kind as a collective ‘body. Islam “as clearly

denies the possibility of a spiritual improve-

. “ment of humanity as a whole by means of its

- that between the birth and-‘the death of.each - o
 single individual. We cannot possibly march

" collective -achievements. - The dynamic ele?

ment of spiritual improvement is limited to
the individual being,:.and the only possible
curve of spiritual and moral development is

towards perfection 'as«a: collective : body.

iw Everyone must strive towards the spmtual

3‘ .

2
L begln and end with: hlmse]f R S

goal as an' individual.; and' everyone -must

e kg m———py ey AR - =

v

—— - A p W T aLagf g s T T e, mu Lol o, TRy i
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" This' decidedly individualistic outlook

-~ on the spiritbal destinies of man is counter-
~balanced, and indirectly confirmed, by the
Islamic rigorous conception of societyiand
soc:lal collaboratlon The duty of a society:is
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to. arrange outward - life in such a way that
the smgle 1nd1v1dual should find as few
obstacles as poss1ble and as much encourage-
ment as possr.ble 1in his spiritual endeavours.
This is the reason 1 why the Islamic Law, the

b iy g -ﬁm prhm [

: . )
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shari’ah, is. concerned ‘with human life.on -
: o
i

ke "o Y = -y - gl 2. l..l-nr-rﬂﬂ.m-"l';

its sp1r1tua1 as well as_on its material side,

e B Y o BT Ry ol Bl ey o M o L A P I F e TH O s By ™ AL o e airmball U e Y S i L ey e 3 I——

.and both with its individual | and its social
,'aspects.,;. N __

.Such a conceptmn as has been said
--before 1is possible only on- the basis of a
pos:twe behef in the existence of a human
soul and, therefore, in.a transcendental pur-
'pose of ‘human life. But for the modern

Wit Y o, st b P Tl B i in Ty A W T

Occidental, with his negligent semi-denial of

PO e B e o g T A T, il e B -4 ™ .-I..r_.l-ll-ul—l-_:-'l-..}-w--' LF el T Ly B ..i-.l\li-l'i-

the soul’s existence, : the questmn of a pur-
'pose of life has 'no'longer any practlcal

gl F N o T LT W
AT g J B, B N i A L [USEA

. importance." “He has left all. transcendental

e Pl £ 4 b o v = Cone t‘b

speculatlons and conmderatlons behind him. B
What we call the religious attitudeis g

- always based on’the belief that there exists F‘%
an all-embracing, transcendental moral law, E

. and that we- human beings are bound to sub-- *‘tii

- A —T—r— . —

e §
- mit to its commands But modem Westem 3

P oy L] ——
“H_”._.l_'_d--f-‘” e l—r-..._.-‘

cmhzatlon does not recogmze ths necessuy

VNI Lf l.
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- of man’s submission to’ anythmg save to

i Ll ™ ' kb e bl W . it
T b i, W jerer 1 Pi—— sk

€conomic or social or national | requuements

ﬂ-—u--.—m- _--q.-ﬂ...l o, Y P N g e e Tk -

Its real delty 1Isnot of a spiritual kmd it is
Comfort. And its real, living phllosophy is

mﬂ‘-ﬂ—l-ﬁl— 1’

. expressed ina Will to Power for power’s

e -t - g b

‘sake. Both are mherlted f‘rom the old Roman

'- cw111zat10n

- The mention of Roman cwﬂlzauen as—
at least to some _extent—genetically respon-

_31b1e for the . materialism of the modern

West may sound stranﬂ*e to thoge who have
Jheard the  frequent comparison’ of the

- Roman ‘Empire with the old Islamic Empire,

--...._| _.-!ql--*——n--.a.-h

How is such a pronounced dlﬂ“erence bet—
‘ween the fundamental conceptwn of Islam
and the modern West possible if in the past

the political expression of both were akin
to another? The simple answer is : they were’

T AT R wrwae T B gy mm

net really akm That popular so often quot—:
ed comparison i 1s one of the many historical

et ™ T R IR p——— R

- platitudes with whlch superficial half—smence |

el el e O RS T e

- feeds the minds of the present generatmn
Tl}ere 1s_nothing whatever in common

L) — b, S
i -2

between the Islamle and the Roman Emplres |
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| I_J_eyt'md the fact that both extended over vast
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di;storlcalp_grposes to fulﬁl Evenon themor- o :

and pohueal matumy N “while the Islarmc |

'tury:--and was’ effected SO completely that |

;ture'and arelntecture “The Byzantme Em--

......

durmg the whole of their emstenee these two _
Empires_were _directed by u utterly*dﬁerent 1

-.--I-q-"--‘-'-"_'""— b il ok il .ﬂl,--u.-... -

motwe-forces and had, so-to say, dlffere}lt :-

el L Lo R '“-I--ﬂ'

phologgcal Slde We observe a vast difference .

q.i.-i
N e R B e

between the Islarmc and the Roman Empires..
It took the Roman Emﬁffe ‘11eﬁd}1y"#dﬁehfﬁ’0u-
sand years to grow to its full geo graphic extent
“Empue sprang up. and gIeW to its fullness.
'w1t11111 the ‘short perlod of about elghty
years As’ regards their 1espectwe decay:
the . difference is even more enhghtenmg

The. downfall of the Roman Empire, finally
sealed by the mlgratmns of the I—Iuns,.and the

Goths was effected durmg one. smgle cen-

nothing of it, 1emamed but works of litera-

pire, commonly supposed to have been the:._ ;
d;reet he1r of the Roman Emplre was an heir- (
.enly in so far as 1t contlnued to rule over: .?Z_.@

'some of the territories which once had.,t
founed part of the .latter.; 1ts social struc-'

- oo
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dl ture ancLLpohtmal mgamzatmn had ;hardly

anything  to do_with . the conception: of

I T W o T T

' u'll-.n-u___,.ll-ﬁl-. i

Roman pohty The Islamic Empire, on- the
other ‘hand, as embodied in the Caliphate,
underwent, no doubt, many deformationsand
dynastic changes in the course of its long

existence, . but its structure remained
. essentially the same. As to external attacks,

even that of the Mongols—which ‘was far
more violent than anything the Roman Em-

pire had ever experienced at the hands of the

Huns OF the Goths—was not able .to shake.

the social organization and the unbroken

- political - existence of the Empire of the

Caliphs; though it undoubtedly contributed:

‘to the economic- and intellectual stagnation
’ ] -‘;---_-_---1—-’_.—_-_.‘- L
- of the later times. In contrast with the one

century .which was needed to destroy the
Roman Empire, the Islamic Empire of'the
Caliphs needed about a millennium of slow

- decay:until its ultimate political breakdown,
represented in the extinction of the Ottoman

Caliphate, became a fact,”followed by the
51gns of social dissolution whwh we are wif-.

nessmﬂr at present
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_ “All this forces the conclusion- upon-us
that the inner strength ‘and social soundness
of the Islamic world were superior to any-
thmg mankind has hitherto experienced by
way of social organization. Even- Chinese
civilization, which has undoubtedly shown
similar powers of resistance through many
centuries; cannot ‘be used as a'comparison
here. China lies on the edge of a continent,

and was until ‘half a century ‘ago—that is;

untit the rise of modern J apan———-beyond the
reach of any rival power ; the wars with- the

Mongols at the time of Jenghiz Khan and his
SUCCESSOTS touched hardly more than the

fringe -of the Chinese Empire. But the

Islamic Empire stretched over - three conti-
nents and was all ‘the time surrounded by
inimical powers of considerable strength and"

vitality. - Since the dawn of history, the so--

called Near and Middle East was the volcanic
centre of conflicting racial - and cultural
energies ; but-the resistance. of the Islamic
social ' organization was,. until recently at
ledst invincible. - We. need not search far:

B e L

for @ an explanatlon o[ this wonderful spec-
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tacle : 1t was the religious- tcachmg of the

- Qur’an that gave a solid foundation and

the life-example of the Prophet Muhammad

(peace and blessings be upon him) that
- became a band of steel -around that grand

social structure. The Roman Empire had
no such spiritual element to keep it together;
and therefore it broke down so rapidly.

" But there is yet a further difference
between those two old Empires. While in
the Islamic Empire there was no privileged

- nation, and power was made 'subservient to

the propagation of an idea regarded by its
torch-bearers as the sublime religious truth,
the idea underlying the Roman Empire was
conquest of power and the exploitation
ot other nations for the benefit of the
mother country alone. To promote better
living for a privileged group, no violence
was for the Romans too bad, no injustice

- too base. The famous “Roman justice” was

justice for the Romans alone. Itis clear

.'.-I-F--rl-'-q._a..-— Rt e

that-such an attitude was. poss;ble only on

.-"l"\r.'-ﬂ..“-ﬁ-_.-mq.- g T LT [am— oy E———r 7. ag— ey
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certainly.-refined . by; -f,:itiitcllec'tual,- faste, - but
nonetheless: foreign:-to all  spiritual values;
The Romans never ;in reality knew religion.
Their traditional gods were a pale imitation
of . Greek ?mytholo gy, mere. colourless .ghosts |
silently . accepted for the benefit of social
convention. ., In no-way those gods.were
allowed to interfere with “real” life.- When.

asked, they had to give oracles through the

medlum of their prlests but they Wwere. never

supposed to confer moral 1aws upon men or

to direct. thelr actlon R

Th1s was the soil out of whwh modem
Western civilization - grew. 1t undoubtedly -

received many other influences in the .course |
of its development, and it naturally changed
and modified the cultural inheritance- of
- Rome in more than one. respect.-. But: the

fact remains that all that is: real today.in
Western ethics:and_outlook-on lite:1s direct-

.I_ "l Iyl L e T W
"-m-lf"f i --l--"" - e T

1y traceable ito the old Roman civilization.:
As the mtellectual and social atmosphereiof
old Rome was . utterly utilitarian-.and - anti~

religious—in; fact if not'in-open admission— :
so.is.the . atmosphere: of the modern ‘West.

Marfat com
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- """-Wlthout havmg a proof agamst transcen-
| dental religion, and without even admitting
the need of such a proof, modern Western’
thpu‘ght,f while tolerating ‘and -sometimes

even emphasising religion as a social conven-,

'tién,_ generally leaves transcendental- ethics,

| oﬁtlof ._ﬁhe range of practical consideration.
Western civilization does not strictly.deny

God, but has simply no room and no use for;

Him' in .its: present intellectual system.. .1t

has ma'dc a virtue out of:an. tellectual
difficulty of man—his inability to grasp.

the totality of life. Thus, thg___r_qgg_gp} Occ1-
dental is likely to attrlbute practical 1mp0rt-,
ance only to such ideas as lie, within the.

~ sgope of empirical sciences or, at least,are
.expected to influence men’s social relatlons
ina tangible way. And asthe question ot
the existence “of God does not prima: facze,

-hﬂ—ﬂ'_

- belong to either of these two categories, the

L meH‘—Hm " ¥ P o ———

Western mind is, on prmcuple inclined  to .

e W - = T
-t"I"'II"‘*i- S e e oy el AT gy -

exclude God from the spherer of practical.

_--b-li-i-nl' - .
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consideration.

- _,-u.-.-'-—..,..-...—_..-l--.
'h--lm'___‘_r\.- * 1

A The question arises : how 18 such an:
| dt_t;tud*e_ pompa_tlble ~with the Christian way:..

[ e
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' of thinking ? Is not Christlamty———whmh is .
' supposed to be spiritual fountain-head of

experlments and calculatlons-—about the |
originof human 11fe and its destlmes aft_er the
-'Ibodlly death it is better to concentrate all

material and mtellectual possibilities with-
* out allowing ourselves to be hampered by

| t1anscendental ethlcs and moral postulates
 based on presumptlons Wthh defy scientific
proof.” " There can be no doubt that this

Western civilization—a faith based on trans-" |
cendental ethics ? 'Of course it i1s. But, then, \l '
there ‘can’ be no greater error ‘than’ to
consider Western civilization as an outcome ol
of Chustlamty The real intellectual founda- '
tions of the modern West are to be found’
in'the old' Roman conception of life as a
purely utilitarian proposition without any
transcendental outlook. It can be expressed
as follows : “As we do not know anythmg'
deﬁmte—-—that is,. by _means of sc1ent1ﬁc

. et e LY —aa .

T Al |

our: energles on' the development of our -

attitude, so charactenstlc of modern Western
civilization,is as unacceptable to Chnstlamty g
asit IS to Islam or any other “religion,”
s
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because 1t 1s 1rrehg10us an. 1ts Nery.essence.
To ascribe, therefore, the practical achieve-
ments of modern Western civilization to the
supposed efficacy of Christian teachings, is

extremely ridiculous. - Christianity has con-

- - TR . e ——— .

tributed very little to the powerful scientific

Bl T I T T

and material development__in._which. the

W et = P ——y T

present civilization of the West excels:all

r——t Tmmt— o --""""

others. Indeed, those achievements emerged

o ol e L Rl -

out of Europe’s age-long intellectual fight
against the Christian Church and its outlook

on life. .

Through long centuries the spirit of
Europe was oppressed by a religious:system

‘embodying the contempt of Nature. The

note of asceticism which pervades the

P P e —— s 1L et . bl oy

Gospels from _one_end to . the other, the

L e R o T lorge p o S e

demand to submit passwely to wrong inflict-
ed, the repudiation of sex as something based
on the fall of Adam and Eve in Paradise,
the Orlg_nal Sin and its atonement _through

S, oy sl e A r—

Chr1st S cruc1ﬁx10n——all this leads to an

mterpretatlon of human life not as a positive

e e e -y ey~ L ey e -
LERL T

stage 'but almost as a necessary evllé-—as an

ke Tl g ST L i—— - - g Ar d O rr— S —— e g el m——— ey,

“educative” obstacle on the path of spirityal
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’ _pmgress. . It:is clear that such a:belief. does

" philosophical achievements of Rome :and |

e ——h
T T P s A L = T T s gy s S Tl L el -
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“not favour energetic endeavours concerning . I

h-.‘_.v,.. am— e m h_ m g

worldly ‘knowledge ~and the improvement
of. the:' .conditions of -earthly::life. ~And,

] ek el 1

g T — ‘_mmm . f— u-.a-_..p- -

“indeed, for a :very: long time the - 1ntelle(;~t" of W
Europe was subdued by this sinister concep-  {-
tion of human existence. During the Middle |
~ Ages, when . ‘the’ Church: was ' omnipotent B

Mpagrnarl i U e, L o s W R o S mmwﬂ'm“‘w“‘-ﬂ . [

there, Europe had no vitality and no place.-

b P )
B
£

whatsoever in the realm of scientific research.

- - AT TV R el LT e e e T D Lot e e e A Bl e n iy o e T T

It--1lost - even: all: real :connection-: wﬁh- '‘the

Greece.out.of which European. culture had |
once .originated: The . intellect | revolted \

— R e L i T e ¥ L L It oy e i

more than once ; but it was beaten down by

e R T BBl £ A o3 e P e e WEE R D 2T R e By - R S e 5 i oy Kot = ofr Wl R

the Church Aagain.and again, ~The’ history

L P - P el S el g Bl 'yt F o B e

of the Mlddle«Agesa 1s, full of that . bitter

Eeaa TELT Dol o T R 1A

struggle between the genius of Europe and

REY - =" B NLEN B FTE - ot SRt B o T e

PR L . e

the spirit of the Church. . . .

B L

-The: liberation- of the European mmd
from the - intellectual -bondage to which the
Christiann Church had subjugated it took g
place in the time of; ‘the Renaissance and was 'fi"

to.a:-very 1arge extent due to the new cultural
impulses and ideas which'the Arabshad. been

' Marft cm
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- transmittingto the West-for several centuries:

g S b A e, W e e —yl T

T .S_Whatever? had been best-in the culture
- of'old Greece and the later Hellenistic period

A e b el e Ty P By

‘the-Arabs had revived in their'learning and

~ improved upon in the centuries that followed

- the ;establishment of - the '‘early Islamic
. Empire: I do not say that the-absorption of

Bt vadt e P 1o P lang

" Hellenistic thought was-an undisputed benefit

S .-\.'I-—I-u““ B k. Y, - S ey e 2

" to the Arabs, and the 'Muslims_generally—

mﬁ--—_“uq—?‘;“ r= At w anlamde s g LR Y ]

©because it was not. But for all the difficulties

-t e " -

which this' revived Hellenistic culture may’
have caused to the Muslims: by introducing
Aristotelian :and’ Neo-Platonic ' philosophy

[P T T S T N, WS P e T = e am o

into. Islamic'theology- and jurisprudence; it

w— e Wt o g ks

. acted,  through - the Arabs,- as an'immense
- stimulus to Europe. The' -Middle: Ages had

[ IR T ik b L

laid__waste Europe’s prodictive” forces.

L my gre—— o ek e T b —— e L

Sciences were stagnant, superstition reigned:

-

“supreme, the social ‘life.was  primitivé'and
_crude to an extent-hardly corceivable today.
At that point the cultural influence of the’
. Islamic world—at first through the adventure
¢ of.the Crusades in the East and.the:brilliant,
- universities of Muslim_Spain_in the West;

A

. . and-later through the growing.icommercial.
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treasures which Europe had long ago lost

-scientific world of - their own and developed

' \I "
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relations 'established by the republics of
Genoa and Venice—began to hammer at the
bolted doors of European civilization. \i
Before the dazzled eyes. of the European. )

| gl T g n - e e oty BT L g, s A i et e gt = T e B ST el Tl i ettty e — . i

‘scholars and thinkers another.: -civilization® %
appeared—-——reﬁned ‘progressive, full of pas- It

sionate life ‘and in  possession of cultural  §

and forgotten. What the Arabs had done
was'far more than a mere revival of old
Greece. They had created an, entirely new

until then unknown avenues of research and
philosophy. All_this they communicated
through dlﬁ'erent channels to_the Western.

g - o]l ol e iy 1 G ) i B e T e il PN ek el =l

-

'
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‘world : and 1t 1s not too much to say that the

o

'centres - as - Damascus, Baghgad Ca_lro
| Cordova lehaﬁur Samargand..

- was tremendous. With the approach of
- Islamic civilization a new intellectual hght f

LT ——

-.-...;f--‘-‘-"“

quem scientific age in which we are living
at present was not inaugurated in - the cities
of Chnstlan Europe but in such Tslamic

—rn
s
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T he effect of these influences on Europc N
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dawned on the skies of the West and infused . ;.
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tit with fresh life and thirst for progress. It
is no more ‘than a_just apprecmt_lonﬂ of 1ts

U M ey —

value that Eu_ropean historians term' that

mllirn g, T T Ml b TN e

perlod of regeneratmn the Renmssance——-that
is, “‘re-birth.” It ‘was, in ﬁct a re- blrth of

My i dretde T

Europe, | | |
The rejuvenatmg_ currents emanatmg

-.-\..—__-. e —— e —— —lear = e ——— L

from Islamlc culture enabled the best mmds

S ‘_._'*‘-_Fd‘

of Europe to ﬁght with new strength agamst
the drsastrous supremacy of the Christian
Church In the begmnmg this contest had

de . e e—— s Wk g g S-Sy sl eyt y—,y B Fth“""""'n

the outward _appearance of reform move-

o ST

o ey e T D

ments Wthh sprang up, almost. simulta-
neously, in different European countr es wﬂh
1the object of adaptmg the Chrlsuan way of
thinking to the new ex1gen01es of life. These

[T Fal " ) _..-"I—'-—-—h'--—.i_.___r

movements were sound_in _their way, at_ld
if they had met with_real sgmtual success,

il i W A Yy T W TE LR

they might ‘have produced a certain_recon-

P L N B L F l"l"""-"l'-—l-""l--li-_..

.. ciliation between science _and _religious

b IR - TR T )

-'- Fo—g - W oy g

-thought in Europe. But as it happened the

i A

| wrong caused by the Church of the Mlddle
- Ages was- already too far-reaching’ to be

e Y e T g TR T A W A
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repalred d by mere reformation, Wthh more-
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‘over, qumkly degenerated into pohtwal
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struggles between interested ‘groups.:Instead
of being. truly.. reformed Chrtsttanrty was
merely driven into. defence and gradually

forced to adopt an apologetlc attltude. The

e Y Wrn e i b g bt gy e 2, g = B i S =

Church—whether Catholic: or Protestant-——

did not really give up any of its mental
acrobatics, 1ts 1ncomprehen31b1e dogmas its

e S A = el 48 r-*-#—-..—..

| world contempt its unscrup_lous support of

T ST D T TSI AR S Tl et i moabrn o g, ——— A
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m._-_-_?

the powers-that b.., at -the expensei of ;the
! oppressed masses of humantty it mer_ly-

r-J'l

trled to gloss over these grave fathngs and 10

"‘*_e;gplam them awayrby means of hollow
assert1ons No wonder, therefore, that as |
the decades and the centuries. advanced the |
hold of reli grous thought grew ‘weaker’ and 111

...,_q-..::.-..-—---—ﬂ—'-‘“ ""_""'"'""""‘_ "‘""""'\‘l'f—"" + |..|'|F1-

weaker in Europe until in the 18th century i

s ;.,_...,i._.,._‘.-..-.m-q-u-. -*#lar-l*-..-m

the predomrnance of the'Church was deﬁ-
#nltely swept__olerboard by the French I_R!eyo:- .
E lution and 1ts cultural consequences 1n other "’ji
o countrtes o o B i‘
: ' At that ttme ‘again it appeared as 1f a5

new. splrltual Civilization, freed from the ;M

":.l-'-r_..-r.ﬁ-:#—-a 14_.I].

AR . . oy o T

tyrannlcal gloom of the scholastic theology i,

-

i g el 2 AL e S YN = WMW*WWM - f

. i ll L
l. LB
-—[

of the Mlddle Ages, had a chance of growth
in Europe In fact at the end of the.18th
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~ and the begmnmg of the I9th century
encoumer some of the best and sptrltuai

A g iy

most powerf‘ul European personalltles in the

T Sua oA ""I'!—'F.h-"r-r-"l- N Y

domam of phllosophy,,.art hteratul_e, and
sclence “But this Sg__wltual,-rellglous concep-

_l'q.r-.lm - il

3 tlon of life was and remained restrlcted to a
few individuals. The great EurOpean masses |

e ot il -|-- ey g T T T e ey e B

after hawng been for so long a tlme 1mpr1—

AT et T

soned in rellglous degmas which had no; con-:

'_-lpll—l-l-'a'-l"'

nection _with_the. natural endeavours of man,

a £ -
-_— —-— —__-__- .

-could not and would not, once those ehams‘

————mmEaa v

were b,roken find their way back to a rell-'

i | Tl
R 1 . , . !_ , J,. |‘|I i

UlOl.IS orlentatlon

--'-r"“"‘*.‘

Perhaps the most 1mp01tant mtellectuah
factor which prevented Europe S rellgtou_}

SEENETE 1

regenerat1on was the curreut conceptlen of

'!'I

[ -m - - .

. o ke W T o = . -

g1 L W . -

cally-mmded Chrlstlans of COUrse, never:
took thls idea of sonshlp in its llteral sense ;

bl T -
l‘_,--—ﬂ-.--i--r"l"_ o - 3"

'tHe}? understoed by it a manifestation of
God’s Mercy in_ human form. But, unfortu-

&= T'_.' "ﬁu—--ﬁ.‘-" T gy _e— e wmep wt o ma

nately, not every one_has a phllosophlcal

B e el e

mlnd “For the’ overwhelmmg majority”'of’
Chrtsuaus the expressmn “son” had'and-has

4 g'very direct meamng, although there was'
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3
always a mystrcal ﬂavour attached to 1t ;For _ ‘
them Chrrst s sonshlp of God qulte natural-_ !

hﬂ-m..i._-u-llr-i'* " s s e

Hlmself who assumed the shape of a bemg—
nant old man with a white flowing beard | 1
and this shape perpetuated by mnumerabie | _iif‘
pamtmgs of high artistic value, remamed im-
pressed upon the European s subconscrous
mmd Durmg the tlme when the dogma of
. there was not much mclmatlon to questlon
this strange conceptron But Wlth the 1nte1-l
lectual shackles of the ‘Middle Ages once
broken, the thmkmg among the Europeans
could not reconcrle themselves to a human- |
lsed God- Father on the other hand thlS
anthropomorphtsatlon had become a stand-;
ing factor in the popular conceptron of God .,
After a perrod of enhghtenrr;ent European'
thmkers«mstmctwely shrank back from the
conceptron of Gdd as presented in the teach-
ings of the Church : and as this was the only
conception to- Wthh they had been accus-
tomed, they began to reJect the very 1dea oi:
. God and with it, of religion, T

LR ‘.IH
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- An_ addltlon to thrs _the dawrr_gf _the
mdustrlal era wrth its glamour of stupen-

i P T R - A ittty o - Y

dous material p__ogress began to direct men
towards new interests, and thus contrrbuted
to ‘the ‘subsequent ‘religious _ vacuum__of
Europe In this vacuum the development
of Western ewrhzatlon took a tragic turn—

traglc' from the viewpoint of anyone who

'regards rel1gton as the strongest reality in

human life. Freed from its former serfdom

‘towards Christianity, the modern European

mind overstepped the limit and entrenched
itself, by degrees, in a decided antagonism to

'any form of spiritual claim upon man. Out

of the subconscrous fear of being once more
overwhelmed by forces elalmmg spiritual
authonty, Europe _ became _the champion of

‘_#_-.—- e N -—-—ﬂ'.lr_'_———l'a-.- g

everythmg anti- rellglous in__principle and

i iy b4

actlou._ It returned to. its old Roman herl-

e —a— 1™ —_ e g —
- : T T R A e s

Thus, one cannot be blamed for the con-
tentlon that it was not a potent1a1 “superror-
ity ** of the Christian faith over other creeds
which enabled the West to attain its
brrlllaut tuatenal achlevements for _those

Marfat.com
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ach1evemer1ts are unthmkable wrthout the
hrstorrc struggle of Europe s 1ntellectual

forces agamst the very prmerples of the
Chrrstran Churoh Its present materrahstro

conceptron of life: is Europe S revenge on
Chrlstrafr ‘¢ splrrtuallty which had one

‘l'ﬁ-r—.-.r_._.- IT] 1'-\--‘..- T .- u—l’ﬁ-"- -1 h—l-'ll‘-.,* *".#—.—_‘

éistray.from the natural truths of life. .

P .
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\/ It is not within our scope to go deeper
Y mto the

Woo JeLIG A

e

prrvdte relatlons between Chrletlan-
1ty and modern ‘Western crv1ltzatton 1 have
only tried to show three of the reasons per

l_]_@p‘s_r t_ge_mglg r_e“a;ons why that crvrlrzatton
:rg ﬂ_sﬂouthproughly_‘&pﬁt} _ﬂr_je_l_rglous in its cc;ppgp-
tlgg§¢ ggg_ ,_methods one is the herrtage of
Roman erv1l1zatron with __its utterly mate-

""Hl ‘--‘r" Hl"'"""-""'-t TSt ol -, gl J-lﬂ‘-"""""“""’"“""""’ Ty -“-—w:aﬂ' “r‘il'thtr-r -n..,

rialistic attitude i regards human llfe

w’:n-.. muﬂﬁrﬂ‘ffﬂ“ “aor st b Tk Srewaay 'pl""n N R e g !

and 1ts. mherent value _another, the re-
£
volt‘ o_ human nature agarnst the Chrrs-

]
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tian_world- conterhpt and the suppression of

o a3 LN g,

na,tural desires and legitimate endeavours of

d--ilp ‘:ﬁ, f e s e i Mhm“.}im#

man (followed by the Church’s tradttlonal

| -"_l!hh—il—n-u— m MM

alhance wrth the holders of pohtrcal and
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holders could ~ devise) ; and,

‘economic power and its cold-blooded. sanc-

t1011 of every explmtatton whloh the power.. .
lastly, the
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anthropomorphic conception, of God. This:re-
volt:against, religion was entirely.s successf ul—-—-

m-h-t--nl‘-l- ] s el A

T A a8

50 successful that the various Chnstlan sects
and Churches were gradually compelled to
adjust some of their doctrines to the chang-
ed social -and intellectual cond1t10ns of
Europe. lnstead of ‘influencing and shapmg
the social | life of its adhergﬂs as 1S . the
prlmary “duty of religion, Christianity has
resigned itself to the role of a tolerated con-
-vention and a garb for pohtlcal enterprises.
‘For the_masses it has now y only a formal
meaning, as was the casec with the gods of
ancient Rome, which were nelther allowed
nor. supposed to exert any. real mﬂuence
upon society. No doubt, there are stlll
many individuals in the- West who feel and
think in a religious way and make the most
desperate, efforts to reconcﬂe their behefs

with .the spirit of their cwﬂlzatmn—-but

Agrliapeptlin g i e— g Y Py ks L

they are exceptions only.. The average Occl-
dental—be, he a Democrat or a: Fasc:1st a
.Capltahst or a Bolshewk a manual worker
Oor an mtellectual——-knows only one positive
“religion,” ‘and that is the worship of mate-

o —
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rial ‘progress, the belief that there is no .
other goal in life than to make that very life
contmually easier or, as the current expres-
sion’ goes ““ independent of Nature.”” The
temples of this “rehglon ~are ‘the gigantic
factories, cinemas, chemical - laboratories,
dancmg halls, hydro- eleetrle works ; and-its
priests are banpkers, engmeers film stars,
captains of | mdustry, record airmen.: The
unavoidable result of this craving - after
power ‘and pleasure is the creation of hostile
groups armed_ to the "teeth and determined

u_,"._' = - = b rom oA g T

to “'destroy ‘each other whenever _ and

h‘_luh_"'f. P el 1 W A i T el vl el ke P et e L -y e - g T T L e s e el

wherever _their fespective interests come to
clash’" "And on the cultural side the result
is “the ‘creation of -a human type whose
morahty is confined to the question of
practlcal utility alone, and:- whose highest

'crlterlon of good and evil is material success.

In ‘the profound transformation the
soc1al life of the West - is undergoing- at
present ‘that' new, utilitarian': morahty_ be-
comes’ daily more : and more apparent. All

"""-'-'-rﬂ-g-l ...-u,. S

"-‘-\.-I'

v1rtues having "a direct bearmg upon -the “%
material welfare of ¢society—for example,
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techmc_al_ efﬁmency, patriotism, nationalist
éroup sense-—_-are ‘bemg exalted and often
absurdly exaggerated in their value whlle

Ly BN NI Y T S

v1rtues which, until recently, were valued

ﬂl-"ﬁli' el P M o e e ed !

from a purelx ethical point of view, as, for

P .H-l - .p ﬂ{-* )

“example, filial love or sexual fidelity, rap1dly

b s bl g i -l .-i-ill"'l‘lll"-l*"'"""-

lose their. 1mportance-—-—-because they do not

W g eg Bt Bl = |,

cenfer a tangible, material beneﬂt upon

g o 8 Uo7 i o oy gy g,

society. The age in which the insistence on

Ty
L) ey - e

strong famlly_, bonds was demswe for the

A i - m —, WmE -t o e e L kg

well-being of the group or the clan’is being

iul-li'lll e Bl e oy | mbirwm o

superseded in the modern West, by an age
of collective. orgamzatmn under far wider

*#_‘_.\,ﬁ-‘—-—h‘_“ .

headings. Andin a soe1ety which is essen-
tially technologlcal and is being orgamzed
at a rapidly. increasing paee on Hpurely me- ;

g T =—

chanical lines, the behavmur of.. a_son to- '.

s T L S —, ...,—-—-l---ll"'-‘-ll-‘ll—‘-'"‘-'"

|
i
wards his father is of no great social 1mp0rt- 2
i

el g s e Rl

ance Sso 10pg as those. 1nd1V1duals behave -

Vi ..-_ ]

within the limits of general deceney 1mpos-
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l
¢a by the society on the intercourse between i
l
|
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its members. Consequently, the Western

e Pl ey " | P —

| _iather daily loses more and more authonty
- overhis son, and quite loglcally the son loses |
;. his respect: for the father, ."[_helr m_utuql 3
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| 'relatlons are ‘being ' slowly  overruled and-—

'}"u* :

| f or, ell prdctlcal purposes—made obsolete by
the postulates ofa mechanised society-which

has 4 tendency to’ abohsh all- privileges of
one individual over: another,. and—in the
loglcal development “of this’ 1dea——also the
prwﬂeges dué 'to family relauonshlp "
’. | Parallel to th1s goes the progresswe dis-
*solutlon of the “old” sexual morahty Sexual i
' ' 'ﬁdehty and d1sc1p11ne a1e qulckly becommg b
: | '_a. thmg of the past in’ the modern “West, R
: because’ they were mamly ‘motivated ‘by
. _ethlcs aud eth1ca1 conmderatmns ‘have no :
tang1ble 1mmed1ate mﬂuence on the material |
| well-being of 'sociéty. ‘And so, discipline in |}
sexual rela’uons 1S rap1d1y 1osmg its 1mport— -
ance and 1S bemg supplanted by the “new”’
mOr‘ality,'WhicH *proclalms the unrestncted ‘
|

- . -
T .- [T I M

nd1v1dua1 freedom of the human’ body In
future the” only “sexual festriction 'will be,
- at ‘the best, derived “from’ cons1derat1ons of /s
L 'demography and eugenics. = T T 1{.:
- Tt is  not without* interest -to observe

'how ‘the - antl-rehglous evolu‘uon sketched _
abovehas been brought toits Togical chmax in_ [
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Sowet Russia, which, ' on “her' cultural 31de
does. not repre iel?im@.@iﬁlopﬂih}j%@ﬂﬂly
different from ' the rest of the 'Western
world.- On-the contrary, 1t 'seeéms -that the
Commiunist experimént is nothing else but
the culmination and’ the fulfilment of those
decidedly - anti-religious and—-ulttmately—

_anti-spiritual téndencies of modern Western_

cmhzatton It may even be that the present
saarp antagomsm between the’ Capttahsttc

- West and Commumsm 1S, at 1ts root due

only to the different pace at whlch those

_essentla[ly parallel movements are progres-

sing towards thelr common goal, Their i inner
31mtlar1ty will, no doubt, become more and

_more pronounced in future ; but even now it

15-visible in the fundamental tendency of
both Western Capitalism and Commumsm to
sirrender the splntual 1nd1wdua11ty of man,

and his ethics, to the purely matenal re-

qulrements of a collectwe machmery called

! soc1ety, in Wthh the 1nd1v1dual 1s but a

eog in'a wheel.’ _ ,
- The only poss1ble conclusmn 15, that a

umllzatton of this kmd must be a deadly
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oy

poison for any. culture;.based on. rehglous

SR ST

vaﬁlues.r Our ongmal questlon whether it
1S possrble to adapt . the Islamic way of
thmkmg and living .to  the -exigencies. cof i
Western cwrhzatron and vice versa, must be : [
answered in, the negative,  In Islam, - the \

—“F*__“.

first and foremost objeotrve is the moral

progress of man, and_ therefore ethrcal con-

]
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1derat1ons overrule the purely utilitarian

W el o g v T 4.........,.,‘__" ek - g

ones. In modern Western cwrlrzatron the

G M B .

A n e -eE

posrtron is exactly reversed Cons1deratrons

ER l [ -r '& Hﬂ.—-—-\.u—- -A--"'-q—r..-,.._ iy

of materral utrhty dommate all mamfesta-
trons of hﬁina‘ﬁ“ act‘rvrty, and ethrcs 1S berng
relegated "tb dn obscure background of life
aud condemned to a merely theoretrcal ex1s-

tence wrthout the slightest power to in-

.ﬂueuce the oommumty To. talk of ethics,

in such circumstances, is. ‘nothing short of
hypocmsy ; end thus the mtellectua_lly decent

_!f_- l:- I < 1 .-

among:* the rnodern .. Western thmkers

'I- — . _I.l'l
__.--—-.—-.-..1....._ .y 'q.,__....- -— L—~#‘E-_ R ek - Pe—

T

are subjectrvely Justrﬁed if, in their specula-

ey r.ril.--r*

trons on- the socral destrmes of Western

o B g T TR ST Sl g el et e

crv111zatlon they avoid any allusion to trans-
cendental ethics. With the less decent—-—

If
rl.

as also wrth those who .are less clearly
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decided:in. their moral attltude——the concep-

T CE T o ':-'--1--l—-ll .- '.j- ﬂ--—'q-"f

tion of transcendental ethrcs survwes as an

RN el S F"_"-'.H. ey T -

el e ek I TR

irrational facfor -of thought much in the

P e ———r i, A W s oy = TR

same way as the mathematician is obliged to
operate with certain ‘‘irrational” numbers

-----

which represent in themselves, 'nothmg

tanglble, but are, none the, less requrred to
brldge the gaps of lmaglnatlon Idue to the

Structural hmltatlons of the human mmd
Such an evasive attitude towards ethtcs

is. certainly incompatible wrth a rellglous
orlcntatlon and therefore the moral basis

__ of modern Western cmllzatlon 1s mcompa-

T,

ttble wrth Islam Lo L -
" This should in no way preelude the
possrblllty of Musllms reoelvmg from ‘the
West certain 1mpulses m the domam of
exact and apphed sciences ; but thelr cultural
relattons should begm aud end at that pomt
To go further and to. 1m1tate Western c1v111-

 zation in its spirit; its mode of life and its

soelal orgamzatlon 1S 1mpossrble W1thout
dealmg a fatal blow. to the very exrstence of

~ Islam as a theocratic. pohty and a practleal
| rehgton,
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o UITE apart from splrrtual 1neornpat1-
b111ty, there 1s one reason more, why

Musllms should “avoid 1m1tat1ng ‘We,st-‘r

*“l'lﬂ! - —-' —1 e aa '.‘—l.--l‘- 'T ban H_-i‘#.qn.h| .

..... .l.url""'""“

ern. crvﬂrzatlon “its “historical experiences

f-w- o et - "“"#ﬂ""""'-’*-ﬂ--ﬂﬂr. -

---u--ll-l-l-—m"'-'-"--"'ﬁ' i f”""h-"- -y

are. deeply tlnged by | strange ammosrty
agalnst Islam. et Y

LD S

To sorne_ extent thrs also 1s an 1nher1t-

g ,‘.H...l..a.n-ﬁl-—"n" -~

R &

ance from Europe S antrqutty The Greeks |
and the Romans regarded only themselve's as

.-s ‘\Itl.'.

< civilized,” while everythrng’_‘forergn and

"".—? i

patrrcularly everythrng hvrng to'the East of

T T l-—“l-'- ]

the Medrterranean Seéa, bore the label “bar-
barran Srnce that trme "the Occ1dentals

i----—-i-r--

S . S—— —._*q b
- .-_.—-—- ._-—_-\.-_-. - __-, et - . Ry g —-!—-—.-l---._,q, ..#.
iy

beheve th_at { their racial’ superrorrty over the

Y =T -—, L
- nlla 1.-.,....;
'r “'r"‘ 1 ol --i LA

rest of mankrnd is'a ‘matter ot‘___ fact ; and the
more or less p'ronounced Teonfenipt of non-
European races''anid ‘nations’'is”'one of the
standlng featires of Western crvrhzatlon

"This’ alone however is not enough to
I-'f._.'_,f IJ“ I'.‘ i ,"" 62 NP , _.;.- i!rL+ f.

oy
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T ORN

explain.its feelings as regards Islam. Here,
and here alone, the+ Western attttude 1S not
one of indifferent dtsltke as in the case of all
other “forelgn rehgmns and cultures it 1s
one of deep- roeted and almost fanattcal aver-

sion ; and it is not enly mtelleetual but bears

an mtensely emottenal t1nt "Europe’ may
not, accept the deetrmes of Buddh1st or

Hlndu phtlesdbhy, but it w1ll always pre-
serve a balanced reﬂectwe attltude of’ rmnd

Wlth regard to those | systems As' soon

_however ‘as it turn_s q_towards Islam th‘__e'“

balance 1s dlsturbed and an. emetmnal b1as

creeps in. thh very few exceptlons even

the most emment of Eumpean orlentallsts
are gu1lty of Lji unscrenttﬁc part1a11ty m
the1r Wrttmgs on Islam In the1r mvestl-
gatmns it almest Q&ars as 1t' Islam could ,

not be treated as a mere object of sc1ent1ﬁc

___ﬂ’ -"_Jf‘f} IJ' . - -k -lru-r——rF"—T‘-.——-.— -

research, but as an,_ ‘accused standing before

s gl ™ TN 'H—-—I'-H e b —_ .F‘ -I-Iq.-l___r_'_ h.‘.r-i-.. ———— oy Bt PAT e ey

hus - Judges_ Seme of these orretltallstis play
the part of a publlc prosecutor Eeﬁt on
seeurmg a conwctlon others are ltke F

counsel for defence who bemg personally

- convmced that hIS chent 1s guilty, can onls
e T R T X N4
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half-heartedly plead “for- “mttlgatmg Cir--
cumstances,’_’ Allin " all the' techmque of
the deductlons and conclusmns adopted by
most of the European or1entahsts ‘reminds

- R e Farw Tl = u—l--_..-.-..-—_.hl: AT "' L ol

us of the” proceedmgs of "thosé¢'' notorious
Courts of. Inqu131tton set up by the Cathohc
Church agamst 1ts opponents in the Middle
Ages ‘thatis to 52y, they hardly ever mvesn-

éat[e htstoncal facts Wlth an opcn ‘mind, but

-‘lt

start almost in’ every case, from a foregone
conclusmn d1ctated by prejudlce They select
the ev.tdence accordmg 'to the " coucluswn '

1 '3 “h""-'_"'"""r-“'*"l'l-l-luf “___._,._..

It*." gt 140

they a prtort iiltend to reach. Wherean

""""'I-'q"'"iﬂ:ll-ﬂ‘-i‘—"! s .-.-I.—_,. vy ...-.-..--—--..- -]-I‘"

arbltrary selectlon of mtnesses 1s impossible,

L . T

-.r-l- am o ‘“’ﬂ"u-i-

they cut parts of the evideuce of the avail-

able ones out of the context or “mterpret
thelr statements a sptnt of " unsmentlﬁc
'malevolence W1thout attrtbutmg any wetght _.
fo the presentatlon of ‘the case by thé other 4
party, that is, the Mushms themselves. | §
The result-a.of such a procedure is the - §
S rangely dlstorted plcture of Islam;_ “aud {‘é

e

thmgs Islamic that faces us in the or_1entahst R “i

literature of the West. This d1stortlon”1§h13_c;_t (

-'---.n..p-.lul-l-‘-""""f

G“éllf’lfu{i ld’ to a part1cular country itisto'be 8

&- I-I——F-ﬂ.-— .p-__....q_. -
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found in England and in Germany, in Riissia
and in France, in_Italy and in Holland-—in
short, wherever European: orientalists turn

“-—!--_.l-r!‘l. - % . qaa

their eyes on Islam. They seem to be tickled

W 14 et T i

by.a sense .of malicious pleasure ‘whenever

an.occasion—real or_imaginary—arises. fo.
adverse criticism - of Islam. - And. as thosd

European orientalists are.not a special'race
?drkthémselves but only exponents:of ‘their
civilization'and their social surroundings, wh
necessarily must come to the conclusion’that
the. European mind, on the whole;: is. for.

-

some reason or.the other prejudiced -againgt

Aslam as a religion: and cultyre: “One‘of
those . reasons - may be the antique " view

which divides all _the: world sinto | “Euro-

Wl o

e Ty

peans”. and ** barbarians™ ; and- another
reason, more directly connected with. Islam.’
can  be }f.O.Hlld,- by looking back at the past,.
and particularly at the history of the Middle
Age_s,. S | | o +_

. LT : | » ." P . ‘_.:j:,,l.
The first _great clash .between: united,
Europe 101".1,*11__‘16_.-,0_1_!}3 _side and Islam o n the

BT il = e e \ g sy e

-l

3o

vy

-

il

i
\

o

other, namely, the Crusades, coincided with

.~ e very beginning of European.civilization,

-
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At that time this civilization, still 1n- alhance

e e gy o B o el B

___.-_,,..___._._._-.1..--.—.—!- .i..-u--p el = iy el - e ©

with the Church had just: begun to see its .

o el f— e
i —atrells: wf— - el SR T

R I EE

own way. efter the dark centuries which had

il il e e e L e ] ] i ey e, il ey, e Aal g LR ARl Tl A - | Py g T

followed the decay of Rome. Tts literature
was just then passing through a new
blossoming spring. The fine arts were slow-
ly awakening from the lethargy caused .by

the warlike migrations of the Goths,- Huns

Sl dadg g amenil

and Avars, Europe had just emerged out of .

Aot ey e o o TF

the crude conditions of the early Middle

Ages ; it -had just acquired a new cultural
consciousness-and, through it, an increased - .

'-lr'l-a-"-

sensitiveness. And it was exactly at ‘that
extremely critical period that the Crusades

bt B PR W

brought in 1nto 2 “hostile contact with the

w_orld of Islam. .There had been, to be sure;

ﬁghts between Muslims and Europeans be- -
fore the age of the Crusades : the Arab con-

quests of Sicily and Spain “and their attack
upon Southern France. But those fights took

place before Eugope’s awakening 1o its new
cultural consciousness, and therefore they -

o ——

“had in their_time, at_least from _the Euro- -

_p—'r'-'_l-"H

pean point__of VIEW, “the character of

P g i ey

local issues_and_were not yet fully under- ¢

']
__._,_..: | —
T T
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stood in all their _importance. It was the

e i g 4 S ————— T A - n S

Crusades ﬁrst -and foremost, that decided

o gy g a.,

.y _,_.:F.-—---l—- R N S

the European attltude towards Islam for

k= e e A -

T i Syl

many centuries to come. The Crusades were

ot L LT CL T Wi e N Py o Y, e

decisive because they fell in the period of

e - - — eyt e —aa o=

"L

Eufope’s childhood, a perio_dﬁwhen its pecu-

har cuItural traits were asserting themselves
for the first time and were still in _the pro-
cess of moulding. Asin individuals, so also
in- nations the Vlolent dmpressions of an

—_— Lo e — b S

r—— i Pl s

early ChlldhOOd ..persevere, consciously or

-hl-'l"-ll W e L _Te

subconscmusly, ﬂ}_lfughout the later. life.

i.'l--__.h_

They are so deeply embossed that ‘they can
be only with difficulty, and seldom entirely,

I X, PLO

'rem__pved by the 1ntellectua1 experiences of
a Iater more reflective and less emotmnal

i—.------E"'—"""'-II

age. So it was with the Crusades. They

- produced one of the deepest and most per-
* manent lmpressions on Europe’s mass psy-

B S - A

TR e o il T ol T ora W

chology The universal enthusiasm they

-u_.._pr-l-

aroused in their time can be compared with
- nothing Burope had experienced ever. before,
| "and with hardly anythmg that came after-
: wards. _A wave of intoxication swept over

i g 5

5 .the wholc contment -an elation which over-

-I-i gl - R w a - wa
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stepped for some time at least, the barrlers B \ -

o between states and nations and classes. It
~ was then for the first time in history that \

Eumpe conceived itself as a’ untty——-and 1t

W
e -—_'m::",

s e
N

2 b R
[ ] 1
- o

was a unlty agamst the Eyoﬂd of Islam. .
Wlthout indulging in undue exaggeratmns 18
‘we can say that ‘modern Europe was born out \;
of rhe Spirit of the Crusades. _Before that
time there ex1sted Anglg;Saxons s and Ger-_
mans, Flenc_h and Normans, Italians and 2

it ek 1T Lol R g

H‘h—lﬁr‘

Danes but durmg the Crusades the new
oncept of “Western. civilization,” a cause
~common 1o all European nations alike, was 3
created and it was the hatred-of Islam that %,‘

-stood as godfather behmd the new crea- |

t10n cae e
Tt is one of the great ironies of htstory

' that this first act of collective consclousness,

the intellectual constitution, $9 10 8ay, of the
~ Western world wasdue 1o impulses entirely §

‘s-
.11

;.nd unreservedly backed by the ‘Christian _ﬁ

IJ.-'.

- Church, whereas. ‘the subsequent ‘achieve- %
ments of the West became possible only’
* through an intellectual revolt against t—tlrru:?{s,t:ﬂj
o everythmg the Church stood and stands_ for. .
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Itis a tragic development, both from the view-
point of the Christian Church and from that
of Islam. .Tragic for the Church, because jt
lost, after such a startling beginning, its hold
over the minds of Europe. And tragic for
Islam, because it had to bear the fire of the

Crusades, in many forms and disguises,

2 through long centuries afterwards.

Out of the unspeakable cruelties, the
destruction and the debasement which the

- pious Knights of the Cross conferred upon

the lands of Islam they conquered and syb-

- sequently lost, grew the poisonous seed of

that age-long animosity which has ever since |

N embittered the relations between East and

West. Otherwise, there was no inherent
necessity for such a feeling. ‘Though the
civilizations of Islam and of the West are
entirely different in thejr spiritual founda-

~tions and their socjal aims, they surely

should be able to tolerate one another and to

- live side by side in a friendly intercourse.

4

This possibility was given not only in theory

‘but in fact. On the Muslim - side there

always existed a sincere wish for ‘mutual

Marfaf.com '
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tolerance and respect When the Cahph.
Harun al-Rashid sent_his embassy to Em-

’ P it S iy, g P PRI Yy iy g S WA i - TP T B e e

- Crusades appeared on the horizon and des- -

turned into friendship. But the evil the ‘1
'"i
:
k-

" ing the European mind against the Muslim™
~world through a deliberate misrepresenta-

of Islam as a religion of crude s ensuahsm

s g L bl eh F ek md—td - -
* [remm—r Y L R T e &

peror € Charlemagne, he was mainly prompt-

ed by that desire and not by a wish to profit
matertally by a frlendshlp with the Franks.

_""-FI-\-F---.—

Europe was at- that time culturally too 7
primitive to appreciate this opportunity to

its full -extent ; but it certainly showed no" ?1
dislike for it. But later on, suddenly, the

e [ sy sk ¥ et

troyed the rela,tlons,._between Islam and the

West. Not because they meani war: 39
many wars between nations have been waged 1

gl ro LTl pra T "
v Pl ak g il alln, il Rl 3

T nsy A L O

and subsequently forgotten in the course of -

LA Ll By M - b A gy T — e ———— T - . }

human history, and so many a animosities have

i
-.—-_1_“ e - ‘

[ SRy TR W I Y ...—.l'-il

Crusades caused was not restricted to the
clang of weapons : it was, first and foremost
an intellectual evil. It consisted in poison- -}

tion, fostered by the Chureh of the teach- ;@

s e ]

1ngs and ideals of Islam. It was at the time {‘{

e et - LD T v Y-V eyl sk gl oy Al Sy a o —— 1La
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- of the Crusades that the ridiculous not1on (

Sl 1
J
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and brutal_violence, of an_ observance of

- formalities instead of a purification of the

heart, entered the mind of Europe and
remained there ; and it was then, for the first
time, that the Prophet Muhammad (peace
and blessings be upon him) was called in
Europe “Mahound.” |

- The 'seed of hatfed was sown. The

A m——= ..

sequels elsewhere in _Europe : it encouraged

the Christians of Spain to _fight for the re-

—-—-h-.,"_._.h-,...—.--m_u

covery of that country from the “‘yoke of the
heathens.” The destruction of Muslim Spain

—-llrﬁ--q..-,.q._.m___,_'___‘-__ .

took centuries to be accomplished. But pre-

Sl W epm m LR bm— iR

cisely for the reason of the long duration of

banin B S i T

this fight, the anti-Islamic feeling of Europe

. o M- el =

dee pened and grew to permanency. It result-

— g e

ed in the extermination of the Muslim
element in Spain after the most ferocious

- p—— aa

and merciless persecution the world had ever

— - R D

- witnessed, and that victory was echoed by

the rejoicings of all Europe—though its

- after-effect was the destruction of a most

glorious culture and its supersession by
medieval ignorance and crudensss,

W — T i - e e . R g e m
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-Before the echo_of:. the events.in Spain |
had time to die..away, a third event of great i

importance: marred the relations between

the. Western -world. and Islam : the fall.of
Constantmople into the ‘hands of the Turks.
In the eyes of Europe there had been stﬂl
something of the old Greek and Roman
glamour  left over. Byzantium, -and. it had
 been. regarded as Europe S bulwark against

Rl e

the “‘barbarians ” ~of Asia. With its ulti-
mate fall the gateway of Em ope was th1own
open. to. the Muslim ﬂood In. the warhke
centunes that followed the hostility- of
Eglzope *agalast Islam became a matter not

only of cultural but also of polmcal 1mp01t-
ance ; and thlS contrlbuted to.its. 1ntens1ty

pall S NEECRRY PR Wl

VIS W1th all this, ‘Europe considerably pro-
fited:by these conflicts. The ‘Renaissance, the
revival.of European arts; and sciences. with
its extensive borrowmg from Islamle ‘mainly;
Arabic, sources, was largely due to the mate-
rial contact between, East and West.. Europe
gamed by it;. in- the -domain: of culture, far

more: than the world of Islam ever did.; but
it never acknowledged thls eternal mdebted-
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ness to the Musllms bya diminution of its
- old hatred of Islam. On the contrary, that

hatred . grew with the progress of time

T, e Bt < - ey ————

and hardened into a custom It overshadow-
cd the popular feehng whenever ‘the word
“Muslim” was mentioned, it entered the
realm pf popular proverbs, it was hammered
into the heart of every European man and

woman. And what was most remarkable 1t

gl —m— o — .

outlived all cultural changes The time of

the Reformation came, when religious face

- tions divided Europe and. sect stood 1n arms

h_._._.._.._--r—".'

against sect'; but the hatred of Islam was

#ﬂ_

common to all of them. '~ A time came when

[ A i R

religious feehng began to vanish in Europe ;

but .the hatred of Islam remained. It isa
most characteristic fact that the great Fr enchj

philosopher.and poet, Voltaire, one of the
_Inost:vigorous enemies of _Chmstlamty and

——r 4 -l =P

its Church in the 18th century, was at the

T - mmrmmewr, e ————

same time a fanatical hater of Islam 1 and its

T iy = . L

P
2Prophet. . Some decades later there came. 4

e e e— pr— 1L

time when learned men in the West began
to.study foreign cultures . and to approach
them sympathetlcally “but .in the. case of

o
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Islam the traditional scorn crept as an irra-
tional bias into their scientific investigations,
and the cultural gulf which history had
unfortunately laid between Europe and the
world of Islam remained unbridged. The .
contempt of Islam had become part and X \

]
- - ¢ v

-
L] o - -
- S e ™ B bt = oyl gl g
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parcel of European thought. It is true that ;

,......_H..--l-f:l_-.q“-l'-'l‘l-l' = = P r T W "=l iy S AT TR A

the first orientalists in modern times were
Christian missionaries working in Muslim
countries, and the distorted pictures they
drew from the teachings and the history of =
Islam were calculated- to influence the  }
Europeans in their attitude towards the
«« heathens > : but this twist of mind per- \
severes even mow, when the orientalist
sciences have long since become emancipated .}
from__missionary_ influences, and have no.. \

§

:l

'—"mwm'ﬂnrmm L Uy g el P

more a misguided religious._ zeal for an ex-

LL ™ F U
My ey T TE -

- 2 = PR VTR T N T
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cuse Then' prejudme agamst Islam 1s sunply

-—-

on the 1mpressmn whlch ‘the Crusades with %
all their sequels, caused on the mind of early f/.ﬁ

| Eul.Open | - | ' -

-~ One could well ask: How does it hap- | H
pen that such an old résentment, rehgmus in
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-its origin and_possible in its time because of

——r—m — e e h —n iy — ——

the spiritual predominance of the Christian

i A R Mg T i Ny W - i Y e '

- Church, still perseveres in Europe at a time

A A L Al A

‘when the religious feeling there is undoubt-
edly a matter of the past 7 ..

But to a psychologist such entangle-

= g g | g gl - el R -

ments are not at all astonishing. He knows

| Ty .qﬂ-_“.ﬂl-ll'-.:'i

now perfectly well that a person may com-
pletely lose the religious beliefs which were

L —tyy iy e L 3 DL e o el by 4 -

imparted to him during his childhood, while

- -, = Wy, ke Filt G . aird il a7y
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some peculiar superstition, originally con-
nected with those now discarded beliefs,
remains in force and defies all rational ex-
planation throughout the whole life of that
person. Such 1s the case with the European
attitude towards Islam. Though the reli-
gious feeling which- was -at the root of the
anti-Islamic resentment has in the mean-
time given way_to a more materialistic out-
look on life, that old resentment itself re-
mains as a subconscious factor in the mind of
Europe. The degree of its strength varies, of
course, in each individual case, but its exist-

ence cannot be disputed. The spirit of the

Crusades—in a very diluted form, to be sure
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~still lingers over _Europe, and the attitude . R\

. S ] 4 -l..u.n-ll-—--..- Py W P

of its c1v_111zat10n towards the Muslim world |

- --.béér“s distinct traces of that die-hard ghost. U}
;- " In Mushm circles we often ‘hear the ' ‘
s assertion that Europe’s hatred of Islam, due o
1 to those violent. conflicts in the past, is \‘

gradually disappearing 1n our days. It is

i et i -k 2 IIIL

even alleged that Europe shows signs. of -
mclmatwn towards Islam asarehﬂ'mus and 3
- ‘social teaching, and many Muslims quite
o serlously believe that wholesale conversmns 1

fﬁ‘ - of Europeans to Islam are imminent. . This
behef is not' unreasonable for us who hold -

“that of all rehglous systems. Islam alone can
successf ully stand’ the test of unbiased criti- ki
cism. We were, ‘moreover, told by the Pro-
phet that ultimately - Islam would be accept- :

“ed by all mankind.- But, on the other hand,

~ there is not the slightest evidence that this i
'; could happen’ w@g_‘m the conceivable future. ]
- So far as Western ‘civilization: 18 concerned, 5
.= - . this'can possibly happen after a . series ies of {12
. terrible social and mental cataclysms which - iy
o would ‘shatter ‘the - pﬂgeﬁshqgt@ cultural self-- (s
- o cmc;nhcelt of Europe and chan ge 1ts @ql:_ltalgy so |
L

{
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;  as to'make it apt and’ ready to accept a reli-
gious explanation of life. _Today t_l_:xe West-

- ""\--l-l-.-.u-.ql.l el o iry - ]
[ J——

ern . world is still completely, lost .in :ithe
| adoratlon of its material achievements and n
the belief that comfort, and comfort alone, is
‘a goal worth striving for. Its materialism,
its denunciation of a religious orientation of
thought are certamly increasing in force, and

i A by 4

not decreasing, as some optimistic Muslim

4 T gl e - b - =

observers would wish us to believe. -

It is said that modern science begins to
admit the existence of a uniform creative
power behind the visible framework" of
Nature ; and this, those optimists allege, is the
dawn of a new religious consciousness 1n the

Western world. But this assumptmn betrays

,ﬂ,__‘h'p.!u—"n LT

only a mlsugglgzstand1ng of European scienti-
fic thought. Wo serious scientist can or ever
| could deny the probability of the universe
bf:mg due, in its origin, to some smgle,'
‘dynamic cause. The question, however, is,
and always was,. as to. the qualities which
- one could attribute to that ““cause.” All
B transcendental religious systems assert that

S 3 a power possessing absolute conscious-:

i
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1 ness and insight, a power which creates and .
" rules the universe according. to some plan |
. and purpose, without being itself limited by [
; any law ; in one word: it is God. But ‘
; modern.science as such is neither prepared l
| nor inclined to go so far (in fact, this is not b

f the domain of science) and leaves the ques- L
. tion of the consciousness and independence

© ' —in’other words, the divinity—of that crea- &

'~ tive power quite open. Its attitude is some- A

thing like this:: “It might be, but I don’t 1

know 1t .and_have..no_ scientific means 10 ?“
. know,” In future this philosophy may per- 3

. haps develop into some sort of pantheistic !

agnosticism in which soul and matter, pur- ’i

pose and existence, creator and created are . ﬁ

one and.the same. It is difficult to adr_mt

that such a belief could be regarded asastep \

forward towards_the positive, Islamic con- -

ception of God : for it is nota farewéell:to. |

materialism but simply its elevation to a J

hlgher more refined intellectual level. | i

i- “As a matter of fact, Europe was never (I ;

farther from Islam than it is today. Its G

aqtl‘&_fe Qqs}}1£tx against 0ut_;391;g10n may be on s

-

%

R

R *~i

o T

Martat.com



Marfat.com

THE SHADOW:- OF THE CRUSADES 79

 the. .decline ; this, however 181 not due_ fo an

-
T Wy

__pprematxon of the Islamic teachings, but to

A e B e, - e il Lo el i gty P S

the growing cultural weakness and-disinteg-
ration of the Tslamic world. Europe was

e . N ol A i T . S AL -

once afraid of Islam and this fear forced it

“to adopt an inimical attitude towards every-

thing that had Islamic colour, even in purely
spiritual and social matters. But at a time
when Islam has lost most of its importance
as a factor opposed to European political

~interests, it is quite natural that with the

diminished fear Europe should also lose some
of the original intensity of its anti-Islamic

+ feelings. If these have become less pro-
-+ .nounced and active, this does not entitle us

to the conclusion that West has inward-
1y come nearer to Islam ; it only indicates its
growing indifference towards Islam.,~

wr - e My g

By no means has Western civilization

- changed its peculiar mental attitude. It is at

present as strongly opposed to a religious
conception of life as it was ever before ; and,

‘as I have said, there is no convincing evi-

dence that a change is likely to take place in
the near. future; The existence. of Islamic
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missions in the West and the fact that some -
Europeans ' and ' Americans: have embraced
Islam' (in most cases without " fully. under-:
standing its teachings) 1s no argument at:all: ‘
In a period in which materialism is trium= -}
phanton the whole line, it 1s only naturalthat .~ {
a few individuals here and there who have \
still ; a: longing for  spiritual regeneration, 3
greedilylisten to any creed based on religious
conceptions. In this respect Muslim missions, ~:
do not stand alone in the West.  There are . .
numberless Christian mystical sects’. with. - i
“revivalist” tendencies,- there is the fairly. .
strong: Theosophic movement theie are  *
Buddhist temples and missions. and converts. . i
in various  European cities.: Usmg exactly, =
the same arguments as the Mushm -MISSIONs'
use, those. Buddhist missions could claim; (and; "
do claim).that Europe is “coming nearer” to

-.Buddhlsm In both cases the assertion is.ridi-,
culous The conversmn of a few mdunduals

- to Buddhlsm or Islam does not in the least. ‘. gg

- prove that either of the two creeds has really; f;
begun to influence Western life-on an appre+: "~

| clable scale, One: ‘could go even furtheriand! &
@

ik 'J.Il_tr — .

FRERF X ) .
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~  saythat none of those_missinos has been able
to arouse more than a very moderate curiosity

- ——m er—e— & e owm
R A e —— e e —

e

mainly due fo the fascination which an
«sexotic” creed exerts upon the minds of
romantically inclined people. Certainly
there are exceptions, and some of the converts
may be earnest seekers after truth ; but ex-
ceptions are not enough to change the aspect
of a civilization. On the other hand, it we
compare the number of those exceptional
conversions with the number of the Occi-
dentals who are daily flocking into the ranks
of purely materialistic social creeds, as
Marxism or Fascism, we are able to appre-
ciate more correctly the trend of modern

P o e

Westem civilization.

It may be, as has baen pomted out
before that the growing spmal ancl ef‘onmmc
unrest, and possibly alao a new. senes QF world
wars of hitherto unknown dimensions and

scientific terrors will lead the materialist
self-conceit of Western civilization in such
a gruesome way ad absurdum, that its
| people will begin once more, 1n hurmhty and
- arnest, fo search after sp1r1tual truths : and

— —_ e o Tk -

Marfat.com



= - - - LI R A
' ! 1 r. -.--d . -.t _"l-I L .""-n. . 1
) - Lo . " T o
. ! . . - ¥, . ' .. .
) : - ' ! a -
- .
v E ) - ." LI} | -
34 SN . : BN , .
r = r L oy .
. 1
.‘. ' . .
FJ . !
. .

.. 82  © ISLAM“AT THE CROSSROADS -
| -

: then a successful preaching of Islam in the |t
i - West might become possible,
i' change is still hidden behind the horizon of
5 the future. It is a dangerous, self-

[ ) -—

deceiving \ -

| optimism, therefore, for Muslims to talk of
I Aslamic influences as being on th

eIr way to |

I gonquer the spirit of Europe. Such a talk is \
. Inreality nothing but the old Mahdi-belief §
k na “rationalist” disguise—the belief ina |

{ Ppower that would suddenly appear and make :-_..Hf*? |
£ the tottering structure of Islam triumphant 4
on earth.  This belief is dangerou

oD S, because
1t is pleasant and easy and tends to

nds to swindle |

ourselves away from the realization of the
fact that ‘We are culturally nowhere, while

} Western influences are today most -potent i

- 1n the Muslim ; wotld'; that we are sleeping, |
i};}h*illé_- ‘those, ,__",'_ihﬂ'_u?,e_ﬂggs undermine and

desfi:rdytrl”slhaiﬁic,fS.QCiEEtY“-EVéI‘YWheI‘C- Todesire !

the expaiision of Islam is one thing; and to |

b build false hopes on this desire is another,

r:. -~
- --.-i,'..f‘-'-'-r'-‘-_-

We are dreaming of the Light of Islam 1
O iy Spreading over the lands far away ; while the g
fl' t_;*;;-: e T PR . -y e

T youth of Islam, in our immediate surround-

M
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O long as Mushims continue loekin'g
towards Western cmllzatlon as the

3_1;1_1L force that could regenerate their
own stagnant cwﬂlzatlon they destroy their .

self-confidence and, indirectly, support the
Western assertion that Islam is a “‘spent

force.”
.~ In the previous chapters some reasons
have been:given for the opinion that Islam

~and Western CIVI]IZB.thIl being built on

kW W —mEmL -

d1ametr1cally opposed conceptions of life, are

not compatible in spirit. This being so,
how could we expect _that the education-of

Muslim youth on Western lines, an educa-
tlon based entirely on European cultural ex-

Yy — T - - -

Eriences and values would remain free

pay w1 m

from ant1—Islamlc influences ?

n _.__,.ul—-q..‘_q-_'_“_
- m— -

We are not Justlﬁed to expect this.
Except in- rare cases, where a particularly

brllhant mind may triumph over the educa-
33
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tional matter, Western education of Muslim
youth is bound to undermine their r will to

believe in the message of the Prophet, their
WIH to regard themselves as representatives

of the peculiar theocratic civilization of
Islam. There can be no doubt whatever
that rehgwus belief is rapldly losmg ground
among the “‘intelligentsia >’ educated on
Western lines. This, of course, does not

imply that Islam has breserved 1ifs integrity
as a practical religion among the non-
educated classes: but there, anyhow, we gene-
rally find a far greater sentimental response
to the call of Islam in—the primitive way
they understand it—than among the wester-
nised “intelligentsia.” The explanation of
this estrangement is not that the Western
science with which they have been fed has
furnished any reasonable argument against
the truth of our religious teachings, but that
the mtellectual atmosphere of modern Wes-
tern civilization is so intensely anti-religious
that it imposes itself as a dead weight upon
the religious potentialities of the young
Muslim generation,
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. Religious belief and unbelief are very
gg_::g_ly a matter of argument alone. In some

cases the one or the other is gained by way
of intuition or, let us say, insight. But

~ mostly it is communicated to man by his

cultural surroundings. Think of a child who

from his earliest days 1s systematically
trained to hear perfectly rendered musical

tunes. His ear grows accustomed to discern
tone rhythm and harmony ; and in his later
age he will be able, if not to produce and to

" render, at least to understand the most diffi-

cult music. But a child, who during the
whole of his early life never heard anything
resemblmg music, would afterwards find 1t
hard to appreciate even its elements. It1is
the same with religious associations. As there
possibly are some individuals to whom nature
has completely denied an ““ ear ” for music,
so—possibly but not probably—there are 1n-

dividuals who are perfectly “deaf” to the
‘voice of religion. But for the overwhelming

number of normal human beings the alterna-
tive between religious belief and unbelief 18
decided by the atmosphere in which they are

Marfat.com
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brought up. Therefore the Prophet said :

Jdl_)..,a.,.l_gl -M‘.‘:}g_! a‘_}lb a_,.]:u“éc-\]y Y 3_},_}-4041.‘
| sUl.w::u_gl |

“Every child is born in original - purlty ,- ‘
it is his parents who_make him a Jew, a ;

Bukharz) - . 5

The term “parents” used in the above. T
hadith can logically be extended to the, |
general environment—family life, school, 1
society, etc.—by which the early develop- 5

ment of the child is determined. It cannot 11'
be denied that in the present state of deca- =
dence the religious atmosphere in many. ‘:\
Muslim houses 1s of such a low and intellecs: A
tually degraded type that it may produce in !f

the growing youth the first incentive to
turn his back on. religion. This surely may
be so ; but in the -case of the education of ;
young Muslims on Western lines the effect: |
not only may be,,but most probably will be,
an anti-religious attitude in later life. S

But here comes the great question : .

| B

what should be our attitude towards modern- .

.. . | _ b

learning 7 - - B
f-‘f.f
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protest against Western education of’

L =

—aTp 1w

Muglimé does not in the least mean that

Islam could be opposed to education as such.
This allegation of our opponents has neither
a theological nor an historical foundation.
The Holy Qur’an is full of expressions
like : “that you may become wise,” “‘that
you may think,” * that you may know.”
Tt is said at the beginning of the Holy
Book : |

) L L@.K:.L«-‘m r.::T Flr._g | .

' “And He (God) taught Adam all the names”™.

" (surah 2: 3l)—and the subsequent verses

3 _ghgwthat owing to his knowledge of those
. _“pames”’ man is, in a certain respect,

superior even to the angels. The “names”
are a symbolic expression. for the power of
defining te?ms, _the power Of articulated
thinking which is peculiar to the human
being, and which enables him, in the words

s at—
-

of the Quran, to be God’s vicegerent on
earth. And in order to make a systematic

use of his thinking, man must learn ; and

therefore the Prp'phf;_t I(peace ‘and blessings
 be upon him) said : S

[ U

L L T L r

-|-I- "lﬁ_,?}"“""—-:-ﬁu.-- i 1,
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Gob 4 & Sl lle 8 ey Wb (K o B
i) i 1

.‘Ifanybody goes on his way 1n search of ‘ﬁ
knowledge, God will make casy for him the

_way to Paradise” (Sahih Muslim). I
DA A el JadST wll e Ot s o e
SN il e o L
“The superiority of the learned man over a
[mere] worshipper is like the superiority of l

the moon on a night when it is full over all 3
other stars” (Musnad Ibn Hambal, Jami’ \
at-Tirmidhi, Sunan Abi Da’ud, Sunan Ibn
Majah, Sunan ad-Darimi). | B
But it 1s not even necessary to quote
verses of the Qur’an or sayings of the Prophet
in defence of the Islamic attitude towards
learning. History proves beyond any possibi-
lity of doubt that no religion has ever given
a stimulus to scientific progress similar to
that of Islam. The encouragement which
learning and scientific research received
from Islamic theology resulted in the splen-
did cultural achievements in the days of the
Umayyads and Abbassides and the. Atab

rule in Spain. Europe should know this
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T o il ._. l_l.‘ - - . -
E‘i EE{ -'_-__.:h . - qu' e W P

- o, L sl

!.__-‘_ -
R 'i-_..l--\. :'\.-
G

_.I ) [ o |"._ t- . o
'+ RPN
3 ":'E.,_ g




WOV LGN

e T e
H.‘l:b'ﬂ.g '-.Il.l...lr: - '_"Iq.-flr o VT g ey --r
L ey | g a8 1 Aot Nl
. - . 1
. 0
' -

- ABOUT EbUCATION.. o 89 -

well, for its own culture owes to Islam no-

thing less than the Renaissance (“re- -birth’’)
after centuries of darkness. I do not men-
tion this in order that we mlght pride our-
selves in those glorious memories at a time
when the Islamic world has forsaken its own

tradition and reverted into blindness and

mtellectual poverty. We have no right, in
our present misery, to boast of past glories.

But we must realize that it was the negli-

gence of Muslims and not any deficiency in
the Islamic teaching which caused our
present decay.

Islam was never a barrier to progress
and science. It appreciates the intellectual
activities of man to such a degree as to place
him above the angels. No. other religion
went ever so far in asserting the domi-
nance of reason and, consequently, of learning,
above all other manifestations of life. If we
conform ourselves to the principles of this
religion we cannot wish to eliminate modern
learning from our life. We must have the
w1sh to learn and to progress and to become
scientifically and eeconomically as efficient as
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the Western nations are. But the one thing-
Muslims must not wish is to see with West::
ern eyes, to think in Western thoughts : they:
must not wish, if they desire to Témain:
Muslims, to exchange the spiritual civiliza-
tion of Islam for the materialistic experi-,

- ments of the West.

Knowledge itself is neither Western nor:
Eastern ; 1t is universal—just as ‘natural

facts are universal. But the angle of vision

from which facts .can be regarded and pre-.
sented varies with the cultural temperaments
of the nations. Biology as such, or ‘physics,
or botany, are neither matenahstw nor

spiritual in their -scope and purpose ; they
are concerned W1th the observation, collec-

tion and deﬁmtlon of facts and the deriva-
tion from them of general rules. But

‘the inductive, phﬂosoPhlcal concluswns we.
derive- from these sciences—that is, the'.

phﬂosophy of scwnce—are not. based on
facts and observatmns alone but are influ-
enced, to a very large extent, by our pre-
existing temperamental or intuitive attltude

~ towards 11fe and 1ts problems The_g_rqat
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German philosopher, Kant, remarks : “It ;,'
seems surprising at first, but 1s none the less,
certain, that our reason does not draw its

conclusions from Nature, but prescribes them

tp it.” In short, it is only the subjective
angle of vision that matters here ; for it
may change entirely our interpretation of
the object. Thus science, which is neither-
materialistic nor spiritual in itself, may lead
us to highly divergent interpretations of the
Universe : interpretations, that 1s, which
may be spiritual or materialistic according
to our own predisposition. The West, not-
withstanding its highly refined intellectual-
ism, is materialistically predisposed and,.
therefore, anti-religious in its conceptions
and fundamental presumptions; and so must |
be the Western educational system as a
whole. In other words, not the study of.
modern, empiric sciences 1s detrimental to.
the cultural reality of Islam, but the spirit
of Western civilization through which Mus-
lims approach those sciences. o
It is very unfortunate that our own age-
long indifference and negligence, SO far as
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scientific research is concerned, have made || .
| us _entirely dependent on Occidental sources I, \

of learning. If ‘we had always followed ‘ R

g that principle of Islam which imposes the ||
i duty of learning and knowledge on every
| Muslim, we would not have to look today .

for modern sciences towards the Occident %
§ in the same way as a man dying of thirst in
the desert looks towards the mirage of water
on the horizon. But as the Muslims had &

neglected their own possibilities for a long i
time, they have fallen into ignorance and '1
g poverty, while Europe took a mighty step |
forward. It will take long to bridge this 11

difference. Until then we naturally will be |
obliged to accept modern sciences throu gh
the educational media of the West. But
; this only means that we are bound to accept

| the scientific matter and method, and nothing-
} else. In other words, we should not hesi-
j tate to study exact sciences. on Western lines, ¢
| but we should not concede to their philoso- .
= phy any part in ‘the education of Muslim
E youth.  Of course, one could say thatat
f ptesent’ many- of - the exact sciences, for
|
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 example, atomic physms have gone beyond'

purely empirical investigation and have en-
tered philosophical domains ; and that it is
in many cases extremely difficult to draw a
distinct line .between empirical science and
speculative philosophy. This is true. But,
on the other hand, this exactly is the point
where Islamic culture will have to reassert
itself. It will be the duty and the oppor-
tunity of Muslim scientists, when once they
reach those border-lines of scientific investi-
gation, to apply their powers of speculative
reasoning independently of Western philoso-
phical theories. Out of their own—Islamic—
attitude they probably will arrive. at con-
clusions different from those of the majority
of the modern Western scienfists.

But whatever future may bring, it is
decidedly possible, even to day, to study and
to teach science without a slavish submission
to the intellectual attitude of the West.
The thing the world of Islam wurgently
needs'today is not a new philosophical out-
look, but only an up-to-date scientific and

_' - technical equipment.

Marfat.com
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1 - If I were to make proposals to an ideal \
il Educauonal Board governed by Islamic con- 1
gl siderations alone, I would urge that of all \ ‘i
intellectual achievements of the West only
! natural sciences (in the above mentioned,
E | reserved attitude) and mathematics should be i
] taught in Muslim schools, while the tuition of
:* European philosophy, literature and history ‘

should lose the position of primacy which
today it holds in the curriculum. Our &
i attitude towards European philo sophy should
k be clear from the foregoing. And as to ﬂ
European literature, it certainly should not 1

be overlooked—but it should be - rele- |
gated to its proper, philological position. -‘

~ The way it is at present taught in Muslim |

f ' countries is frankly biased. The boundless

§ exaggeration of its values naturally induces
o young and unripe minds to imbibe whole-
! heartedly the spirit of Western civiliza- ,},
l tion before ity negative aspects can be -
i- ' sufﬁmently appreciated. And so the ground (jf‘
- 1s prepared not only for a Platonic adoration, ({

but.also for a practical imitation of Western "
clvilization—which can never go together ‘ -
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FT

with.the spirit of Islam. - The present role
of European literature in Muslim schools
should be taken over by a reasonable, dis-
criminating tuition of Islamic literature with
a view to impress the student with the depth
and richness of Islamic culture, and thus to

infuse into him a new hope for its future.

If the tuition of European literature, in-
the form it is prevalent today in many Mus-

© lim institutions, contributes to the estrange-

ment ‘of young Muslims from Islam, the
same, in a far larger measure, is true of the
European interpretation of world-history.
In it the old attitude ‘ Roman versus barba-

- rians” very distinctly comes to its own.
Their presentation of history aims—with-
- out admitting the aim—at proving that the

Western races and their civilization are.
superior to anything that has or could be
produced -in this world ; and so it gives a
sort of moral justification to the Western
quest “of domination -over the rest of the

- world. From the time of the Romans, the

European nations are accustomed to regard

i - all differences between East and West from

Marfat.com
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ﬁ the standpomt of a presumed EurOpean

i “norm.” Their reasoning works on the pre- || -
:’; sumption that the development of humanity § -
it can be judged only on the basis of European ‘t-; :
-4| cultural experiences. Such a narrowed angle
iT of vision necessarily produces a distorted
[EE perspective, and the farther the lines of |
L - observation recede from the habitual basis 4
;‘ of the European outlook, the more difficult
M it becomes for Europeans to grasp the real .
*L appearance and the structure of the hlstorlcal
objects under consideration. {
- Owing to this ego-centric attitude of the l‘
Europeans their descriptive history of the
; world was, until very recently at least, in .1,
reality nothing but an enlarged history of 1}
*} the West. The non-European nations were
b taken into account only in so far as their |
i existence and development had any direct ]
J] | mﬂuence on the destinies of Europe. But |
j 1f you depict the history of European nations }‘1
1 ~in great detail and in vivid eolours and allow (‘ “‘=
*E]-' ) only here and there side-glimpses at the re- :m
?41*? mammg parts of the world, the readeris .

prone to succumb- to the illusion that the

¥
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3 greatness of 'the European achlevement in"
social and ‘intellectual respects is out-of all.
proportlon to that ' of the rest of the world

~ Thus it almost appears as if the world hadf

been created for the sake of Eiirope and its:
cmhzatlon alone, while all other civiliza-
tions were meant only to form an approprlate-”
settmg for all that Western glory. The only
effect such historical training can-have upon
the minds of young non-European peoples 1S
a feeling of inferiority in so far as their-own
culture, their own historic past and their -

own future possibilities are concerned. They -
are systematically trained to: disdain their .

 own future—unless it be:a'future surrender-

ed to Western 1deals..

In order to counteract these evil effects, '
the ‘responsible leaders of Islamic ‘thought.
should do their utmost to revise the tuition*
of history in Mushm institutions. Thisisa"

- difficult task, no doubt, and it will requirea
- thorough overhaul ‘of our historical training

before a new h1st0ry of the -world, as seen

 with Muslim eyes, is| produced ‘But if the -

S B M
i . ros gl B Camom
. - -1 .
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v
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- task'is “difficult it i$' none the less possible
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and, moreover, imperative. Otherwise -our.
younger generation - will continue to be fed
with undercurrents of a contempt for Islam ;-
and the result will be a. deepening of its-
inferiority complex. :This inferiority com-
plex -could no doubt be overcome if the
Muslims were prepared to assimilate Western
culture in 1its entirety and to -banish
Islam from their life. But are they prepared
to do that ?

- We beheve and the recent development '_
of the West reaffirms this belief,” that the

ethics of Islam, its concepts of social and

personal morality of justice, of liberty, are
infinitely higher, infinitely more perfect than
the corresponding concepts and ideas within
Western civilization.  Islam has abolished

racial hatred and opened the way for human
brotherhood and equality; but Western

civilization is still unable to look beyond
the narrow hOI‘IZOIl of racial and national
antagonisms. Tslam has never known classes
and class warfare within its society ; but the

whole of Eurpean history, from the days of
Greece and Rome down, to our time, is full
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of class struggle and socml hatred. Agaln
and again it must be repeated that there is
one thing only which a Muslim can proﬁt-
ably learn from the West, namely, the exact
sciences 1 their pure and applied forms,
This necessity for a quest of science from_
out51de should not induce a Muslim to con-
sider Western civilization as superior to his
own—or else he does not understand what
Islam stands for. The superiority of one
culture or civilization over another does not
consist in the possession of a greater amount
of material knowledge (although the latter
1s most desirable), but in its ethical energy,
in its greater possibility to explain and to
co-ordinate all aspects of human life. And
in this respect Islam surpasses every other
culture. We have only to follow its rules
in order to achieve the utmost human beings
are capable. of achieving. But we cannot:
and must ‘not imitate Western civilization.,
if-we, wish to preserve and to revive the.
values of "Islam. The evil which the .
intellectual influence of that civilization
causes in the body of Tslam is far greater

Marfat.com
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"H‘ A

than the materra’l proﬁt it possrbly could

confer R S
If Mushms were neghgent m the past

of smentlﬁc research they cannot hope to
reparr that mrstake today by an unrestncted
acceptance ‘of Western' learnmg “All our
screntrﬁc backwardness ‘and ‘our poverty'
stand’ 1o - comparrson whatever ‘with “the
deadly effect’which' our bhnd followmg of
the Western educatlonal structure would!
have on the' rehgrous possrbrhtles of the

. Muslim' ‘world. If we 'wish to preserve ‘the
reality of Islam as a cultiral factor, we must

guard agamst the’intellectual atmosphere of

Western  civilization which is about to con-

-yer our ‘society'and our inclinations. By

imitating the manners -and - the mode of life

of the West, thé Muslims are being gradual—
ly forced'to adopt the Western outlook : for.
the. 1m1tat10n of "outward appearance Jeads;
by:degrees, to'a - correspondmg assimilation'
of ' ‘the world-wew responsible for that :

:'f .-"*..'

appearance, IR il
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THE imitation—individually and.-socially
L _of the Western mode of life by Mus-
lims' is undoubtedly the greatest danger
for the existence—or rather the -revival—of
Islamic civilization. The origin of this cul-
tural malady (it is hardly possible to call it
otherwise) dates several decades back and is
connected with the despair of Muslims who
saw the material power and progress of the

West and contrasted it with the deplorable
state of their own society. - Out.of Muslim

ignorance ' of -the "true teachings of Islam—

very largely due to the ‘narrow-minded atti-
tude of the so-called ‘ulama’ class—arose the
idea that Muslims might not be able to keep
pace with the progress: of . the rest of. the
world unless they adopted the.social -and
économic rules of the West. " The Mushim
world was stagnant: and many Muslims

came to the very supetficial conclusion that
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the Islamic system of society and economics
is not agreeable with the requirements of
progress, and should, therefore, be modified
on Western lines. These <¢‘enlightened”
people did not- trouble to inquire how far
Islam, as a teaching, was responsibie for the
decadence of Muslims : they did not stop.to
investigate the real attitude of Islam, that-is,
of Qur’an and Sunnah ; they merely pointed
out that the teachings of their contemporary

theologians were in most of the cases.an

obstacle . to -progress -and material achieve-
ment. :Instead of turning their attention to
the  original sources of Islam, they silently
identified the Shari’ah. with = the petrified
fighof the present days, ‘and found the latter.
wanting .in many . .respects ; subsequently,
they lost all practical interest in the-Shari’ah
and relegated:it to:the realm of history and
book knowledge. And- so an imitation of
Western - civilization -appeared .to them .as

the only outlet from the mire of the Mushm

degeneratlon. ; | o
+z2The-more thoughtful works of~ rucent
tlmes-—-among them - the splend1d book
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Islamlashmaq by . prince Sa’id Halim Pasha;
which conclusively proved that the Islamic
Shari’ah is not the hindrance to modern pro-
gress that it recently was thought to be—
came too late to stem the tide of blind
admiration of the West by so many Muslims.
The healing effect of those works was neu-
tralised by a flood of second-rate apologetic
literature which—while not openly disclaim-

ing the practical teachings of Islam—tried

to show that the Shari’ah could well be sub-

ordinated to the social and economic concep-

tions of the Western world. The imitation
of Western civilization by Muslims was thus
seemingly justified and the way was paved
to that gradual renunciation of the most
elementary social principles of Islam—always
under the guise of Islamic “progress —
which today marks the evolution of several
of the most advanced Muslim countries.

. Itis futile to argue, as many of the
Muslim “intelligentsia” do, that it is of no

- spiritual consequence whatsoever whether

we live in this. or that way, whether we put

on European or our fathers’ dress, whether
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: . We:are - conservative in our customs-or not. || |
n‘ Of course, there is no- nafro:wfmindedness- 1n |
i Islam: * As has been said in the first chapter. \ :
Islam concedes to man a very wide range of |
1 possibilities so long as he does not actin 1 !
i . contradiction - to religious commands. ' But |}
! quite apart'from the fact that many a:thing |
E which 1s an essential part of the Western 'l ;
4 social structure—as, for. cxampl e, the free
intermingling of the sexes, or intereston 4
) capital asa basis of economic. activity—is |
* - unmistakably -opposed to the teachings of '}l
Islam, ‘the innate character of Western civili-
zation definitely precludes, as I have tried to
}f] - show, a religious orientation'in man. . And ‘|
i only very superficial people can believe that '
N it‘is'possible to imitate a. civilization. in jts
external ‘appearance without: being at.the
i "géé;m’e'*tiin'e-‘aﬁe'cted-f by its.spirit.” - A civiliza- -
" tion'is ‘niot an’ empty - form, but a living K‘
energy.’ The moment we begin to accept 7
__ ~"the form, its inherent - currents and dynamic {Q
A influences - set- to.~work 1in: ourselves "and f‘
L ‘mould slowly, imperceptibly; our whole men-

o
“tal attitude.”. i e {
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It is in - perfect. 'appi:ecia'tioﬁ of this eX~
'penence that, the Prophet sald

“Whoso 1m1tates other people becomes one

of them® (Musnad Ibn - Hanbal Sunan Abi

Da’ud). This well- known, hadith is not only
4 tmoral hint, but also an objective statement
whaich' lays down: the inevitability of Mus-
lims’ being assimilated by any non- -Muslim
civilization they 1m1tate in its external

appearance.

In this respect, it 1s hardly p0551b1e to
sse a fundamental. difference between “im-
portant” and “unimportant” aspects of
social life. Nothing is unimportant 1n this
context. - There can be no greater mistake
than to suppose that dress, for example, 18
something purely “‘externa > and thus of 'no
consequence to the intellectual and spiritual
Self of man. Dress is generally the outcome

“af an age-long development of a people’s

taste in a particular direction. - Its fashion
corresponds to the -aesthetic conceptions of
that people, and so to! its inclinations. - It
has beensshaped and: is ‘being constantly. re-

Marfat com
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shaped according to the changes thr’ough‘-
which the character and the inclinations of |}
1ts people are passing.  European fashion of f

today, for-instance, thoroughly. corresponds. | y

to the intellectual and moral character of
Europe. While wearing European 'dfess, the i«
Muslim unconsciously adapts his taste to that |
of Europe and twists his own intellectual ”
and moral Self in such a way that ultimate- |

ly fits the new dress. And in doing so he

own people ;'he renounces their traditional

renounces the cultural possibilities of his \5
taste, their aesthetic valuations, their likes !

and dislikes, and accepts the livery of intel- \

lectual and moral serfdom which a foreign
civilization has conferred upon him.

It a Muslim imitates the dress, the man-
ners and the mode of life of Europe, he
I::etra_.ys his preference for European civiliza-
tion, whatever- else his avowed pretensions
be. ‘It is practically impossible to 1mitate a

foreign civilization in its intellectual and E{ﬂ:
aesthetic design without appreciating its “f*ﬁ

spirit.  And. it is. equally. impossible to ap-,
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opposed to.a religidusoﬁtiook on life—and

~yet to remain a good Muslim.

¥ -

" The tendency to imitate a foreign civili-
sation is the outcome of a feeling of inferi-
ority. Thig, and nothing else, is the matter
with the Muslims who - imitate Western
civilization.. They contrast its power and
technical skill and brilliant surface with the
sad misery of the world of Islam ; and they
begin to believe that in our time there 1s No

“way but the Western way. To blame Islam

for our own shortcomings is the fashion of
the day. At the best, our so-called intellec-

“tuals adopt an apologetic attitude and try

to convince themselves and others that Islam

‘is compatible with Western civilization.

In order to achieve the rageneration of

- Islam, the Muslims must, before adoptingany -

. -
$

ji

‘measures of reform, free themselves entirely
~ from the spirit of apology for their religion.
" A Muslim must live with his head lifted
.. up. He must realize that he is distinct and

different from the rest of the world, and he
must learn to be.proud of his being different.
He.should endeavour to preserve this differ-

M

arfat.com
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énce as a precious quality, and .pronounce it ||

boldly to the world—instead of  apologising |} -
for it and trying to merge into other cultural b
circles.. This does not mean that Muslims § -
should seclude themselves from the voices ‘ |
coming from - without. One may aIix}ayé;.re- \‘i
ceive new positive influences from a foreign
civilization without necessarily destroying his i
own. An example of this kind was the Euro- §
pean Renaissance. There we have seen how
readily . Europe accepted Arab influences in

the matter and. method of learning. But it '1
never imitated the outward appearance and ;;‘

the spirit.of Arabian culture, and never sacri- |

ficed its own intel’lectu_al_ and aesthetic inde- |
pendence. It used the Arab influences only -_’l'

as a fertiliser upon its own soil, just as the
Arabs had used- Hellenistic -influences in
their time. "In both cases, the result was a -"'
strong, new growth of an indigenous civili~ |

. . | ! "
itselt.. No civilization can prosper, or even s
exist, after having lost this pride and the ;j
: . | ' e
connection with its own past. & - - o
' ’ -l'-;;

. But the world of Islam, with its grow-
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" ing tendency to imitate Europe and to assi

milate Western ideas and ideals, is gradually
cutting away the bonds which link it with.
its'past, and is losing therefore not only'its
cultural but also ‘its "spiritual ground. It

" resembles a ‘tree that was strong. as long

as it was deeply rooted-in the soil. ‘But the
mountain ‘torrent of “Western civilization
has washed those roots bare : and the tree:
slowly decays for want of nourishment. Tts
leaves fall, its branches wither away. At the

end the ‘trunk itself stands in danger of

collapsing. -

Western civilization, then, cannot be
the right ‘means of reviving the Islamic world
from the mental and social stupor caused

by the -dérgene'ra'tioh'of practical religion into.

a mere custom without life and moral urge.-
..it. Where else, then, should Muslims
look for the spiritual and intellectual impe- -
tus so badly h‘eedea-inithesé days ? .
The answer is‘as simple as the question;
indeed, it is already “contained in the ques-
tion. Islam, ashas been pointed out many

 times before, ishot only a “belief of heart,” -
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but also a very cleaﬂy defined pro gramme of

individual and social life. It can be destroy-

ed by.being assimilated to a foreign culture &

which has essentially different moral founda-

tions.. Equally, it can be regenerated the.
moment it is brought back to its own reality-
and given the value. of a factor determining -

‘and shaping our personal and social existence
in all its aspects.

~~ Under the impact of new ideas.and con-
flicting cultural currents, so characteristic -

of. the period in which we are. living, Islam
can no longer afford to remain an empty
form. Its magic sleep of centuries is broken:

it has to rise or die.. The problem facing.-

the Muslims today is the problem of the

traveller who has come to crossroads. He

can remain standing where he is ; but that

would mean death of- starvation. ‘He can
choose the road bearing the sign “Towards

Western Civilization ”’; but then he would

have to say goodbye to his past for.ever.

Or he.can choose the . other road, the one :
over which is written : “ Towards the Real-
ity:of Islam.”. 1It.is. this. road alone which

LN koL j‘._:""IIJ.'- HH | _— i . alatn -
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- can appeal to those who believe in their past
and in the possibility of its transformation
into a living future.
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MANY reform proposals have been ad-

- vanced during the last decades; and
many spiritual doctors have tried to
devise a patent medicine for the sick body of
Islam. But, until now, all was in vain, because
all those clever doctors—at least those who
get ahearing today—invariably forgot to pre-
scribe, along with their medicines, tonics
and elixirs, the natural dief on which the early
development of the patient had been based.
This diet, the only one which the body of
Islam, sound or sick, can positively accept and
assimilate, is the Sunnah of our Prophet
Muhammad (peace and blessings be upon
him). The Sunnah is the key to the under-
standing of the Islamic rise more than thir-
teen centunes ago ; and why should it not
be a key to the understanding of our present
degeneration ?_Observance of the Sunnah is

\
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gress. Neglect of the Sunnah is synonymous
‘with decomposition and decay of Islam. The
Sunnah was the iron framework of the
House of Islam ; and if you remove the
framework from a building can you be sur-
prised if it breaks down like a house of
cards ? -

This simple truth, almost unanimously
accepted. by all learned men throughout
Islamic history, is—we know it well—most
unpopular today for reasons connected with

" the ever-growing influence of Western civi-

lization. Butitis truth none the less, and
in fact, the only truth which can save us
from the chaos and the shame of our present
decay. |
‘The word Sunnah is used here 1n its
widest meaning, namely, the example the
Prophet has set before us in his actions and
sayings. His wonderful life was a living
illustration and explanation of the Qur’an,
and we can do no greater justice to the Holy
Book than- by following him who was the
means of its revelation. -

- We have seen that one of the main

Marfat com
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achievements of Islam, the one which distin- -
guishes it from all other transcendental |}
systems, is the complete reconciliation bet-
ween the moral and the material sides of §
human life. This was one of the reasons L
why Islam in its prime had such a trium- }.
phant success wherever it appeared. It ¥
brought to mankind the new message that
the earth need not be ' despised in order that I
heaven be gained. This prominent feature ﬁ"‘iﬂ
of Islam explains why our Prophet, in his |
mission as an apostolic guide of humanity,
was so deeply concerned with human life in 3
its polarity both as a spiritual and a material §
phenomenon. It does not, therefore, show ,
a very deep understanding of Islam if one |
discriminates between such orders of the

Prophet as deal with purely devotional and

spiritual matters, and others which have to
do with questions of our society and our E
dailylife. - The contention ‘that we are ob- 3}
liged to follow the commands belongmg to
the first group, but not obliged to follow -#

those of the second, is as superficial and, in R

\
"
A

L
o
e
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tain general injunctions ‘of the Qur’an were -
meant only .for the ignorant Arabs at the
e of the revelation, and not for the refined
gentlemen of the twentieth century. At its
root lies a strange under-estimation of the

prophetical role of Mustafa.

‘As the life of a Muslim must be directed

- upon a full and unreserved co-operation bet-
" ween his spiritual and his bodily Self, so the

leadership of our Prophet embraces life as a

o ‘compound entity, a sum total of moral and
© practical, individual and social manifestations.
-~ This is the deepest meaning of Sunnah.

The Qur’an says @ |
yeils aze oSl Lus ogded s WSl L

- “Whatever-the Prophet enjoins you, accept ;

M

and whatever he forbids you, avoid” (Surah
59 : 7). And the Prophet said :

arfat.com
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“The Jews have been split up into seventy-
one sects, the Christians ‘into seventy-two
sects, and the Muslims will be split up into
seveqjcy-threel sects” (Sunan  Abi Da’ud,

Jami® at-Tirmidhi, Sunan' ad-Darimi, Mus-
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nad Ibn Hanbal) In this  connection it |
may be mentloned that in Arabian usage the ||

a ™ » - " =1 x k)
. . : e = . A
1 T el ot =The T [ T P g

number 70 very often stands for “many,“ \

and does not neeessarlly denote the actual: ‘ *
arithmetical figure. So the Prophet ob-‘

viously intended to say that the sects and
dIVISIOIlS among the Muslims Would be very i}
many, even more. than . those among the Je EWS
and Chrlstlans And he added : o "_
| a..la.\_g\.“JU|gF.@J§ }Z
¢ a]l of them are destined for the Fire \
W1th the exception of one.” When the Com- 'l
panions asked which one would be the one,
the right-guided group, he answered :
O Gleed s e Ul L .‘
.“That which is based on my and my Com- §
panions’ principles.” Cértain verses of the
Qur’an make this point clear beyond any -

- p0331b111ty of mlsunderstandmg ' ¥

.LML“J ljb-L«.J _91:....“-,491 Lun"l:-_;a-. P-ém“‘ 9 |-’J"==i‘5;
“Nay, by thy Sustainer ! they do not attain(; ﬁ.

. to falth until they make thee [O Muhammad] tw
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thou dec;tdest and subm1t W1th [full] sub- )
mission > (Surah 4 : 65). ‘And:
Pﬂﬁu_gidpi.md}ubmldy-’dpn SIERY
D6 Jamlls @l Dpmebl 5 - oy gsie Al @R
: | SN ot Yl OB 1 '

- «Say [0 Muhammad]: If you love God,
~ follow me : God will love you and forgwe
4, you your sins ; and God is Forgiving, a Dis-
" penser of Grace. Say: Obey God and the
Apostle ! But if they turn away, behold,
God loveth not the Unbelievers’ (Surah 3 :
31, 32). |

The Sunnah of the Prophet is, therefore,

‘next to the Qur’an, the second source of
Islamic law of social and personal behav1our
In fact, we must regard the Sunnah as ‘the
only valid explanatwn of the Qur’anic teach-
ings, the only means to avoid dissensions
concerning their interpretation and adapta-
- tion to practical use. Many vérses of the
+ - Holy Qur’an have an allegorical meaning and
- could be understood in different ways unless
there was some definite system of interpre-
tation. And there are, furthermore, many
items of practical importance not explicitly

T T ol

Marfat.com
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dealt with in the Qur’an. The Splrlt pre-' '.

vailing in the Holy Book is, to be sure, uni-
form throughout ; but to deduce from it the
practical attitude which we have to adopt'is
not in every case an easy matter. So long
as we believe that this Book is the Word of
God, perfect in form and purpose, the only
logical conclusmn is that it never was intend-
ed to be used 1ndependently of the personal
guldance of the Prophet which is embodied
in the system of Sunnah. In the next chap-
ter an attempt will be made to explain the

ultn:nate reasons for the linking up of the

Qur’an, for all times, with the inspiring and
directing personality of the Prophet. For
the purposes of ‘this chapter the following
reflection should be sufficient. Our reason-
ing tells us that there could not possibly be

a better interpreter of the Qur’anic teachings
than he through whom they were revealed

to humamty

The slogan ‘we ‘so often hear in our (&

days “Let us go back to the Qur’an, but let
us not be slawsh followers of the Sunnah,” (3
merely betrays an ignoraice of Islam. Thosd

a;rat.cm
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whole structure of the Sunnah.
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who speak so resemble a man who wishes to
enter a palace but does not wish to employ

the genuine key which alone 1s fit to open

the door.

And so we come to the very important
question as to the authenticity of the sources
which reveal the life and the sayings of the
Prophet to us.. These sources arc the ahadith,

‘the Traditions of the sayings and actions of

the Prophet reported and transmitted by his
Companions and critically collected in the
first few centuries of Islam. Many modern
Muslims profess that they would be ready to
follow the Sunnah ; but they think they can-
not rely upon the body of the ahadith on
which it rests. It has become a matier of

fashion in our days to deny, in principle, the

authenticity of ahadith and, therefore, of the

It there any scientific warrant for this

attitude 7 Is there any scientific justifica-
‘tion for the rejection of ahadith as a depend-

able source of Islamic Law ? ... = .
We should think that the opponents of

- orthodox thought would be able to bring
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forward really convincing arguments which

would establish, once for all, the unreliabili-
ty of the Traditions ascribed to the Prophet.
But this is not the case. 1In spite of all the
efforts which have been employed to chal-
lenge the authenticity of hadith as a body,

those modern  critics, both “Eastern and

Western, have not been able to back their

purely temperamental criticism with results . |

of scientific research. Tt would be rather

-.difﬁcult to do so, as the compilers of the
early hadith-collections, and particularly the

Imams Bukhari and Muslim, have .done
whatever was humanly possible to put the
authenticity - of every Tradition to '‘a very

rigorous test—a far more rigorous test than :
‘European historians usually apply to any

historical document, = -

It would go.far beyond the limits of -t_his

-book to.dwell -here in detail on the scrupu-
lous- method by which the reliability of

E

‘Traditions was | 'investigated by -the early
-muhaddithun, the learned men devoted to the
study of hadith. For our purpose it may -
suffice to. say that a complete science .has
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been evolved, the only object of which is
the research as to the meaning, the form

‘and the way of transmission of the Prophet’s

ahadith. An historical branch of this science
succeeded in establishing an unbroken chain
of detailed biographies of all those person-
alities who have ever been mentioned as
narrators of Traditions. The lives of those

men and women have been thoroughly

investigated from every point of view, and

only those have been accepted as reliable
whose way of life and of transmitting a hadith

perfectly responds to the standard stipulated
by the great muhaddithun and believed to be
the most exacting that could be conceived.

If, therefore, anyone wishes to contest today

the authenticity of a particular hadith or of
the system as a whole, the burden of proving
its inaccuracy falls upon him alone. Itis
scientifically not in the least justifiable to

- contest the veracity of an historical source
unless one is prepared to prove that this

source 1s-defective. If no reasonable that i IS
scientific, argument can be found aga,mst the

. veracity of the source itself or agamst one or
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‘speaks about the Indian wars of Mahmud of
‘Ghazna, you suddenly get up and say :

a case 7 At once some person well-versed in

‘would have to accept the proof—or you
would be regarded as a crank who for no
" obvious reason denies solid historical facts.

‘modern critics, do not extend the same

_" ahadu‘h as well 7

“false would be a wilful lie onthe part of the "',;.,.,t.‘
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more of its later transmitters, and if, on the

other hand, no other contradictory report
about the same matter exists, then we are

bound to accept the Tradition as true.
Suppose, for example, when someone

“I don’t believe that Mahmud ever came
to India. Itis alegend without historical
foundation.” What would happen in such

history would try to correct your mistake and
would quote chronicles and histories, based
on reports of contemporaries of that famous
Sultan, as a definite proof of the fact that
Mahmud #ad been in India. In that case you

If this'is so, one must ask oneself-why our

logical fairmindedness to the problem of

The prlmary ground for a hadith being E

o :
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first source, the Companion concerned, or
of the later transmitters. As to the Com-
panions, such a possibility can be ruled out
a priori. It requires only some insight into

‘the psychological side of the problem in

order to relegate such assumptions into the
sphere of pure fancy. The tremendous im-
pression which the personality of the Pro-
phet has made on these men and women 18
an outstanding fact of human history ; and,
moreover, it is extremely well documented by
history. Is it conceivable that people who
were ready to sacrifice themselves and all

they possessed at the bidding of the Apostle

of God would play tricks with his words ?
“The Prophet had said : |

_}L-“ Oy 8 AxA \mb BV L}D L_..J:XS‘J Oy

«“Whoever intentionally lies about me will
take his place in the Fire ™ (Sahih al-
‘Bukhari, Sunan Abi Da’ud, Jami at-Tir-
midhi, Sunan Ibn Majah, Sunan ad-Darimi,
Musnad Ibn Hanbal). This the Companions
“knew : they believed implicitly in the words

of the Prophet whom they regarded as the

- Speaker of God; and is it probable, from the
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- psychological point of \%iew that they dis-

regarded this very definite injunction ?

In. crlmmal court proceedlngs the ﬁrst |

Quest_lon faclng the _]udge 1S cui bono—for
whose benefit—the crime could have been
committed. This judicial principle can be

applied to the problem of hadith as well.
With the exception of Traditions which

directly concern the status of certain indivi- |

duals or. groups, for example, the decidedly
spurtous—and by most of the muhaddithun
rejected—Traditions connected with the

political claims of the different partles in the
first century after the Prophet’s death, there
could have.been no “‘profitable” reason for
any individual to falsify sayings of the Pro-
phet. It wasina just appreciation of the
possibility of ahadith being invented for some
personal ends that the two foremost authori-
ties among the Traditionists,  the Imams

Bukhari and. Muslim, have rlgorously eX-

cluded all Traditions relating to party poli-
tics from their compilations. What remain-
ed was fairly beyond the susplclon of giving

personal advantages to anyone.

Ma:rfat com
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There is one argument more on which
the authenticity of a hadith could be chal-
lenged. It is conceivable that either the
Companion who heard it from the lips of the
Prophet or one or another of the later nar-
rators has committed—while being subject-
ively truthful—a mistake due to a mis-
anderstanding of the Prophet’s words, or a
lapse of memory, OT SOME other psychologi-

~ cal reason. But the internal, that is, psycho-

logical, evidence speaks against any great
possibility of such mistakes, at least on the
part of the Companions. To the people
who lived with the Prophet, everyone of his
sayings and actions was of utmost signifi-

“cance, due not only to the fascination which

his personality exerted on them, but also to
their firm belief that it was God’s will that
they should regulate their life, even in 1ts
minute details, according to the direction
and the example of the Prophet. Therefore
they could not take the question of his say-

“ings offhand, but tried to preserve them 1n

their memory even at the cost of great per-

“sonal discomforts. It is related that the
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Compamons who were 1mmed1ately associat-
ed with the Prophet made among themselves
groups of two men each, one of whom was. = §
to- be alternately in the vicinity. of the \
Prophet while the other was busy with the l
pursuit of ‘his livelihood or other matters; |
and whatever they heard or saw of thelr I
Master they- commumcated to each other: _
S0 anxious were they lest some saying or
doing of the Prophet should escape their 3f
notice. It is not very probable that, with :_}
such an attitude, they could have been
negligent as to the exact wording of a hadith. | 4§
And if it was possible for hundreds of Com- ‘
panions to preserve the wording of the
whole Qur’an, down to the smallest detaﬂs ik
of spelling, in their memory, then 1t was, no |
doubt, equally possible for them and for
A those who immediately followed them to

. keep single sayings of the Prophet in their %
memory without adding to them or omitting 3
‘anything from them. ;f%
., Moreover, the Tradltlomsts ascribe &
~perfect authenticity to those ahadith only 4

,} _* -which are reported in the same form through ¢
1
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different, independent chains of narrators.
Nor is this all. In order to be sahih (sound),
hadith must- be corroborated at every stage
of transmission by the independent evidence
of at least two, and possibly more, trans-
mitters—so that at no stage the report
should hinge on the authority of one per-
son only. This demand of corroboration 1s
so exacting that in a hadith reported through,
say, thres ‘‘generations” of transmitters
between the Companion concerned and the
- final compiler, actually a score or more of
transmitters, distributed over those three
“generations,” are involved.

~ With all this, no Muslim has ever
believed that Traditions of the Prophet
could have the status, or even the undisput-
ed authenticity, of the Qur’an. At no time
the critical investigation of hadith has
stopped. The fact that there are numberless
spurious ahadith did not in the least escape |
the attention of the muhaddithun, as Euro-
pean critics naively seem to SUPPOSC. On
the contrary, the critical science of hadith
" was initiated by the necessity of discerning

W
Ii. o . _
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between authentlc and spurious, and the very |l .
Imams Bukhari and Muslim, not to mention { .;
the lesser- Traditionists, are direct. products *-‘ =
of this critical attitude. The existence; there- § .
fore, of false ahadith does not prove anything ', :
against the system of hadith. as a whole—ng | i
more than a fanciful tale from the Arapian
Nights could be regarded. as an argument ;51.
against the authenticity of any historical [
report of the corresponding period. o
" Until now no critic has been able to B
prove in a systematic way that the body of a |
hadith regarded as authentic according to the 4
test-standard of the foremost Traditionists
1s inaccurate. The rejection of authentic
Tradltlons either as a whole or in parts, is so
far a purely temperamental matter, and has
failed to estabhsh itself as the result of un-

prejudlced scientific investigation. But the

motive for such an oppositional attitude _
among many Musllms of our time can easily 3

}

|
|

H
[
v

o]

*”%igi
be traced.  This motive lies in the impossi- /4

b111ty of bringing our present, degenerate : “&:.
ways of living and thinking into- line with |

the true sp1r1t of Islam ‘as reflected .in the

—
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Qunnah of our Prophet.  In order to justify
their own - shortcomings ‘and.. the shortcom-
ings of their. . environment,. those pseudo-
critics of hadith try to.remove the necessity
of .-following - the'Sunnah ; because, "if  this:

- were done, they - would. be . able to interpret

the Qur’anic. teachings just ‘as they like, on
the lines of superficial “‘rationalism “’—that
is, every one -according to ‘his own inclina--

tion and turn of mind: 'And in this way the.
exceptional position of Islam as-a moral and’
practical, as‘an individual :and somal code;
- would.be shattered to pieces..

‘In ‘these ‘days,. 'when the influénce of
Western civilization makes -itself more and

‘more felt in Muslim countries, one motive

more is added to the strange attitude of the
so-called ¢ Muslim intelligentsia ’’ in this

matter. It is impossible to live according to

the Sunnah of our Prophet and to follow the
Western mode of life at one and the same

 time, But the present generation of Mus-

lims is ready to adore everything that is

‘Western, to worship the foreign civilization

because it is foreign, powerful and material-
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ly brilliant: (This' ¢ Westerfisationi«’:is:the: |
strongest reason.:why the Traditions ‘of our: |
Prophet;a‘nd,,u,a.long:,withér:them;?tﬁe whole H .
structure: of . the ‘Sunnah have ‘become sg.
unpopular today.: The  Sunnah is SO: obvi-. 4
ously .opposed: to ‘ the .fundamental 'ideas \3*’
underlying Western' civilization ' that.: those ‘_
who, are fascinatéd by the "latter seeno way: P
out of-the tangle but to describe:the Sunnah ’ ,‘
as.an-rrelevant, and therefore not compul-
sory, aspect of Islam—because itisi“based on.
unreliable.- Traditions.”’ . After that,: it';be-.
-comes easier to.twist the teachings of the -}
Quran in:such.a way that they appear to suit
~ the spirit. of Western givilization.. = -
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THE SPIRIT OF THE
SUNNAH o

LMOST‘aS 1mportant as’ the formal SO
i to'say, legal justification of the Sunnah
throu'gh"- the . establishment™ of the his-
torical dependability ofa hdaith 1s the ques-
tion as'toits' inner, 'spiritual . justification..

Why should an observance of the Sunnah bz
" regarded as. indispensable for -a life in the
true sense of: Istam ?  Is there no other way

to !the i reality - of Islam than through that
large:-system: of actions and customs, -of
ordersiand’ proh1b1t10ns some of‘them of an:
obwously trivial ‘nature, but all- of thém
derived' fromthe" life-example of' the Pro-
phet ? No doubt, he was the-.greatest of
men ; but'is not the néecessity to imitate his
llfe in all its- formal details an infringement
on the 1ndmdual freedom of human person-
ahty‘? ‘It"is an old objection which un-
frlendly critics of Islam usually put forward ;'
that ‘the | necesmty of stnctly followmg the
r ; RN NI LT ‘ 131 . 8
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Sunndh was one :of the main* causes of the "
subsequent decay of the Islamic world, for
such an attitude is supposed to encroach, in
the long run, on the liberty of human action
and the natural development of society. It
1s of the greatest importance for the futire
of" Islam whether we are able. to meet this
objection o not.. Our attitude. towards the
problem of the Sunnah -will determine our

future attitude towards Islam...  © .. 3

- We are proud, and ]ustly proud of the -

fact that Islam, as _a religion, is' not based.on |
mystic dogmatism but is .always open to:the
critical inquiry- of reason. We have, there-
fore, the- right not only to-know that the
‘observance;of the Sunnah has been imposed
upon us, but also to understand the inherent

reason of its. imposition. LT

 Islam leads man- to.a umﬁcatlon of all
~aspects of life. -Being'a means to that goal;
this religion reprssents in 1tself a totality of
conceptions to which nothing can be added
- and from which. .nothing can be: subtracted.
" There is no room for elect1c1sm in . Islam.-
Wherever its teachings are recognized as

Martat.com



BRLES '],’BJL[_BW

[ . - - - -
r

Fea T p—————L T, R T —
T ..
. .
L |

““THE spmrr OF THE SUNNAH 133

réally pronounced by the Qur an or. the
Prophet we must accept them in their com-
pleteness ; otherwise they ‘lose. their value.

It 'is a fundamental misunderstanding of

Islam to think that being a religion of rea-
son, it leaves its teachings open to indivi-
dual selection—a claim made possible . by
a popular misconception of “ rationalism.”
There is a wide—and by the philosophy of
all ages sufficiently recognized—gulf be-
tween reason and ‘‘rationalism’ as it 1S com-
monly understood today. The function of
reason in regard to religious teachings is of a -
controlling character ; its duty- is to watch
that nothing 1s 1mposed on the human mind
which.it cannot bear easily, that is; without

the aid of . philosophical juggleries. So far

as Islam i1s concerned, unprejudiced reason.
has, time and again, given it 1ts unreserved
vote of--confidence. That does not mean
that every one who gets .in touch with Islam
will necessarily accept its teachings as oblig-
ing for himself ; this is a matter of tempera-
ment and-last, but not least—of spiritual
illumination. .. But surely and certainly.no
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unbiased person -would contend that there ‘
is'anything in Islam contrary to.reason... No |}
doubt, there.are things. in- it beyond. the \
limits of humman understandmg but nothmg
Wthh is-contrary to it. R | ‘

The role ‘of redson in religious matters- - \i;;
I

R kT = a3 e YA, P e ot i LN

o S, a5 we have $een, in the nature of a control.
—a reglstratlon apparatus: saying ‘‘yes’” or "‘i,;
; “no,” ‘as the case may'be. - But thisisnot }'
the case with - so-called  ‘‘rationalism.” 1t *
does not content itself  with reglst-ratlon and
1 control, but jumps 1nto the field of specula- '5;

tiofi ;'it is'not receptive and-detachedlike
pure reason, but extremely subjectivevand |
' tempelamental Reason. knows Citstown:

!
limits ; but' “rauonahsm is preposterous- ‘
in’'1ts olalm to' encompass the world and all
mysteries withini its own: individual: circle. .
In religious  matters it hardly even concedes
the possibility" of "icertain- thmgs being, tem- |

B
porarlly or pel;manently ‘beyond. ‘human: E

_ ~ understanding; but it is,-at'the' same time; ks

i~ illogical enough - to concede: this p0331b111ty .»,ﬁ;;

B ,to SClence—and so toitself. e

% The over-estimation of ‘thisunimagina- " &

.
A
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tive rationalism’.isone of the causeswhy:so
many . modern' Muslims refuseito surrender

‘themselves:to- the .. guidance of the Prophet.
But it does not.need a Kant. today to prove
‘that human understanding is strictly limited
in. its possibilities., Qur mind is' un-
able,” by virtue of its nature; tounderstand
the idea. of -totality ; we can grasp, of all
things, their details only. We do not know
what infinity or:eternity is ; we do not even
- know what life is, In problems of a religion
resting on :transcendental - foundations we,
therefore, need a guide whosg mind possesses
‘something more than the normal reasoning
'~ qualities and the subjective rationalism com-
‘mon .to all of us : we need someone who is
inspired—in .one word, a ‘Prophet. It we
believe. that the Qur’an is.the. Word of God,
. and thatMuhammad {(peace. and blessings
be:upon him) was.God’s Apostle, we are not
only morally - but .also . intellectually:‘bound:
tosfollow his guidance blindly. The exprés<
sion “blindly’? does not mean that we should:
exclude our :powers of . reasoning.On the:
contrary,” we  have to.make use:of those
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powers to the best ot our: ab111ty and. know- 3

. - ledge; we havei'to try to discover: the: in-
“herent: meaning ‘and : pulpose of ‘the com- .
- mands- transmitted to ‘us aby the” Prophet. .

But .in .any case—whether we- are. ablé to
. understand its ultimate: purpose or not—we -

must obey the order.: |: should like to illus--
trate. this by the :example of a soldier who

- has'been. ordered by his general'to occupya

certain strategic position. :“The good soldier - “’
will. follow . and :execute the order imme- . -

_dmtely 1f; -while doing ‘so,-heis able:to exX-
‘plain to himself .the ultimate | strategic pur- -
‘pose: which :the: general”had ‘in view; “the
better for him'and for his career : but'ifithe:
~deeper aim.which underlies the general’s”
-command does not reveal. itself: to:him at

once, he is:nevertheless not'entitled" 1o give

up-or even' to postpone:its .execution. We
Muslims- rely - upon our Prophet’s being:the::
‘best .commandetr mankind .could :ever: gets
We . naturally ‘believe that  he: knewiithe:
domain of religion : both init$ spiritual and
-1ts;;social -aspect . far - better - than-we ever-
could. " In orderingius'to do thisor to avoid:

Marfat.com
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_THE SPIRIT OF 'THE SUNNAH 137

that; he always had some “strategic’’ objec-

tive in view which- he thought to be indis-
pensable for the spiritual or social welfare of

man. Sometimes:this object is clearly visible,
and sometimes it is more or less hidden before
the untrained eyes of the average man ;

sometimes we can understand the deepest

aim of the Prophet’s order, and sometimes

‘only the superficial, immediate purpose.

Whatever the case may be, we are bound
to follow the Prophet’s commands, pro-
vided their authenticity is reasonably es-

tablished. Nothing else matters. Of course,
there are commands of the Prophet which
. are obviously of paramount importance and
_others which are less important, and wehave

to give the more important precedence over

~ the less important. But never have we the

- .

“right to disregard any one of them because
they ‘appear :to us  ‘‘unessential—for. it .is.

said in the Qur’an of the Prophet : -
Aol e Gl g

““He does—- not speak of his own desire™

(Surah 53 : 8). That is, he speaks only when
an objective necessity arises ; -and he does it

arfat.com
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because God orders _him to'do so. And for
this: reason “we.:are- obliged  to follow ‘the

Prophet’s Sunnah in spirit ‘and . in-form, 1f

we wish-to be true. to:the spirit-of Islam.. .

.- Once :.the : objective  necessity, for a
Mushm to follow the Sunnah of his Prophet
is .established, . he “has the. right, -even - the

duty, .to inquire  into its role “within -‘the

- religious and social structure of Islam. What ok
1s.the spiritual meaning of that. great, detail- = 4§
ed system of laws and rules of conduct Wthh |

are supposed to pervade the life of a . Muslim

from his birth to .the- moment of death,:and
to regulate; his:behaviour in:the most impors

tant "as 'well as in: the most insignificant
phases ofhis existence ? Or is thers; perhaps,

no'..mean'ing at all? Was thereaﬂy EgOOd- 10 ._

the Pmphet*s“b’rdeiing his followers -to do
everythmg m the way he did it 2 What dif-

ference'can’ it ‘make ‘whether:1 eat with the
right or with' the left hand——lf both ‘are | S

equally clean ? What difference, whether I

‘keep- my:-beard or -shave it? Are: such
things not purely formal ? ' Have they any
bearing -on “the : progress of - man’ or on' the:

e = .
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welfare. of society 7 ~And 1f not why have

they been imposed onius ? - "o
It is high time for us, who beheve that

Islam stands and falls with the observance

of the Sunnah, to answer the questions. .
There are, to my knowledge, at least

three distinct reasons for the institution of
Sunnah. .. ... .., |
- The first reason is the training of man,
1n a methodical way, to live permanently in
a state . of consciousness, - wakefulness - and
self-control. In- the spiritual progress of
- man,.-haphazard actions and.habits are like:
stumbling blocks. in the way of a racing
horse.;:they must be reduced to a minimum,,
- because they destroy spiritual concentration.
Everything we do should be - determined by
our will and submitted to our-moral control.
But in' order: to.be able to do so.we must.
learn‘to observe ourselves. This' necessity,.
" for:a Muslim, of permanent self-control has;
- been beautlfully expressed by ‘Umar ibn al-
| Khattab y | "
} i AR A l_gmbu.! (_JI ‘_}4 pi.«ﬂf |_,..mla ;
“;’Rende‘r to: yourselves: account about youy-
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_ selves before you are. called upon to render' _, |
| the accoun‘_c > And the Pr0phet sald

o el gS:JL..S/r._ﬁ_, W)
’ | ¢f Worsmp thy Lord as if thou SaW Hlm '
(Sahih al-Bukhari, Sahih Muslim, Sunan Abi %

| Da’ud, Sunan an-Nasa’i). - - \}f

’ | - Tt has been pointed out before. that the #
Islamic 1dea of worship embraces not only
the strictly devotional duties but actually
the whole of our life. Its goal is the unifi-
cation of our spiritual and our material Selves

" into-one.single entity. Our endeavours must:
be, therefore; clearly - directed  towards :the -
elimination of the unconscious, uncontrotled:
factors in our life as much'as this is humanly
possible. Self-observation is the first step-
on this way ; and the surest -method ‘to train
onesell in self-observation is to.get the habi-,
tual, seemingly unimportant, actions of our
daily life under control... Those ‘small’”:
things, those ‘“‘unimportant ” actions -and.
habits are".in the context of  the-mental.

= - training we are speaking of, in reality far

more important than the “ great >’ activities.

in our life.: The-great things are always, by, '
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virtue of their: greatness clearly visible .; and
therefore .they mostly remain within the
sphere of consciousness. But those other,
those ‘‘small” things, easily escape .our
attention and cheat our control. ‘Therefore
they are by far the more valuable objects on
which we.-can sharpen our powers of self-
control..

It mlght be perhaps in itself, not 1m-

~portant with which hand we eat or whether

we shave or keep our beard : but it is psycho-
logically of the highest importance to do
things according to a systematic resolve :
for by doing so we keep ourselves keyed
up to a high pitch ‘of self-observation -and
moral control. This is not an easy matter
—for, laziness of ‘the mind is' no less real
than lazines of the body. If you ask a man
who 1s'accustomed to a sedentary mode of
life to walk a long distance, he will soon
grow tired and be unable to proceed further.
But not so a man who throughout the whole
of his life has trained himself in walking.
For him this kind of muscular exertion is no
exertion at all ; it is-a pleasant bodily action
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to which he is accustomied. “This is a further
explanation ‘why' the :Sunnah covers aliost
every aspect:of human'* life. - If-we -are ‘con-
stantly:called upon to’ sub]ect all our actions
and: omlssmns 10'‘ ¢onscious dlscrlmmatlon-*

our: power of self—observatlon 2TrOWS steadlly'
and. in time -becomes our second ' nature.

Every day, as long as this training proceeds,

our moral laziness diminishes along with it.

*'The use of - the:expression: “trammg“ |

naturally implies that its result is. depen-
dent on:the consciousness of its performance.

The  moment :the practice. of ‘the - Sunnah

degenerates into mechanical routine it entire-
ly loses its-educative value. :-Such has- been
the: case with the ‘Muslims during’ thé* last

centuries. .. When. the . Companions . oft the
Prophet-and the! generations which:-succeed-

ed them made:the attempt to conform.every:
detail of their existence to- the example of

the Master they did it in conscious surrender:

to a directive -will; that . would shape ‘their

life in the spirit. of the .Qur’an, Owing to.
this conscious -resolve: rthey_.could benefit by
~the training.-through Sunnah to- the full ex-.
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tent. + It is not'the 'fault of the systemiif the:
Muslims of later ‘times’ did: not* make the:
right use-of .the psychological avenues it
opened. This* omission was probably due,
_ in-a verylarge measure, ‘to the influence of
‘- Sufism with its more or less pronounced
| contempt of ' the active and its ‘emphasis:
on:the purely receptive energies in man:
As the practice of Sunnah -had been already
established as'a component of Islamic reli-:
‘gious life-since the beginning of Islam,
Sufism did not -succeed  in- uprooting it in
principle. But it succeeded in neutralising:
1ts. active vigour -and.so, ‘to a certain ex-
tent;-its utility.. The Sunnah remained, for
the . Sufis; an .ideogram- of only: Platonic
importance, , with. a mystical background ;.
for the theologians and legists, a system of
laws ; and for thc Muslim ‘masses : nothing
- but ‘a hollow. shell .without any . living
‘meaning. - But: .notwithstanding - the failure
of the Muslims to benefit from: the teachings
of the Holy Qur’an and their interpretation
5 throughthe Sunnah of the :Prophet, the idea
9 “underlying the teachings<as well as theirin-.
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terpretation-has remained . intact, and there:
is ho reason why: it -could not be put 1nto.
practice again. - The' real objective. of the.
Sunnah'-is' not, as our antagonistic. ‘critics
presume,-the breeding of Pharisees and dry.
formalists, but of conscious,
deep-hearted’ men of . action:

of the Prophet.

startllng historical success.

- This is the first and, so to say, 1nd1V1dual-
Its second aspectis

aspect of the Sunnah.
its social importance and utility. There can

be -hardly any doubt-‘that most of the social:
conflicts are due to men’s:misunderstanding.

cach -other’s actions and intentions. ' The:

cause of such a misunderstanding is the ex-
treme variety of, temperaments and _inclina-
tions:in the individual members of the socie-.

- ty...Now different temperaments force diffe-
rent: habits:- on'-men, and those  different
habits, «hardened. through .the usage of long

determined,"
Men-and
women:of such-a style:were the Companions :
The --permanent conscious-
ness, inner . wakefulness and sense of respon-.
sibility in all they  did—there lies the secret

of their - miraculous - efﬁclency and thell".
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years, become bamers between individuals.
If, on the contrary, several individuals hap-
p‘en to have identical habits throughout their
life, there is évery probablhty of their mutual
relatlohs being synipathetic and thelr minds

ready to understand each other. Therefore

* Islimi; which is équally concérned with social

as well as with 1nd1v1dual welfare, makes it !
an’ essentlal polnt that the individual mem-

~ bers of the socuety should be systematlcally

induced'to- make their habits and customs
resemble each other, however different thelr
soclal or ‘economic status be in’'each case.

But beyond this, the Sunnah 1n its so-
called “r1g1d1ty” renders even a greater ser-
vice to- society ; it makes it coherent and
stable in form and preeludes the development |
of antagomsrns and conflicts such. as have,
under the name of “somal questions,’ caused
a.considerable confusmn In Western somety

~Such social questlons arise when certain in-

stltutions or customs are felt to be 1mperfect

o1 defectwe and arc theref‘ole open to

criticismi and p'rogresslve changes But for

di s, b=

the M"ushn':i"s;that is for those who consider
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themselves bound by the Law of the Qur an ‘

and, consequently, by the injunctions gwen
by the Prophet—the conditions of the society . \
must have a settled appearance because they S
are supposed to be of transcendental origin. . |
As long as there is no doubt as to this grlgm N
no need and no desire will arise to question -
the social | orgamzatmn in its fundamentals, §
It is only thus that we can conceive a practi- |
cal p0351b111ty for the Qur anic postulate that ‘3
the Muslims should be like a “solid build- Qx
ing’ (u".&-ﬂ,- Okx). If we apply this prin-
ciple to our communal life, there should be 1!
no necessity for the society to spend its ener-

gies on side-issues and partial ‘“‘reforms”

which, owing to their very nature, can have 1*
only passing value. Freed from dialectical '
confusion - ‘and built on the solid pedestal- 3
of the Divine Law and the life-example of
our Prophet, Islamic society could use all ]
its forcés on problems of real material and

intellectual welfare, thus paving the way for )

This, and nothing else, is the real rehglous"_'
objectwe of the Islamlc socml orgamzatlon 5
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- And now we come to the thll‘d aspect of
the Sunnah and the necessity. of our strictly

following it.

In this system many details of our daily
life we based on the -example set by the Pro-
phet.” Whatever we do, we are permanently
compelled to think of a correspondmg

doing or saying of the Prophet. Thus'the
personahty of the Greatest Man becomes

B deeply embod1ed in the very routlne of our

daily hfe ‘and his spiritual influence is madé

a real, ever-recurring factor in our ex1stenee |

Consc1ously and subconsciously we are led
to study the Prophet s attitude in this or

~ that matter ; we learn to regard him not onl y
_as the bearer of a moral revelation but also

as the -guide towards a perfect life. It is
here that we must decide whether we wish
to regard the Prophet as a mere wise man

- among many other wise men, or-as the sup-

reme Messenger of God always acting under
Divine inspiration. The view-point of the

o Holy Qur an-in * this matter:is clear beyond

any possabﬂlty of mlsunderstandmg A man
who 1s designed - as the ‘Last of the Prophets

Marfat.com
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and*a: ““Merey. to the ‘Worlds” cannot be but o
permanently inspired. To. reject his.guid<.
ance, or certain elements of it, wouldi mean. f
nothing less.than to reject or under-estimate }
God’s. own guidance. It ‘would mean, §
further, in the logical contmuatron of thrsi %2
. thought that the entire message of Islam was §
not intended.to. be, a final, but only an alter

natzve solutronq of man’s problem .ands that' oy
it is left to our discretion to choose this or f,
some other, perhaps equally true and useful, |
solution. Thrs easy—-—because morally and’

: practically not in the least obli; ging—p rrncrple
‘ might lead us anywhere but surely not to the
jf - spirit of Islam of which it is said m the
h ' Qu1 an : * '

E

| LJ;‘-)\«YIFKJ -
“Today I have made perfect for you your
religion, and- fulfilled: My. favour, unto.you,
- and chosen- Islam. as; your, rehgron” (Surah:
o 51 3)

T We regard Islam as supenor to-all other

f religious systems because it:embraces life in. Q
- its totality. It. takes. World and Hereafter; i
i
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soul and body, individual and society, equal-
ly into consideration. It ‘takes into con-
sideration not only the lofty possibilities of
the human nature, but also its inherent
limitations and weaknesses. It does not
impose the impossible upon us, but directs us
how to make the best use of our possibilities
and to reach a higher plane of reality where
there is no cleavage and no antagonism bet-
ween Idea and Action. It is not a way among
_ others but the way ; and the Man who gave
us this teaching is not just one gmde among
others, but the guide. To follow all he
did and ordered is to follow Islam ; to discard

his Sunnah is to discard the reality of Islam.

Marfat.com
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~ CONCLUSION

IN the fo1ego1r1g 1 have trled to show that

Islam in its true meaning, cannot bene-
ﬁt by an assimilation  of Western . civi-
llzatlon But, on the other hand, the Mushm

’world has today so little energy left that it

does not offer sufficient resistance. ' The
remnante of its’ cultural existence are bemg
everywhere levelled to the ground under the

fion, in" the life’ of nations. and cultures,
means death.

What.i1s the matter with Islam ? Isit
really, as our adversaries and the defeatists
within our own ranks will make us believe,
a “‘spent force”? Has if outlived its own
usefulness and given to the world all it had
to give ?

150

History tells us that all human cultures 7
and civilizations are organic entities and re- %

pressure of Western' ideas and customs.” A
note of resignation is audible ; and re31gna- ‘
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semble: living beings. - They run through all
the phases organic life is bound to pass : they

are born, they have youth, ripe age and at
the end comes decay. Like plants that wither
and fall to dust, cultures die at the end
of their time and give room to other, freshly

born ones.

Is this the case with Islam ? It would
appear so at the first superficial look. No
.doubt, Islamic culture has. had its splendid
rise and its blossoming age, it had power to

inspire men to deeds and sacrifices, 1t trans.
formed nations and changed the face of the
earth : and later it stood still and became

stagnant, and then it became an empty word,

and at present we witness its utter debase-
‘ment and decay. But is this all 7.

If we believe that Islam 1s not a mere
culture among many others, not a mere out-
come of human thoughts and endeavours,

but a Law decreed by God Almighty to be
followed by humanity at all times and every-

where, then the aspect changes thoroughly.

“If Islamic culture is or was the result of our

following a revealed Law, we can never

Marfat.com
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admit that, like other cultures, it is chained to
the lapse of time and limited to a particular
period. What appears to be the decay
of Islam-1s 1n reality ' nothing but the death
and the emptiness. of our hearts which are
too idle and too lazy to hear the. eternal
voice. No sign is visible ‘that mankind, in

- 1ts present.stature, has outgrown Islam. It

has not been able to produce a better system
of ethics than that expressed in Islam : it has
not been able to put ithe idea of human
brotherhood on a practical footing, as Islam
did in its.supra-national concept of ummah :

it-has not been able to create a social sfruc-
ture- in- which the conflicts and frictions
between: its members are as efficiently re-

‘duced to a minimum as.in the social. plan of
Islam ; 1it-hasnot been able to enhance the

dignity-of man ; his feeling of security ; his
spiritual hope ; and last, but surely not least,

his happiness.

-In all these thmgs the present achleve-

_Iﬁents of the. human race fall considerably

U A

short of the Islamic programme. Where,

then, is the.. _]llStlﬁCElthIl for saylng that
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.gious orientation is out .of fashion today ?

But if we see that a system based on religion
has been able to evolve a practical pro-

gramme-of lifemore complete, more concrete

and more congenial to man’s psychological
constitution. than any other thing the

humap mind has been able to produce by

way of reforms and proposals—is not just

this a very. weighty argument in favour of

a religious outlook ? -
Islam, we have every reason to believe,

has been fully vindicated by the positive

achievements of man, because it has envisaged

them and pointed them out as desirable long

before they were attained ; and equally well
it has been vindicated by the shortcomings,

| errors and p‘i,t_falhlsrof hilmgn development,

because it has loudly and clearly warned

~ against them long before mankind recognized

t_l.it?m_as CITOrs. Q}lite apart from one’s reli-
gious beliefs, there is, from a purely intellec-
tual view-point, every inducement to follow

‘confidently, the practical guidance of Islam.
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If we- consider-our culture and civiliza- \ |
‘tion from this pmnt of view we necessarily 1
come to the 'conclusion that (1ts revival is

possible. ” We need not “reform” Islam, as \
some Muslims -think—for it is already per- ] J_
fect in itself. - What we must reform is our
attitude towards religion, our laziness, our !
self-conceit,” our shortmghtedness in  one -ﬁ
word, ‘our defects, and not some supposed
defects of Islam. In order to attain to an
Islamic revival we need not seﬁgch for new
principles of conduct from ea%sr&e')but have
only to apply the old and forsaken ones.
(W e certainly may receive new 1mpulses from
foreign cultures, but we cannot substitute
the perfect fabrlc of Islam by anything non- .
Islamic, may it come from the WestOr Frém
the East ) Islam as a spiritual and social |
*mstltutlon cannot be “1mproved > In these
‘01rcumstances any change in its conceptions
~or’ its social organization caused by the i in-
trusion of foreign ‘cultural “influences is in

_‘reahtv retrograde and destructive, and there-
fore to be deeply regretted. A change there
must be: but it should be a: change from

Y .ll.l.-
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within ourselves—and it should go in the
direction of Islam, and not away from it.
But with all this, we must not deceive
ourselves. We know that our world, the
world of Islam, has almost lost its reality as
an independent cultural factor. I am not
speaking here of the political aspect of Mus-
lim decay. By far the most important fea-
ture of our present-day condition is to be
found in the intellectual and social spheres :
in the disappearance of our belief and the dis-
ruption of our social organism. Very little
seems to have remained of the original

soundness which, as we have seen, was such

a peculiar characteristic of early Islamic

- society. The state of cultural and social

chaos through which- we are' passing at
present distinctly shows that the balancing
forces which once were responsible for the

- greatness of the Islamic world are nearly

t:xhausted-today. We are drifting ; and no
one knows to what' cultural end. - No intel-
lectual courage remains, no will to resist or

to avert' that torrent of foreign influences
~destructive to our religion and society..  We
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have thrown .aside the best moral teachings
the ‘world has ever seen. We belie. our
faith, whereas to our forefathers it was a

hving -urge ; we are. ashamed, whereas they

were proud ; we are mean: and self-centred,

whereas they generously opened themselves

out to. the world ; we are empty, whereas
they were full.

This. lamentation is well—_k-nown- to

every thinking Muslim. - Every' one has
heard it repeated many times Is 1t any, use

‘then, one could ask, to have it repeated once
more ? . I think, it 1s. For there can be no

outlet for us out of the shame of our deca-

dence but one : to admit the shame, to. have:

it day and night before our eyes and to taste
its bitterness : until we resolve to remoyve its

causes. It is no use to hide  the grim truth
from. ourselves and to pretend. that the

world of Islam is growing in Islamle activity,
that missions are working in four conti-
nents, that Western people realize more and

‘more the beauty of Islam. It is.no. use "

to pretend all this and to. employ casuistic
arguments 1n: order to convince ourselves
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that our humiliation: is not bottomless; - For
it is bottomliess. *

But shall this be the end-?

It cannot: be. - Our longing for regene«: .
ration, the desire of so many of us to become.
better than we are- at present, gives us the-
right to hope that it is not yet over with. us.
There:is a way to regeneration, and this way
is.clearly visible to everyone who:has:eyes to
see. | S o |
- Qur first step must be a shedding of

that spirit of ““apology’® for Islam, which is.
only another name for intellectual defeatism:
only a masquerade of ourn own' scepticismt.-
And the next stage must be our conscious;
deliberate: following: of the Sunnah of our
Propliet. For Sunnah means no more and-
no-ess than the teachings. ofr Islam’ transldted:
into practice. By applyingit-as-an:ultimate
test:to-the: requirements: ofi our daily life-we-
- will easily- recognize which ‘impulses: from-
| Western- civilization might.be accepted and
- which-are to be rejected:. Instead of meekly
f - submitting- Islam. to' foreign* intellectual-
norms, we¢:must-learn—once. more—to regard-
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Fj Islam as the norm by which the world 1S to

A be Judged - .

It is true, however, that many of the

” | original intentions -of Islam have been
brought into. a false perspective through- 7
“‘ Inadequate but nevertheless commonly ac- k
cepted interpretations, and those of the: |
i Muslims who. are not in a position to go - #
g back for themselves to the original sources. A
. ~and thus to readjust their conceptions are -
3 confronted: with a partially distorted picture \
! of Islam and things Islamic. . The impractic- -
, able propositions which are today put for- - |
] ward by a self-styled “‘orthodoxy” as postu- \
- lates of Islam are in most cases nothing but 4
j' conventional interpretations.of the original. |
;_ postulates on the basis of the old Neo-Plato-

1

nic logic which might have been “modern;”
that is, workable, in the. second. or third \
century of the Hijrah, but is extremely out- ;
: of-date now.: ‘TFhe Muslim educated on i
o Western ' lines, mostly unacquainted with . ﬂf
" Arabic and not well-versed in the intricacies
of figh, is naturally -prone.to regard those ‘L
worn-out, subjective interpretations 'and
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conceptions as reproducing’ the true inten-
tions of the Law-Giver: and. in his disappoint-
ment over their inadequncy he often draws
back from what he supposes to be the canoni-

cal law (shari’ah) of Islam. ‘Thus, in order
that they may once again become a creative
force 1n the life of Muslims, the valuation of
the Islamic pr0p031t10ns must be revised in
the light of our own understandlng of the
original sources and freed from the thick
layer of conventional interpretations which
have accumulated for centuries and have
been found wanting in the present time.
The outcome of such an endeavour might be
the emergence of a new figh, exactly con-
forming to the Two Sources of Islam—the
Qur’an and the life-example of the Prophet

(- —and at the same time answering to the
exigencies of presentlife < just as the older
forms of figh answered to the exigencies of a

period dominated by Aristotelian and Neo-
_ Platonic philosophy and to the conditions of
| life prevailing in those earlier ages.
’ - But only if we regain our lost self-confi-
> dence can we expect to turn our way up-
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15 wards once again: :(Never will the goal be
reached if ‘we destroy our own social institu- | |
f tions:' and’" imitate! a. foreign: ClVﬂlSB.thIl-“—\
- foreign 'not only in-antHistorical or 4 geogra-
k . phleal but also'in & spirituall sense) E \ )
~ As things stand today, Islam is like i
a-sinking ship: ‘All hands' that could EIP x| |
: are néeded on board. (But it will be'saved if
the- Muslims hear and understand the ¢all of
| the Holy Qurian : |
! anb |_9;.JJQKUJ Majd Al Jlswy g WQUK A3 l’
a LAY ey o '1.

best example' for everyone who looks for-
ward’towards God’ and the Day of J ud, gment i

““Vérily iy the A‘postle of God' you have the ‘
1
N | (Sﬂﬁzh‘ 33 21)

.....
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