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Fanon was discovered and presented 1o the Europeans
by Jean - Paul sartre. But he was first truly adcquately
discussed by Dr. Shari’ati. i1 a0 urticle bie wrote i o>
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Cihne shape tnovatiouns pupular and Ll ie tnovemnenis i
Ao conld rnsprre s Bow tellectd dynamism an i
ovial anmd pohitieal e eles of the lanian Muslims, and
Cdeed heoatwavs adveed s ricnds and pupils o benefit
tellectually from anything the genuine movements of
Islamic struggle in our age have to offer.

fie sty ol thie wor ke Ao bdeas o comed thinkers
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Conccininy events o rad conveyinge at the sine tnne alh

nplicd cotensn.

Fottunately, Sharmat, tovether with o number 0}

Lk crtnnded  persons, AWds Able 1o publish one of the most
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His Works and bde:s

e LS e N PEUR R BER AR '
Sheatioale Thal oo D 0 ¥ SR L
R I T T EISTREE ! i 1 -
Cove vy SR A RN NS A I it ey iy !
vl oot e o e g . ~ .
T Jf“_"-, IJkI'.a }w':. [ ' r .

S R T i ; X Y ,

A S T N BT coro S Lo

PR Lorhor S ' '
. "o [ Tiv e 1! o I |

it SN R RS BRSNS _ l \ ol

Il.ife and time no lunger leave the purc and innneent dlone and Triendten -

life will defent them and time will justify them. The impure can never poll:

a T
e o te g

nnocent, however much they cast stones aiainst them and

C e thee g

SN aTy e
"u b ! l'| [I' 1Ir|]| [ | 'I bl ] ! " II
U "\:! [, .lI I |l I ' I ;
%
| t [y il Pl i e }
||- 1! ' : '-i}:" !JT [I||”ti' [ kL 'klll'l_ | 4 11 r|l q :I'l'nl I
! ' | ' : " ‘ : |
1 | .t | 1 | . | | | I
i |r . 1 |




vloowr~ LEEE S IR el 1 AN

apporiniiy tor disiite guestions and objechions was UV
h oone dimensional minds, whose cotstant habit 1t 1s 1o
Laise petty objections when contronted by scarching and
dy namic thoueht - 1 short all those whose mands arc
nevish and whose taste s perverted and who have
toreotien e Qurianic principle, "Dispute with them by the
(airest of means™ [Quran, 10 1251,

Althoueh the theories ol Shariati have a religious

(e bbbt lllk"ﬁ.' Loy ve sl Hi:lllld ulixluumluyicul,
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Lo oo it ioto harmony wikho

| e burden ol the trust ol Lanhid was centrusted

ity atter the Prophet himscll, pueaca and blessigs be

o it with the msthitnbion of (he Toonate, withe Al and

ds descendants, But o the course ol e, Shivism, which

d bevun as oo protest by Al Husayn and Zaynuab,

ceame ool o the hands ot the possessors ol moncey ATy

et and inothe Satavid and post - Satavad periods,
doprte the vordance ol Lhe ot s true visage
hecame hidden beneath the duostool ODPPOTLNIEST,

CHation and mnsinterpretation, and e truth becamg Loyst,

Ul Tod o iy ook amd classnotes ol STerr ot nay b

Ccrtorted Lot this connecuon Husayn, the Fieir ol Adan,

Nl he Sclhiool ol l:llilfa' Gnd Jnstice, \.\";lil'l[l}-_i lor the

CoProtest by and ocnnate Abaews Shinsim and

o e

Satant Shiem, Abu Dharr oal - Gt tar Sabiman - 1 Pak

Vi rdon Dhe Responsibility ol Beimng Shia, In them can

be heard the e - echotny vorce o Sharia i delense ol

e tioth and true Islam, and tovether they represent thie

Aipcctien or St ates thene b md the protonnd histonical

Lnd relistons analvas i owhieh he envaved.
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t'{p][”‘r]tl‘lt'll‘ﬁ"lk't' SASTOIN (i HHL"HJhifL‘,'iCLI'l L‘HHL‘L‘.MH At TeTns,
i make ot Gnalvsis onoits basis, From this point ol
Creaw . terms suchoas uiid, Lnainate, justice, martyrdom,
Cagiva, taglid, patichoe, uhseed, Lercession, migranon,
anbeliet, shirk, Conhiid and the hikeare AT INOTC CXTessIve
don cotrospondinge of Gimitar Buropoan enms.

Shapt et abwavs placed hibs finger on the reatities and
Ay onded abstradd thome it Heowas realistic and committed
SPUPEETIN FETTR N R CNR TR RN crahted by s speciiically Islamic
ode of viston and thoueht to vo hevotd  both NOSItIVESE
and Nar st ocioloey an the cxanibation ol his OwW
covtely, ] [\ll’t:HL‘h Lhe Ll{‘i\‘i“L‘LlHHH ol U prntnund
Listorical and ro L ious method, he cndowed contemporary
Clanie sociodosey whith new dimensions, He carnied oul A
Ceabistie anvss And sociological criticism ot both Lthe
e dimension ol cociety - the prescud Jructure Ol
Copdinot value and helicls of ditforent groups. religious and
on telierons -oas woll as the “dyvnamic dimension, i, ¢ the
st orioal chandes and developmoents traversed by the
RIS A nd Jraniun sogely i ditterent eras.

s en o, e did ot qecept the notion of “pentraliny” an

NS TS IO mu;illlny_“f.', ;mt_i Cilllhi 114+ LlL‘CL‘pl that the
NETHERI IR Y hontd renain o pure nhserver ol i*wHC'ICl‘}H.
[:;um«:linlx i the prosent - day world where the congy
NG TRTIRARIN nentratity has reely Tostoats meaning and
Lol Comnmntiment and ]"r:il’iiti\tilhﬂi hove taken the place
b ernation and descrption.

11~ therelord approprate to camine almost all the
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Cetlection ol his world view, aoworld - vicw that brousi 1:
practical rosults cocicty, He saw in the world ol SOCICLY
Cocontimal stronvvle between social Gruhid and social shirk,
q strneele that hias lasted throughont hustory and that he [\
v zod o dynanne Wi “i
Tovr ae tig ot Lo D Tanaa apterprels consiem iy g arrbary sense ot byl
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SRR T I SRS S LD S Pioe warsan el ol
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. 4 ety mopates Lnw w
IR AR ‘ Gy ATeir s R
: : "\l
| | ;
|
Cor Sharate noither the dsham Gl the scholar nor the
EY NI Ul oottt ‘H;Hlllk.‘ wos Ul K';i\lll;', bt H!'ll}' lllt.: '
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Cli hie e BTk 1511"w11}111+r“-£ alid Aovoinpadny L,‘;lL'll other:
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Iy optoion, this view s based onoan oversiehy,
hecnuse 10 teality we have not talked np 1o now, we have
not spoken ob our soblerines, we have nos closely and
cotentilicallv analvzed our sulterings. ALl we have done 1S
Co ot ot onisery, cend e s obvions that sach moanimg
oot e v
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has booen written by Vrenchiagr' in Persian, not o even $
O RIS UXISt concerning him, r'“
C do ol know how we catl claim that the stage of 1
analysis and discussion is at an cend, and that now is the \
(e 1o begin work! 1T do not wish to say that this 1s not o
titne tor action and work. because speaking and acliny, h
analyvziny and Aapphying, st alhways be joinced tovciner. *
s was the practce ol the Prophet he never divided hite jl
o Lwo sections, the tirst consisting  exclusively of talk k
and the sccond, caclusively of action It 1S an extremely :
Goive Clain toorake it “we have spoken cnough Tament ‘,‘;'
i

plentitully, ad 1o also convineed thal latnenting i pain '1 7{
i

must be abandoned, Instead, we must spead concernng our f

cubloerines, out ol sehsg a1 sultering, but also
ccientitically, The sehinol ol thoueht o which we helicve
iust he thie basis ol our work, activity and thought. We
el ko w hat knd ol roa Al wus, and we must make
e acquatatancee ol Abu Dharr and Salman and the
Ceraciots Tanranitiers trom the Prophet and A
Colortunately, nooreadable, worthwhile book ¢exists in
AR I L'HIIL'L'[]IiHL'_ Lhiese sacred ]'u.:rf-enluig_:ux who o are
dosotying ol respect from purcly human View ot quite

Gpatt fronm any relivions constderations, H <ix books on the

bt have appeated recently, they are all translalions:
e Do Tave pobovet takerns pen i hand,

NETTITR I (TR FLE S A STR R the OQuran wtl o know i s
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Out an, and COMpPAIny 11 with other heavenly books Lo

books that are sund 1o be heavenlyl Yet another s the
L TR

Lunowledee of the persatality ol the Prophet of Islam and

comnpating them with (hie prominent tigures ol other

Clivions and schiools of thoueht
| hie duty ol Loday s intellectual iy to recovnize and

Lose Isiam as o school ol thoneht that gives Lite 1o i,

cdavidual and coctely . crnd that as citrusted with the

iieoio ob the Toturg sutdance ob mankind, e <hontd

Ceond this doty asoan ndividuad and personal one, and

whateser e b tield o study, he shrould cast o frosh

ance at the redreon ol NP and 1ts vrcal personaloes

Cpoan the vies point ob cwhadeser way be hos fiedd ol study.,

Cog Db L o many dberent dimensions and varvine

.quykln that oversohiv Cdibl dysgcover o lruhh ;Hid CndCl

Cantace pothl Ton view iy il within his tickl of study,

e 1y breld ob stdy s the cociolooy o ralieion ard

Ui ool Iy Coinog tudd Wl ey work, 1T ohave tricd Lo
ooty o kand ol secdoon ol relivion hased on ISlam and

A1 e ine on the toernmnobosy ol the Quran and Istanag

e e thee coure by work and rescarcho bocame

TIRTINS (it iy untouched topies that

f

N ItJiMW‘lfLH thyotoe oalu

L AR I T e HH4MT1w11 rxbﬂkwt (I (1] th b aCts l
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1ot one place o another, as o result ol geographical or

political Tactors, and that tor Muslims, migration represents

Gimply an vvent that ok place in the lile of the Mushims

A
1:.||"'|,.-i|

nd the Prophet ol dstam. But lrom the tone in which
miveation s a o profound philosophical and social principlic.

I lien. turning my attention to history, | rcealized that

coveration is oan ointinttely  glonous principle, and that it

Cotistitutes a total o totally tresh opic, one by no means as ;

history and historians have made it out to be. BEven the

phitosophers ol history have not patd attention to the L
quuestion ob iy Tatlon us it truly deserves, tor nugration has
bevn Uhe primary lactor in the rise of civilizanion '.

Chyonre hoat hastory,
AL the twenty - seven civilizations we know of 1n

lli'xl::If*s' have been born of g migrulinn Lhial |‘}TCCCdCd Lthem;

Lere s ol oeven gosipgle exception o this rule. The

Connerse s oalso true, that there s no ¢ase oh record In

s hich o pomntive trihe s becoine civilized and created

0 adyanced cnlture without birst moving trom s

Henne land and nmgratiny,

o deduced this topic, which s ol great reievante L0

both bistory and sociologyo Tron Isham and the tone 1

ich the Ouran discusses migration and commands

nernine il s cenetdlb meratnon,

ATl the civibizations an the world - from the most

cocent the avihzation ol Amoerica. W the most ancient that

e o ol the cnviliztion o Sumer - catne into beimye on

e baools od oo nmtrations o cach case, o primilim peﬂple

remained primitive as long as it stayed in its own land.

Dbt o ation atter andertaking o mivration and

\
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colabhhsdon s sl oo oo Taand N cevalee s e L.
P ol the maeralions o pringiee peoplos

Pliere oare Dvthciordls WH!:"[L'kE‘w it {n["'“;«‘ Iy 00 L e e

poderstand e thins was s bone aned the Qe o o b
to oy own ddedree ol knocahod e b e Loloed e 1
crnderstand L]HL'H'[-[HI!W N B P I R N) TS BT FIY P DA N SRR AR
Lrosher ol e procree Toiniear b T Coise T T
it through applying the special terms of the Quran, it is
possible to discover numcrous topics cven in the most
modern of sciences, the human sciences.

L bie bt b e it b o owe o
cooctodorrs ol Islar e thie e e bt s
cootodoos ot b ters e ol Lo e b
'Lt'“IH-.'L*.ii'-.'"hL'llJI‘][H'H'[ 0 T B Wl o
(gl Carteos o socio sy sanddbe ol b e e e
aebdeny to decas aned dhociie T D oot Tt T

S L E T Y ETO R SR O N VI NUEY IR IES & R KR T I RS

ST B R YR 1 R NRE AN U VINE STl R S S A | SN RS T

N TR AT N AR SN RPN E S IS B IOV PR U NI B Lo
Coanprletody the andeordaal el o e o e
M

.'\1Etl51|!flw R Rt N T L R A E I RN I L T A

cottrnane bor centarne e b il b
R NS I TS A A N L AT PETIN EUUN I SR TRE
' Crels Lovnlin oo e SRR IR A
AR T I B R TR S AL S PEC SRR B

what is the motor ot history, the basic tactor 1n human
socicty's devclopment and change’

' 1 ) 1 . ]
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Cortain schools do oot bedieve at all in history, but

ceard iU as nothine more than o worthless collection o
natiations from the past. They also reluse to accept that
cocioloey should have any bined Taws, principles or crieria,
A cerlain Kind ot screntific anarchism cexasts in the '_
world, Ttois pessimistic with reeand to the philosophy ol
cociotoey and the human sciences, and considers accident l"
‘o Do the basic tactor. 1 says that the changes.
LAy ancements, dedhines, and revotutions that take place
Glions all cotne into existence as the result ol acctdent. {
o caample, suddenty the Arabs attacked ra by chiance,
o e as deleated and Tater the Tranians becatne Mushinn

o hance, Choners Khan attacked frans ot so happened

Vot lran's vovermont was o weak o at that Litne, so that 1 A

o deteated. The Monvol entered drang so thal L e

Vool canltnre and sway ol Dite became imteringled witl
e T - Ddarnie cway of Bibe, and oo certmn changey took

Crce Shntariy s thie Baest oand Ssecond World Wars also

!
b ot by accrdent ot aas possible that they should ot
o e aken places e shores this chool revards evervihim

. 'Ii'.t.' folpbe e 1'1 kﬁi.l!lk{k‘.
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means, therctore, the people as such, without any particular
class or soctal form,

Al - nas has cxactly the same meaninge, e, the mases
of the pcople; it has no additional meaning. The words
insan and bashar also refer to man, but they refer to
cthical and animal propertics respectively,
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the tirst school of social thought that recomnizes the asses
15 the basis, the tundamental and conscious tactor in
determining history and socicty - not the clect as Nictzsche
thought, not the aristocracy and nobility as Plato claimed
not great personahtics as Carlyle and Emerson belicved
not those of puare bload as Aldenis Carrel inaeined nor he
pricsts or the intetlectuals, bur the masse:
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(he cducated and intellectual class: others, o g certain
cetected croup within society, One addresses iscell 1o a
superior race, another to supermnen, while ycl another
Locuses iy attention onoaocerlain class o society, such as
the proletariat or the bourgeoisie,

None ol the privileges and distinctions assumed by
these seannls enists in Islam, The only Tundamental factor
1 social chanve and development s the people, withoul
any particular torm ol racial or class prvilege, or any
other distineushing churacterisuges,

| he lollowiny can also be deduced Trom the Quran:
ahile the people are those to whom the Quran addresses
Geoll and they constitute the axis and Lundamental factor
o osoctal deselopment and change, and while they are
responsible betore Godoul the same time personality,
chance and tradition also have been recognized as capable
of affecting the destiny of socicty. According to Islam,
Lhiere are Lhen four fundamental factors of social
devclopment and change - personality, tradition, accident
and al - nas, "the people.”

Cradition. oo the tonm derived trom Isban and the
Cngr i has thie sense that each socicty has a fixed basis, of
1 the words of the Quran, it has a road, a path, a
particnlar chatadter, All societios contain detinite and

orntable boas owithin themsedvess A socicty 18 hike o

o Lernss Hke all orgamsms, 1t has serentifically
denvon table el mmmutable Bewse From g certain pomt ol
e el developiments and chamees that tahe place in
Loty Lake place onothe basis ol tised tradition and

Sirtatle Do that are the very tundamoent ol social hite.




INFaon thus appears 1o approach the theory of
determintsm o bistoay and socicets: but ot has somettnn
Pirther to sav on the subgect, moedibvine the dasw 00 b
Cstablsbeds T Isfamm, we bave both himan societs val - s
borey rosponstble tor s vates and alse the o e e
Lhat Codnpose sudicly barme respuogeable o the detine
Phe Our e verses, bor thom Shalb beowonar o0 oy
carncd . and tor o san o shall be oswhat oy Lo o
2o and "Verlly God does not change the state of
people until they change the state of their own el e
(13: 11) bcar the meaning of social responsthility.
By contrast, the verse, "Every soul is accountable {or
what it has carncd” (74: 38) scts forth the responsibility
of the individual. Both wociers SR TR G R TR A PRI
afe Thorelore guswerable Tor Lhrear e e AT N

Creatoramd cach constructs his own destiny with his

nwn hands.
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colitradictory - o0 one side the R I S RS N .
Frecdboan ol man e chiameme and des o B a1
i thie athier ade s The ntton ol g et i o 1y
vic bbbl cotablsbied T o0 thace s e 1 b e
e ontion g o procordionee chie dmnta b e sy o o

N N TR Y ek y D B thie Qlll"ull lOOKS upon
these two poles - the cxistence in socicty of determinine,
hixed and immutable laws, and the collective and
individual responsibility of man (or social chanee and
development - in such a way that not anly are they not

contradictory, they even complement each other.
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man: and on the other hand, the belicf that socicty, like a-
~ living organism, 1S l'ounpl'cd on immutable and scientifically
demonstrable laws.

May be this constitulcs onc of the mecanings, from the
view-point of sociology, of thc well-known saying, "Ncither
determinism nor absolute frcc will, rather a position
intermediate between them

We have, then, on
the one hand, man, equivalent 10 will, and on the othcr,
socicly, cquivalent to norm. Norm [sunnat], in its Qurianic
usage 1is soméihing unthanging, and man 1S dirccily
responsible for his individual and social life; the
combination of thesc Lwo represents the "median position.” )
Man is free in his dceds and actions - not determined - but )
obliged to follow the pre - existent laws of naturc in order |

to rcalizc his frcedom. ¥

“pPersonality” is not in itself a creative factor in Islam,
Even the prophcts arc not rcgarded as pcrsohs who have ?
created new norms 1N the cxisting socicty. From the point |
of view of sociology, the supcriority of the prophcts to
other tcachers - apart from the rank of prophethood itself
. is that they have recognized the divine norms that exist
+n nature and the world better than mere reformers, and
on this basis thcy have been better able to make use of
their frecdom as men to advance their aims in socicty. It is
a truth fully attested by history that the prophets have
always bcen more successful than reformers who werc not
prophets.
Reformers sometimes sct oul the best of theses and
principles in their books, but they have never been able 10
change socicty or (o crcale a civilization. The prophcts, by
_ contrast, havc built ncw socictics, civilizations and historics.
| 1t is not that they have ostablished ncw norms in/
i opposition to divine law - as the fascists and hero -’*;

i
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worshippers might say - but rather, through the power of
prophcthood and cxtraordinary talent, they have discovered
the divine norms cxisting in society and nature, and
through the cxercise of their will in conformity with these
norms, they have performed their mission and. attained
their goal,

Accident also cannot exist in Islam in the philosophical
scnse of the word, for God intervences dircctly and
continuously in all affairs. Morcover, since accident has no
logical causc or ultimate purpose, it cannot appear in
socicty, naturc or life.

However, a certain form of accident, understood in 2
particular sense, docs cxist in human fate. For cxample,
Chengiz Khan appcars in Mongolia, comes to power in
accordancce with social norms, and assembles 2 large force
around him, But the defeat of Iran at the hands of Chengiz
Khan is an accident; it was quite possible for it not to
have occurred. Accidents of this type may very well affect
the destinies of certain socicties.

In short, four factors affect the destiny of socictics -
personalily, accident, norm and people [al - nasl. Among
them the two most important are al - nas and norimn,
because al - nas represents the will of the mass of “the
pcople, and norm, the scientifically demonstrable laws
cxistent in socicty.

Pcrsonalitics in Islam arc those who understand well the
divine norms; who havc discovered these norms by mcans
of a scripturc [in the particular sense accorded 1o scripturc

by Islam, that of wisdom and guidance), and makc of this
the sceret of their success,

The proportional influence of cach of these four factors
on a given socicty depends on the circumstances of that
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socicty. In socicties where al - nas, the mass of the pecople,
arc advanced and stand at a high level of -cducalion-a'n(ll
culture, the role of- pcrsonalitics 18 reduced; but in socictics
that have not reached that level of civilization, for
example a tribe or a clan, the personality or the lcader
may be influential. Al cach diffcrent stage of society, with
respect 1o progress or backwardness, onc of the four
factors mentioned will have. morc cffect than the other
three,

In Islam, thc pcrsonalily of thc Prsoﬁphet had a
fundamental and constructive role in bringing about
change, devclopment and progress, in building a- futurc
civilization and in changing the coursc of history. This was

because he appeard in a particular gecographical location -

the Arabian peninsula - which, from the point of vicw.of
civilization, was just like 1ts gcographical position. That Is,
it was a peninsula surrounded on three sides by seas, but
thirsting and deprived of water. It was a ncighbor to .the

i

great civilizations of history: (O the north, the civilization
of Greece and Byzantium; 10 the east, the civilization of
Iran: to the southeast, thg civilization of India; to the
northwest, the Aramaic - Hebrew civilization, It was also a
ncighbor to the religions of Moscs, Jesus and Zoroaster, as
well as to the totality of - Aryan and Scl&iﬂc civilizations.
At the time of the appcarance of the Prophet of Istam, ail
the civilizations in existence WCIC gathcred around the
Arabian peninsula, Bul the pecculiar geographical location
of the peninsula decreed that just as nonc of thc vapors
(hat arosec over thc occans cver reached the peninsula, sO
too nol a tracc oﬁf the s:urroundin'wcivilizalions cver
penctrated -the peninsula. The Prophct of Islam thus
appearcd in such circumstanccs that his personality was -
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from the point of view of a sociologist - the greatest
factor in the change and development of society and
history, Similarly, a historian looking at the great event
that occured in the Arabian peninsula in the seventh
[Christian] century will see that it absorbed into itself
cverything that surrounded it and laid the foundations for
a great civilization and a lofty new society. When the
historian then studics the peninsula and finds it an absolute
vacuum from the point of culturc and civilization, with its
pecople existing-at the lowest level, he is bound to attribute
all these signs of change and development, this most
fundamental and grg%cst rcvolution in history, to the
personality of Muhammad the son of Abdullah. The
personality of the Phrophct thus has a particular, indced
cxceptional, status.

In general there are five major factors that build a
man. First, his mother makes the structure and dimensions
of his spiritual form. The Jesuils say, "Give mc your child
until he is seven years old, and he will recmain a Jesuit
until the end of his life, wherever he gocs. "The mother
rcars the spirit of man as somcething tender and sensitive,
full of emotion, and gives cach child its first instruction
with her own gestures while suckling it.

The sccond factor in the making of man is his father,
who makes the other dimensions of the spirit of the child
after the mother.

The third factor that builds the outer and apparent
dimensions of man is school.

The fourth is society and cnvironment. The stronger and
morc powerful the cenvironment, the greater will be its
cducative cffect upon man. For cxample, if somebody lives
in a village, the formative cffect upon him of his
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S cnvironment will be less than in the case of onc who lives
iy an extremely large city.

The [ifth cducative factor 'n the building of personality

consists of the general culture of socicty or that-of the
world as a whole.

There arc thus five dimensions which taken together
(orm a mold into which the spirit of man is purcd and
rrom which it is extracted oncc shaped. | '

Education consists of the particular shapc decliberatcly
given to human spirits for thc attainment of certain
purposcs. For if man be left to his own devices, he will
develop in such a manncr as 10 be unfit for the purposcs
of social life. We therefore provide men with ceriain
molds within which to grow and develop according 10 Our
dosires and the demands of the BLCY in

But in the lifc of the Prophct of Islam, whose
personality must be regarded as the - grcatest factor in \
historical changc, nonc of the factors mentioned above g
2[fected his spirit. It was, on the contrary, the deliberate '
puUrposc of God that no mold or form should be imposed
on his spirit, and no artificial or inculcated form should
touch his soul, in the way that carns men the approval of
their time and their environment. For that great man came
preciscly in order to break all molds, and if he had grown
up within onc of them, he would ncver have been able to
complete his mission. For example, he might have become
a grcat physician, but only according o0 Greek models; he
might have become a great philosopher, but only according
to Persian models; he might have bccomce a great
mathematician or pocl, but only according to the models
approved by his age. However, he was sent to grow and
develop in an cnvironment that was cmpty of culture and :

)
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civilization, and 10 remain untouched by the influence of
any ol the five factors mentioned above. A

It is for this rcason that when the Prophct opens his
cyes, he docs not see his father. Even though he has his
mother, the hand that would keep him free of all froms
and molds draws him into the desert while his mother is
still alive. It was then the practice of the Arabs to send
their infants into the desert untjl they were two years of
age, so that they would spend their infancy in the desert
They would then return to the cities to grow up in the
carc of their mothers.

SAV

By contrast with this practice, the Phrophet
Muhammand went- back to the desert after rcturning 1o
Mccca, and he stayed there until he was five, After some
time his mother died. These wise and subtle divinc
mcasurcs preserved from the influence of all forms and
molds - Greck, Eastern, Western, Jewish, Christian,
Zoroastrian - and (o create a new mold. Then again the
hand of providence and fate removed him from the City to
the desert in his youth, on the pretext of making him a
herdsman, so that the urban environment might not imposc
its own approved forms on the spirit that had to develop
in frcedom, In order that soc:cly and the age might not
lcave any cffcet on the Phr?ophct hc was, morcover,
crecated in a society that had no gencral culture. In
addition, he was unlettered - that is, he was unable to read
Or 10 write - because it was necessary that. the mold of
schooling aslo should not be imposed on him.

Wce sce then that the greatest distinction and advantagc
cnjoycd by thc pcrson who was o undertake such a
mission lay precisely in his exemption from all forms and
molds accepted in his age, all the forms that fashion man

Ma:rfat.coni
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according to a stercotype. For the man who was -destincd - | i!‘;{
both to destroy all firc tempics and 10 closc down all
academies and cstablish in their place the mosque, the man
who was destined to destroy all racial, national and
regional forms and molds, should not himself be subject-to’
the influence of any such form.

First. his father was taken from him so that his
dimensions would not be imposed on the spirit of the.
Prophet. Then his mother was kept at a distance from him -
so that her maternal affection and tenderness should not
taint with lyrical softness a spirit that had to be stern and
powerful. He was, morcover, born in a dry peninsula, far
removed from universal culture, SO that his great spirit
might not be affccted by the educative influence of any
culture, civilization or religion, for a spirit destined to
cndure and perform an extraordinary mission cannot be
fashioncd in any ordinary form. This apparent deprivation
was in reality the greatest of advantages and distinctions
for the person who was entrusted with the greatest role in
the greatest cvent of history. |

Second Lecture

—
N LY

My topic conccrns diffcrent approaches to the
knowledge and understanding of Islam. "Different ¢ ¥
approaches” constitutes 2 precisc and important scientific |
concept, and it denotes methodology for the understanding-
of Islam. | | " |

The question of methodology is of cxtreme importance
in history, and  particularly_in the history of scicnce. The
correct cognitive method for the discovery of truth is morc
important than philosophy, scicnce Of the possession of

‘Marfat.com
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mecre talent.
We know that in the Middle Aged, Europe spent a -
millentum in the most appalling stagnation and apathy, and
that immediately after the end of this period, the
h stagnation and apathy gave way to a multi - faceted and ‘
revolutionary awakening in science, art, literature, and all
arcas of human and social concern. This sudden revolution
and burst of encrgy in human thought resulted in the birth
of the civilization and culture of today’s world. We must
now ask oursclves, "Why did Europc¢ stagnate for a
thousand ycars, and what happcned 10 causc a sudden
change in direction, so that in the coursc of three
centurics, 1t discovered truths it had failed to perceive in a
whole millenium?”

This is an extremely important question; it may, indced,
be the greatest and most important question that science
Must ANSWer.

Without doubt, numecrous factors caused the stagnation
of Europe in the Middle Ages, and various causcs suddenly
awakcened Europe from its slcep, sctting it on the course of
swift and dazzling progress in cvery respect,

We must point out here that the fundamental factor in
the stagnation of thought, civilization and culture that
E lasted for a millenium in medicval Europe was the
T Aristotelian mcethod of analogical rcasoning. When this way
of looking at qucstions and objects changed, science,
socicty and the world also changed, and as a rcsult of that,
human life too. We are concerned here with culture, with
thought and the scientific movement, and it is for this
rcason that we rcgard the change in mcthodology as the
fundamcntal factor in the Renaissance. At the same time, it
is true from the sociological point of view that the main.
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factor in this change was the transformation of .the feudal
system into that of the bourgeoisic; this was causcd, in
turn, by the breaching of the wall that scparated  the
Islamic East from the Christian West, the breaching
brouhgt about by the Crusades.

Mcthod is then of far - rcaching importance in.
determining progress or decline, It is the mcthod of
investigation, not the mere existence or non - existence of
genius, that brings about stagnation and apathy or motion
and progress. For example, in the fourth and fifth centuries
before Christ, numerous great geniuses cxisted who cannol
be compared with the geniuses of the fourteenth, filtcenth
and sixteenth centurics. Aristotlc was without doubt a

grcater genius than francis Bacon, and Plato a grcalcr .

genius than Roger Bacon, Bul what cnabled the two Bacons
(o become factors in the advancement of science, despile:
their inferiority in genius to men like Plato, whilc thosc
geniuscs causcd the millenial stagnation of medicval
Europc? In other words, why should a genius causc
stagnation in the world, and an average man bring about
scientific progress and popular awakening? Because the
latter has discoverced the correct mcthod of rcasoning,” by
means of which even a mediocre intcllect can discover the
truth, while the great genius, il he docs not know the
correct method of looking at things and reflecting on
problems, will bc unable 10 make usc of his genius.

It is for this rcason that we sce in the history of Greek
civilization tens of geniuses gathered in a single place. in
the fourth and fifth centurics. The history of mankind has
remaincd undcr their influence down to the present. But
the whole of Athcns was uvnable to invent a wheel,
whereas in modern -Europe, and average technician who
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cannot cven understand the writings of Aristotlc and his
pupils has make hundreds of inventions.

The best example of this is provided by Edison, whosc
gencral perception was inferior to that of the third - class
pupils of Aristotle, but who at the samc time contributed
morec to the discovery of nature and the crecation of
industry than all thc geniuscs who have been trained in
the Aristotelian school during the past 2,400 ycars. He
made morc than a thousand inventions, great and small.
Thinking correctly is like walking. A person lamc in one
foot and unabled to walk fast, if he chooses the right path,
will rcach his dcstination soonecr than the champion runncr
who takes a rocky and winding path. However fast the
champion may run, he will arrive late at his destination, if
he rcaches it at all; whereas the lame person who chooscs
the right route will altain his destination and goal.

The choice of correct method is the first matter to be
considercd in all the different branches ol knowledge -
litcrary, social, artistic and psychological. The first task of
any rescarch and investigation.

We must make full use of the experiences of history,
and we must consider ourselves obliged, as the followers
of a grcat religion, to learn and know Islam corrcctly and
mcthodically.,

Today is no time for the worship of what wec do not
know.

The cducated, in particular, have a hcavicr
responisbility lor acquiring knowledge of what is sacred (o
them: this is not merely an Islamic duty, but also a
scicntific and a human one. A person’s character may be
judged in accordance with his degree of knowledge
concerning his beliels, for the mere holding of a belicl is
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no virtuc in itsclf, If we belicve in something that we do
not fully know, it has little value. It is the precisc
knowledge of that in which we belicve that may bc
counted a virtue. Since we believe in lIslam, we must
acquire correct knowledge of it and choosc the correct
mecthod for gaining that knowledge.

The question now ariscs, what is that correct mcthod?
In order to lecarn and know Islam, we must not imitate and
make use of Europcan mcthods - the naturalistic,
psychological or sociological mcthods: We must be
innovative in the choice of mcthod. We must of course
learn the scientific methods of Europe, but we do not
nceessarily need to follow them.

Today, scientific mcthods have changed in all branches
of knowledge, and new approaches have been discovered.
In the investigation of religion as well, new paths must be
followed and a new mcthod must be chosen.

It is obvious that a single, uniquc mcthod cannot be
chosen for the study of Islam, since Islam is not a onc -
dimensional religion. Islam is not a religion based solely on
the mystic intuition of man and restricted to:the
rclationship betwceen man and God: this is merely onc
dimension of the religion of Islam. In order to study this
dimension, a philosophical method must be followed,
because man’s rclation 1o God is discussed in philosophy, in
the scnse of general and unfettered metaphysical thought.
Another dimension of this religion is the question of man’'s
lifc on this carth. in order to study this dimension, use
must bc make of the methods that have been established
in the human sciences of today. Then, too, Islam is a

religion that has built a socicty and a civilization; in order

to study these, the mcthods of history and sociology must




-
i iy

o
— ol WL g PO

. ON THE SOCIOLOGY OF ISLAM /77

-
e

bc used.

If we look at Islam from only onc vantage point, we -
will have seen only one dimension of this multi - faceted
phenomenon; even i we sce it correctly, this will not
sufficc for a knowlegdc of the whole. The Qur'an itself is
a proof of this. It is a book that has many dimensions,
some of which have bcen studied by great scholars
throughout history. For example, onc dimension COMPrises
the linguistic and literary aspects of the Qur'an: the
litcrary scholars have cxamined these minutely. Another
dimension comprisces the philosophical and credal themes of
the Qurian that the philosophers and theologians of today
would do well to reflect upon. A further dimension of the
Qur'an, onc which has remaincd more obscure than all the
others, is 1ts human dimension, comprising historical,
sociological and psychological matters. The rcason for this
dimcnsion’s remaining unknown is that sociology,
psychology and thc human scicnces arc far more recent
than the natural sciences. Similarly, the science of history
iIs thc most rccent science to have appearcd in the world;
it is somcthing diffcrent from historical data or the books
of history that arc among (he oldest books in existence.

Historical passages concerning the fate of nations, their
rclations with cach other, and the causes for their decline
and flall, occur frequently in the Qur'an; they must be
studicd by the histortan with a bhistorical and scicntific
approach. The sociologist must cxaminc them according 0
sociological method. Cosmological matiers and qucstions
rclating to the natural sciences and natural phenomena
must bec cxamined and understood according 1o the
mcthodology of the natural scienccs.

Since my arca of study and specialization is history and
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sociology, | assume the right (o sct forth what has occurred
o me in this conncction as a plan or design. I will sct
forth two methods, both of them rclating exclusively to the
vantage point of sociology, history and the ‘human scicncces.
In order to makc my mcaning clearcr, I will compare
rcligion to an individual.

Only two ways cxist in which to acquirc knowledge of
a grcat personality, and both of these ways must be
persucd simultancously in order Lo yicld the final result -
the knowledge of the great men in question.

The first way consists of studying and investigating the
intellectual, scientific and written works of the individual,
his thcorics, his spceches, his lectures and his books.

Knowledge of the idcas and belicfs of a person is an

indispcnsable preliminary to understanding him., But our
investigation of these will not suffice for a complcte
understanding of the pcrson, becausc many things will- exist
in his life that arc not reflected in his works, his writings
and his pronounccments, or, if reflected there, they may be
difficult to discern. The sccond way, which complicments
the first and makes possible, a complele understanding of
the person, is to study his biography and to scck and
answer to such questions as. wherc was he born? 1o what
family did hc bclong? what was his race and what was his
country? how did his childhood pass? how was’ he
educated? in what environment did he grow up? where did
he study? who were his tcachers? what cvents did he
confront in the coursc of his life? what were his failures
and his successcs?

There are, then, two fundamental methods for gaining
knowledge of a person, and 'both must be followed: first,
the investigation of his thoughts and belicfs; and sccond,
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the examination of his biography from beginning to end.

A rcligion is like a person, Thie ideas of a religion are ©
concentrated in its book, its "scripture,” the very foundation
of the school of thought to which it summons men. As for
thc biography of a religion, it is its history.

There are, then, two fundamental methods for lcarning
Islam correctly, precisely and in accordance with
contemporary methodology. First, the study of the Qur'an,
taking 1t as the compendium of- the idecas and the scicntific
and literary output of the person known as "Islam™ and
sccond, the study of Islamic history by Islam from the
beginning of the Prophet's mission down to the present,

These arce the two methods, but unfortunatcly the study
of the Qur'an and the study of Islamic history arc very
wcak, as thcy now cxist in our corpus of Islamic studics; in
fact, they cxist on the fringe of those studics. Fortunatcly,
howcver, as a result of the awakening that has taken place
in Muslim socicty in our agc, Muslims arc paying increased
attention to the study of the Qurlanic text and to the
analytical study of Islamic history.

In his book The Night of Imperialism, Farhat Abbas
says that the social awakening of the countries of North
Africa - Morocco, Algeria and Tunis - began on the dav
that Muhammad Abduh came to North Africa and beg.
tcaching the interpretation of the Qur'an, a subject that hil
not customarily becn taught in the circles of religionus
lcarning, |

We¢ sce that the author of the book - who was not
himscll rcligiously oriented - regards the beginning of
awakening and religious development in the countries of
North Africa as having occurred when the Muslims and
their religious scholars laid aside the study of the various
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religious scicnces and made it their chief concern to go
hack to the Quran and study its Lexi,

The knowledge and understanding of the Quran as the
source of the ideas of Islam, and record of the various
cvents that have occurrcd at different times - these are the
iwo fundamental methods for attaining a precise and
scicntific knowledge of Islam.

If today the Muslims of lIran arc transformmg lhc1r
mosques into centers of activity and are drawing up plans
for the instruction of the masscs, on the twin bases of the
Qur’an and history, they will have laid the firmest
foundation possible for a greal Islamic intellcctual
cxpansion and devclopment. |

Another mcthod cxists for gaining knowledge and
anderstanding of Islam - the method of typology. This
method. which many sociologists believe cffective, CONSIsts
of classifying topics and themes according (o type and then
comparing them on that basis.

Bascd on this approach, which is used in Europe In
rescarch on certain topics pertaining to the human SCICNCCs,
| have cstablished a mcthod that can be appliecd to ecvery
rcligion. It consists of the identification of five
distinguishing aspccis or characteristics of every religion,
and then comparing them with the corrcsponding fcatures
in other religions: 5

1) the god or gods of cvery rchgmn i.c., the cnlity
worshipped by the followers of the religion.

2] the prophet of cach religion; ic, the person who

. proclaims the message of the rcligion.
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3] the book of cach rcligion; i. ¢, the foundation of the
law proclaimed by the rcllg,mn to which it invites men in
faith and obedicnce.
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4] the circumstances of the appearance of the prophat
of each religion and the audicnce to which he addresses
himself; for cach prophct proclaims his message in a
different fashion. One will address hiunsclt to people in
general [al - nas} another to princes and the nobility, and
still another to the learned, the philosophers and the elect
One prophet will thus seek to draw near 1o established
power, while another sets himself up as an adversary and
opponent to established power.

5} those choice individuals cach relicion nurtures and
produces - the representative figures it has trained and
then prescenied to society and history. In just the same way
that the best method for assessing a factory is 1o inspect
the goods it produces, and for asscssing a plot of land is 1o
examin¢ the harvest it yields, so too religion mayv be
regarded as a factory for the production of men, 2and the
mecn purtured by each rcligion constitute the goods it
produces.

According 10 this method, In order to lecarn and know
more of Islam, one must {irst know God or Allah. Various
ways exist for gaining knowledge of God, such as gazing
and meditatuing upon nature and the methods of philosophy,
illumination and gnosis. But the method | wish to propose
1s that of typology. We examine the type, concept, features
and charactceristics of the God discussed in Islam. For
example, we ask whether He is wrathful or merciful Is He
cxalted above all being? Is He commingled with man? Docs
His compassionate aspcct predominate over His wrathful
aspect, or 1s the reverse the case? In short, what “ivpe” of
God is He?

In order to correctly recognize the charocteristics of
God, we must refer to the Quran and-the words of the
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Prophet, as well as the clite among those whom he trained.
For the divine attributes have been clearly set forth in the
Qur'an, and the Prophct and thosc whom he trained have
ceferred to them in their pronouncements, Then we can
comparc Allah with the figurc depicted in other recligions
~s God - Ahuramazda, Yahwa, Zeus, Baal, and so forth.

The second stage in knowing and lcarning Islam - consists:
in knowing and learning its book, thc Qur'an. Onc must
also understand what kind of a book the Quran is, what:
topics it discusses, and what arcas it cmphasizes. Docs it
spcak morc of the life of this world or more of the
hereafier? Does it discuss questions of individual morality
morc, or social questions? Is it conccrned more with |
material or with abstract objeccts? Is it morc interested in 3
nature or in man? In short, what matters docs it trcat and
in what fashion?

For cxample, with respect to proving the existence of |
God. does it recommend to man that he should refine his |
soul in order to know God? or does it instruct us 1o attain 1
knowledge of God through the study of the particulars of f
crcation, the cxternal and im‘cmal worlds? Or should wc

follow both paths? ' | % B
Havings answered thesc questions, wce should proceed o ;

a comparison of the Quran with other religious texts, such

as the Gospels, the Torah, the Vedas, thc Avesta, and so on. :. '

The third stage in acquiri%.}cnowlcdgc of Islam 1is
lcarning the personality of M;hlapmmad ibn Abdullah. To
know and understand the Prophet of islam is extremcly
important for the historian, for nobody has played in
human history the same role as the Prophct. The role of
the Proph;:l it thexevanls fbc;:pccasioncd is an cxtremcly
powerful a’n'c'i--'p‘a'si-tiﬁé ‘onc.- When we speak of the
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personality of the Prophet, we mean both his buman
attributes and his relationship with God, with the particular
spiritual strength he derived therefrom. In other words, we
arc concerned both with his human and his prophetic
aspects.

For cxample, with the human dimension of the Prophet,
we must study the way in which he spoke, worked,
thought, smiled, sat and slept; we must study the nature of
his rclations with strangers, with cnemies, with friends and
lamily. Wc¢ must also cxamine his fatlures and his
triumphs and thc manncr in which he confronted great
social problems. Onc of the basic and fundamental ways of
lcarning the original essence, spirit and reality of Islam is,
then, lcarning about the Prophet of Islam and comparing
him with other prophets and founders of religions, like
Moscs, Jesus, Zoroaster and the Buddha.

The fourth stage consists of examining the
circumstances under which the Prophet of Islam. appearcd.
Did he, for cxample, appear without any preliminary? Was
anyonc waiting for him? Did hc himsclf anticipate his
mission? Did he know what his mission was to be? Or was
it that a sudden and powecerful blow descended upon his
spirit, an cxtraordinary current of thought began to flow
through his mind, totally changing his manncr of specech
and personality, in such fashion that he initially found it
difficult 10 bear? How did he confront men when he first
proclaimed his mission? To what class did hc pay
particular attention, and against what class did he struggle?
All of thesc arce matters that aid us in the understanding
of the Prophcet of Islam and the circumstances of his
appcarancg.

If we comparc the circumstances under which the
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Prophct of Islam appearcd with those under which other
prophets appeared - whether :truc or falsc - such as Jesus,
Abraham, Moscs, Zoroaster, Confucius, Buddha and so
forth, we reach the following remarkable conclusion; all
the prophets, with the cxception of thosc of the
Abrahamic line, turn immediately to the existing sccular
power and seck association with it, hoping to propagatc
their religion and message in socicty Dy mecans .of that
power. By contrast, all the prophcts of the. Abrahamic linc,
from Abraham down to the Prophct of Islam, proclaim
their missions in the form of rebellion against the exisung
secular power. At the very outsct of his mission, Abrahaimn
begins destroying idols with his ax:; he strikes his ax
against the supreme idol of his pecople in order to proclaim
his opposition to all the idols of his age. The first sign of

the mission of Moses is when he cnters the courl of the
Pharaoh in his shepherd’s garb, with his stalf in hand, and
declares war on pharaonism in thc namc ol monotheism.
Similarly, Jesus struggles against the power of the Jewish
pricsthood, sincc it is allicd with Roman imperialism. And
the Prophet of Islam, at lhc very beginning of his mission,
starts the struggle against lhc aristocracy, thc slaveowncrs
and the merchants of Quraysh, thc owncrs of orchards in
Ta'if. The comparison of thc two groups of prophets - the
Abrahamic and the non - Abrahamic - helps us 10
understand the essence, spirit and oricntation of the various
religions in question. |

The fifth stage in the lcarning and understanding of
lslam consists in studying the outstanding cxamples, the
fincst goods that these factoncs for the production of men
have delivered (o hum..muy, s‘ocncty and history.

if, for cxamplc we choose to study Aaron in the
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religion of Moses, St. Paul in the rcligion of Jesus, and Alj,
Husayn or Abu Dharr in the rcligion of Islam, as
ouistanding specimens of cach of the rcligions, this will
facilitate for us the understanding of the religions,

An cxact, clcar knowlcdge of those persons will, from
the scicntific point of view, resemble the knowledge of a
factory through the knowledge of the goods it produccs,
because religion is a factory engaged in the production of
men.,

Let us tonight take Husayn as the cxample of onc
trained and nurtured by the religion of iIslam, in order (o
discover what kind of a man it is who belicves in Allah,
the Qur'an and the Prophet.

The life of Husayn is well known, as arc the principles
for which he fought, His sensitivity with respect to social
mattcrs and the destiny of the pcople, his devotion and
sclf - sacrificc - thesc, too, are well known, It is well
known, further, when the truth and what he belived in
were threatencd, how casily he renounced and sacrificed
all that a man is attached to in the course of his worldly
lifc. He was, in short, such a person that we can designate
Husayn the son of Ali as an outstanding cxample for the
purposcs of our study.

In addition to learning and acquiring a knowledge of
the life, tdcas, and characteristics of Husayn, another
mcthod also presents itsclf to us. This is 10 compare
Husayn with Abu Ali Sina and Husayn b. Mansur Hallaj,
who were Muslim but traincd and nurwurcd by philosophy
and lranian Sufism respectively.

The comparison of these three individuals will help us
to gain a vivid comprehension of the differences between
the schools of philosophy, Sufism and Istam, as well as
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their common features. - S | L

Ibn Sina was a great philosopher, scholar and genius, a
sourcc of pride to the whole history of science and
philosophy in Islamic civilization. But this great and
profound man, who was soO outstanding as a philosopher
and scholar, was content, from the social point of view, to
place himsclf in the scrvice of rank and of power, and he
never showed any concern with the destiny of man and
the fate of his socicty. He saw no conncction betwcen his
own fatc and that of others. His sole concerns were the
investigation of scientific matters and scholarly rescarch,
The outer form of his life was a matter of indifference
for him: whoever granted him money and position was
acceptable to him. |

As for Hallaj, he was a man aflamc. A man that 1S on
firc has no responsibility; it is his function simply to burn
and to cry out. Why was Halla) burning? From the
passionate love of God. He had taken his head between his
hands and run through the streets Baghdad proclaiming,
"Split open this head, for it has rebelled against mel I am
nothing, | am God! By thig he mecant, "l no longer exist,
God alonc exists!”

Hallaj was constantly immersed in the burning
invocation of God, and this was a source of truc exaltation
for him. But imagine if Iranian socicly were to consist of
25 million Hallaj's. It would be nothing but a vast junatic
asylum, with cveryonc running into the streets proclaiming,
“Come. kill me! 1 can endure it no longer! | have nothing!
There is naught in my cloak but God!

Such instances of burning passion and immersion
represent a kind of ‘sp‘irimal' or mystical lunacy, and if all
the members of socicty were like. Hallay - or, for that
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matter, like Ibn Sina - the result would be wretchedness
and destrudction.

But now imagine a socicety in which only one Husayn
son of Ali cxists, together with scveral Abu Dharrs. That
socicty would have lifc and liberty, thought and lcarning,
power and stability; it would be capable both of defeating
its cnemics and of truly loving God.
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A translation of Insan va Islam, a
lecture given at the Petroleum College

of Abadan. The introduciory paragraph

has been omitted,

Man and Islam

THE QUESTION OF MAN is the most important of all
questtons. The civilization of today is bascd upon
humanism, thce nobility of man and the worship of man, It
is believed that the religions of the past crushed the
personality of man and compelled him to sacrifice himself
to the gods. They forced him to regard his own will as
totally powerless when confronted by the will of God.
They compelled him always to be sceking something from
God by way of prayer, supplication and cntreaty. The
philosophy of humanism is, then, a philosophy that, since
the Rcenaissance, has opposed religious philosophics -
philosophies founded on belief in the unscen and
supranatural realm - and its aim has allegedly been to
restore nobility to man. The roots of humanism lic in
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Athens, but as a universal philosophy, it has bccome the
basis of the modern civilization of the West ln rcality, 1t
arosc as a rcaction to scholastic philosophy and mcdicval
Christianity.

My purposc lonight is 10 examine - within the limits of
my capability and thc present occasion - the question of
man from the vicwpoint of our religion, Islam, and to scck
an answer to the question: what kind of a phcnomenon
docs Islam sce in man? Docs it scc in man a powecrless
creature whose ultimate aim and idcal is to stand helpicss
before God? Docs Islam deny man  all notion of nobility?
Or, on the contrary, docs belief in Islam itsclf impart a
form of nobility to man, and makc an acknowledgement of
his virtues? This is the topic 1 wish to discuss.

in order to understand the place of "humanism” in
different religions, and the concept of man that cach of
‘hem holds, it is best to study the philosophy of thc
creation of man that cach has sct forth. However, | do not
have the opportunity now L0 examine all the religions of
East and West from this point of vicw. | will spcak only
of the philpsophy of crcation that exists in Islam and those 3
pre - Islamic religions of which Islam is the continuation - P |
the religions of Moses, Jesus and Abraham. |

How is the creation of man cxplained in Islam or the

Abrahamic scripturcs, of which Islam is the culmination '
and perfection? Can we deduce the status and nalprc of i
man from the manncr in which the creation of man is |
described in the Qur'an, the Word of God, or in the words
of the Prophct of Islam? From cxamining thc story of
Adam-® - the syml_)olhof man - in the Qur’an, wc can
understand: what kind of a creaturc man is"‘_in'lhc'vicw of

God and thercfore in the vicw ol our religion. By way of

Moot o
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introduction, lct me point out that the language of rcligion,
and particularly the language of the semitic rcligions, in
whosc prophets we believe, is a symbolical language. By
this we mean a language that expresscs mcaning through
images and symbols - the most cxcellent and exalted of all
the languages that man have cver cvolved. Its value is
more profound and cternal than that of cxpository
language, i.c., the clear and explicit language that CX]PICSSes
meaning dircctly. A simple and straightforward languagc,
onc deprived of all symbol and image, may be casier for
purposcs of instruction, but it has no permanence. For, as
the cclebrated Egyptian philosopher Abd ar - Rahman
Badawi has pointed out, a religion or phtlosophy that
cxpounds all of its ideas and tcachings in stmple,
oncdimensional and straightforward language will not be
able to survive. Those addressed by religion or philosophy
represent differcnt human types and classes - both the
common folk and the cducated. The audience of a rcligion
s, morcover, not a single gencration or age, but different
and successive generations which follow upon cach other
throughout history. They incvitably differ with cach other
with respect to way of thought, level of thought, and angle
of vision, The language that a religion chooscs in order to
convey its concepls must, then, be a versatile and multi -
faccted language, cach aspect and facet of which addresscs
itsclf 1o a particular generation and class of men. If the
language be monofaceted, it will be 'comprchcnsiblc only to
a single class, and totally without value for all other
classes; accessible to onc generation, but beyond the reach
of the next. It will be impossible to extract any ncw
mceaning from it. It is for this rcason that all literary works
written in symbolic language are immortal. For cxample,
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the pocms of Haliz arc immortal, and whenever we read

hem we deduce ‘a ncw meaning from them, in proportion -
o the depth of our thought and taste and outlook. But the

history of Bayhaqi is somcthing different, as is, 100, the

Gulistan of Sa'di. When we read the Gulistan, its mcaning

is quitc apparent L0 US, and we cnjoy its verbal beauty and

structure. But many of the idcas it contains arc outmoded,
preciscly because it is clear what Sa'di had to say, and
what he had to say is falscl But the style of Hafiz is
multifaceted and symbolical; depending on his -taste and
manner of thought, cveryonc can interpret its symbols in a
certain sense, thus deducing new meanings from the text. -

(1 is for this rcason that rcligions must cmploy a
symbolic language; they arc addressed to diffcrent human
types and different generations of men, There arc
rumerous concepts in rcligion that werc not clearly
understood at the time of their appearance. if religion had
not, on thc onc hand, expressed its 1deas in common,
familiar language, it would have been incomprehensible to
the people of that- age; but if 1t had cxpressed its ideas in
common language, rcligion wouid have had no mcaning in
later times. It was therelore necessary that religion should
spcak in images and symbols that would become
comprchensible with the development of human thought
and science. Symbolism represents the highest of styles in
Europcan literature - symbolism, which Is the art of
speaking in symbols and images and conccaling profound
‘deas in images that apparcntly mcan something clse but
have an inncer significance that man can discover in
accordance with his own degrec of profundity. |

It was nccessary, then, that the story of the creation of
Adam. of man, be told in symbolic fashion, so that today,
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after fourtcen centurics of progress in the human and
natural scicnces, it should still be readable and
comprehensible. |

How was man created, in the view of Islam?

First God addresses the angels, saying, "l wish to create
a vicergent for Myself upon carth” Sce how great is the
value of man according to Islam! Even thec post -
Renaissance humanism of Europce has ncver been able 1o
conccive of such exalted sanctity for man. God, Whos in
the view of Islam and all believers, is the greatest and
most cxalted of all entitics, the creator of Adam and the
master of the cosmos, addresses the angels and presents
man to them as His viceregent, The whole mission of man
according to Islam bccomes cvident from this divine
address. The samc mission that God has in the cosmos, man
must performm on carth as God’s vicercgent. The first
cxcclience that man possesses is, then, being .God’s
represcntative, on carth,

The angels cry out saying, "You wish to create one who
will engage in bloodshed, crime, hatred and vengeance,”

~[Since before Adam, there had been other men who, likc

the man of today, busied themselves in bloodshed, crime,
corruption and sin, and the angels wished to remind God
that if Hc were to crcate man again and grant him a
sccond opportunity of carth, man would again cngage in
bloodshed and sin.] But God replics, "I know somcthing that
you do not know," and then sets about the task of crealing
man,

[t is at this point that the symbolic aspect of the
narrative begins. See what profound truths concerning man
arc hidden bencath these symbols'! God desires 10 create a
vicercgent for Himsclf out of carth, the face of the globe,
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Onc might cxpect that the most sacred and valuable of
matcrials would have been sclected, but God chosc, on the
contratry, the lowest of substances. The Qur'an mentions on
three occasions the substance from which man was
(ashioncd. First it uses the cxpression "like potter’s clay’
(55: 14} that is, dry, scdimentary clay. Then the Qur’an says,
* created man from putrid clay” [15: 26], foul and ecvil -
smelling carth; and finally it uses the term tin, aiso
mecaning clay [6: 2, 23 12]. So God set to work, and willed
to create a vicercgent for Himsell; this precious viceregent
He created out of dry clay, and then He inhaled some of
his own spirit into the clay, and man was crecated.

In human language, the lowest symbol of wrctchedncess

and bascness is mud. No crcaturc exists in naturc lowlicer
than mud. |

Again in human languagg, the most cxalted and sacred
of beings is God, and thc most cxalted, sacred and noble
part of cvery being is its spirit. Man, the represcentative of
God. was crcated from mud, [rom scdimentary clay, from
the lowliest substance in the world, and then God inhaled
‘nto him not His blood or His body - s0 10 spcak - but His
spirit, the most cxalted cnm;r for which human languagcs
POSSCSS a nainc. God is the most cxalted of beings, and His
spirit is thc most cxalted cntity conccivable, the most
exalted concept that could ever arisc in the human mind.

Thus man is a compound of mud and divine spirit, a
bidimecnsional being, a crcaturc with a dual nature, as
opposcd to all other beings which arc onc - dimcnsional.
Onc dimension inclines to mud and lowliness, 10 stagnation
and immobility. When 2 rivcrﬁovcrflows. it lcaves behind a
certain muddy sediment that lacks all motion and lifc, and
the nature of man, in onc of its dimensions, aspires 10

-
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precisely this state of sedimentary tranquility. But the other
dimension, that ol the divine spirit; as it is called in the
Qur'an, aspires to ascend and to mount up 1o the highest
summit conceivable - to God and the spirit of God.

Man is composcd, then, of two contradictory clements,
mud and the spirit of God; and his splendor and
importance derive preciscly from the fact that he is a two
- dimensional crecature. The distance bctween his two
dimensions is the distance between clay and the spirit of
God. Every man is endowed with these two dimensions,
and 1t is his will that cnables him to decide cither to
descend toward the pole of sedimentary mud that exists in
his being, or 1o ascend toward the pole of cxahation, of
God and the spirit of God. This constant striving and
struggle takes place in man’s inner being, until finally he
chooscs onc of the polc as the determinant for his destiny.,

After thus creating man, God taught him the names. [As
will be apparent to you, | am paraphrasing the verses of
the Qur'an as | procced.] What does this tcaching of the
verses of the Qur'an as | proccedl What does this teaching
of the names mecan? It is not yct certain. Everyone has
cxpressed a certain opinion and cvery commentator has
suggesied his own interpretation. Everyone has interpreted
it according to his own outlook and way of thought., But
whatever be the correct cxplanation, there can be no doubt
that the verse centers on the notion of tcaching and
instruction. When the crcation of man was completed, God
tanght His vicercgent the names so that man became a
posscssor of thce names. Then the angels cricd out in
protest, "We were created of smokeless fire and man was
crcated of clay; why do you prefer him to us? And
God replies, "l know something you do not know: fall down
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at the feet of this two.- dimensional crcature of mine" All:
the angels of God, great and small, arc commanded to fall
down in prostration before this creature.. |

This is true humanism. Scc how great is the ‘dignity and.
staturc of man; so great, indeed, that all the angels, despite
their inherent superiority to man and the fact that they arc
created of light while he is crcated of mud and clay, arc
commandcd to fall down before him. God tests them
because of their protest, and asks the angels concerning
the names: they do not know thc namncs, but Adam docs
kxnow them. The angels are defeated in - this test, and the
cxcellence of Adam - which lics in his knowledge ol
(he names - becomes apparcent. This prostration of the
angels before Adam scrves 10 clarify the Islamic concept
of man. Man knows ccrtain things that the angels do not
know, and this knowledge cndows man with superiority to
the angels despite the superiority of thc angels to man
with respect 1o race and origin. In other words, the nobility
and dignity of man derive from knowledge and not from
lincagc. | N
Another point 1o bc1 considered is the creation of
woman from the rib of man, at least according to the
ranslations usually made from the Arabic.'. But the
ranslation "rib" is incorrcct,and the word so translated has
(he rcal mecaning, in both Arabic and Hcbrew, of "naturc,
disposilion oOr constitution. Eve - that is, woman - Was
created, then, out of the samce naturc Of disposition-as man.

1. The creation of Eve is nol dircctly mentioned in the Qur'an, so the author is
presumably referring to accounts such as that given in Kisa''s Qisas al - Anbiya, Cairo,

1312, pp. 18 11 [TR)
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Since the word has bcen mistranslated as “rib,” the legend
arose that woman was created from the left rib of Adam,
and thercfore all women arc lacking one rib!
i A grcat man like Nictzsche said that man and woman
wcre created as totally separate creatures, and only came
to resemble cach other becausce of their constant
association through history. The ancestrics of man and
‘ woman he held to be totally different. Aliost all scholars
, and philosophers have conccded that man and woman arc
of the samc stock, yet they bhave always (ricd to belittle
_1 the nature of woman and prescnt the naturc of man as
« supcrior, But the Qur'an says, " We have crcated Eve from
the same nature or disposition as Adam; man and woman
procced from the same substance.” .
Another remarkable matter concerning the creation of
man is that God summons all of His creation, all the
phcnomena of naturc such as inanimate objects, plants,
animals, and tclls them, "l have a trust that 1 wish to offer
to all of you - carth hecavens, mountains, occans and
beasts.” They all refuse to accept it, and instead, man
accepts it, It is thus clcar that man has another virtuc and
cxccllence, deriving from his courageous acceptance of the
Trust that God offcred to all beings and they rejected.
Man is not only the vicercgent of God in this world and
on this carth, but also - as the Qur'an makes clcar - the
keeper of His Trust. Now what is the mecaning of the
Trust? Everyonc says somcthing diffcrent. Maulana Jalal ad
- Din Rumi says that the Trust mcans man's will, his free
will, and this is also my opinion.
It is by mcans of his will that man attains superiority
over all other creatures in the world. He is the only being
ablc 1o act counter to his own instinclual nature, something -

Ma:rfat.con{
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no animal or plant can do, For example, you will never
cncounter an animal voluntarily cngaging in a two - day 1
fast, or a plant committing suicide out of gricf, Plants and '
animals can ncither render great scrvices nor commit
treachery. It is' not possible for them to act in a way
different from that in which they have been created. It is
only man who can rebel against the way in which he was
created. who can defy cven his spiritual or bodily necds,
and act against the dictates of goodness and virtue. He can
2ct cither in accordance with his intclligence or in

opposition to it. He is frce to be good or 1o be cvil, to
resemble mud or to resemble God. Will is, then, the -

greatest property of man, and the al’fmny bctwccn God
and man is apparcnt from this fact

For it is God Who inhales into man somc of His own
spirit and makes of him the bearer of His Trust, and man
is not merely the viceregent of God upon carth but also
His relative - if the expression be permitted. The spirits' of
God and man both possess an excellence deriving | rom the
posscssion of will. God, the only entity and being
posscssing an absolutc will and capablc of doing whatever
it wishes, cven in contradiction to the laws of the universe,
inhales some of His spirit in man. Man can act like God,
but only to a certain degrece; he cant act-against the laws
of his physiological constitution only to the extent
permitted by his similarity to God. This is the aspect held
in common by men and God, the cause of their affinity -
free will the frecdom for man to be good or evil, to obey
or rcbel. | |

The following conclusnons can be drawn with regard 10
the philosophby of the crcauon of man in Islam:

All men arc not simply cqual; They are brothers. Thc
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differcnce belween cquality and brotherhood is quite clear.
Equality is a legal concept, while brothcrhood proclaims
the uniform naturc and disposition of all men; all men
originate from a single source, whatever their color.

Sccondly, man and woman are equal. Contrary to all the
philosophics of the ancient world, man and woman were
crcated out of the same substancce and material at the
samc time and by thc same Creator. They share the same
lincage, and arc brothers and.sisters to cach other,
descended from the same mother and father.

Thirdly, the superiority of man to the angels and the
whole of crcation derives from knowledge, since man
lcarncd the names and the angels fell in prostration before
him; despitce the supcriority of their descent to that of man,
they were compelled to humble themselves before him,

More important than all this, man’s being strctches out
over the distance between mud and God, and since he
posscsses will, he can choose cither of the (wo opposing
poles thesc represent. Again since he possesses will, a
certain responsibility comes into being. From the point of

viecw of Islam, man is the only bcing rcsponsible not only

for his own dcestiny but also for thc [ulfillment of a
divincly cntrusted mission in this world; he is the bearer of
God’s Trust in the world and in naturc. It is he who has
icarncd the names - and, in my opinion, the proper
mcaning of "names” is the truths of scicnce, since the name
of a thing is its symbol, its delined, conceptual form. The
tcaching of the names by God means, thercfore, the
bestowal of the ability to perceive and comprchend the
scientific truths inhecrent in the world. Through this
primordial instruction by God, man gainced access to all the
truths cxisting in the world, and this constitutes a sccond
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great responsibility for man, Man must [ashion his- dcstiny
with his ‘'own hands. Human socicty is responsible: for its
own fate, and the human individual is rcsponsible (for his
own fate: "Yours is what you acquire and theirs is what
they acquire" [Qur'an, 2: 134). The fate of past civilizations
is no more and no lcss than what they brought down on
themselves, and your fate will consist cxactly of what .youl
arc now fashioning with your own hands, Man thus has a
grcat responsibility toward God, since he posscsscs frec will,
Here we must add this observation, that history has
witnessed a great tragedy; namecly, man has not becen
recognized as a two - dimensional being. In- contrast .with
other religions that posit God and the Devil 1o exist within
naturc in mutual combat, Islam tcaches that only onc force
cxists in nature - the force of God. But within man, satan
wages war against God, and man is their batticficld. The
dualism of Islam, unlike religions of the past, posits the
cxistence of two "deitics,” two hypostases, in the inncr
being and disposition of man, not in nature. Naturc knows
only of a single hypostasis; it belongs (o the rcalm, and is
subject to the will, of a smg,lc powcr, the power of God.
In Islam, Satan is not a conlcsmm with God; hc i1s a
contestant against man, or rather against the divine half of
man. And since man is a two - dimensional creaturc
composcd of God and of clay, hc has nced of both
clements. The religion and ideology that he nceds Lo
belicve in and to found his lifc upon must fulfill both
kinds of nced and pay both of them due attention. The
tragedy is that history tells a different tale. History tells us
that all socictics and cmluauon of China began. by being
oricnted 1o lh:s world by 1,wmg primacy 0 pleasure and

beauty and striving to enjoy. the gifts of naturc to the [ull, ™




--.l.-l.l _! -‘_,.‘ -

ON THE SOCIOLOGY OF ISLAM /101

as the life of the Chinesc aristocracy testifies. Then came
Lao Tse, bringing a religion cxclusively oricnted 1o the
hercafter, and emphasizing the spiritual and other - wordly
dimension of man. Indeed, he led the Chinese so far in
that dircction, that a people who had lived purely for the
sake of pleasurc became monks, gnostics and mystics. He
was succceded by Confucius, who reoricnted society
toward this world and summoned the Chinese to the
pleasurcs of wordly life, causing them to revert to their
former precoccupations.

India, the land of rajas and legends, was oriented to the
other world by the tcachings of the Vedas and the Buddha,
devoting itsell to abstemiousncss, monasticism and
mysticism, It is for this rcason that India now famous for
men sleeping on beds of nails, or subsisting for forty days
on a single date or almond, for remaining behind the
progress of civilization,

In Europe, ancicnt Rome devoted itsclf to murder and
bloodshed, to cstablishing political mastery of the world, to
accumulating all the wcalth of Europe and Asia: it
immersed itsclf in cnjoyment and pleasure, in gladiator
fights and the like. Then came Jesus, who directed socicty
o concentrate on the hercafter, so that Rome changed its
oricntation from plecasure and worldliness to asceticism and
contemplation of the hercafter, the ultimate result of this
being the Middle Ages. The medicval world was onc of
war and bloodshed and military ascendance on the onc
hand; and onc of monasterics, nunncries and rctreats, on
the other. Europe was delivered from this oricntation only
by thc Renaissance, which caused the peadulum (o swing
in the other direction. Today we sce that Europecan
civilization is so worldly in its oricntation, and so
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cxclusively defines the purposc of man's lifc as pleasurﬁ
and cnjoyment, that as- Professor Chandel has put it, the
lifc of contcmporary man CONsists only of making the tools
of life. This is the idiocy of the contcmporary philosophy
of man, the result of a purposc - frce technology. The
whole mcaning of civilization has bcen robbed of any
ideal, and the world has gonc SO far in the direction of
worldliness that it almost scems as if another Jesus were
nceded.

As is apparent from the philosophy of man in Islam, he
i« 0 two - dimensional being and needs; thercfore, a
rcligion which will aslo be two - dimensional and cxert 1ts
force in the two different and opposing dircctions that
exist in man’s spirit and human socicty. Only thcn will man
be able 1o maintain his cquilibrium. The rcligion nceded is !
Islam.  " |
Why Islam? | ;

In order to undcrstand any rcligion, onc musl study its
God. its Book, its Prophet, and the best individuals whom
it has nurtured and raiscd.

First, the God of Islam Is a 1WO - dimensional God. He
has the aspect of vYahwa, the god of the Jews, who
:rerests himself in human socicty, in the affairs of this
world. who is stern, scvere in punishment, and tyrannical,
.nd also the aspect of the god of Jesus, who 1s
compassionate, merciful and forgiving. All of thesc divinc
attributes can be found in the Qur’'an, |

As for the book of Islam, the Qur'an, it 1s a book that
like the Torah contains social, political and military
provisions, cven instructions for the conduct of warfare, the
taking and sctting free of :prisencrs; that is interested In
lifc, in building, in pr'ospcrily. in struggling against encmics
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and ncgative clements; but it is also a book that concerns
itself with the refinement of the soul, the picty of the
spirit, and the cthical improvement of the individaul.

Thc Prophet of Islam also possesses two contrasting
aspects, aspects which would be contradictory in other
men, but in him have been joined in a single spirit. For he
was a man constantly engaged in political struggle against
his cnemies and the disruptive forces in society, concerned
with building a ncw socicty and a new civilization in this
world; and also a guide lcading men to a particular goal;
that is, also a man of praycr, piety and devotion.

And then three men traincd by him - Ali, Abu Dharr
and Salman - were supreme c¢xamples of two - dimensional
men. They were both men of politics and battle, struggling
for a better life and constantly present in circles of
discussion and lcarning, and also men of picty and purity,
not less than the great monks and mystics of the East. Abu
Dharr was a man of politics and picty; the reflections of
Abu Dharr concerning the nature of God can serve as a
kcy to the understanding of the Qur'an. Look at all the
Companions of the Prophet; they were all men of the
sword, concerned with improving their socicty, men of
justice, and at the same time, great men of thought and
feeling,

The conclusion | wish to draw is this: in Islam man is
not humbled before God, for he is the partner of God, His
fricnd, the bearcr of His trust upon carth. Hc cnjoys
affinity with God, has been instructed by Him, and scen all
of God's angcls fall prostrate before him. Two -
dimensional man, bearing the burden of such responsibility,
nceds a rcligion that transcends cxclusive oricntation to

this world or the next, and permits him to maintain a state
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of cquilibrium, It is only such: a religion that enables” man-

to fulfill his great responsibility.
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Translated from Islamshinasi, vol.l,

pp. 46-56.

The World - View of Tauhid

MY WORLD - VIEW CONSISTS OF tauhid. Tauhid in
the sense of onencss of God is of course accepted by
all monothcists. But tauhid as a world - view in the sense
| intend in my thcory mcans rcgarding the whole universe
as a unity, instead of dividing it into this world and
the hercafter, the natural and the supernatural, substance
and mcaning, spirit and body. It means rcgarding the
whole of cxistence as a single form, a single living
and conscious organism, posscssing will, intcelligence,
feeling and purpose. There arc many pcoplc who
believe in tauhid, but only as a rcligious - philosophical

theory, meaning nothing but "God is one, not more
than one.” But | take tauvhid in the scense of a world -
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view, and 1 am convinced that Islam also intcnds it
ST in this scnsc. | rcg_,ard shirk in a similar fashion;
‘v is a world - vicw that regards the universe as a
discordant asscmblage full of disunity, contradiction,
and heterogencity, posscssing a variety of indepcndent
,. and clashing poles, conflicting tendencics, varicgated
and unconneccted desires, rcckonings, customs, purposcs
' and wills. Tauhid sces the world as an cmpire; shirk as a
fcudal systcm.
The difference between my world - view and that
of materialism or naturalism lics in this, that I regard
the world as a living being, endowed with will and self -

awarencss, percipient, and having an idcal and a purpose. *E‘
.£
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Existence is thercfore a living being, possissing a
singlc and harmonious order that is endowed with
life. will, sensation and purposc, just like a vast ¥
nd absolute man [man likewise rescmbles the world, -
but a small, rclative and dcfective world]. To put
it differently, 1f we take a man endowced with _
awarcness, creativity and purposc, excemplary to Lhe b
utmost degree in all of his aspects, and then enlarge "
him to the utmost degree,” we will have before us the ?
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world. |
The rclationship of man with God, of nature with

f. metanature, of nature with God [all of thcse arc tcrms l ( "5‘—
' usc rcluctantly), is the samc as that of light with the lamp s
that cmits it. It is also thc samc as the reclationship u
between an individual’s awarcencss of his limb and thc limb B
itsclf: his perception is not scparate {rom his limb, nor is it:
alien to it: but ncither is it part of the limb, and stll less,
the limb itsclf. At the samg time, the limb itself, without:

.
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his consciousness of it, is a meaninglcss corpse.’ So it is
that. I do not belicve in pantheism, polytheism,
Lrinitarianism, or dualism, but only in tauhid - monothcism.
Tauhid rcpresents a particular view of the world that
demonstrates a universal unity in cxistence, a unity
between three separate hypostases - God, nature, and man -
because the origin of all three is the same®. All have the
same dircction, the same will, the same spirit, the same
motion, and the same life. |

In this world - view of tauhid, being is divided into two
relative aspecis: the unscen and the manifest. These two
terms correspond in current- usage to the sensible and the
suprasensible, or, more cxactly, to that which lics beyond
the scope of cxamination, observation and cxperiment [and
hence knowledge] and is hidden from our sense -
perception, and that which is manifest and observable. This

I- llow profound, beautiful and clear arc the words of Hazrat Ali: "God is outside

of things, but not in the sense of being alien 10 them; and e is inside things, but not

“in the sensc of being indeatical with them.”

2- It hardly necds stating that 1 do not intend here a subslantial unity in essence
and quiddity. Do not permit these philosophical and theological terms to tire your
brain; simply capel them from your mind, For | am convinced that this is the only
thing to do with this kind of apparcnily insoluble philosophical - literary problem. My
meaning in saying that God, nature 2nd man have the same origin is that they are not
remote from cach other, not slien to cach other, not np.poscd to cach other, and that
no boundary eaists among them., They do not have cach a scparate and indcpendent
direction. Other religions belicve that God exists in special, metaphysical world of the
gods, 8 higher world contrasting with the lower world of nature and matter. They also
tcach that the God of man is scparate and distinct from the God of nature. Thus God,

the world and man are al} scparate from cach other! We do not accept this separation,
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docs not represent a form of dualism or biscction of ‘being;’
‘L is a relative classification - relative 10 man and: his
mcans of cognition, The -division into unscen and manifest
is, in rcality, an cpistemological onc, not an ontological
onc. It is also a 'logical.dix{ismn; not only accepted but also
applicd by science. | - | |
The- materialists belicve in the primacy of matter-as the’
original and primordial substancc of the physical ‘world,’
and rcgard cnergy as the product and the changing form
of matter. The cnergists claim that on the contrary, encrgy
is the primary and cternal substance of the physical world,
and that matter 1s the changed and compressced form of
cnergy. In opposition o both groups, Einsicin proclaimed
that an experiment in a darkened room proves that ncither
matier nor energy is the primary and truc source of the
world of being. The two interchange with cach other in
such a way as to provc that they arc the alternating
manifestations of an invisible and unknowable cssence that
sometimes shows itsclf in the form of matter and
sometimes in the form of cncrgy. The only task of physics
is 1o cxaminc these twin .manifestations of thc one

suprasensible being.
in the world - view of tauhid, nature, the manifest

world. is composcd of a scries of signs ‘[ayat] and norms
[sunanl. '
The use of the word "sign’ [aya) to designatc 2 naturai
nhcnomenon bcars profound mcaning. The occans and
irees, night and day, carth and sun; carthquake and dcath,
iliness, vicissitude, law, and cven man himsclf - all thesc
are "signs.” Al the samc lime, "sign” and "God" do not
represent Lwo;écparm'c and discordant hypostascs, CssCnces,
realms, or poles. "Sign” has the scnse of indication or

] aXy
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manifestation, and this in turn is synonymous with a term
currcnt today, not only in physics but all the sciences
concerncd with the tangible world - "phenomenon,”
translated in Pcrsian as padida or padidar, and in Arabic
as zahira. Phenomenology, in its most gencral sense, s
bascd on the recognition that absolute lruth, the ground
and ecssence of the world, of nature and of mattcr, lies
beyond our grasp. What is knowable and accessible to our
cxpericnce, knowledge and  sense - perception, is
"appearance,” not "being”; it consists of the outer and
scnsible manifcstations and traces of primary, unscen and
suprascnsory rcality. Physics, chemistry and psychology can
cxamine, analyze and render knowable these outer
manifestations and sensible indications of the true essence
of the world and the soul. In short, science deals with the
signs, indications and manifestations of being, because
scasible nature is the amalgam of thesc signs and
manifcstations, | |

Among all thc books of rcligion, science and
phtlosophy, it is only the Qur'an that designates all the

‘objects, accidents and processes of nature as "signs.” Of

course, in Islamic mysticism as well as oricntal pantheism,
the matcrial world has been depicted as a scries of waves
or bubblcs on the face of the vast, colorless and formless
occan that is God or the true essence of beinyg, Idealism
and various rcligious and cthical philosophics have also
regarded material nature as a collection of lowly and
worthless objects opposed to both God and man. But the
Gur'an assigns positive scientific worth 1o the "signs”; it
docs not consider them illusions, or veils over the face of
the truth. On the contrary, they are indications pointing to
the truth, and it is only by means of contemplating them in

Marfat.com
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4 serious and scientific fashion that onc can attain the
truth, not by ignoring them and thrusting. them aside, ,
This manner of regarding the "signs” or phenomena of "*,
‘he world is closer to the approach of modern science that E
to that of ancicnt mysticism. It is not a question of- the
wahdat al - wujud of the Sufis, but a tauhid - i wujud, 1
scientific and analytical. According to tauhid, multiplicity, 3
plurality and contradiction are unacceptable, whether in
history, socicly Or ¢ven in man. | '
Tauhid, then is to be interpreted in the sense of the L 2
unity ol nature with metanature, of man with nature, of
man with man, of God with the world and with man. It ;’
depicts all of thesc as constituting a total, harmonious,
living and sell - awarc system'. SR
| have said that the very structure of tauhid cannot 3
accept contradiction or disharmony in the world. According
o the world - vicw of tauhid, therefore, there is no i
contradiction in all of cxistence; no contradiction between |
man and nature, spirit and body, this: world and the
hereafter, matter and meaning. Nor can tauhid accpet legal,
class social, political, racigl, national, territorial, genctic or %

cven cconomic contradictions, for it implies a modc of

looking upon all being as a unity.
Contradiction between naturc and metanature, mattcr

and mecaning, his world and the hereafter, the sensible and
the suprasensible, spirit and body, intcllect and illumination,

I- The Light Verse [Qur'an, 24: 35] illustrates this concept of being, since 1 .

_ - _ ¥
demonstrates the special relationship between God and the world according to the -
. e S
world - vicw of fauhid. The whole of cxistence is like a burning lamp; this is neither . ,1
| . . - (1’8
*unity of being” [wahdat al - wujud)] nor multiplicity of being, but tauhid of being | éf“
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science and religion, metaphysics and nature, working for
men and working for God, politics and religion, logic and
love, bread and worship, picty and commitment, life and
cternity, landlord and peasant, ruler and ruled, black and

‘white, noble and vile, clergy and latty, castern and wetern,

blessed and wretched, light and darkness, inherent virtuc
and inherent evil, Greek and barbarian, Arab and non -
Arab, persian and non - persian, capitalist and proletarian,
clitec and mass, lcarnced and illiterate - all these forms of
contradiction are reconcilable only with the world - vicw
of shirk - dualism, trinitarianism or polythetsm - but not
with tauhid - monotheism. It is for this rcason that the
world - view of shirk has always formed the basis for
shirk in society, with its discrimination among classes and
races. Belicef in a plurality of creators Justifies and
sanctifics a plurality of creaturcs, presenting it as
somcthing cternal and cverlasting’, Similarly, a belief in
contradiction among the gods presents as natural and
divine the contradictions cxisting among men. Tauhid, by
contrast, which necgates all forms of shirk, regards all the
particlcs, processes and phenomena of existence as being
cngaged in harmonious movement toward 2 single goal.
Whatcver is not oriented to that goal is by decfinition
noncxistent,

l- The term “Creator™ in polytheistic teligions implies something different from
the term "Lord” or "God.” Sometimes the §ods themsclves arc created by a great
Creator, while being at the same time entrusted with power and authorily over a
certain specics or a certain sector of the world and human life. They have thus been

wosshipped by a certain class or race, and \hrough their very multiplicity, have

stified shirk among men
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- Onc further conscquence of the world - view of tavhid

is the ncgation of the dependence of man on any social

force, and the linking of him, in cxcluswuy and in all his
; dimensions, Lo the consciousness and will that rule.over
being. The source of support, oricntation, belicf, and succor
of cvery individual is a single central point, a pivol around
which revolve all the motions of the cosmos. All beings
i nove in a circle described by luminous radii cquidistant -
f crom the center, which is the powerful source of all being,
i the only will, thc only consciousness, the only power that
l oxists and rules over the universe. The position of man in
|

(his world is an objcclive embodiment of this truth, as 1s,

morc obviously, his circumambulation of the Ka'ba.
tn the world - view of tauhid, man. fcars only one
| power, and 1s answerable before only onc judge. He turns K
1 to only onc qibla, and dirccts his hopes and desires to only ?"
ﬁ onc source. And the corollary is that all clsc is falsc and ]
‘ pointless - all the diverse and variegated tendencies,
strivings, fcars, desires and hopes of man arc vain and

fruitlcss. ,
Tauhid bestows upon man mdcpcndcncc and dignity.

; Subimission to Him alone - the supreme norm of all being -
impels man o revolt against all lying powcrs, all the
humiliating feuters of fear and of greed.

Marfat.com
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Translated from Islamshinasi, Vol.

I, pp. 56 - 68.

Anthropology: The Creation of Man
and the Contradiction of God and
Iblis, or Spirit and Clay

THE STORY OF ADAM and his creation in the Quran
is the most profound and advanced expression of humanism
that cxists. In this story, Adam represents the whole human
specics, the cssence of the human race, man in his
philosophical sense, not in the biological sense. When the
Qur'an spcaks of man in the biological sense, it uses the
language of the natural scicnces, mentioning sperm, drops
of clotted blood, fetus, cte. But when it comes to the
crcation of Adam, its language is mctaphorical and
philosophical, full of mecaning and symbol. The creation of
man, that is, the cssence, spiritual destiny and attributes of
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‘he human race, as it appears in the story of Adam, may
be reduced to the following formula: | |
The spirit of God + putrid clay = man

"Putrid clay” and the "spirit of God" are two symbols,
or indications. It is not that man has actually been
fashioned of putrid clay-{hama’ masnun] or of the spirit of
God: rather, the first of the two terms refers to lowncss,
stagnation and absolulc passivity, and the sccond indicates
an cndless movement toward perfection and infinite

exaltation. "Spirit of God" is the best conceivable phrasc

for expressing this mcaning.

The mecaning of the Qurlanic statement that man is
compounded from the spirit of God and putrid clay is
similar to the assertion of Pascal in his book Two Infinites,
‘hat man is a being intermediate between two Infinites: an
infinity of lowliness and weakness, and an infinity of
greatness and glory, There is, however, a great difference
between the words of Pascal and the words of the Qur an,
cven though they cxpress the same truth; it is the same

difference between Pascal and God!

The human situation, to usc the terminology of
existentialism, or the primordial disposition of man [fitra] -
both terms signifying the dual and contradictory naturc of
man - can be deduced from the Qur'an as follows: man is
2 free and responsible will occupying a station
intermediate between two opposing poles. - God and Satan.
The combination of thesc 1wo Opposites, the thesis and the
antithesis, which exist both in man's nature and in his fatc,
crecate motion in him, a dialectic, incluctable and

cvolutionary movcment, and a constant struggle between

the two Opposing polcs in man’s esscnce and in his lifc.

The opposing, contradiclory compound - God and Satan,
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or spirit and clay - that comprises man makes him a
dialectic rcali{yl.

God or the spirit of God, which rcpresents absolute and
infinite purity, beauty, splendor, power, creativity,
awarcness, vision, knowledge, love, mercy, will, frecedom,
independence, sovercignty and cternily, is present in man
as a potentiality, an attraction that draws him toward the
summit, to thc glory of thc hcavens, as an ascension
toward the sphere of God’s sovercignty and being nurtured
with the attributes and characteristics of God, as far as
knowledge will reach. Aware of all the secrets of nature,
man becomes a power cnjoying kingship over the world; in
front of him there bow down in submission all matcrial
and spiritval forces, carth and hcaven , the sun and the
moon, and cven God’s angels, including the highest among
them. Man is thus a creature and a creator, a servant and
a masltcr; he is a conscious, sccing, creative, dccisive,

1- 1 am, of course, aware that the Joining of opposites is impossible, as is also the
resolution of contradictions. Dut these rules periain 1o Aristoiclian logic, formal and
absiract logic. Dialectics, however, has nothing to da with ahstract forms, only with

obpective realitics; it discusses not the motic:. .{ the mind and intcllcctual forms, but

L |
e i s . - . -

the ohxclive motion of natural phenomena, In the world of the mind, it is impossible
for an object to be hot and cold at the same time, or to be both large and small. In

nature, howevey, this is not only possible, but actuslly obtains, The intellect cannot

; conceive of a being simultancously dead and alive, because death and life cancel cach
rI other out, but In nature death and )ife with cach other and within cach other; they are
the two sides of a single coin. A tree, an animal, 2 man, s social system, love, maternal
tenderness « while all these are living and developing, they ate also prepating their own
old age and death, 1azrat Ali 52id; “The breaths a man takes are also the steps by

which he sdvances 1oward death. “The breath of life itsclf is & progress toward death

Martfat.com



16/ ON THE SOCIOLOGY OF ISLAM

knowing, wise, purposcful, purc-.and cxalted will;, the
bearer of God's trust and His vicergent on carth, an - cternal
creaturc of paradisc. |

How and why is this so? Half of man is the spirit: of
God: this is thc thesis, the given, the fundament, that
cnables him to fly in ascension toward the absoluie, toward:
God and divine character, that impels him to motion. There
is, however, a powerful factor opposed to the first, which
summons and drags him down to stagnation, solidity,
immobility, death, lowliness and ugliness. Then man, who
has a divine spirit which flows powerfully "and
_ wumultuously as a flood, which broadens and removes all
obstacles in its path, causing verdurc, gardens and flclds Lo
' grow in its wake, before finally rcaching the limpid waters
of the occan of cternity - then man will become the
stagnant pools left behind by a flood. He will be unable o
move: he will become stiff and hard and finally shatter, .
like the potter’s sherds that cover the ground, blocking
springs and stifling sceds. Nothing will grow from him; he
will remain motionless and become a swamp instcad of a
ficld, a lagoon instcad of an ocecan; he will be stagnation
instead of movemend, death, instcad of life; putrid clay,
instcad of the spirit of God - mud and scdiment, The
factor that brings all this about is the antithesis, that which
nepates and contradicts the thesis, what impels man in a

; dircction opposcd (O the thesis.
,7 Form the combination of these two opposites, struggle
and motion arisc, as a rcsult of which a pcriccting

em = . omdl R ol r_ e Ay U i graim gt mllie- -k . ol g, A=A T B

'g synthesis comes into being.

' The distance between the spirit of God and pumd clay
is the distance between two infinitics; and man is -a
"hesitation,” a pcndulum between them, a frec with a

Marfat.com
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weighty and dilficult choice - the choice of the spirit, the
spirit of God, while contained within putrid clay and
buried bencath mud and sediment.

In onc dircction lies the highest of the high -
perfection, beauty, truth, power, awareness, absolute and
infinite will higher and greater than anything that might
be imagined, beyond all that is lowly, banal, contemptible,
commonplace, and petty - this is the hereafter. In the other
dircction lics the lowest of the low - defect, ugliness,
falsity, weakness, ignorance, absolute bondage, an infinite
decline - viler, uglicr and more cgoistic than anything that
might be imagined - this is this world.

And in fact we sce that men known to us have risen so
far in brilliance of spirit, splendor, bcauty, awarencss,
virtue, purity, courage, faith and generosity, and integrity
of character, that they leave us amazed. No being matcrial
or immatcrial, angel or jinn, has the capacity for similar
growth, At the same time, we sce other men who in their
vileness, impurity, wecakness, ugliness, cowardice and
criminality have descended lower that any beast, microbe
or demon, Man may attain the infinite in vilencss, ugliness
and cvil just as he docs in perfection, nobility and beauty.
Onc extremity of man touches God: the other, the devil.
Man is sitvated between two absolute possibilitics, cach
sitvated at two cxtremities. He is a high way lcading from
‘minus to the power of infinity” to "plus to the power of
infinity.” Facing him, traced out across the plain of being,
is a highway leading from an infinitcly vile minus to an
infinitely exalted plus. He is a free and responsible will; he
is both a will obliged to choose and the object of his own
will and choicc. To use the terminology of Brahmanism, he
is the way, the waylarer and the wayfaring. He is cngaged
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‘n a’ constant migration from his seif of clay to hid divinc
sclf. | o ' -
Man, this compound of opposites, is a dialectical: being,
a binary miracle of God'. In his essence and: life - destiny,
he is an “infinite direction,” cither toward clay or toward
God?. But apart from this, in actuality man is, of coursc,
prccisely what we sce in oursclves, what is cxamined and
made known by science. |
The Qur’an, mMOICovcr, repcatedly discusses the crcation
and composition of man in scientific, not philosophical,
terms. No clement of the divine essence cxists in him, nor

can it cxist in him, God exists in man as a potentiality, a
possibility, a direction in which man can strive toward

M

{- The duality of God and Satan in Islam is not the same as the duality of God |
snd Satan [the “bright Zurvan and the dark Zurvan™]in dualistic religions such.u 1

Zoroasteianism and Manicheism, Further, it is not in any way opposcd 1o tauhid. In

Islam, there 1 no question of 3 contradiction or dualistic warfare in the world between 1

Ahuramazda and Ahriman. The contradiction cxists only in man Satan is not the

sntithesis of Allah; he is His impotent shd submissive creature, permitted by God to.
engage in cnmily with man. In other words, Satan has no indcpendent power of

himself. He is the antithesis of the divine half of man, and the struggle between l_ighl. e

and darkness, Allah and Iblis, plays itself out in the world of men, in socictics and ¢

:adividuals: the combination Allsh - iblis yiclds man as its result. The world of nature is

the undisputed realm of God sbsolute sovereigntys it is all light, goodness and beauty. {.f

The contradiction of good and evil does not cxist there, and Ahriman couais for

nothing

2. There cxists 3 ceriain apparent similarity between some of my expressions and

tcrminnlaﬁy and the words used by the sufis, the Indian and Platonic sages, and :cr;:in

of the Islamic lhénlngi:n;_. What [ have 10 say, however, should not be confused with

their view...

Marfat.com
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God, absolute essence and infinite perfection. The profound
verse "Truly we are God’s and to Him we shall rcturn”
[23: 60}, I do not understand as referring 10 death and the
tomb, as do the commentaries commonly in use. These
commentaries imply that only when we head for the tomb
docs God take posscssion of us, when His servants come
and remove us from this world that is supposcdly our
property. Nor do I understand it like the pantheists, who
interpret it in the sense of man becoming merged in the
objective cssence of God, like a bubble which, bursting, is
rcabsorbed into the occan; his self fades away and he
becomes immortal in God. The verse does not use the
word fihi ["in Him"]; it uses the word ilayhi ["to Him"].
That is, we return to God, not in God: the verse is
proposing an oricntation of man toward infinitc perfection.

On account of his dualistic and contradictory nature,
man, this dialectical phenomenon, is compelled to be
always in motion. His own self is the stage for a bautle
between two forces that results in a continuous evolution
toward perfection.

This movement is form clay toward God, but where is
God? God is in infinity. Man, then, can never attain a final
resting place and take up residence in God, The distance
between clay and God is the distance that man travels in
his scarch for perfection; but he travels unceasingly, in
ascent and upward striving to Him Who is infinitc,
unbounded and unlimited. Thus the movement of man is
from infinite lowliness toward infinite exaltation, and the
destination is God, the spirit of God, cternity; it is
impossible for him cver to stop!

How disgraccflul, then, are all fixed standards. Who can
cver fix a standard? Man is a "choice,” a struggle, a

Marfat.com



— e

- T TR LR TT

- mm . - -
e aereeRel | wm

4 T oy te—me g wmikE EmptoEm nE, ceoE e
- =" . - - f = a Nekde— = =m Y F

RN T

[yt =L -

- i e o - -y

L= Wt o omT o

C s e e AT W —y | R -t g eetr| P g UETRE

By T
-I'l"l'-'?"" - - o .

120/ ON T11E SOCIOLOGY OF 1SLAM

constant becoming, He is an - infinite migration, a - migration
within himself, from clay to God; he is a migrant within
his own soul. | o ‘

The path that has been laid down from clay to God 18

called “religion.” Now we all know that rchgmn [madhhab]
mecans path, not aim; it is a road, a mcans'. All the
misfortuncs that are observable in religious socictics arisc
from the fact that rcligion has changed its spirti and
dircction: its role has changed so that rcligion has bccome
an aim in itself. 1If you turn the road into an aim or
destination - work on it, adorn it, even worship it
generation after gencration for hundreds of years, love it
and become infatuated with it so that every time ‘ils name
i« mentioned or your eye glimpses il you burst into tears;
if you go to war with anyonc who looks askance at it,
spend all your time and moncy on decorating, rcpairing
and leveling it, never leave it for cven a minutc 10 £O in
pursuit of your worldly af fairs, constantly walk on it, talk
about it, and rub its dust into your Cycs as if it were some
curc - if you do all of this, gencration after generation, for
hundreds of years, whatywill you beccome? ‘You will
become lost! Yes, this straight, truc and correct roadwill
deflect you and hold fashion after having found the road
i« worse than never to have found the road in the first
place,

You have hcard that this true, straight path, this smooth
and sacred highway, has led thousands of men to their
destination. But you has it dctained for a whole lifcume, so

_—.ﬂ-—“
: LY

1- The word madhhab is ased in Persian 1o mean “religion” as well as “school of

thought,” its customary mcaning in Arabic. {TR.)
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that in cffect you have become like those who have
chosen the wrong path which leads them astray and into
misguidance. ,

Why? Becausc you have made thc path a place of
recreation; you have turned the high way into some sort of
sacred park or clubhouse. Look at the Shi'a. In their belicf,
the Imam is a person who lecads and guides them. But he
has become for them, in cffect, a sacred and invisible
esscnce, a suprahuman entity to ‘be praised and loved and
worshipped and cxtolled, but nothing clse! Religion as a
whole, the principles and ordinances of the law, the
personages important in religion - they have all become
aims in themselves, and are no longer capable of dirccting
you to thc true aim and dcstination. Now prayer is a
means, the Qur'an describes it as a means for preventing
abomination and cvil. But now the words and motions of
praycr have become cnds in themselves, so that while our
knowledge of prayer has beccome more complex, morc
sensitive, more technical, the actual effectivencss of our
praycr has decrcascd.

In my vicw, it is not fortuitous that all the names and
cxpressions uvsed in the vocabulary of Islam to designate
the diffcrent aspects and dimensions of religion have the
mcaning of road. The word din [religion] itsclf has the
mcaning of road, in addition to the other significances that
have been proposcd for it, such as sacred wisdom and so
forth. Other terms also have the samc mcaning: silk: a
narrow mountain path; shari'at: the path leading down to a
river, cnabling the thirsty to take water; tariga: a broad
path or road lcading form onc town to another or onc
land to another; madhhab: a highway; sirat: a road lcading
to & placc of worship; winma: a group of pcople moving
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toward a common destination under a single leader and
along a single road, | |

Religion is, therefore, a road or a path, leading from
clay to God and conveying man from vileness, stagnmimi
and ignorance, from the lowly lifc of clay and satanic
character, toward cxaltation, motion, vision, the' life of. the
spirit and divine character. If it succeeds in doing so, then
it is religion in truth. But if it docs not, then either you
: have chosen the wrong path, or you arc making wrong use
of the right path, In cither case, the result will be the
same. We see there is no difference here between Muslim
d and non - Muslim: neither of them attains the goal of the

path.

Here someone might say, "Non - Muslims are 1in fact B
better situated than Muslims in today’s world." This is true. ko
: If somecbody advances with determination on an incorrect
i path, he may attain his goal more quickly than somebody
I who does not know how to make correct use of the right
¥
[ path. If somcbody chooscs a roundabout, twisting road but
[ L
l
"
|
|

Y

LR pbe e - -
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walks swiftly along it, he will sooner or later reach his
goal. As for the pcople who arc supposedly on the right
. path, cither they arc not :walking correctly. or they arc |
t shuffling along. Maybc they arc cven sitting down and -
. discussing thc merits of the road! Or maybe they are ,‘
simply walking around in circles, gazing admiringly on .
themselves: this is an even worse possibility. There are a |
thousand and onc proofs for the corrcctness and the truth
of the path they have choscn, and a thousand and onc
cxamples of men before them who havc traversed this
path and attained the destination. But despite all these
signs and proofs, all’ this certainty and assurance, they have
no awarencss of their backwardncss, no sclfdoubt, no
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concern to do something in order to changc worshippers of
cows have outpaced the worshippers of God, and our pious -
believers are not even awarce of it |

The totality of clements that emerge from the story of
Adam in the Qur'an for a comprchensive definition of
Adam are, then, the following: man is a theomorphic being
in cxile, the combination of two opposites, a dialectical
phenomenon composed of the opposition "God - Satan" or
"spirit - clay.” He is a frec will, capable of fashioning his
own destiny, responsible, committed; he accepts the unique
trust of God, and reccives the prostration of the angels; he
is God’s viceregent on carth, but also a rebel against Him;
he cats the forbidden fruit of vision; and he is expelled
from the garden and banished to this wasteland of nature,
with the three aspects of love [=Eve), intellect [=Satan), and
rcbellion [= the forbidden fruit)l. He is commanded to
crecate a human paradisc in nature, his place of exile. He is
in constant strugglc within himsclf, striving to rise from
clay 1o God, to ascend, so that this animal made of mud
and scdimcent can take on the characteristics of God!
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Translated from Istamshinasi, Vol

Il- PP— 63 - 35-

The Philosophy of History:
Cain and Abel

ACCORDING TO THE ISLAMIC school of thought,
the philosophy of history is based on a ccrtain
kind of historical determinism. History represents
an unbroken flow of cvents that, like man himsclf,
is dominated by a dialcctical contradiction, a constant
warfarc between two hostile and contradictory clements
that began with the creation of humanity and has
becen waged at all places and at all time, and the

sum total of which constitutes history. History is the
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movement of the human specics along the coursc
laid down by timc, and the human spccics itsclf is
n microcosm, representing the most perfect cxpression
of being, the most cvident manifcstation of creation.
In it, naturc attains L0 awarcness of sclf, and it moves
toward perfection as man himsclf advances - naturc, living,
conscious and awarc,

To put it differcntly, man is a manifestation of
God’s will. the absolute will and consciousncss of ali
being, and man, according 1o anthropology, 1s
the representative of God in the world, His viceregent
upon carth., Thc history of man, which consists of
the record of man’s bccoming'and the formation
of his ¢sscncc, cannot therefore be accidental,
somcthing fashioncd by cvents, the plaything of

adventurcrs, banal, vain, aimless, purposcless and

mcaningless. .

History is without doubt 2 reality, just like  the:

other realities in the world. It began at a certain point, and

must incvitably end at a certain point. It must have an aim

and a dircction. o

Where did it begin? Like man himself, with the

beginning of the contradiction! -

n our. discussion of anthropology, we¢ have scen that

man is a compound of clay and divinc spirit; this is

._. ‘-
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apparent from the story of Adam. The story of Adam is
also the story of man, man in the real and philosophical
mcaning of thc word. Man begins with the struggle
between spirit and clay. God and Satan, within Adam. But

where does history begin? What is its point of departure?

"The struggle between Cain and Abel'.The sons of Adam

were both men, human and nalura_l, but they werc at war
with cach other. One killed the other, and the history of
humanity began. The war of Adam was a subjective, inner
onc that took place within his own c¢ssence [or the human

race as a whole), but the war between his two sons was an
objective onc that took place in outer life. The story of
Cain and Abecl is therefore the source for our philosophy
of history, just as that of Adam is the source for our
philosophy of man. The war between Cain and Abel is the
war between two opposing fronts that have cxisted
throughout history, in thce form of a historical dialectic.

1- In this and the following section, Shari'ati is basing his theories not only on tLhe
clliptic narrative of the Quran [5: 30 - 341 which does not even mention the names of
Adam’s sons, but also on the traditions that sprang up in amplification and cxplanation
of the Qur'anic account. It is said that both Abcl and Cain had twin sisters, and Adam
decided that cach should marry the other's twin sister. But Cain regarded his own twin
sitter a3 more beautiful that Abel's and therefore determined to marry her, nol
shrinking cven from the murder of his brother in order ta gain his wish. Some writers,

viewing this primordisl incest with repugnance, have suggesicd that the two brother's

brides were jinn, not human. Sce Tabari, Tarikh al-Rusul wa-l-Umam, I, pp- 137 [f;
Tha'alibi, Qisas al « Anbiys, pp. 34 - 30 ITR.)

J
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. History, thereforc, like man himsclf, consists of a
dialcctical process. The contradiction begins with the
killing of Abcl by Cain. Now Abcl, in my opinir.jﬁ,
represents the age of a pastulr_{:_ - based 'cé{-:rhﬁmy, of the
primitive socialism that preceded ownership, and Cain
rcpresents Lhe system of agriculturc, and individual.or.
monopoly owncrship. Thercafter a pcrmancnt war began SO
‘hat the whole of history became the stage for a struggle
botween the party of Cain the killer, and Abecl, his victim,
or, in othcr words, the ruler and the ruled. Abel, the
pastoralist was Killed by Cain the landowner; the period of
common ownership of thc sources of prodhclion - the age

of pastoralism, hunting and fishing - the spirit of
brotherhood and truc faith, came¢ O an cnd and was
replaced by the age of agriculture and the cstablishment of
the system of privale ownership, together with religious |
trickery and transgression against the rights of others. Abel |
disappearcd, and Cain camc 10 the forcfront of history, and
there he still lives.
| have deduced the forcgoing from the fact that when
| Adam proposcs 1o his sons that they should each offer a
| sacrificce to God in order {0 resolve their dispute - Cain
having fallen in love with the beautiful betrothed of his
brother cain places a handful of withered ycliow corn On
the altar, while Abcl brings a young and valuable red -
haired camcl. | have therefore considercd the latter as
represcntative of pastoralism and the former as
representative of agriculture. History tells us that in the
age of pastoralism, which was also the age of {ishing and
hunting, naturc was the source of all production [qnd in
the story the camcl rcprcséms this system of production}

Forcsts, scas, deserts and rivers - thesc rcsources were at

I

g
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the disposal of the whole tribe, and the tools of production
were mostly men’s hands and arms. If in addition o0 these'
they had a few simple tools, they were objects anyonc
could make and own.

Monopolistic or individual ownership of the sources of
production [water and land] or the tools of production
(cows, plows, ctc.) did not exist. Everything was cqually at
the disposal of everyonc. The spirit and the norms of
socicty, paternal respect, steadfastness in fulfilling moral
obligations, absolute and inviolable obedience 10 the
limitations of collective life, innate purity and sincerity of
the religious conscicnce, a pacific spirit of love and
forcbearance - these were among the moral charactleristics
of man in that systcm of production, and we may takc
Abcl as representative of them.

When man made the acquaintance of agriculture, his
life socicty and whole make - up became exposed to a
profound revolution, which, in my view, constitutes the
greatest revolution in history. It was a revolution that
produced a ncw man, a powerful and cvil man, as well as
the age of civilization and discrimination,

The agricultural system rcsulted in 2 restricting of the
sources of production present in nature. It brought about
the emergence of advanced tools of production, complex
rclations of production: and since arable land, unlike
forests and scas, could not be frecly at the disposition of
all, the need appeared for the first time in human life for
mcn o arrogate part of nature to their own sclves and
deprive others of it - in a word, private ownership.

Before this, the individual had not existed in human
socicly; the tribe itself was the individual. But now, with
the coming of agriculture, that unitary socicty, where all -
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; nmen were like the brothers in a single houschold,- was !
s divided. The first day that a picce of land that had been
: owncd in common was taken from nature and became the \
- cxclusive right of one person to the cxclusion of all others, 1'

- po law yct cxisted-under the name of law, rcligion or _
‘wheritance: it was purcly a matter of force. The strength '*-"{
of the more powcrful members of the tribe in-the -system B
of pastoral owncrship had scrved to protect the tribe and |
to incrcase its social prestige, or its sustcnance form
hunting and fishing; it fullilled both of thesc functions for
the sake of the tribe. But now it became the solc source .-_

for the determination of "rights,” thc measure of privatc
consumption, and the primary factor in the acquisilio'n'olf
privatc owncrship. Al this critical point in history, thc
cxact opposite of Marx’s theory applics;'_it is not ownership b§
that is a factor in the acquisition of power, but the 3
converse. Power and coercion were- the factor that first
bestowed owncership on the individual. Powcr brought
about privatc owncrship, and then in turn, private
ownership bestowed permancncce on powcet and
strengthened it by making it somcthing legal and natural. .

‘ Privatc owncrship bisccted the unitary socicty. When
"5 acquisition and privatc posscssion becamce the norm, nobody Y
H was willing to content himsclf abstemiously with the [
amount he genuincly necded. In any cveni, it was left to
: cvery individual to dcterminc the extent of his nced. L{ﬁ,;_’.r}_
f- Pcople therefore ccased the practice of acquiring property 3
when they were obliged to .rather than . when they
K wished to. By contrast, under the prcvious system, the
system of Abcl or of collective owncrship, men had
cngaged in hunting and fishing only to the extent of
their needs. Nature, free and gencrous, was always at their
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disposal. Labor was merely a means for the satisfaction of
nced, and whoever was more skilled in production gained
more, |

But now the open and abundant spread of nature - its
forests and scas - had becn left behind and men crowded
around the poverty stricken and pitiable meal offered them
by tillage and land. In grced and acquisitiveness they
began to struggle and with cach other. In this new form of
social life, the cagles and the vultures - the crows, in the
story of Cain - broke the wings of the weaker birds and
drovc them away. Previously, society had been like a flock
of migratory birds, moving across desert and down river
banks and the shores of the occans in harmony and unison.
But now for the sake of the carrion of private properly
and the desire of monopoly, the birds, full of savage
hatred for cach other, were pecking and clawing at cach
other.

Finally, the human family that had been overflowing
with freedom, pcace, tranquillity and vitality, became
transformed into two warring and contradictory camps. On
onc side was a minority that posscssed land in excess of
nced and in cxcess of its ability to work it, and that
therefore needed the labor of others. On the other side
was a majority that, on the contrary, possessed only hunger
and the ability to work, but had neither land nor tools.
Undcr the new social system, the fate of the majority was
clcar - slavery. The class now subjected to slavery
had nothing - no land, no waier, no honor, no ancestry,
no morality, no dignity, no thought, no art, no lcarning,
no value, no rights, no truth, no spirit, no mecaning,

no cducation - in short, nothing in this world or the
ncxt,
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Eor all these things of which they were deprived
dependcd on 1and and the soil, on the fruits that-orchards
and ficlds yiclded. Thesc things were thercforc the
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monopoly of the class that possessed the sources of
production, not only matecrial tasks and the opportunity. and

capital nccded to cngage in cducation and the cultivation
of abstract culturc, literature, science and the arts. The two
opposing classcs uscd 10 live in a uniform socicty, animated
by a single spirit, a single scntiment, a single concept of

honor and dignity - that of the tribe. They used to venturc
together into the forest empty - handed, and out 1o the
occan. The riches of nature, like the air surrounding them
which they inhaled togethcer, Of like the landscapes
cncompassing them which they beheld together, werg at
the disposal of both of them, at the disposal of the - tribe.
They were cqual with cach other, and therefore they were
brothers. They were both sons of Adam, and Adam was
from clay. Now, because of the carrion of property, they
had drawn apart and were facing cach other in hostility,
and cnmity prevailed between them. The tics of kinship
had been replaced by the bonds of servitude; cquality had
been sacrificd to discrimination, and brotherhood,; to
fratricide. Religion had bccome a means of deception and
the acquisition of matcrial benefit, and nothing clse. The
spirit of humanity, conciliatorincss, and compassion, gave
way to the spirti of hatrcd, rivalry, the worship of wealth,
acquisitiveness, desire for monopoly, deception, cocrcion,
oppression, self - worship, cruclty, murdcerousncss,
transgression, the desire for domination, the claim of
superiority, the creation of privilege, the chpisingf:of men,
the killing of the _:wcak.? the trampling underfoot of
cverything and cveryone for the sake of property, the
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ON THE SOCIOLOGY OF .ISL:_\M 1133
killing of brothers, the torturing of father, and even (he
deceiving of God.

We can thus attain a profound understanding of the
contradiction between the two lypes - Abel, the man of
faith, pcaceable and sclf - sacrificing, and Cain, the
worshipper of passions, the transgressor, the fratricide - by
mcans of psychological analysis and on the basis of 2
scientific and sociological examination of their upbringing
and family, their cnvironment and religion. In that original
cnvironment, we assume that human socicly had not yet
been fully formed, and that different intellectyal
cnvironments, varying cultural almosphercs and social
groups had not yet come into being. We cannot therefore
say that cach of the two brothers was subject to the
influcnce of differing religious or educational Tfactors, at
Icast not to the extent that they should have grown up as
cxacl oppositics, cach symbolizing a certain Lype.

Both scientific and logical mcthod demand that when
two phenomena, though similar in cvery respect, develop in
differing or opposing dircctions, we should draw up a list
of all the causes, factors and conditions that affcct cach of
them. We will then be able 1o delete all that they hold in
common and arrive at the factor or factors that arc in
opposition or contradiction. The only factor that
diffcrentiates the two brothers from cach other in the
story consists of their different occupations. Thesc differing
occupations sct the two brothers in a particular cconomic
and social position; they have contradictory types of work,
structures of production, and economic systems,

Our thcory is Clcarly supported by the exact
correspondence, on the one hand, between the type of
Abcl and the class psychology and the social behavior of
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man in the period of primitive socialism, of frce pastoral
hunting and fishing cconomy, and on thc other hand,
between the type of Cain and the social and class ‘
characteristics ‘'of man in the period of class society, the ) |
system of slavery and master psychology. -

Now the commentators on the Qur’an and other
religious scholars have said in cxplanation of the narrative
concerning Cain and Abel that the purpose for 1ts
revelation was the condemnation of murder. But this is
very superficial and over simplifics the maticr. Even if my
theory is not correct, the narrative of the two brothers
cannot be as slight in mcaning and purposc as they hold it
10 be. The Abrahamic rcligions, cspecially Islam, depict this
story as the first great cvent that occurs on the - threshold
of human life in this world. It is not credible that their
only purposc in so doing should be thc merc condemnation |
of murder. Whatcver may be the underlying sensc of the "1

- -
: L e

narrative, it is surely far morc than a simple cthical tale,
yiclding the conclusion, "It has thus bccome clcar 10 Uus
now that murder is an cvil deed, so we must Lry never 10
commit this shameful 3ct. Let us avoid doing 1t, <
particularly to ourf brotherst’ | : |

in my opinion, the murder of Abel at the hands of Cain R |
represcnts a great development, 2 sudden swerve in the '-‘"‘fi"r:
course of history, thc most important cvent 10 have (.
occurred in all human life. It interprets and cxplains that '
cvenl in a most profound fashion - scicntifically,
sociologically, and with refercnce to class. The story
concerns the end of primitive communism, the
disappearance of man's original system of cqualily and

brotherhood, cxpressed in (he hunting and fishing systcm
of productivity [cquated with Abel), and its replacement by

T !
-
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agricultural production, the creation of private ownership,
the formation of the first class society, the system of
discrimination and exploilation, the worship of wealth and
lack of truc faith, the beginning of cnmity, rivalry, greed,
plunder, slavery and fratricide [equated with Cainl. The
dcath of Abel and the survival of Cain arc objective,

“historical realities, and the fact that henceforth religion,

life, cconomy, government and the fate of men were all in
the hands of Cain represents-a realistic, critical and
progressive analysis of what happened. Similarly, the fact
that Abel dicd without issue and mankind today consists of
the heirs of Cain' also means that the socicty, government,
religion, cthics, world - view and conduct of Cain have
become universal, so that the discquilibrium and instability
of thought and morality that prevail in cvery socicty and
cvery age derive from this [act.

The story of Cain and Abecl depicts the first day in the
lifc of the sons of Adam on this carth [their marriage with
their sisters)’ as being identical with the beginning of
contradiction, conflict and ultimately warfare and
fratricide. This confirms the scientific fact that life, society
and history arc bascd on contradiction and struggle, and
that contrary to the belief of the idealists, the fundamenta)
factors in all three are cconomics and sexuality, which

come to prcdominate over religious faith, brotherly tics,
truth and morality.

The source of the conflict between Cain and Abcl was

I+ We mean heirs in a typological sense, not a genealogical one.
2- Certain plous helicvers have inventad various devices for legitimizing the
mareiages of Cain and Abel in order 1o free mankind of 1he blemish of hastardy.

[towever, it is a little late for that! [Sce our earticr footnote on p. 9. TR.)
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the following. Cain: preferred the sister - who -had - been |
betrothed to Abel to his own fiancce. He insisted. on '
having her, and demanded the betrothal that had . been x|
concluded with Adam’s approval be annulled. The. 'two
brothers went before. Adam, who then proposed to them
that they cach offer a sacrifice. Whoever had his sacrifice
accpeted should have the sister, and the loser should
accept the result. Cain tricd trickery, brought his trickery
to bear and brought somc withered corn as his sacrifice;
naturally, it was not accepted. [Sec how Cain always
practices treachery whenever he feels the nced, cven
toward God! Every representative of the "system of "Cain”
behaves in the same way.] Again Cain rcsorted to trickery,
and preferring his own passions o God's word, he vilely
slaughtercd Abcl [who, although hc was not the original
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complainant and desired nothing of Cain, had offered God '
his best camel, his most precious posscssion, a sacrifice i.
which was of coursc accepted). «

The dialoguc that takes ‘place between them al the _-'.
iime of Abel's decath is also instructive. Cain thrcatens 1

him with death, bul Abcl rcplics softly, kindly
and submissively. "But 1 will not raisc my hand against
you." -

The socicty and system represented by Abel were thus
subducd by -the aggressive and acquisitive system of Cain,
without there being any resistance offcred. -

When considering the story of Cain and Abcl, |
wondered at first whether the question of sexuality might
not be depicted in it as a stronger and morc primary
factor than cconomics. Might not Freudianism be correct in
this case? The first word sitered in the conflict was, alier
all. “woman,” jusl as cverything began with Eve in the casc
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of their father.

But if we think a little more deeply, we sce that
matters arc not this simple. It is true that the first source
of the conflict is Cain’s attraction to the betrothed of Abel:
so far, Freud would appcar to be right. But were Freud to
accept that another cauvse, or sct of causes and factors,
cxisted prior to scxuality - which he regards as the
primary causc - he would have to agree that the story
cannot be analyzed in the sense of primacy of the sexual
factor. For beforc the question of sexuality arises, this
question too must be considered; it is true that Cain begins
the dispute with his brother on account of his attraction 1o
his bectrothed, but why does Cain of the two brothers
display this typc of bchavior? For considering the
important fact that both brothers had a similar heredity
and cnvironment, they ought to have conducted themsclves
in an identical manncr, both showing the samec
determination and stcadfastness' Then again, cven if it be
scicntifically possible that under indentical conditions, only
onc of the two brothers should manifest such conduct, why
was that onc Cain? There is also this third point, that the
general conclusion to be drawn from the text of the story
and thc dialogue betwceen the two brothers and their
respective forms of behavior, as well as the view of the
narrator of the story - this being the Qur'an, and also the
Christian and more particularly Jewish texts, not to

I« Far example, it is not possible 10 say that they were both brothers, but one

siudicd in Qum while the other studied in Paris, onc read Islamic periodicals and the

other, frivolous magazincs! Or that one of them had » sayyida for a mother and the

other, 8 Swedet
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conclusion to be drawn from all of these:is that Abel is
presented as the type of good and Cain as the type of evil.
] use the word "type” and not "character”, for the latier
would imply that Cain posscssed only cvil characteristics.
such as lust-and matcrialism, and that Abcl possessed only
good characteristics such as religiosity and sensitivity. No,.
onc of them is the complete manifestation of and evil man,
and the other of a good man,

I have thercfore rcached the conclusion that Abel is:a
man of sound disposition; -an inhuman and unbalanced
social system, form of work and economic life have not 1
alicnated, disfigured, perverted or polluted” him; they have 'I":_";
not made of him a crippled and. defective being, one of . I
the "fractured,” to usc the expression of Marcuse,. polluted .
and laden with complexes. At the same time that ‘he is
filled with love for his father, affection for his brother, X
belief in God and stcadfastness for the sake of justice, and
does not display the same passionate insistence. as his
brother on the fulfillment of his sexual appetites,. he is not
ncutral and insensitive ot the face of beauty. For. 3
throughout the various tribulations to which Cain subjects
him - cven threatening him with death on several occasions @ B
- he did not say cven once, in pious abstention: "Here, Ex
brother, | renounce her. She's not worth arguing over, take t
her, she's yours.” - !

Abcl was a man, a "son of Adam,” necithcr morc nor
less. All the texts that relate this story present him in this
light. The rcason for this, in my opinion, is that he lived in
a socicty without contradiction and discrimination; his work -
was frec and unfcticred - "Hé was necither mounted on-a _
camel, nor laden likc a donkey; ncither a master of slavcs, i
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nor servant to a king.""l He was mercly a man. In a society
where all enjoy equally and possess in common all the -
bountics of life, all the material and spiritual resources of
socicty, all will nccessarily be equal and brothers, and the
spirit of salubrity, beauty, kindness, purity, sincerity, love
and goodness will be cultivated.

Cain 1s not inherently evil. His essence is the same as
that of Abcl, and nobody is inherently cvil, for the essence
of everyonc is the same as the cssence of Adam. What
makes Cain cvil is an anti - human social system, a class
socicety, a regime of private ownership that cultivates
slavcfy and mastery and turns mcn into wolves, foxes or
shecp. It is a sctting where hostility, rivalry, cruclty and
venality flourish; humiliation and lordship - the hunger of
some¢ and the gluttony of others, greed, opulence and
dcception; a sctting where the philosophy of life is
founded on plundering, exploitation, cnslavement,
consuming and abusing, lying and flattering:. where life
consists of oppressing or being oppressed, of selfishness,
aristocratic arrogance, hoarding, thievery and ostentation:
where human relations are based on the giving and
receiving of blows, on exploiting or being exploited; where
human philosophy consists of maximum cnjoyment,
maximum wealth, maximum lust, and maximum cocrcion:
where all things revolve around cgoism and the sacrifice
of all things to the ego, a vile, crude and avaricious cgo.

It i1s all this that makes of Cain - the brother of good,
kind, purc Abel; the immediate son of Adam - a creature
rcady to lic to commit trcachery, to drag his faith into the

I« A line quoted from the Gulistan of sa'di. [TR.)
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mud with a quict conscience, and ultimately to behead his:
brother, all for the sake of his sexual inclinations - not’
cven some crazed and powerful infatuation,; ‘but
straightforward and transicnt lust! No, Mr. Frcud, he does
all of these things not because his sexual instinc'ts-'arc
stronger than thosc of others, but because [and this is quite
simple] human virtues have grown exceedingly weak in ‘
him, weaker cven than some feeble expression of lust. If- 'i'.
what Frcud said were true, and the scxual factor were so 3
strong in him that he would do anything to attain the
object of his desire, then he would have been the one Lo
offer up a precious red - haired camel at the altar, not
Abcll If what Freud said were true, we would sce Cain
running out into the ficlds and burning all his crops as
soon as his father made the suggestion. ' | i

We sce, on the contrary, that all Cain is rcady to do-in
order to gain God's plcasurc and win his lost love 1s to
sacrificc a handful of grain, grain that was, morcover, |
yellowing and withered. | o

My purpose in examining the story in such dctail has
been first, 1o refute the idea that it is exclusively cthical
in purposc, for it trcats of s:'omclhing far more¢ scrious than
the topic for a merc cssay, and sccondly, to make clear
that it is not the story of a disputc between two brothers.
Instcad, it treats two wings of human socicty, two modes of
production; it is the story of history, the tale of bifurcated
humanity in all ages, the beginning of a war that is still
not concluded. |

The wing represented by Abcl is that of the subject
and the oppressed; i.c., the pcople, those who throughout
history have been slaughtered and cnslaved by the sysiem
of Cain, the system of private ownership which has gained
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ascendancy over human society. The war between Cain and
Abel is the permanent war of history which has been
waged by every genetation. The banner of cain has always
becn held high by the ruling classes, and the desire (o
avenge the blood of Abel has been inherited by succeeding
gencrations of his decendants - the subjected people who
have fought for justice, frecedom and true faith in a
struggle that has continucd, one way or another, in cvery
age. The wcapon of Cain has been religion, and the
wcapon of Abcl has also been religion.

It is this rcason that the war of religion against rcligion
has also been a constant of human history. On the onc
hand is the religion of shirk, of assigning partners to God,

a rcligion that furnishes the justification for shirk in

socicty and class discrimination. On the other hand is the
religion of tauvhid, of the oneness of God, which furnishes
the justification for the unity of all classes and races. The
trans historical struggle between Abel and Cain is also the
struggle between tauvhid and shirk, between justice and
human unity on the one hand, and social and racial
discrimination on thc other. There has existed throughout
human history, and there will continue to exist until the
last day, a struggle between the rcligion of deceit,
stupclaction and justification of the status quo and the
religion of awarcness, activism and revolution. The cnd of
time will come when Cain dics and the "systecm of Abcl” is
cstablished ancw. That incvitable revolution will mean the
cnd of the history of Cain; cquality will be realized
throughout the world, and human unity and brotherhood
will be established, through cquity and justice. This is the
incvitable dircction of history. A universal revolution will
take place in all arcas of human life: the oppressed classes
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of history will take their.revenge. The glad tidings of God
will be realized: "We have willed that We¢ should place
under obligation thosc who have been wcakened and
oppresscd on the carth, by making them the lcaders of
men and heirs to the carth” [Qurian, 28: 5).

This incvitable revolution of the future will be the
culmination of the dialectical contradiction that began with
the battle of Cain and Abecl and has continued to exist in
all human societics, between the ruler and the ruled. The
incvitable outcomc of history will be the triumph of
justice, cquity and truth'.

It is the responsibility of cvery individual in cvery agc
o determine his stance in the constant struggle between
the two wings we have described, and not to remain a.
spectator. While belicving in a certain form of historical
determinism, we believe also in the freedom of the
individual and his human responsibility, which-lic at the
very heart of the process of historical determinism, We do
not scc any contradiction betwecen the two, because history
advances on the basis of a universal and scicntifically
demonstrable process of pclcrminism. but "I" as an
individual human being must choosc whether Lo move

forward with history and accelcrate its determined course

1. Justice ["adl] refers mostly 1o the legal relations between individuals and groups,

on the basis of the laws laid down in socicly. Equily [qist] refers to the cqual
enjoyment by all men of the fruits of their labor and of their rights, whether or not

(his is recognized by law. Justice impli:i the existence nl'l a judicial system, ;nd.:quily
rclates 1o the structure of sq-cicly; in n'rldcr.tb have -jusl.ic;:. lh;: -judi:iary must be
reformed: in order 1o have equity, the social 5:;51::":1 must be ;hnng_,_t:d - not I

superficially, but in its fundamental structure. |
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with the force of knowledge and science, or to stand with

ignorance, egoism, opportunism in the face of history, and -
be crushed.
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- Translated from I[slamshinasi, Vol.

1, pp. 85 - 94.

The Dialectic of Sociology

SOCIOLOGY IS ALSO FOUNDED on a dialectic,
Socicty, like history, is composed ol two classes - the class
of Abcl and the class of Cain - for history is simply the
moveinent of socicty along the line traced oul by time.
Socicty represents, thercfore, a [ragment corresponding (o a
certain time - scctor in history. If we remove the concept

- [
& Al h#“w i

of time from the history of a pcople, we will be lcft with
the socicly of that people,

In my opinion, there arc only two possible structures in
all of human socictly - the structurc of Cain and thce

structure of Abcel. I do not rcgard slavery, scrfdom,
bourgeoisic, feudalism and capitalism as constituling social
struclurcs. These are all part of the supcerstructure of
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socicty. Marx has put all these five stages - together with
a spccial stage he calls the Asiatic mode of production -
on the samc level as primitive socialism and perfected
socialism [i. €., the classless socicty that is ultimately to
come into beingl. He has regarded them as all belonging to
the same catcgory and designated them all as "structures.”
According to Marx, when the village khan bccomes the
urban hajji, and thc pcasants become workers, a change
takes place in the structurc of socicty, just like the change
that occurred when the common owncrship of the sources
of production gavc way 10 privatc owncrship, with onc
group owning cverything and anothcr group lacking
cverything. To cquate the 1wo changes is remarkablc!

No morc than two structurcs can cxist in socicty: onc
where socicty is the lord and master of ils own dcstiny,
.nd all men work for it and its benefit, and another in
which individuals arc owncrs, and the masters of their own
destinies and the destiny of socicly. However, within ¢ach
of these two structurcs, there cxist different modcs of
production, forms of rclauonshlp, tools, resources and
commoditics; all these constijute the supcrslrucwrc For
cxample, within the structurc of Abcl, it 1s posmblc L0
have cconomic socialism [i. ¢.. collective ownershipl; the
pastoral and hunting modc of production, and the hunting
modc of producuon [both existed in thc primitive
communc): the industrial modc of producuon [in the
classless, post - capitalist socicty), and cven the mode of
production, the tools and commodmcs of lhc pcnod of the
urban bourgcoisic; and the artisan and pcasant cullurc of
the fcudal period with its socialist structurc

At the opposing. polc, that "of the "structure of Cam or
cconomic monopoly and privatc owncrslup, various cconomic
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systems, forms of class rclations, and tools, types and
resources of production, may .also cxist. Slavery, serfdom, -
feudalism, bourgeoisic, industrial capitalism, and - as its

. culmination - amperialism, all bclong to the structure of

" Cain, “

But in my opinion, Marx has mixed ccriain criteria in
his philosophy of history, so that his classification of the
stages of social development has become confusced. He has
confuscd three distinct cntitics: the form of ownership, the
form of class rclations, and the form of the tools
production. According to Marx, thc stages of historical
development, cach of which he regards as a change in
social structure, arc the following:

1] Primitive socialisin, the period in which socicty lives
colectively and on thce basis of cquality, in which
production consists of hunting and [lishing, and there is
joint ownership of the sources of production - the forests
and strcams, Here, the criterion of the structurc is the
form of owncership, which is collective,

[ 2] Stavery, the period in which socicty is divided into
two classes, master and slave, and the relationship between
these two classes is that of owner and property, or man

| and animal. The master has the right to do what he wills

; with his slave, his tool - to kill him, becat him, or sell him,

| Here, the detemining factor in the structure is the form of

"i human relationship.

' 3] Scrfdom, the period in which onc class owns the

land, and the other class, the scrfs, although leberated from

slavery to masters, has in cffect become a slave to the

§ land and ticd to it. They are bought and sold together with
' the land, and their status vis - a - vis the landowner is
: higher than that of the slave but lower than that of the .

% |

. L _
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pcasant, | | -

4] Feudalism, a modc ol production based _oh
agriculture and land ownership. The landoﬁncr 1S a_masicr
who cnjoys political power over the mass of thc peasants,
within certain limits. He levics taxes, and possesscs ccrtzﬁ_n
moral and inborn privileges; he possesscs "honor and
nobility" bascd on blood and lincage; he has inherited them
and the masses arc deprived of them.

5] Bourgcoisic, a:structurc bascd on acquisition and
commerce, on handicrafts and urban life, and the exchange
of moncy. The middle class - i. ¢, thc class intcrmediate
between peasant and landlord, between aristocracy and scrf
. the shopkceper, the tradesman, the artisan, the urban
craftsman - comes into its own, and with its ncwly
acquircd wealth, takes the place of the formcr aristocracy
of ancient lincage and noble birth. The {andlord - pcasant
relationship disappcars, and tendencics to liberalism and
democracy make their appearance.

6] The full devclopment of the bourgeoisic. and
industry. Capital 1s accumulated and production becomes
concentrated in large - scale industry. Shops give way 10
supermarkets, small rooms “n the bazaar to companics,
small artisan workshops to vast factorics, monecychangers o
banks, caravansarais to stock. cxchanges, and mcrchants 10
capitalists. In place of the exchange of moncy, dralts,
cheques, shares and credits become the symbols of
cconomic cxchange and commercial transaction. The
pcasants arc drawn trom their ficlds, and the workers from
their bazaars, atclicrs and shops, 10 the factorics and the

polcs of industrial producuon There, they arc place

cveryday under increcasing nressurc. Since the means of .

production and the tools of labor arc no longer spade,
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pick, saw and ax, or cow, donkey and plow, but only
machinery, the worker becomes totally at the disposal of -
the capitalist. He faces him emptyhanded, and can demand
only a wage for the labor of his hand. He is more of a
captive and more cxploited than before. It is for this
rcason that he is no longer called worker, but proletarian.

71 As thc capitalists become fewer in number and
greater in wealth, and both industry and capital continually
cxpand, the industrial proletariat is placed under ever -
increasing pressurce. Bul it becomes stronger at the same
lime, and the dialectical war between the two poles ends
in the trivmph of the prolctariat. The private owncrship
of industry and capital is abolished; public ownership takes
its place; and a classless socicty comes into being.

We can sce clcarly that the first and seventh stages arc
characterized by the same structure, as are the scecond,
third, fourth, fifth and sixth stages. Throughout history,
then, only two structures have existed, and it is not
possiblc for there to be more than two. For cxample, the
structurc cxisting in fcudalism and industrial capitalism is
the same; in both cases we sce private owncrship of the
tools and resources of production. Again in both cases, the
social structure is based upon class: the only differences
arc the tools of production, the form of production, and, as
a rcsult, the outer form of the relations of production, The
converse also holds true: it is possible for the tools, form
and rclations of production to be the same, but for the
structure to be diffcrent. For example, a socicty that
cngages in agricultural production, with tools that arc
unchanged, that has no notion of industry or capitalisin and
no devcloped bourgecoisic, may cstablish a socialist
structure, a system of collective ownership, by means of
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cevolution, war with external forces or intcrnal coup d'ctat..
Once | and my fellow tribesman lived together .in
cquality and brotherhood, hunting and fishing; -a singlc
structure existed in our society. Then he became an owner,
and I onc of the deprived; he, the ruler, -and 1, the ruled.
The form of things changed, the tools and thc mode of
production, but hc remained an owner and did not work,
and | remained onc of the deprived and worked. One day,
| was a slave and he was the master. Then [ became a serf
and he became the tord. Then 1 became a pcasant and he
became the landlord. Later still, 1 laid down my spade, and
he abandoned his horse, and we both came to the city. He
bought a fcw taxis with the procceds of his land, and 1
hecame a taxi - diver. Now he has a factory, and 1 am the
prolctarian working in it! When and in what respect did
the structure ever change? It was only thc forms, the
names, the tools, the forms of labor that changed; all these |
things relate to the superstructurc. In all periods, with the g )
cxccption of the period of primordial cquality and
fraternity, he retained his position of ruler and [, my
position of ruled, running Qack and forth in his scrvice.

The structurc will change only when we again both go out
(0 work on thc same picce of land as before, with the

same cow, plow and spade as beforc!
It is possible, then, (o divide socicty in accordance with

these two structurcs, into two poles, the "pole of Cain" and

the "pole of Abcl”
1] The polc of Cain. The ruler = king, owncr,

aristocracy. In the primitive and backward Stages of social
dcvelopment, this polc is represented by a single individual,
a single force that exerciscs power and absorbs all three ~
powers (king, owncer and aristocracy] into sclf; it represcnis
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a single visage, the visage of Cain. But at later stages in
the development and evolution of the social system, of
civilization and culture, and the growth of the different
dimensions of social life and the class structure, this pole
acquires threc scparate dimensions and presents itself under
three different aspects. It has a political manifestation -
power, an cconomic manifestation - wealth, and a religious
manifestation - asceticism.,

In the Qur'an, the Pharaoh is the symbol of the ruling
political power; Croesus [Qarun] is the symbol of the ruling
cconomic power; and Balaam is the symbol of the official,
ruling clergy. They are the trecfold manifestation of the
single Cain,

These three manifestations are referred to in the Qur’an
as mala’, mutraf and rahib, mecaning, respectively, the
avaricious and brutal, the gluttons and the overfed, and the
official clergy, the long - bearded demagogucs. These three
ciasscs arc constantly cngaged in, respectively,
dominating, cxploiling and deceiving the people’.

1- Islam has abolished all forms of official mediation between God and man, and
the Qus'an mentions the third manifestation of Cain - the official clergy - with harsh
words, even going 20 far as 10 curse them and compare them to donkeys and dogs, The
Prophet of lslam said: "Any beard longer than a2 man's hand shall be in hellfire, "and
he aslo commanded men to keep short their sleeves and the hems of their garments,

Al of this is a sign of the struggle that Islam has waged against the concept of an
officisl clergy that czists in all other religions, and the attention it has paid to their

deviationist rolc in stupelying the people and distorting 1the 1truth, What is imporant 1o

remember is that Islam has no clergy; the wotd “¢clergy” [ruhaniyun] is recent, a

horrowing from Christianily. We have scholars of religion; they do not constitute

of ficial authoritics who impose themselves by way of heredity or monopolistic powers,
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2] The pole of Abel. The ruled =-God_:-'::thc.-:pc0pic.'
Confronting the thrcefold class of . king - owner. -
aristocracy ‘is the class of :the people, al - nas.. The. two
classes have opposed and confronted each other throughout
history. In the class society, Allah stands in the same rank
as al - nas, in such a fashion that wherever in the Quran
social matters arc mentioned, Allah. and al - nas arc
virtually synonymous. The two words are often
interchangeable, and yicld ‘the same meaning.

For cxample, in the verse beginning "If ye lend: Allah a
goodly loan .." [Qur'an, G4: 17), it is obvious that what is
mcant by God is in reality "ncople,” for God has no nced
of any loans [rom you. |

In the affairs of society, therefore, in all that concerns
the social system, but-not in credal matters such as the
order of the cosmos, the words al - nas and Allah belong
together. Thus when it is said, "Rule belongs to God," the
meaning is that rulc belongs to the pecople, not to thosc
who prescent themselves as the representatives or the sons
of God, as God Himseclf or as onc of His close relatives.
When it is said, "Property lgclcngs to God," the mcaning IS

that capital bclongs to the people as a whole, not 1o

H

They are simply _spccializcd scholars who have come into being in Islamic socicly as
the result of 3 necessity, not on an s stitutionalized basis. They derive their influence,
presence and power in socicly from the people and the {ree and natural choice of the
members of socicty. They are normal individuals, cither students who piously study
religion with cffort and the endurance of hardship, or scholsrs who teach and conduct
rescarch. If their ranks have been pencirated by the illitcrate, this is because of the
general illi;cu:y of society or other factots, The garb they wear is not that of zn

of {icial clergy, bm'that of knuw-l'cdgc. personal investigation, and rescarch.
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Croesus'. When it is said, "Religion belongs to God," the
meaning is that the entire structure and content of religion
belongs to the people; it is not a monopoly held by a
certain institution or certain people known as "clergy” or
“church.”

The word "pcople” [al - nas] has a profound meaning
and distinct significance in Islam. It is only the pcople as a
whole who are the representatives of God and His "family”
[al - nas iyalu’ Llah). The Qur'an begins in the name of
God and cnds in the name of people. The Ka'ba is the
House of God, but the Qur’an also calls it the "house of
the people” and the "free house” [al - bayt al - ‘atiq] [22:
29, 33], as opposcd to other houses that are in the bond of
privatc owncrship, We sce here that the world al - nas
does not denote a mere collection of individuals. On the
contrary, it has the sense of "society” as opposed to
"individuals.” The word al - nas is a singular noun with the

- Mu'awiya said, "Propeny belongs to God,” and Abu Dharr reporied, “You say
this in arder 10 draw the conclusion that since [ am the representative of God,
property belongs 1o me. Say instead, ‘Property belongs to the people.,” The celebrated
dictum "People are empowered over their own property, “from which the principle of
taslit [empowering] in Islamic jurisprudence has been derived, means exactly the
opposite of what is commonly thought. People have regarded it as constituling a
religious justification for individual ownership and the sanctity of private capital, They
have interpreted “people™ as meaning “individuals,” whereas on the contrary, what is
intended is “people’s owncrship® of property, as opposed to the ownership of those
individuals who have gsined control of the wealth of the people through plunder,
usurpation, cxploitation, whether “legaly™ or "llegallyl” The subsequent addition of the
word “and their own persons” at the end of the hadith may have had the purpose of

further reinfotcing the concept of individuality at the eapense of that of a1 - nas
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i
scnse of a plural ; it is a° word without a singular. What. %
word could better convey the concept of "society,’ %
something possessed of an identity totally independent from 3,:
all of its individual members. | ’1: %

All socicties that have existed throughout history, i
whether they have been defined in national, political or ‘\i_
cconomic terms, have been founded on a system of 1

contradiction, a contradiction that has existed at its very
heart. Within cvery class socicty, two hostilc and opposing
classes have existed: on the one hand, king, owner and
aristocracy, and on the other, God and the people’. On the
onc hand, religions in their multiplicity; on the other, the

onc religion,

‘o
N

1. According to the Qur'an [94: 1 - 3], Allah is the Lord of the People, king of the
People, and the God of the People. That is, Hie does not belong to the aristocracy, 10
the prominent minority in society, to the clite. Note carcfully these three concepts

relating 1o Allah and His relationship with men, as well as the opposites by each of

them




‘Tranlated from Islamshinasi, Vol.

1, pp. 97 - 98.

The Ideal Society - the Umma

THE IDEAL SOCIETY OF ISLAM is called the umma,
i Taking the place of all the similar concepts which in
different languages and cultures designatc a human
agglomeration or socicly, such as "socicly. "nation," "race,”

| "people,” "tribe,” "clan,” ctc, is the single word umma, a
f word imbued with progressive spirit and implying a
: dynamic, committed and idcological social vision.

1 The word umma derives from the root amm, which has
| the sense of pathce and intention. The umma is, therefore, a
I;I_ socicty in which a number of individuals, pOsSsScssing a
:. common faith and goal, come together in harmony with

the intention of advancing and moving toward their
common goal.

i 2

While other expressions denoting human agglomerations
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have taken unity of blood or soil and the sharing of
naterial benefit as the criterion of society, Islam, by
choosing the word umma, has madec intellectual
responsibility and shared movement toward a common goal
the basis of its social philosophy.

The infrastructure of thc umma is the cconomy, because
“Whoever has no worldly life has no spiritual life" Iis
social system is bascd on cquity and justice and ownership
by the people, on the revival of the "system of Abel,” the
socicty of human cquality and thus also of brotherhood -

the classless socicty. This is 2 fundamental principle, but it

is not the aim, as in Western socialism, which has
retained the world - view of the Western bourgeoisic. The
political philosophy and the form of regimec of thc umma
is not the democracy of heads, not irresponsible and
dircctionless liberalism which is a plaything of contesting
social forces, not putrid aristocracy, not anti - popular
dictatorship, not a sclf - imposing oligarchy. It CONSIsts
rather of “purity of leadership” [not the leader, for that
would be fascism], commitied and revolutionary lcadership,
responsible for the movement and growth of sociely on the
basis of its worldvicw and 1dcology. and for the realization
of the divine destiny of man in the plan ol' creation. This
is the truc meaning of imamate!




Trnslated {rom 1slamshinasi, Vol |,

pp. 98 - 104,

The Ideal Man - The Viceregent of
God

THE IDEAL MAN IS the thcomorphic man in whom
the spirit of God has overcome the half of his being that
rclates to Iblis, 10 clay and to sediment. He has been freed
from hesitation and the contradiction between the "lwo
,:'e infinites.” "Take on the characteristics of God” - this is our
i wholc philosophy of education, our sole standard! For it is
1 a ncgation of all fixed and conventiona! standards in favor
of asswning the characteristics and atributes of God. It is
. a progression toward the absolute goal and absolute
: perfcction, and cternal and infinite cvolution, not a
molding in stercotyped forms of uniform men.

This man, the man that ought 1o be but is not, is
bidimensional man, a bird capable of flying with both

are— - -

Martfat.com



158/ ON THE SOCIOLOGY OF ISLAM

f

;o
Marfat.com

wings. He is not the man of thosc culturcs and civilization

that cultivate good men and powerful men scparately from

ench other - on the onc hand, men purc and pious but |
with weak consciousncss and awarcness, and on thc other

hand, powcrful and brilliant geniuscs, but with NaTrow

hearts and hands pollulcd by sin. Therc arc, on the onc

hand, men whosc hecarts arc devoted to the inncr lifc, to

beauty ahd the mysteries ol the spirit, but whose lives arc

spent in poverty, decling, humiliation and weakness, like

those hundreds of thousands of Indian ascetics who despilc
their spirituality, their inncr wonders, their subtle and
cxalted feelings, were for long ycars the playthings and
wretched prisoners of a handful of English colonecls. On

the other hand, there arc men who fend the carth, the
mountains, the sca and the hecavens, with the power of
(heir industry, who crcate a life overflowing with
abundance, cnjoyment and prosperity, but in whom feeling
and all sense of valuc have been suspended, and the
pcculiarly human capacity 1o pcrccwc the spirit of the
world,the profundity of life, the creation of beauty, and
the beliefl in somcthing hu,hcr. lhan nalurc and hlSlGI’)! has
been weakencd or paralyzed.

ldcal man passcs through the vcry midst of naturc and ?
comes (o understand God; he sceks out mankind and lhusr
attains God. Hc docs not bypass naturc and turn his back'l

on mankind. hc holds lhc sword of Cacsar in his hand and

he has the heart of Jesus in his breast. Hc ‘thinks with the
brain of Socrates and loves God ‘with the heart of Halla}
As Alexis Carre! desired, he is a man who undcrslands lh(:'_
beauty ol scicnce and the bcauty of God; he hSlcns to the

words of Pascal and lhc words of Dcscarlcs.

Like the Buddha, he is “delivered from the dum,con of




.ON THE SOCIOLOGY OF ISLAM /159
pleasurc - seeking and egoism; like Lao Tse, he reflects on
the profundity of his primordial nature; and like Confucius, *
he meditates on the fate of society.

- Like Spartacus, he is a rebel against slaveowners, and
like Abu Dharr, he scatters the seed for the revolution of
the hungry. Like Jesus, he bears a message of love and
reconciliation, and like Moses, he is the messenger of jihad
and deliverance.

He i1s a man whom philosophical thought does not make
inattentive to the fate of mankind, and whose involvement
in politics docs not lead to demagoguery and fame -
secking. Science has not dcprived him of the taste of a
faith, and faith has not paralyzed his power of thought and
logical deduction, Picty has not madc of him a harmlcss
ascetic, and activism and commitment have not staincd his
hands with immorality. He is a man of jihad and ijtithad, of
poctry and thc sword, of solitude and commitment, of
cmotion and genius, of strength and love, of faith and
knowledge. He is a man uniting all the dimensions of true

‘ humanity. He is a man whom life has not made a onc -
| dimensional, factured and defcated creature, alienated from
his own self. Through servitude to God, he has delivered
himself {rom servitude to things and to pcople, and his
submission to the absolute will of God has summoncd him
lo rebellion against all forms of compulsion. He is a man
who has dissolved his transicnt individvality in the cternal
identity of the human race, who throuhg the negation of
sclf beecomes cverlasting,

He has accepted the heavy Trust of God, and for this
very reason, he is a responsible and committed being, with
the free cxcrcise of his will, He does not perceive his
perfection as lying in the creation of a privaie rclationship -

. e - —
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with God, to the exclusion of men; it is, rather, in struggle | :

_ 'k

for the perfection of the human race, in enduring hardship,

hunger, deprivation and torment for the sake of-the liberty, )

livelihood and well - being of men, in the furnace of
|

i ol -

intellectual and social struggle, that - he: attains. piety,
perfection and closencss 10 God, - |
He is not a man who has been formed by his
cnvironment, on the contrary, it is he who has formed his
environment. he has delivered himsclf from all the forms
of compulsion that constantly press down upon man and
impose thcir stercotypes on him by mcans of science,
technology, sociology and scifawarencss, through faith and
awarcness. He is (rec of the compulsion of socicty and -
cnvironment; guided by science and thechnology, hc has
trced himsell from these three prisons. As for the fourth
prison, that of the scif. he has liberatcd himself from it by
means of love. he has rcbelicd against thc cgo, subdued it 3. |

- - Je AR -

and rcfashioned 1t _
Liberating his character from the inherited norms of his &

race and the conventions of his socicty - all of which arc
celative and the product of cavironment - and - discovering
cternal and divived values, he takes on the characteristics
of God and attains the naturc of the absolute. He no
longer acts virtuously as a duty imposed upon him, and his
cthics arc no longer. a collection of restraints forced upon
him by thc social conscicnce. To be good has become
‘dentical with his nature, and cxalted values arc the
rundamental components of his essence; they arc inherent
to his being, his living, his thinking, his loving.

Art is not a plaything in 'hjs hands; it iS not a mcans
for gaining pleasure,.for diversion, for stupcfaction, for the
expenditure of rccumulated cncrgy. It is not a scrvant 10

Fi sl * o= L]
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sexuality, politics or capital. Art is thc special trust given
to man by God. it is the creative pen of the Maker, given
by Him to his viccregent so that he might make a second
carth and a sccond paradise, new forms of life, beauty,
thought, spirit, message, a new hcaven, a new time. God
posscsscs absolute freedom, absolute awarcness and
absolute creative power. ldeal man, the bearer of God’s
trust, hc whom God has fashioned in His own form, is and
cternal will overflowing with beauty, virtue and wisdom. In
all of nature, only man has attained to a relative freedom,
a rclative awarcncss, and a relative creative power. For
God crcated him in His own image and made of him His
rclative, telling him, "If you scek Me, take your own sclf
as an indication.”

ldeal man has three aspects: truth, goodness and beauty
- In other words, knowledge, cthics and art.

In nature, he is the vicercgent of God: he is 2
committed will with the three dimensions of awarencss,
frccdom and creativity.

He 1s a thecomorphic being exiled on carth: with the
combincd wcalth of love and knowledge, he rules over all
beings; in front of him, the angels prostrate themselves.

He is the great rebel of the world. his existence is a
smooth path trodden by the will of God, Who desires to
accomplish the ultimate purpose of His creation in him and
by him. he has descended from the paradise of nature to
the desert of sclfawareness and exile o create there the
paradisc of man,

He who is now the vicergent of God has traversed the
difficult path of servitude, and carrying the burden of the

Trust, he has now come 1o the end of history and the last
fronticr of nature.
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 Resurrcclion is about to begin, and a project unfolds
T~ among God, man and love, a project for the creation of -a
new world, for telling the tale of a new creation.
Thus it was that the Trust God proposed (o lhc carth.

the heavens and the mountains, they all forebore from 3
assuming; it was only man that accepted it. - . |

Man, this rcbel against God

Who has given onc hand to the devil - intellect

And the other hand to Eve - love, _

Who bears on his back the heavy burden of the Trust,

Descended from the paradisc of painless cnjoyment,

Alonc and a stranger in this world.

He is a rebel, but constantly ycarning to return,

And now he has learncd through worship how to autain
the path of salvation, |

And through submission to the constraints of the
beloved,

After cscaping blind constraint through his rcbellion,

He is now dclivered too from the torment of the
escape of desperation.

He who fled from God ‘

Was tested and purged in thé furnaces of this world -

Awareness, solitude, decision -

And now he knows

The path of rcturn toward God,

That great Fricnd Who is awaiting him,

The path that lcads to Him by becoming Him,

ol
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