WHAT ARE THE REASONS OF DISBELIEF
(N HADITH (TRADITION) ?

(REPLIES TO THE DISBELIEVERS IN HADITH)

THE MISCHIEF OF REJECTION OF
HADITH (TRADITION)

By

(Late) Allama Hafiz Mohammad Ayub
Dehlavi

MAKTABA-|-RAZI
Shahab Mansion, Mohammad Bin Qasim Road.

: 7‘,9) Karachi (Pakisten) Fihone No. 213989
(% %"‘" Printed at*FA_ZLF.E'SONS, U:du Bazar, Karachu.
ey . ‘ 5 .




. ." . .
o,
L |
'S

4
I
|

1

-
'
'.I
¥
' g

- = . . l:'

L A \ L " ., 1

* '." 3 a k% o= * '
n " 1.- i . ..
. hoe "' [
* '
.-. '-‘l - . 'f
oo . * o # e, o« 1 L

Martat.com



INTRODUCTION

i-*‘gThe rejection of Had
Fa’ca be upon him) is on
p not because |t
e arguments,
¥ that of Atheis

ith (tradition) of the Holy Prophet
e of the major evils of the present

IS supported by any learned and irrefuyt-
but because its motive IS, in a way,

m and Communism, its chief object be
truction of religion. Atheism sy

dded human
”

similar

Ing the
| bstitutes for religion, mis-
E reason, and Communism man’s physical needs.
E rejectors of Hadith (tradition), are not bold ‘enough to
Hglare openly their disbelief in the Book of God. so they are
_'”ju_-ly engaged in trying to deprive the Holy Book of the
ganation and interpretation (by word and action) of ijts
E«'ver (peace be upon him) and thus to destroy

)Isive arrangement made by God for the qui
1t best to render it ineffectual.

|

1 God did not merely send down the
! the Prophet (peace be upon him wij
the purpose set forh
o 1 —

S | - ,pz_..- .-"{tu 4'!..9.-"""“-'"’ % =" ’.:‘ D
fleadetale 20BN S NG ES Godi g

&

th laudakble qualijtijes
in the following -verse of the Holy

(62 : 2)
(peace be upon him) according to
clarify interpret explain, by
the Holy Quran, arrange the

Marfat.com



- . - .'._ S ln -1.'|:.t- r 1 | . H" . I - - L -
Y t P fﬁf‘;ﬁ: I:i AT L A T S i a
-1 . .. . - . o |.- . |I ' - L L,r"'r -
. .- 1 - 3

A

as Have been mentioned in the Holy Book, only in 98¢ L
terms without dealing with them comprehensively. The 1€
jectors of Hadith (tradition) (whose mouthpiece is Tul
1slam’’, Lahore) are bent upon misguiding others by say
.'The revelation of God is: the only thing which 2 may ;

duty-bound to believe in and act upon, and that reveld |

s confined to the Book of God’’. ‘'Obedience 10 the % ;-;."

Prophet’’ they say, ‘‘was only limited to his life-time, afly

was the organiser of the activities of the community. by

when the leader of the community is not among us, obediily

to him is not necessary . According to them : **ObeU} 'j}
is only due to God and not to man’, and even the PrqQy
connot compel any-one 1o obey him’’. Further, the "
.the Quran too does not give the right to the Prophie
declaring anything Haram (prohibited) of his own acco ¢ T

All this is far from the trith. The fact is that thej

Quran frequently enjoins {13251521 “OBEY THE PROP
along with  amgakl “OBEY GOD”. At one place §

also said : , '
ATY S ] A Cg _
+WHOSOEVER OBEYS THE PROPHET OBEYS GODj

The misconception of the rejectors of Hadith has;;
ted in the gravest errors and deviation from the rigﬁf‘
especially when the verses of the Quran are t!ei-ng__ (w 4
quoted in support of their erroneous views. The correc
‘s that which has been pithily described by Igbal §

foliowing lines.

M',{q_)ﬂ; PP Lw/,téﬁ".'.‘
u-.-—uggf,(u‘f.@,-ém,,ﬁ
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cessary to bring the truth to the notice of the
nd the general pubiic among the Muslims SO

guard themselves against this mischief. In
the correct position, it 15 necessaty 10
form of a few fundamental questions,

by means of rational discussions.

"These guestions may bhe as under :-
kinds of WAH! (revelations) ?
lations besides the Holy Book ?

e Prophet (peace he upon him)
in itself a HUJJAT (conclusive proof) in religion Of not ?

- 3) isthe received collection of HADITH (tradition of the
Prophet, peace be upon him) which we poSssess, positive

and authentic, OF is it conjectural ?
-4) s ZAN (coniecture) HUJJAT (conclusive proof) from the

L view-point of the Shariat?
«5) Is it obligatory to act upon the unanimously accepted

Ahadith (traditions) Of not?

6) Repliesto the rejectors of Hadith.
e translation of Quran

1t is ne
;_,;;n-_lelhgantsm a
ghat they may

gprder 10 understand
;,1'. ¢ the matter into the
gnd to answer these purely

') What are the different
| Can there be any reve

“2) Is Hadith (tradition) of th

7) Errors of rejectors of Hadith in th

verses.
8) Replies 1o the points raised in the Letters in the June

1957 issue of the periodical +«Tulu-e-Islam™”.
(tradition) and the sacrifice.

it is hoped that those in sea
satisfied with the replies given by the Maulana, and that their

doubts, perplexities and vacillations will be removed.

The Maulana has, with the help of rational and traditio-

:
nal arguments proved that ZAN (conjecture) is Hujjat (concl-
usive _proof) both from point of view of intellect as well as of

religion, and is @ motive for action though not of IMAN
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(belief) arises js only ?AQEEN (u=nQWQ?v'i,ng faith), the de g
ture), whereas IMAN (belief) will' depend on YAGES
werving faith). Innumerable mistakes have been committ 1y
the matter of ZAN (Cé'ﬁjecture) on account of lack of p'rb'
'understanding of the technical terms used in religion and H*
logic. The Maulana has, therefore,  explained in detail ,:;"
terms like ZAN (conjecture). YAQEEN (unswerving faith) '1 ¢ v
other terms connected tharewith. SO that the exact ,maani H‘
of these terms may be well understood. For this reason, he h§ ‘
explained that there are two kinds of ZAN {conjectures). O "W
is that which is the opposite of YAQEEN (Unswerving faitilii .
and is a Kind of knowledge, for example ZANNI LM, whigh:
IS the opposite of YAQEENI ILM. The other IS a kind of acf ,j‘
lon, and there are two types of this, One is SU-E-ZAN (unjus ﬁ‘
suspicion), and the other is 'HUSN-E-ZAN (good favourabi@:i

opinion}, God has enjoined us to refrain from SU-E-ZAN an 1

\
L
i

-
an
R
<
L
)

which is the opposite of YAQEEN (unswerving faith), and i ',
8 kind of knowledge. There is no need for discussion onl
HUSN-E-ZAN and SU-E-ZAN. -

of guidance. »

May God bestow upon all of us. right understanding anb.i;
protect us from the evil of the “*SNEAKING WHISPERER,’ g

IDARAH.
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Vv

REVIEW ON “FITNA-E-INKAR - E - HADITH** BY
MAULANA ABDUL MAJID DARYABADI, WHICH
APPEARED IN * SIDQ-E-JADID ** LAKHNAU OF
12th MAY, 1958 (16th SHAWWAL, 1377)

Quite a number of convincing replies have been given to
~ the disbelievers in Hadith by various Ulema, and Scholars
. possessing deep insight. However, the replies of Maulana

Ayub are quite unique and surpass them all in logical
perfection.

The Maulana has 3 margellouslv deep understanding of
the Quran and Hadith (traditions). Besides, he is a master of
logic and philosophy, he has, taken the arguments of the
disbelievers in Hadith, one by one, and after subjecting them

~ to deep and thorough examination, has torn them to pieces
% without bringing in personalities.

He has discussed in a masterly way such topics as con-
. clusiveness (HUJJAT) of Hadith the significance of single

reporter of Hadith, the importance of different kinds of ZAN
| (conjecture) and various kinds of WAHI (revelation). He has,

in short, given conclusive and satisfactory replies to all
- questions big and small.

i

N

Hazrat Allama Hafiz Mohammed Ayub Saheb Dehlavi has left since this

transitory abode. The readers are requested to pray for him.

Nl o il e T
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CHAPTER |

WHAT ARE THE DIEFERENT KINDS OF WAHIREVELATIONS)
CAN THERE BE REVELATIONS BESIDES THE BOOK OF GOD |

Question Did the Prophet Mohammad (Peace be upon him
receive WAH! (revelations besides the Quran ol
was revelation confined to the Quran itself ?
Did other Prophets who received revelations ir
the form of the Scriptures receive other revela-

tions besidesg “those ?

Answer Every Pryphet received revelation and every
Prophet who eived a scripture also received
revelatlﬂns besidés the scripture: especially ourn
Prophet Mohammad (peace be upon him) frequ-
ently received revelations besides the Quran.

Proof : The proof of the fact that ravelation is not con-
fined ta the book of God, and that reveiations over and above

the scriptures were received by Prophets possessing Scriptu-

res 1s that every Prophet is not the possessor 0f a Scripture,
but eVery Prophet is a passessor of revelation ("WAHI'), that

ts, a person connot be a Prophet without receiving a revelation
but he can be a Prophet without a Book. Now, if revelation
was confined to the Book, every Prophet would have been
possessor of a book, whereas there is consensus of religious
opinion on the point that every Prophet is not the possessor
of a Book. but is a receiver of revelation.

In the following veres, the Holy Quran lays down the
essential of Prophethood :




Evon Pophd hedeved Raedebions - R,
oy &:fui f:wﬁuing Coighina. o Wik Mﬁm piariong . J
Wi’ Bl & pouDR Canineh Sam o uophals “oslhod eciadyg o g

iy ’r}j_p’ .’1..":'1#6;\,;? &
Goran hah l‘gf‘:ﬁn"’:@ 1) ‘
| AM ONLY A MOR Att LIK YﬁU.JMY LORD INSPI-

SAY .
RETH IN ME THAT YOUR GOD IS ONLY ONE GOD*"
(18 . 110)

It is evident from this that a Prophet is different from an

'dinary man in as much as he receives revelations from God.
s revelation, a man cannot be a Prophet.

inless he receive
Now. what is a revelation ? A revelation is the communi- i
|

ation of God with man. God reveals to man or communi-
ates with him in the following three ways .

v’ : > s % o .L 4 ’H!{, 9 .,
5530031 2aFV an A Gl Aok

4':! - "

INCAPUARL ¥ DI STCKITET -

. AND IT WAS NOT (VOUCHSAFED) TO ANY
MORTAL THAT ALLAH SHOULD SPEAK TO HIM
UNLESS (IT BE) BY REVELATION OR FROM
BEHIND A VEIL, OR (THAT) HE SENDETH A
MESSENGER TO REVEAL WITH HIS PERMISSION
WHAT HE WILLS, LO! HE IS EXAI TED,

MOSTWISE . (42 : 51)

These are the three ways of communication of
Divine Messege and all three are modes of reve-
lation. In (1) revelation is ‘‘by inspiration and
is clear. in (2) ‘*from behind a veil’’, the com-
munication is like the one adopted in the case

WOD 1ELAE A

F 3\ Al Oegreigi
+AND | HAVE CHOSEN THEE, SO HEARKEN
UNTO THAT WHICH IS INSPIRED"’ (20 : 13)

Here what was spoken to Moses has been termed by God .
»s revelation. In (3) the mode of revelation is ‘'by the send-
ing of a Messenger’’. Here, 100, revelation is clear. In short,
‘he communication of God with man is a revelation and the

iy, oo § o unchlon v wdind b o e WOV Nu‘
Nlgan ofiaisn on e foul Yok oy Rophh & net

b




L_' 0’}- " I & above M Whmcﬁ wele Raie ve
Y - && . ’E,ujrev% 3Phafahj, e f° Y, 78
RecK ¥V

. e Posiern
1 fuavtakon b W @n e n?’la\oln.n_,\(- QJW a _
who receives the révelation s 2 Prophet of God. s|
n ordinary man

the difference between a Prophet and 3
only in the receipt of revelation.

The Quran was revealed 10
Messenger ViZ the Angel Gabriel,
FEIREATT X o,

SO0 7asiap O
(GABRIEL) HATH
(26 : 1

the Prophet *thr:::*ugl‘|
as God says in the QY

THE TRUST WORTHY SPIRIT
BROUGHT DOWN WITH T

HEFL> LY

..AND HE (GABRIEL) INS

70 YOUR HEART”
Quran falls in the thir

Thus the d category of revelat

1. €. |
- P 7’ p -,
P O3

The revelations 1@ ' and
behind the veil”’ ' y are revelations be
it ' lear that revelati

hat revelations beside:

nt by the other two modes as stated a

e that the previous Ppf
ich were not part of Scrip

had received revelation
God said 10 Adam
| -. -':f:i"r:-:.-..-;.-), Pt
- _‘&q—:))mleﬂ.‘§):\.§_u:;
« AND WE SAID - o0 ADAM | pWELL THOU AND
THY WIFE IN THE GARDEN" (

€ prcacp

-

s YW,2 -
Syl G5
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AL VAN

"THEIR LORD CALLED UNTO THEM (SAYING) : -
DID | NOT FORBID YOU THAT TREE'* '

(7 : 22)

In fact, God spoke to Adam frequently, but this was not

of a Book. Reference is made

in the following verses
e Quran to the revelations made to the Prophet Noah.
sty 32 e a » '

=9 » Ll ﬁ! A ”
Ml Y S A NP I
“AND IT WAS REVEALED TO NOAH : NO ONE

OF THY FOLK WILL BELIEVE SAVE HIM WHO
HATH BELIEVED ALREADY"". (11 : 36)
' v,

U FE Bl A3 EHTEI LG
"AND WHEN THOU HAST EMBARKED ON THE

ARK - THOU AND THOSE WITH THEE SAY .

PRAISE BE TO ALLAH WHO HAS SAVED us
FROM THE PEOPLE WHO DO WRONG - (23 : 28)

"ayal Sa s Ly 24
“O NOAH ! LO | HE IS NOT OF THY FAMILY""
(11 : 46)

short, frequent. addresses wbre made to Noah but

No scripture, although they were revelations, since at
e of despair, of submersion In the flood waters and

lent salvation a Book was not needed. A book is sent

By good tidings, for giving warning, and for removing
s and disputes which did not prevail at that time.

was revealed to the Prophet Abraham -
Bt B Gaal Sle S\
J ABRAHAM, SEEK NOT THIS’ ",

| (11:786)
is was a revelation but not part of a 399!",-

Marfat.com




. THAT WAS THE REASONING ABOUT US WHICH
WE GAVE TO ABRAHAM (TO USE) AGAINST HIS

PEQPLE"". (6 : 83)

iﬂ The Prophet Abraham proved the transitory nature of the
‘gtars, the Moon and the Sun from their setting ana vanishing.
'}hich was confirmed by God by saying that He had given
shis line of reasoning to Abraham. [t was clearly a revelation
ﬁnd the fact remains that it was not in the shape of a Book.

The Prophet Jacob said :

- P 2hs

N T ST )
] DO INDEED SCENT THE PRESENCE OF
JOSEPH"". (12 : 94)
Those present said :
1 - TR AT
PRI SO PV
~+BY GOD ! TRULY THOU ART IN THINE OLD
WANDERING MIND" (12 : 95)

'Y ey - - ﬁ’j;’#.:

OY AL Iy |
*DID | NOT_SAY TO YOU, | KNOW FROM ALLAH
THAT WHICH YE KNOW NOT"™ (12 : 96)

gain this was a revelation but not a Book.
gain :

]

- ——Tmyr T A e g

el WY .f""" oy
IR oecPuilceh
WE INSPIRED iN HIM : THOU WILT TELL THEM
OF THIS DEED OF THEIRS WHEN THEY KNOW

(THEE) NOT” - (12 :15)
nd consequemly_ informed them :

o -" ’ ﬁ '!" ” 27

42313 Gai3y SUSGRRE O3
“KNOW YE HOW YE DEALT WITH JOSEPH AND
HIS BROTHER NOT KNOWING " (WHAT YE WERE

i}
I
y - DOING)” (12 : 89)




6
This revelation was made et the . time ot mSEPH"B *
thrown into the well, and was not in the ‘form of a Wﬁk 4

The Praphet Moses recawad the ravelauon in ;he alie
Tuwa: -

3 7120 '1!-’:: 9 ”

u}.}a&h_u dﬂ‘btw@-" ToINE o
0 MOSESLO ' | AM ALLAH, THE LORD OF

THE WORLDS’’ . (28
This was a revelation because God said : |
) jlw
LISTEN THEN TO WHAT IS BEING REVEALED

book, Further :-

-'J-"'/

t-«gwu :Aé\\.i-.:

+AND WE INSPIRED MOSES (SAYING) THROW
THY STAFF ! ™ | (7 : 1178
This also was a revelation but not a book, because the Tom i
was revealed long after these revelatlons And again :

Tl yol OV (& T2AuN22ATS

- 'l’;’

WE REVEALED TO MOSES TO TAKE AWAY OUR
SERVANTS THAT VERY NIGHT" (26 :

This is merely a revelation other than a scripture.
The angels said to the Prophet Lot:

5135‘33-,‘5\%\ 474 H
-«0 LOT | WE ARE MESSENGERS FROM THY

LORD"’ (11:8

¢’
This was a ravelatmn and not a book, since a boqk .ISI of
use when the moment of punishment ha arrived. Th Proph

of Bani Israil said : _ ' 3

n o
A
H

L)

Wi ¥

\ &%
.S

i, U
-I;' :
] 1
1
.'i r

| ' 'y
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LG 20 B35 05 G B 2B S8 03
..GOD HAS APPOINTED TALOOT (SAUL) Aj o
~ YOURKING" (2

;T
'f't'
g

!,

»

|

h
I

' ' if ere,
This was a revelation but not written In a booik, for if It w
n DAVID would have known ahout the affair.

Iy o

§ithe
*ﬁgain: o ralan
FRAAIAAE
" ”AND WE MADE SOLOMON UNDERSTAND (THE |

(21 : 79) |
CASE)"

| was only a revelation and no book. |
| ed the revelation :

'
-
Iy
- g
¥
)
'
'
L

JEB Aol LR
0 ZACHARIAH ! WE GIVE YE THE GOOD NEWS
OF SON"’ 19 :7)

"~ Again :
’ w 4 DT
o ipF A §

) 2 "_,1_-*}..-.:; ..':-rg‘.-: ,\ o '@j) \,;53(;
(Ta LA S G e st

Cm emEad n r e gl

il .
— .

T

1S) YAHYA (JOHN)"".

- This was also only a revelation and not a book. |
revelations had been contained in a book, he’ would n'elther
have made supplications nor would he have been surprised,

The Prophet Jesus received the fullowing revelation :

5 370 2PulB Sw W2
e\ oyl dnds
I +ALLAH SAID: LO! | SEND IT DOWN UNTO
g YOU' | - (5:115)
“’} Which was not a book. [f this were abook, the disciples of
! Jesus would neither have demanded such a thing nor would

J
: a .
L]

If these




- there have baen any dispute about lt lﬁ &,m.ﬂr wmﬂm
there been such a thing said in"the bﬂak nameiv that, ,,. k.- ‘
could send down a tray from heaven' and that Me' weuld i‘
80, there would have been no need to ask for - It, ‘einte" thm

Torah and the Evangel  had ilrﬂadv h&en Gommmly m,g ﬁ
down before this incident. | |

_.,._.-,-..

1
L
ﬁ
: "-'

e B
| I i

in short, to those Prophets who were not the Poxssssm
of scriptures, revelations were contiruously sent and those

who were the possessors of scriptures frequently received
revelations before and after the scriptures. Numerous ex-

amples of such revelations are mentioned in the Holy Quran.
We have shown that revelation will sometimes be a book,

and at other times an address from behind a veil’*. at other R
times it will be a direct revelation. |

We shall now show that Prophet Mohammad (peace be
upon him) also received revelations besides the Quran. In

this connection we quote the followmg verses of thu
Quran :

Proof No. 1

d é""‘t‘;u "fii' \337‘,‘."-3'@ @..J 155133

“WHEN THE PROPHET CONFIDED A FACT UNTO
ONE OF HIS WIVES AND WHEN SHE AFTER-
WARDS DIVULGED IT AND ALLAH APPRISED
HIM THEREOF. HE MADE KNOWN (TO HER)
PART THEREOF AND PASSED OVER PART,
AND WHEN HE TOLD HER, SHE SAID: WHO
HATH TOLD THEE? HE SAID,’ THE KNOWER, ,ﬁ
THE WELL ACQUAINTED HATH TOLD ME". = (66:3)

The words “uin{;50 - ALLAH APPRISED HIM - s
THEREOF’’ and g,wm 17 €5 THE KNOWER, THEWEI.[

;
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- QUAINTED HATH TOLD ME” are a proof of the fact
'3 ."j::'h:at,.the- knowledge that God unfalded to the Prophet was a
-fé[.?iwelation. These two parts of the verse are an instance of
-_'r};ng'ation besides the Quran, for whatever God informed
he Prophet (peace be upon him). in this connection, i1s to
*’wim found nowhere in the Quran. ’

.'_'Hf Proof No. 2 ,
Lol R PR A RN AR s Pl 2@ 90 375,
? gﬂlu},-'-yg\-'@__;"i&‘&% bb’;:‘_r:lg.ﬂ_eﬁ Fe-qr

.\ WHATSOEVER PALM-TREES WHETHER YOU
CUT DOWN OR LEFT STANDING ON THEIR

ROOTS., IT WAS BY ALLAH'S LEAVE" (59:5)

The instructions (trom God) under which the trees were
cut down are not found in the Quran. It is evident that this
instruction was received through some other revelation

. pesides the Quran.

Proof No. 3
The Surahs (Chapters) Al-Baqara, Al-e-lmran, etc. were
" revealed in Medina about ten years after some of the earlier
Surahs. The question is why have they not been arranged
" in the Holy Quran chronologically? The Surahs which were
~received later should have been arranged after those received
_ earlier, but such is not the case; some of the Surahs
revealed earlier have been arrangjed after those sent down
at a later date and vice versa, God say in the Quran:

P

w ro

e -

3¢ 72, 5 ::
33'%@;311&;;95%4\\;; AR S TEAN I
’, » e '5: 22 ema? Ao o 9 P,/
1 jﬁg},’;—fﬁ‘,‘@:"&mwbh{é\ Qé_’,ﬁv:»_b
~ <THEY WHO REST NOT THEIR HOPE ON THEIR
__ MEETING WITH US, SAY: BRING US A QURAN
. OTHER THAN THIS, OR CHANGE IT. SAY
(0O MOHAMMAD) : IT IS NOT FOR ME TO
/ CHANGE IT OF MY OWN ACCORD"’

(10:15)

8 revelation Whatever changes tho Prophet (peace be upon

it is evident from this that no change can be made without




_ Proof No. 4 * I AR A |
God has said : -

T NN R LTIy COC W PO

“THESE ARE NOTHING BUT NAMESWHICHYE BB
HAVE DEVISED,—YE AND YOUR FATHERS—~ 3B
FOR WHICH ALLAH HATH SENT DOWN NO
AUTHORITY"". . T (63;23). M
which implies that names must not be introduced ifito .
reilgion without sanction from God. Hence. the name given - 3B
bv the Prophet (peace be upon him) to the Surahs (’Chaptafé)Q ﬁ L
must have been given with the permission of God, But ‘B
this permission is not to be found anywhere in the Quran, so *
It must have been given outside the Quran. |

Proof Nﬂ- 5 ) }
God has told to the Prophet (peace be upon him) inthe §
Quran : o
29~ 9 P

) SUANG 31543 ]
| ” - ¥
? :~ |

*“WHEN THE QURAN IS READ THEN LISTEN TO /]

) IT “WITH ATTENTION®’ (7:204) ‘%
. Someitecer e
0 ALV AALIHSY )

“AND WHEN WE READ IT, FOLLOW  THOU .1

THE READING*’ - (7B:18) A

It is mentioned nowhere in thb Quran that the Prophet . "

™.

(peace be upon him) should write it down when the Quran 3
was being revealed. Now, since the Prophet (peace be -

upon him) has got the Quran . written dbw# _the question
arises by wheat sanction has this been done? Has it been
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L4 na‘thfﬂﬂﬂw ‘some revelation in the Quran ? Since the Quran

'jih‘silre_nt on the matter, it must obviously have been done in
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" Proof No. 6

'~ aecordance with a revelation besides the Quran.

God has said : - |
» - s W
AT AN i Ples P fARAAc H
+MARRY QF THE WOMEN, WHO SEEM GOO
TO YOU, TWO OR THREE OR FOUR :” (4 : 3)

the quéstion arises which Wahi (revelation) was it that the
Prophet (peace be upon him) followed when he married
more than four wives ? The Quranic revelation allows only

upto four women. The act of the Prophet (peace be upon
him) must necessarily have been in accordance with some

non-Quranic revelation.

Proof No. 7 |
Further God says in Quran :

’ff\:'”ff";{d’;(f‘:{!::' ‘P AR T I 4
FAMCATE L R TN Y TRV U e EY

+AND WHEN WE READ IT FOLLOW THOU THE
READING: THEN LO! UPON US (RESTS) THE

EXPLANATION THEREOF'". (75:18)

This means that after the revelation of the: Quran, the
explanation thereof is left to God. Now we ask, is this
explanation a part of the Quran, or some-thing besides it?
if it is a part of the Quran, then for this part too an explana-
tion is likewise required. If it is besides the Quran, it

-~ follows that there is something besides it by way of revela-

d
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tion from God. The conclusion is that God says: ‘“I1t is for
us to explain it”’ and hence, this explanation is by means of

revelation besides the Quran.

Proof No. 8

For nearly seventeen months the Prophet (peace be upon

E ‘him) kept Jerusalem .(Baitul Maqdis) as the Qibla (the




e e By |

~+ silent an the pmnt Namﬁ‘wm iq thu ﬁumn %ﬁ

. AR R T
place to-wards which Musglims tirn their ¢

prayers). By what revelation didf 16 do'¥hish

(peace be upon him) instructed t8 wake Jhrusahm iﬁh an
But since all acts of the Prophet (peace be ‘upsn® h‘lﬂﬁ '
based purely on revelation, therefora, the tovelation th?u
which the Prophet (peace be upon him) mada Jerusalam tl '_ |
Qibila must have been a revelation besides the Quwn.

- _ P
Proof No 9 . - | |

‘We invite your attention to tha follawmg verse of

Quran :
__A;fu' LNS2G9 a8, jﬁa "”.(.,(-"

“REMEMBER THOU SAIDEST TO THE FAITHFUL

IS IT NOT ENOUGH: FOR YOU THAT ALLAM __
SHOULD HELP YOU WITH THREE THOUSAND x
ANGELS (specially) SENT DOWN ? (3: 124) *

Here God has quoted the words of the Prophet (peace_ ]

be upon him), However no mention thereof was made in I
the Quran. Itis, therefore, evident that the Prophet (peace

be upon him) had regeived a revelation to this effect besides A |
" the Quran. '

Proof No. 10 : Further we find :

3 _ ;_.f

"f,ﬂ"lf ’ ,"' {!
- "THE DISTRIBUTION IN ALL CASES 1S AFTER ‘.
THE PAYMENT OF LEGACIES OR DEBTS'. L

(4'11)' '

In this verse, priority is given to legacy over debts, but;

the Prophet (peace be upon him) gave debts priority ovat |
legacy. Now, since the Prophet (peace be upon him) could /#
not have acted in contravention of the injunction of thai\ '
Quran, there must have been ' revelation besides the Quran ¥/



"iis_.w_Pi-oof ﬁo. 11 : The following verse of the Quran is quoted
£; to the same effect:

! F‘ H'f" ’
C augrdries

+THAT YE MAY MAGNIFY (GLORIFY) ALLAH
THAT HE HATH GUIDED YOU'’. |
| - (22:37)

‘ Now. God has not given details in the Quran about the
way in which He should be glorified. It was the Prophet
(peace be upon him) who described how to do it. God has,

- confirmed the method taught by the Prophet (peace be upon
him) and has attributed it to Himself as ‘’His Guidance™ .

Proof No. 12
God has said :

” P el Ll 2
oo, 56188551 E0CI 1)

e

e e — -

..REMEMBER (THE TIME) WHEN WE TOLD THEE
THAT THY LORD HAS VERILY SURROUNDED

THE MEN."’ _ (17 : 60)

. This verse proves that the Prophet (peace be upon him)
received revelations ather than the Quran also, since the
words Yuathl B\ET %S o8, ' THY LORD HAS VERILY
SURROUNDED THE MEN’* occur nowhere in the Quran, and
here God says : WE HAD TOLD THEE THAT THY LORD HAS
VERILY SURROUNDED THE MEN." From this it is clear that
God had told the Prophet (peace be upon him) through another

F‘!’u

| revelation besides the Quran that "’L&'EJ\;, _}';\,’..T@,,; @
«*THY LORD HAS VERILY SURROUNDED THE MEN’"; and is

now only reminding him of this.

Proof No. 13: The following verse throws further light on
the subject :

Marfat.com




WHICH HE

not a part of the Quran, since every one. Knmg;g

~revelations contained in Quran add no"one knows aboust ShEEE.

) particular revelation. Further, abnuthpachﬂf'ihggvmm 3
~ the Quran it is known whether it belongs to the Wegaan 4

Medinan period, but about this revelation, it is not khﬁwn

winch period it belongs. In' short, there amiﬂhﬂﬁqubi’g

b
L]

Proofs pointing to revelations besides the Qma&ﬁ ST ¥

R S "-".'I{-}
b \~7

’ o | h :
OGJ‘J\&&E\:; 2 R ey

““NOR DOTH HE SPEAK OF (HIS OWN) DESiRE”‘. e 4

- L - (5%
The words of the Prophet (peace be upon him} are, ‘in X
the light of this verse, nothing but revelation. Now, if -f’i_t-"
iIs said that the implication of this is confined only to im
revelations of the Quran meaning thereby that .he does not ¢ |
say tha verce of the Quran from his own desire, then R -
incorrect, because then the word “Quran” shall have

considered as understood or implied in the verse, = o

Such an interpretation is not supported by the text for 2
the noun for which the Pronoun ‘‘1t** stands in the second '.
verse is not mentioned. Barlier the Quran says’: &

- R 4 | 3
Vs ? oy TS . RN
1612 A 3»'(-'-'-" =Uo Jeols . S 3

| | o -y

"YOUR COMRADE ERRETH NOT NOR IS .. . .,
DECEIVED"". | N  (53:2)
establishing that the actions of the Propha,,t_l {peace be upon * ;
him) were pure and righteous by the verse : , s i

” P -
5(5‘.}63‘(?,5‘32-‘:“9 oA

“NOR DOTH HE SPEAK OF (HI§ OWN)
DESIRE" - RO AN

. - T _. ‘53:3)

Marfat.com
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3 1 4 This rmﬂﬂé’s that the wurds of the Prophet (peace be
Bpon him) were directed by God and not prompted by the
‘Proahe‘ts own desire, because otherwuse when he says

fhat
. d‘i.%d\e.\}} -

+ALIF LAAM MEEM, THIS IS THE SCRIPTURE"".

(2.1)

g sre the words of God is prompted by his own desire then
im word of God will ever be praved. Therefore, every word
" ot his has to be.accepted to be free from his desire, and so

a revelation.

_ Now, the question is whether all the words and actions
of the Prophet (peace be upon him) are included in the ]
. Quran. [n case these (the words and actions) are pronted
hy revelation, then it is proved that there are revelations -
‘besides the Quran. And if these are not prompted by
. revelation then we come to a position contrary to the
3 ?ollowing verse :

-~ » & -
YPEFRLY RS,

*| FOLLOW ONLY WHAT IS REVEALED UNTO
ME"". :

(6.50)

On the other hand, if it is said that every action and |
word of the Prophet (peace be upon him) is based on '
revelation, and that the revelation is that of the Quran, and r

- that some of his words and actions are purely according to '
- the Quran and some are by way of deduction, then this is
incorrect, for God has said:

*&)@ :"'.E&

J | - -
h ““THAT THOU MAYST JUDGE AMONG MEN AS
Y GUIDED BY ALLAH"". (4 :105)

Marfat.com



WOD 1ELAE A

deducing hia own connlusmns tmm tlszri‘lﬁar Q‘aaidﬂ )
deducing an inferance a middle term in the mmiﬂtﬁ ig; b i
sary. Where there is no such term there can be no inl
For example, in the following verses : | T rs

1) ~ “HE WAS TAUGHT BY ONE MIGHTY IN Powgnv B
" (53 5)
o ra¥'%: _,4\4_,,_3-- o y

2)  WITH IT CAME DOWN THE SPIRIT OF FAITH !
AND TRUTH"". | (28 - ms;

"'J’,,F_r | ,,1,:
CaA5Cgillialls -

3) *“THEN WE SENT UNTO HER OUR ANGEL AND
HE APPEARD BEFORE HER AS A MAN IN ALL
RESPECTS'". (19:17) ¢

FRAPEI LT

4) **VERILY THIS IS THE WORD OF A MOST HONOU- _-
RABLE MESSENGER", 81:19) %

In all these verses reterence is made to Gabriel. However- ]
it is not possible for anyone in the world to deduce tha(
Gabriel is meant in above verses unless the speaker interprets .4
it to be so. But the fact is that it is nowhere mentioned in the
Holy Quran that the meaning of those words should be taken
to Gabriel; Similary the Names ‘*ZUN-NQON'’ and *SAHIB-1-
HOOT' signify the Prophet Jonah. Howsever it is not posi X
sible to deduce such a meaning from anywhere. In short,
there are many rulings given by the Prophet (peace be upon( s

him), in words and through his actions which are nenher} .

apparently to be found in the Holy Quran nor can they be

Eh 1)
L




b | r‘ ..'h I" hhhhh

17

e, : ' a . . . .
% deduced clearly therefrom , either by way. of induction. or
B Expression or by way of reasoning. -

& Now. we have to consider whether these words and act-

ions of the Prophet (peace be upon him) are based on
R rovelations or not. If they are based on revelations our

l- . contention is proved. If they are not based on revelation,
" they are opposed to the Quranic verse :

,n'a' F',J-’ ” w ¥ W
L& 2\aY ) a1 0}

L%

.\ EFOLLOW ONLY WHAT IS REVEALED UNTO
ME"". . (6 : 50)

and it is heresy to sa\) that the Prophet (peace be upon
him) did not obey God’s revelation (God forbid).

We have thus shown that every word and action of the
Prophet (peace be upon him) was based on revelation.

}
l
{
i
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-
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IN RELlGIOLW LAW

Question : Is tradition (word and d‘ﬁad} of tha Pmﬂm
| (peace be upon him) in itself HUJJNI' ‘ft_;." _ciﬂw
authorlty) in religionornot? =~ R

Answer : Yes, the word a deed of the Pmphet (peaca hm
| upon him) is a declsive authmlw (HUJJAT) m

Ih-i_"'_"* T

religion.
Proof :  There are only threa possibuhtla&. viz..
1) Every tradition of the Prophet (Peace be upnn hmﬂ
is a HUJJAT. - | |
2) No tradition of the Prophet (Peace be upon him) isa | §
HUJJAT. | | X

3) Only some traditions of the Prophet'(peace be upon g
him) are HUJJAT'&. P‘
We shall take the third proposition first. {’

_'.‘ |

This proposition is absolutely incorrect as it mms at
proving the effect without cause and movement without the- ‘*
mover. It is absurd to hold the view that some of the mrd'sr '*
of the Prophet (peace be upon him) are HUJJAT whilst:
others are not, without assigning any reason therefor, and .53
without distinguishing one set of words from the other. Both &
sets of words are attributed to the Prophet (peace be upon .S
him): one that is supposed to be decisive authomy and the '§
other suppusad to be otherw:se. wnthaut assigning a-ny '

[ r . "
1
- . ]
. -3 v, L
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19 / . \
: "i,.ai_anﬁ. Hénce, this proposition is untenable and this
B assumption is entirely false. Therefore, the third proposition
t vhat some of the words of the Prophet (peace be upon him)
Tf—;:_;ara HUJJAT and others are not is disproved, for the simple
1£Jrraason that, both are words of the Prophet (peace be upon
¥ him) and.no line of demarcation has been established

between the two and no reason has been assigned.

¥ Let us further examine the question objectively. If it is
I. contended that conformity of the words of the Prophet
' (peace be upon him}) with the words of the Quran should
i determine the truthfulness of - the words of the Prophet
(peace be upon him) as being a decisive authority in
religion, that is to say, those of the words of the Prophet
(peace be upon him) which conform with the words of the
* Quran are HUJJAT and those that do not, are not HUJJAT.
the anomaly being thus removed, then the following is the

reply :—
We say that conformity with the words of the Quran can
be taken as a proof of the truthfulness of the words of the
of the prophet (peace be upon’ him) only when it is
ascertained and established that such and such words are
(in fact) words of the Holy Quran, revealed by God, and they
are none but the words of God. But it is impossible to
yscertain and establish the revelation of God and the words
of the Quran unless the same are asserted and conveyed by
" the Prophet (peace be upon him). Now, when the Prophet
(peace be upon him) reveals and establishes that such and
such words have been revealed to him by God. and they
form part of the Quran, the words of the Prophet (peace be
upon him) conveying this fact will become simultaneously
decisive for establishing the truthfulness of the Quran as
embodied in his message. Hence, the: entire argument is
turned topsy-turvy, that is, effort was made to r.irove that the
Quran is a proof of the truthfulness of the words of the

~ Prophet (peace be upon him), whereas it is proved that the
word of the. Prophet (peace be upon him) is a HUJJAT for

o :—. L
L -

!
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the truthfulness of the words of the yram ‘- amd;.‘mfa .

is the only truth, Co nsequently, thé third . propositian:tilil
'some wards of the Prophet (peace be upon him) are: HUJIRIE

and the others are not' falls to the ground. s

PHA. -

- . 'i"’ r' q’.
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We now come to the second prbpositian 'tli.a_t 'ﬁn-‘ wat

of the Prophet (peace be upon him) is 8 HUJJAT’. To hoid. BBE.

this view is to combine unbelief with insanity, and is con-

trary to the consensus of fhe entire (Muslim) comuhity We : ~'

hot be a HUJJAT. For instance, when the Pro B
. oy rrophet /says'® |
today the Chapter of Al Ikhlas %L“f{)ﬂnﬁﬁ- GUL‘LQ-' -
}N{QLLAH HO AHAD' has been revealed 10 me ‘“and sinlciel. \
It is assumed that no word of the Prophet is Hujjat t-hai;

this sentence (of the Quran) will likewise not form a
HUJJAT. And since these words’’ today the.Chaptet Al

L - ﬂ, . ‘El ' I
khlas § £ 2725 5295 QUL HO WALLAH HO AHAD" fas -

been revealed to me ““no more remains HUJJAT and since
these words of the Prophet (peace be upon him) inciude the
words of God the Almighty E&;T%ﬁ:ﬁﬁﬁ' QUL HO
WALLAH HO AHAD'’, His said words toos do not remain
HUJJAT, whereas, the fact is that. according to the con-
sensus of reiigious opinion. the word of God is HUJJAT,
Consequently. the word of ;he Prophet (peace be upon him)
becomes. necessarily. HUJJAT. It follows, therefore, that

the second proposition that ‘no word of the Prophet (peace E
be upon him) is HUJJAT is disproved. Now, since the last'i-t”'

ttwo propositions have been disproved. then, necessarily, the
first proposition that ‘every word of the Prophet (peace be
upon him) is HUJJAT" stands proved. | L

We will further prove with the help of tho Qutran that the

word of the Prophet (peace be upon him) is HUJJAT
(binding) in religion. o '

God said :
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¥ ?" 3 YE WHO BELIEVE OBEY ALLAH AND OBEY
s THE APOSTLE AND THOSE CHARGED WITH
?s AUTHORITY AMONG YOU AND IF YOU DIFFER
iN ANYTHING AMONG YOURSELVES REFER IT
- TO ALLAH AND HIS APOSTLE, IF YOU BELIEVE

Godsaid  “dbwsXh{ “OBEY ALLAH". Now,

 obedience to a rational being, with free will, means obedi-
. ence ta His command and His words. Hence, obedience to
_God means obedience to His words and obedience to Him
__*"'consists in obedience to the Quran only. From this itis
| clear that the meaning of ﬁ':.i:m_‘;:_-:bj ”OBEYHALLAH”
"is "obey the Quran’’. Similarly {3343 MNemb\ OBEY

THE MESSENGER’® means ‘'*Obey the words of the Prophet
(peace be upon him). Now, if it is said that the words of the
: Quran and the words of the Prophet (peace be upon him) are

one and.the same, then this contention is entirely false. On

Etha contrary, if the words of the Prophet (peace be upon.

“him) are different from the words of the Quran, then under
the circumstance, in accordance with the above verse, the
words of the Prophet (peace be upon him) become HUJJAT
apart from the words of the Quran. If, however, it is held
that obedience to the Prophet (peace be upon him) is to
. obey the words of the Prophet (peace be upon him) said in
. accordance with the injunction of the Quran, and in the tight

: thereof, and like-wise abey the words of those in authority

a in conformity with the Quran, then WE SAY that in such a

ij case, all those instructions and A directions given by the-

Prophet (peace be upon him) and those in authority (ULUL

$ AMR) (which are not at all evident in the light of the

# Quran), will be rendered absoll;_tely unfit to be obeyed. This

IN ALLAH AND THE LAST DAY" (4 : 59)

ey eyl

—— 1 . "
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- **Obey God’’ are HUJJAT on (the truthfulness of) the’ Cluram.r ’:

can be elaborated and expla inad hy E"'-"jf.'“'

thus :

The Prnphat (peace be upon him) smd that t f"_;'f Yo e B IR
campulsory RAKAAT ~ (sets” of maqdhc;g,t :’
pmstratlon) in the morning ' prayers, !hraaiﬁﬂ},-_{'f'é'_;’-'-' U
(Maghrib) prayers and four in each of. the“ﬂ'; “ﬁ
prayers. This ruling of the Prophet {peace be. P imhi*m o
about prayers is proved by TAWATUR (that is unﬁm’”k- "‘.‘T;_"'* Hain TRl
of reporters). However, these words pf the Prophet (;peaca ¥
be upon him) are neither to be found in the” Quran rmr
deduced in the light of Quranic injunctions. Now' th &
questicn arises whether these words of the Praphet {p&acu
be upon him) are fit for compulsory obedience of notY . 1§
18 said that they are fit for campulsorv obedlenca then tlya
very reason constitutes the reason for the ‘word ‘of thaa
Prophet (peace be upon him) being decisive authority binding 3
in religion (RUJJAT). On the contrary, if it is. cnntmde‘da— :
that they are not fit for compulsory obedience, then: it. |
amounts to combining unbelief with insanity. In other words, + ]
a person who does not beiieve that there are two mmpulgory ' :
RAKAAT in the morning prayer, three in the (Maghrib) and

four each in the other three is both infidel and insane.

To sum up, the Quran is an uncondltlonal proof, that is, :
it is HUJJAT (decisive aythority, binding in rellgmn) and
needs no external proot to prove or establish jts truthfutnass (" Y
There is no condition therein that the words of the Ouran
should conform to reason or be against it. Exactly, in tha
same manner, the words of the Prophet (peace be upon hlmi
are HUJJAT in religion. notwith standing whether or not ;
they are derived or deduced from the words of the Quran.: !
Even if the words are exclusively those of the prophet (peaca
be upon him) (that is without reference to the Quran) they &"_
are HUJJAT in religion. Even as the words - Ai)\bafgp:i oW

O are * d ,_m_;!-.b; " (OBEY THE APOSTLE}

F
Ny
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Eir j JAT on (truthfulness of) the words of the Prophet (peace
upon him): Similarly, the words * . ’td.ﬂ N
i "['H(}SE charged with AUTHORITY among you, pmve the
“"7-“_ truthfulness of IJMA (Consensus of opinion in religion).
; ‘Hence these three are unconditionalt HUJJATS.. As opposed
% 0 this is obedience to the words of a leader, parents etc, for
abedlence to them is conditional. |f they are in conformity
with the Quran, Hadith or religion as such, they will be
i; obeyed but not otherwise. in short. what s considered as
_1rahg|on {of I1slam) unanimously, is not entirely proved by the
~ Quran; but a part of it is proved by the Hadith of the Prophet
{peace be upon him) and a part also by consensus of
. religious opinion. As an example, a disbeliever in the
compulsory nature of the fasts of the month of Ramadhan is
an infidel. This is a matter concerning religion, although no
l injuction to this effect is to be found either in the Quran or
the Hadith. This is only proved by the consensus of religious
opionion. Hence, all three are HUJJATS, binding in religion.
What remains is QIYAS (deduction from Quran and Hadith).
which is a conditional proof. There is a condition in the

matter .

WOV JEeLIEB A

- -r - -

I3 32,6054 133585, G5 B SEEER0N

| IF YOU DIFFER IN ANY MATTER AMONG
YOURSELVES REFER IT TO ALLAH AND THE
APOSTLE.” (4:59)

Hence, after the above three unconditional proofs, if
there is a dispute in a religious matter then it 1S necessary
to turn for light to Allah and the Prophet (peace be upon
him).

This means that if you are confronted with a religious
_problem, the answer to which is not found (directly) in the
Quran, Hadith or by IJMA, then you have to search for a
problem, in the Quran and Hadith, which would be similar
to the problem in hand, ana apply the decision given in

- respect of that problem to the problem in hand. This

il il LR
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method of deduction is known as QWAS Tha meamnuf
the verse, nevertheless, is not that the Quran and Ha
should be refarred to in case of -dispute’ ‘only; mwﬁ
Quran and Hadith would have been referred to- rigmr in tm
beginning. But if no (direct) solution is found in them, a_.-’ '
dispute will arise. Hence, now the Quran and Hadith will’ .
once again be referred to for a similar problem - and ‘the | ____
decision found in respect of that problem will be applied 1o |

the problem in hand. This is what is done by all the Jurists
(MUJTEHEDIN). Hence, this verse of the Quran ec;ma-i.né
all four proofs : three are unconditional and the fourth is
conditional. Consequently. the word of the prophet (peace
be ypon him) is HUJJAT. | '

The fact shouid be clearly understood that the Quran is
not at all the word of the Prophet (peace be upon him): it -J&:
is the word of God which has been conveyed verbatim by the &
Prophet (peace be upon him). Whatever the Prophet (peace 'R
be upon him) says, besides the Quran, whether the same is
derived from the Quran or not, is in toto the word of the
Prophet (peace be upon him). We have called such words
of the Prophet (peace be upon him) HUJJAT, which is
neither in the Quran nor derived therefrom. For, if even we
say some-thing which is derived from the Quran, our word
will also become HUJJAT by virtue of being derived from X
the Quran but not because our word is lndependentlv :H.,
HUJJAT. But the word of the Prophet (peace be upon hlm)
is an independent HUJJAT.

An analogy to this effect is found in the chronicle of the -;
Prophet Moses When Moses was preaching his doctrines to
Pharaoh the Old Testament (Tawrait) had not been fe\realed'
to him. Now, if the words of Moses wers not HUJJAT at’
that time, Pharaoh would not have deserved punishment (for i
not obeying him). In fact, the word of a Prophet, ‘before,
during and after the revelation of the Book, at all “tirmes is /11
HUJJAT. Further, if the word of the Prophet, lrresptct‘iw'_

L,
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118 25
ai the word of God, were not HUJJAT, then the prophethood
"~ of a large number of prophets will be obliterated, as a large
 number of them have not received a Book (of God.) Now, if
a Book (of God) only were HUJJAT, then a Prophet without
-4:a Book would not be possessor of HUJJAT and disbelief in
| '}f.him would not have amounted to infidelity deserving punish-
.'_'-__:ment. Hence, it is proved that the word of a Prophet is
§, HUJJAT.
. To sum up, there are two sets of words of God. One is
. accompanied by a miracle is called the Quran, and the one
not accompanied by any miracle is said to be the word of the
. Prophet. Even as the set of words accompanied by some
. miracle is HUJJAT, so also is the set of words not accomp-
anied by any miracle HUJJAT. As the words and Books
_ of all the previous Prophets were devoid of miracles but
. nevertheless were HUJJAT, so also the words of the last of
! the Prophets (peace be upomr him) are entirely HUJJAT.

When God communicates with a person through revela-
tion, this address in itself is Prophethood. and when this
Prophet conveys the message to the people, then it consti-

~ tutes messengership. if the word of the Prophet is not a
decisive authority for the people, then the messengership
will not remain HUJJAT. Now. the question is what con-
stitutes HUJJAT of the truthfulness of the message to the
people 7 Since the message of God cannot reach the people

- directly, and it should come through the Prophet only the

word of the Prophet which will include the message of God
will necessarily be HUJJAT. In short, therefore, the miracle
testifies to the truthfulness of the Prophet, that is to say,
the miracle proves that the person who claims to be a

- Prophetis true in all respects. Hence whatever a Prophet
will say will be truth and nothing else, whether he says *‘this

is the Quran which has been revealed to me by God**, or he
says anything other than this. In the same way as we beljeve
- in the Quran on the word of the Prophet (peace be upon
- him), so alsa we will have to believe in anything he says

A ST i ml W = T e
. .
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besides the Quran. And this other thlng is called tﬁﬂ
of the Prophet and his Hadith. "The miracle has ta'sﬁﬁ
the entire truthfulness of the Prophet (peace ba upml '-;';fi "“f -
The miracle has not proved that when he speaks only of WMk
word that is revealed to him he is true, but has proved "a '
testitied to his truthfulness in the entirety. Hence, now, ;
it is proved that the Prophet (peace be upon him) is truth’f
in all respects, then we should know that he has said twi
things: one which is known as the Quran and the other thi
Hadith. It follows, therefore, that as his truthfulness &
HUJJAT of the truth-fuiness of the Quran, it is likewisjii
HUJJAT of the truthfulness of the Hadith. o

In fact, we have believed in the Quran on the word ¢
the Prophet (peace be upon him). Hence, the word of thiil}
Prophet (peace be upon him) and his saying has bepolﬂ,
proof of the truthfulness of the Quran, and to its beingl
HUJJAT. Consequently, the word of the Prophet (peacil
be upon him) is the basis for belief in the Quran as HUJJA
in the like manner, the word of the Prophet (peace be upogl
him) is the proof of the truthfulness of the Hadith and |
reason for the acceptance of the Hadith as a HUJJAT, binding®
in religion. To sum up, the miracle has proved the truthfulnesdl
of the words of the Prophet (peace be upon him) and hasg
compelied the people to, accept his word. Here, we pose 3 |
direct question : Tell us on whose word you have accepts 3
the Quran as Quran? Certainly, onthe word of the Pmph
(peace be upon him) and because he said so. Then, necess
arily the word of the Prophet (peace be upon Him), becams
HUJJAT on the truthfulness of the Quréin. in the same wayyg
the word of the Prophet (peace be upon him) becae *'
HUJJAT on the truthfulness of the Hadith. This means tha§
miracle confirmed the truthfulness of the Prophet (peace :%
upon him) and induced people to believe in him. We nov

give another proof from the Quran |tself 8

: 2, ' 9

”
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0 GAVE GOOD NEWS AS WELL

AS WARNING, THAT MANKIND 'AFTER (THE
G OF APOSTLES)- SHOULD HAVE NO

Al
PLEA AGINST ALLAH"".
this it is quite clear that a Prophet 13

a HUJJAT of

o From
#5od for the people. At another place God says :
Yo | | %
o G4 P T WYL R A ({1

EVER PUNISH UNTIL WE HAVE SENT AN

E' ”WE N
(e (17:15)

APOSTLE (TO GIVE WARNING) "’

‘ This means that on the arrival of the Prophet. a prootis
I astablished (as to what is truth and what is false-hood) and
t that proof comes in the form of the Prophet. In still another
place, God says in respect of the Prophet (peace be upon

" him)

r .

i - 3 el s,

X 3 #—l :: f.’&%}j‘eaj‘,@ ’,!u! &Li
+AND LO | THOU VERILY DOST GUIDE UNTO A
RIGHT PATH". (42:52)

... If the word of the Prophet (peace be upon him} were
' not HUJJAT he would not have been able to lead people to

the straight path. The Quran further mentions :
s ~ 0
w3l , WE_ 7S\ r2f 7 Tt
- ki - \ - ’l
* ﬂw%ﬁwouﬁ}:"ﬁ) k)‘!.)b-\-',
10t THOU ART OF THOSE SENT ON A STRAIl-
GHT PATH" (36:3-4)
It is impossible to believe, therefore, that the word of
. person who is on the straight path himself and leads people
. to the straight path is not HUJJAT. And further:

F
aa

i
.!"IEi ' ‘-l-f""!!._#,j w 2D » 24 3P. 47
- Ao g\ AN ;ywép—h) S35

f.
% L.WERILY IN THE APOSTLE OF ALLAH YE HAVE
A BEAUTIFUL PATTERN (OF CONDUCT)" (33:21)
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25 "’ ﬁ ﬂ' #“ *.l . -#'" 1 ‘T :’, '

BUT NAY BY THY LORD. THEY CAN HAVE No Ry
(REAL) FAITH UNTIL THEY MAKE THEE JUDGE %)
IN ALL DISPUTES BETWEEN THEM** . (4:68)!

God did not say, ‘until they make ME judge, but salﬂ
UNTIL THEY MAKE THEE JUDGE.’ Now,. if the words of the

Prophet (peace be upon him) were not HUJJAT, how is 1t
that he is made the Judge? ‘Hence, in the word of the}

Quran, the Prophet (peace be upon him) is a judge, i
and the word of the judge is HUJJAT. It should be clearlv | e
understood that the meaning of HUJJAT is that whichj
induces (demands) bel;ef and action. Some types of HUJJAT
demand both belief and action, whereas others demand pnly .
belief or only action. That portion of the Holy Quran in
respect of which God has said that it is &—n-QLM g
*SUBSTANCE OF THE BOOK’® and ¢..J.f:.z.....u “CLEAR |
REVELATIONS *, demrand both belief and action. On the
contrary, that portion about whicti He has said that it is '

@D

(_'.:.g.;:.:a ““ALLEGORICAL’’, demands only belief |
in it. It does not require to be acted upon and God has

declared acting on it as distortion. 'On the  other hand, the B
words of the Prophet (peace be upon him) in their entirety '
demand both belief and action. There is no division or n
differentiation in the words of the Prophet (peace be upon ', |
him), as there is in the Words of God. However, thase

words ot the Prophet (peace be upon him) which hav&

reached us through ZAN (assumption), only demand action
and do not demand belief. A discussion on this point will “s{

appear presently. |

[

It is clear that the Quran is Hujjat in all respects. What- ]
then i1s the reason which establishes the truthfulness of tha'f
Quran! If we say that the proof of the Quran lies in its being L |
from God, then all those things that are from God w:ll
become HUJJAT, God said  sdiniis o AR SAY

Marfat.com



:ALL ARE FROM GOD'’, (4:78) that is virtue and evil are
fri?__a-“ from God. In such a case, evil, too; will become HUJJAT.
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Similarly, the allegorical portion of the Quran is also from
God and that will likewisa become HUJJAT. The fact is,

that both, the evil and the allegorical part, are not HUJJAT

for acting thereon. In truth, the reasons for being HUJJAT
lies in AHKAM (clearness of revelalion), about which God
said :

A
ShiiEe Eae

.\IN IT ARE VERSES BASIC OR FUNDAMENTAL
(OF ESTABLISHED MEANING)"". (3:7)

Now who will differentiate between the Clear and the
Allegorical revelations? The words of one who is able 1o
differentiate between them will be HUJJAT. And since that
difference between the two has been established by the word

HUJJAT. Further, God said:

of the Prophet (peace be upon him), only his word 1S ‘

.’..’: ’|fj"=' ’ﬂ'-:‘ J"#ﬁ?-”f’* {" ”~
Jaudls AN LN S S8V 5 L3

< AND WHEN IT IS SAID UNTO THEM: COME
UNTO THAT WHICH ALLAH HATH REVEALED

AND UNTO THE APOSTLE" (4:61)

From this it is clear that if the words of the Prophet
(peace be upon him) were not HUJJAT, it would be no use
calling peop'e towards him. God further said :

’-’ﬁ, ’.ll‘" L

, ’ - | , o .
’&\gshf_\h‘gglgg‘w)vﬁw&bn [

* WE SENT NOT AN APOSTLE BUT TO BE OBEYED
IN ACCORDANCE WITH THE WILL OF ALLAH"". (4:64) |

Following is a further clarification in this respect :
2l 2\ 43wl ArPL 4
20 P S 155 akl oA

~+HE WHO OBEYS THE PROPHET OBEYS GOD"".
(4:80)

-
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Book, there is also somethlng else whlch is HUJJAT -]-
is DfOVEd by the following verse : e Sk

-

-,.-"" - JW .I
;.L.r ,%Lgu:v_,-uﬂu&’,s.&gafé

 J

BRING ME A BOOK (REVEALED) BEFORE THIS
(SCRIPTURE), OR ANY REMINANT OF KNOWLE-

DGE (YE MAY HAVE) iF YE ARE TELLING THE
TRUTH" (46:4)

Here, God demands proof from the polytheists and asks |
them to produce evidence from any Scripture or vestige of -4
knowledge to prove their claim of partnership of their idols
with Allah. From the fact that God has asked for proof
from either any Scripture or vestige of knowledge, it is clear
that, in the eyes of God, evidence from vestige of knowledge
15 also HUJJAT. Now, this vestige of knowledge is some-
thing besides the book_ which is reliable before God as
HUJJAT. The Book means the Scriptures received by the
previous Prophets and vestige of knowledge ‘means the
sayings and information which have been reproduced as a
single narration, from the previous Prophets. This vestige
of knowledge is identical with what we call the traditions
and Hadith. God further said : 3

JJJGM!.\W“\G Q:J&WU\U‘-’ d

“YET THERE IS AMONG MEN, SUCH A ONE AS
DISPUTES ABOUT ALLAH WITHOUT KNOWLE-

DGE, WiTHOUT GUIDANCE AND WITHOUT A -,
BOOK OF ENLIGHTENMENT"’ (22:8)

" " -
R
L - .
Wt
- -a ¥,

From this it is evident that knowledge and guidance are
also HUJJAT besides the light—giving Scripture. Knowledge
comprises self-evident propositions whereas guidance is a
theory proved by those self-evident propositions. In short,
there are quite a number of verses of the Quran which prove
that Prophet (peace be upon him), that is, his word, is '3

Wil
-

-
> "_.'hi' ] - []




gut the main argument is that the miracle
s of the truthfulness of the Prop

| is HUJJAT on both
- miracle is known an
|igeeds no evidence to prove it

} following verse :
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| 1S
het (peace be upon

e truthfuiness of the Prophet (peace be upon him)
the Quran and Hadith. And since a
d perceieved through the senses, 1t
The Holy Quran, and all the

“4njunctions emanating therefrom and all the words and
. BBYings proceeding from the Prophet (peace be upon him)
're ahsolutely HUJJAT and the proof of this is as has already

ﬁim) and th

“heen given.

d
4

" The disbelievers in the Hadith have said that in the

‘_Juff.pj-:f“' f L s
2 po 0 s 3N g3

 WHOSO OBEYETH THE MESSENGER OBEYETH
_‘ ALLAH™.

" obedience: to which reterence is here made, is not obedience
to the person of the Prophet (peace be upon himj; and they
argue that God has said in clear words that it does not
behove any prophet to make people obedient to himself, and,
~according to them. God has also said to our Prophet (peace
' be upon him) that in matters of dispute, he should decide in

~ conformity with the injunctions of the Quran.
) A .

\ ST -~
A dj-‘ai\.:‘.';»_’,.q..u'f ':::" \s
.80 JUDGE BETWEEN THEM BY THAT WHICH

ALLAH HATH REVEALED", {5:48)

The disbelievers in Hadith have likewise turned and
rwisted the meaning of the following verse of the Quran -to

explain their,contention.

_ P ’. rt P ) ’ ] : ' ':'- 7

(4:80)




HOOD THAT HE SHOULD AFTERWARD HAVE /.48 |
SAID UNTO MANKIND : BE SLAVES OF ME B
INSTEAD OF ALLAH: BUT (WHAT HE SAID
WAS) : BE YE FAITHFUL SERVANTS OF THE -}
LORD.” | (3:7%

According to their translation the above verse is maddh.
to appear as under S o

r I
.

‘It does not behove anyone, that having been bestowed
by God, the Book, sovereignty and Prophethood, he shouldii:
ask the people to give up God and accept his kingshiq_
whereas in fact he should ask them to become people ol
God’.

e

We atfirm that the above translation is entirely incorrect.
The words of the Quranic verse are "afi\;g\j;'ii‘,’( which 3
when faithfully rendered mean that a prophet has no right. 'f_:
10 say to the people to leave God and become his &
WORSHIPPERS.  Nowhere in the lexicon the words§iveys?¥

are found to mean ‘accept my kingship’. The meaning. -
of ‘IBAD’ is devotees and creatures (of God) and not subject |

or governed, or obedient. The word ‘IBAD' is applicable to
all, that is believers, infidels, and living and even lifeless %

objects. To elucidate the meaning of IBAD, we further |
quote the following verses of the Quran -

I 0y G 2B prrers &l r
BT S\l Al 025w § 302 S0 ']

VERILY THOSE WHOM YE CALL UPON
BESIDES ALLAH ARE SLAVES LIKE UNTO _—
YOU* (7:194) 4
And further - ' 'Y

\ 22

p2, ) | A
o QN ROV IA AR

'O MY SLAVES WHO HAVE TRANSGRESSED
AGAINST THEIR SOULS :* |

g
3

B ¢
(39:53) 4
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Likewise '

Veero1adi o

.50 THEY FOUND ONE OF OUR SLAVES (18:65)

The long and short of it is that., in whatever sense the

"~ words ABD and IBAD are used in the Quran, they are used to
mean slave (of God) and creatures of God, and never 10
mean 'the governed’. ~Hence, the meaning of

parP

”
M isemoty 438 55
«HE WOULD THEN SAY TO THE PEOPLE
| EAVE GOD AND BECOME MY DEVOTEES™

| e.. he cannot say that he (s their creator and they are his
creatures’’. or ‘I am your God and you become my devotees’.
The translation can never be ‘then he would say you become
my subjects or accept my sovereignty’. In short, God *hés
called good and the bad alike ‘ABD’ (devotees, creature)
in being His devotees and creatures all are alike, but in being
obedient (and intelligent follower) is contined to rational
being only. This means that the decision and verdict ‘in
accordance with what has been revealed to you’ &‘E'\J\Uf»'ﬁu
which the Prophet (peace be upon him) has been ordered to
give, is only in respect of rationa! beings, whereas ‘ABD’
.« common to both a rational being and one devoid of reason
Now if meaning ot Jalit:;_\’_‘;:\i‘;fis taken to be Q@;@1§§( !
then the recipient of “the address contained in :é:".inaf,":.';'d
would include even all the animals and plants (lifeless
objects) whereas the fact is that they have not been addres-
sed in b\ aﬁfu They have not been given the commands |
that have been addressed to mankind. From this, it is |
absolutely clear that the meaning of ‘IBAD is slaves and
rceatures (of God) and not sukject or governed.

- A - Sl
T

P a—
e e N e ——

~ Now, let us put you a direct question: Do you believe
in the above verse of the Quran which was conveyed by the
Prophet (peace be upon him) or not? If you say you do not,

Marfat.com
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| then you become an infidel and if you say ‘wu hehwa iﬁ .t B

 and without the instruction contained in 'ﬁf-i-ﬂ Q.:v‘:'i (”wha«f 1
has been revealed’’), and without the Book of God, then tlw
Holy Prophet Mohammad (peace be- upon him) becﬂmm

| without doubt, an independent and absolute MUTA' (one who ’

s obeyed). Where is it mentioned in the Book of God.

~ that verses of the Quran shculd be believed just on the

word of the Prophet (peace be upon him)? . And even if you
produce such a verse (to the effect that the verse of the
Quran should be accepted on the word of the Prophet
(peace be upon him), then the question arises: on the streng-
th of which verse of the Quran have you accepted this verse.
which you produce in support of your contention? To sum
up, since you say ‘‘obedience to Mohammad (peace be upon
him) is obedience to the Book of God: ‘as obedience to the
Prophet (peace be upon him) is obedience to God. and
obedience to God means obedience to the Book of God,
hence, obedience of the Prophet (peace be upon him) is in
fact obedience to the Book of God, but this obedience is not
to the person of the Prophet (peace be upon him)‘'. Now,
WE ask you when obedience to the prophet is in fact obedi-
ence to the Book of God, whose obedience is the obedience
~ to the Book of God? s it obedience to God or the Prophet
(peace be upon him)? |f you say that obedience to the Book
of God constitutes obedience to God it is against what you
have just said, namely that gbedience to the Prophet (peace
be upon him) is obedience to the Book of God. Hence your
argument goes topsyturvy. And since you also say that
obedience to the Book is through the Prophet (peace be
upon him), it follows that obedience to the Prophet (peace
be upon him) becomes prior to the obedience to the Book of
God, but this constitutes obedience to the person of the
Prophet (peace be upon him) and not to the Book. in short,
you say that this is no obedience to the person ot the Prophet
(peace be upon him) but it is obedience to God, that is Book
of God, we now put to you another question: Whom are

Marfatcom
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accepting the Book of God as Book of God? §i
the Book of God, oOr the Prophet of |l
God? i you say it is in obedience 10 God. that is the word |,r
epted as the Book of God, then i

of God. the Book was acc |
olute madness. On the contrary, if you i

ted the Book on the strength of they

1

nothing but) stupidity. whereas, ifIﬂ
|

|
|

1]

you obeying in
s it in.obedience to

I
I
I
I
1
]

this amounts 10 abs
say that you have accep

Bock of God. then itis

y that you have accepted the
§ God, then this very thing is thejj

dience to the Prophet (peace be!j

r |

Book of God on thejl

you $3a t

word of the Prophet o

truth, Consequently, obe
upon him) has become prior to the Book of God, and this, i

.n fact, is the meaning of obedience to the person of thejl
Prophet (peacé be upon him). Hence, obedidnce 10 the@_if
Prophet of God 1s absolute, in the same mannér as obedi-;:

e 1o the Book of God is absolute. In fact, the obedience,

enc
1o the Book of God is an off-shoot of the obedience of thei;
|

Prophet (peace be upon him). Hence, obedience to the
Prophet of God becomes (is proved to be) HUJJAT on the

gook of God. .
\n the translation of the verse of the Quran quoeid

1
above, the dstelieuers in the HMadi '

th have given the meaning

of HUKM /,(j. as ‘government’, which s absolutely in]

. D
correct, The meaning of HUKM. oS5 by the consensuy
s of Quranic exegesis IS ‘wisdom’

of opinion of the write
d the following Verse 0,

The meaning is clear when we rea
the Quran In respect of the prophet JOHN.

"'.!’a ;; ".’P‘,‘,"_

O\ VAZS S l’

..WE GAVE HIM WISCOM WHEN A CHILD™. |

, (19:12

1 the meaning of the word HUKM were -government

then the transiation of the verse would be ‘we gave hin

kingdom (government)} 1n his very childhood’, whereas it
a wel-known fact that no kingdom (government) was bé

stowed on the prophet JOHN.
There is here a subtie point which

should be well unde

|
|
|
|
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stood, It is this, that when God says ‘Obey Me (wuraliisal Bt
~ Me’). then after His so saying, He becomes THE Tyl
. WORSHIPPED. This means that

the person of God and His: R ¥

- entity (ZAT) of itself does not demand to be worshigped . § |#
- because His person and entity (ZAT) is AZAL! (that is belong- i
ing to eternity without beginning), and the demand of the |
entity (ZAT) cannot be separated from itself. Now, if ‘tl"re:"i_
demand to be worshipped were of His antity (ZAT), the act !
of His being worshipped will also become AZALI (wouid
belong to eternity without beginning). But ascer- 15
taining of THE WORSHIPPED is not possible without the @
existence of the worshipper. Hence, 1% worshipper will ™ ';,L
also become AZALI 337 (eternal without beginning), X%
whereas the fact is that the entire world and the worshippers B
are all created and not AZAL| (eterna). without beginning).
From this it is amply clear that God will pe worshipped as
and when He orders. Hence, it is proved that God has

become THE ONE WORSHIPPED on account of His command
and not On account of His entity (ZAT). When God comman-
ded ~biscb | “OBEY ALLAH * (4:59) it is only on this
command that He became the One obeyed. Then He ordered

U325 1581 OBEY THE PROPHET ‘*(4:59) then only on

this command, the Prophet (peace be upon him) became to

be obeyed (and followed). Hence, on this very order, on
which the obedience to God has become compulsory,
obedience to the Prophet (Beace be upon him) has also
become compulsory. This means, that if the order "J&m ":’T
*OBEY ALLAH’* had not been given, obedience to God
would not have been compulsory and binding.

5 In the same :
way if the command ) 3~=fM 1 7 *OBEY THE PROPHET"’

were not given, obedience to the Prophet (peace be upon
him) would not have been compulsory and binding.

It should be well understood that God is not the FAEL
O£\ (Performer) by virtue of His ZAT ( ¢=\% ) (entity or
essence) but by virtue of His intention (and desire). The
view (that He is Performear by virtue of His ZAT or essencs)
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£ s heid by the infidel philosoph
' that, if His worship were the deman

.';',..%uoted verse of the Boo
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';;_ﬁifmphet (peace be upon him) being ©
' this is that, in fact, the command of God is HUJJAT. At
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ers. It is for the same reason,
d of His ZAT (essence),
rshipped all the time, but this is not

He would have been wo
cartain times (disapproved by

the case. Hence, during

-{ r&ligioh) SAJDAH ¥ o=~ (prostration 10 God) is disallowed

“ and even HARAM (L—> (prohibited). Now, if it is con-

I ‘yended that the fact that the Prophet (peace be upon him) is

Fobeyed and followed is proved and depends on the above
2 K of God, and that we. have men-
“tioned before, that the Prophet (Peace be upon him) is
'g_HU'JJAT on the truthfulness of the Book, and that the Book

is not HUJJAT on the Prophet (peace be upon him), and
" here we have mentioned that the command of God35uib( s

"..AND OBEY THE PROPHET'’ is HUJJAT on the
beyed. Our reply to

times, the command of God is embodied iIn His words such
as  QsBENLALTS -AND OBEY THE PROPHET'", at other
times, it is in the form of His actlon, and that action or
performance of God is the mirac}_e which has made the
Prophet (peace be upon him) E'jJn-: obeyed and followed.

Solely on this command constituted in the acts oOfr

‘performance (of miracle) that the Prophet (peace be upon
him) has been obeyed and followed. And this command of
God Q32EMSae{3 ~OBEY THE PROPHET™ is in the

 confirmation of the acts, the miracle.

The long and short of it is that the Miracle. that is the
command of Performance, is HUJJAT on the Prophet (peace
be upon him) whereas on the d_etermination of the Quran,

" the Prophet (peace be upon him) is HUJJAT and the Quran

has further confirn]_ed that the Prophet (peace be upon him)
" is an absolute ELE; MUTA (one who is obeyed). Hence, the
uuthfulness of the Prophet (peace be upon him) is not
dependent on the Quran. On the contrary, the determination
~_of the Quran and the very fact that Quran is considered to be
- the Quran is dependent on the truthfulness of the Prophet
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(peace be upon him). Like-wise, the Pmphat's trum "'-’h
and his being obeyed and followed, and hl§ being }
dependent on the Miracle, that is, they are provad
Miracle. The command of God which conslsts in mr
ance of Miracle, has declared and proved that ‘this é{al
to Prophethood, that is, Mohammad (peace ba upon h B
is truthful. The matter needs sincere dahbamtmn to un
stand that in the same way as the performance - of Gnd
HUJJAT, so the words and acts.of the Prophet (paaca +
upon him), one and all, are HUJJAT. Even as there is ol
condition in the word of God being HUJJAT that it shou P
conform to reason, exactly in the same way, there is S
condition for the word of the Prophet (paace be upon hl »
being HUJJAT that it should be in confarmlty with t
Quran. This is so because, the word of the Prophet (paa
be upon him) is atso the word of God, and the Quran - "’
likewise the word of God. Hence. both are words of Gn
both the Quran and Hadith of the Prophet (peace be upos
him). It is not necessary for the words of God to be freﬁ

from diversity in the same way as it is not necessary for any
of His acts to be identical with any other.

:FIL !
1
£
1
|

We see that, on the one hand, the peak of the mounta@
reaches the sky, whereas on the other hand, the depth of the.B
ditch reaches the lowest point. Exactly as any of His acts. | _
is not required to be like any of his other acts, in the same !
way, His one word, that 1s the Hadith of the Prophet (peacs’
be upon him), is not required to be like His other words
that is the Quran. A mlsconceptmn has arisen in this respect’
that since the Prophet | peace be upon him) is a humans
being, his word mugtbe in conformity with the word of
God, (for being HUACIAT) but this is not true. Tha word afid
the Prophet (peage be upon him), in reality; is the word of “"
God. The Qurafl is a revelation, as is ‘the word  of. theg
Prophet (peace be upon him) a revelation, as has almdv
been proved earlier in the discourse. ;-

In support, we quote the following versn of the Quum

"::'

-

B, A
lL..-_.__—_l-J_.n_l-. e
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+NOR DOTH HE SPEAK OF (HIS OWN) DESIRE
IT IS NAUGHT SAVE AN INSPIRATION THAT IS

> INSPIRED"".
Now, if anyone asks what is the meaning of :

)IL ""'-;"_l-"'..- Y il L R 1:

.0 JUDGE BETWEEN THEM BY THAT WHICH
ALLAH HATH REVEALED". (5:48)

(63:3)

That is, according to the Book of God, our answer IS
f *3&1335115 ( what has been revealed by

-
I*’that the meaning O
{ God), is not only the Book of God. Itis both the Book of
i ",?_-f:j@ﬁod and the Hadith of the Prophet (peace be upon him). ;

,'--’n deliberating a little, it ‘will be clear that it was the

1 Prophet (peace be upon him) who ordered that there will be ‘g:
i two compulsory RAKAAT (prayers) in the morning (SUBH)
~ prayer, four in the after noon (ZOHR). four in the evening }
(ASR)’ three at sun-set (MAGHRIB) and four in the night

~ (ISHA) prayets. This has all been shown by the Prophet
" (peace be upon him). There are no such details or numbers
- to be found in the Book of God. You may now say that there i
" is no such an order for five compulsory prayers at the appo- |l
‘nted times, since the Book of God does not contain clear
instructions to this effect. in such a case, not only infide-
lity but also insanity would by involved. On the other
~hand, if you say that this is absolutely the command of God,
. then necessarily, it is through a revelation received by the
. Prophet (peace be upon him) which is besides the Quran,
i and the Prophet (peace be upon him) which Is besides the
't Quran, and the Prophet’s command is in accordance with

i what has been revealed ( ’:i"mﬁ_,b\u)

b

WOV JEeLIEB A

The disbeliever in Hadith in the periodical, ‘ITA-ATE-
RASUL’ has said that the meaning of the following verse of

the Quran.
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“WHO HATH COMMANDED THAT YE WORSHIP - “§ |-

NONE BUT HIM (ALLAH)"". B (12:40% &

Is that He, God, has commanded not to accept a |
government (king‘ship) except His’'. He further srayg' g
‘according to the Quran, God's worship and God's gover'_ : 3 iy
ment are one and the same thing, that is, obedience to th R
taws of God’. To this, our reply is as follows :- '

According to his rendering, 1BADAT’ (worship) ang ?
'ITA'AT’ (obedience) are identical in meaning, %
the meaning of - ';5-:'-;’53':.!1' “and - \_';f-_.}bﬁf * are one any i
the same. This means that worship and obedience -arg
identical in meaning. WE affirm that, it is absolutely i'ncof: |
rect to treat worship and obedience as identical.

worship of idols, Jinns,

There iy '.

‘ J‘ ""-.’:_'J.’#
o

z'@-“'-‘ O30

("“THEY WERE WORSHIPPING JINN'), - (34:41) B

of the angels and even of the prophet Jesus and of the I
sun. In short, various (God’ s creations (things) are be-inm:f __
worshipped. Butthis does not constitute ebedience: that B
IS, no one is obedient to the idols. Likewise no one is |
obedient to angels and to Jesus, but there are worshippers "%
of them. Hence, it is evident that a person that is obediené"ﬁ,
is ditferent from the worshipper (that is they are not 1!
necessarily same). Further, obedience to the Prophet (pea::e-'-
be upon him) is obedience to God, but worship of the Prg- .1
phet (peace be upon him) is not worship of God. Itlig, 3
therefore, crystal clear that obedience is different frm;.-"

worship. The above is a huge fallacy in which people:Y
are entangled. -

. -~
PO R R LT — e
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CHAPTER Il

IS THE EXTANT COLLECTION OF GENUINE
AHADITH (TRADITIONS) RELIABLE
OR NOT?

Question : Is the extant collection of Traditions of the
Prophet (peace be upon him) certain or con-
jectural ?

Answer : It is conjectural—the Ahadith (Traditions)

y
'

contained in Bukhari, Muslim and others are all
coniectural.

IS CONJECTURE HUJJAT  (CONCLUSIVE
PROOF FROM THE POINT OF VIEW OF
RELIGION) OR NOT?

Question : Is Zan (conjecture) Hujjat (conclusive proof
from the point of view of religion) or not ?

Answer : Conjecture {Zan) is Hujjat from the point of
view of both reason and religion.

MEANING OF ZAN ( ¥ ) (CONJECTURE) :—

It is necessary to understand at the out-set the meaning
of ( ub ) Zan (conjecture). When the subject matter of a
narration comes to mind, then two mental conditions are
possible, either the mind is inclined towards the truth of
the narration or its falsehood. |f the mind is neither inclined
towards its truth nor its falsehood, then this is called (d:';‘:)
TAKHAYYUL—thought. If the mind is at all inclined, then
we have to see: is it inclined towards any one side, that

 is, either only towards its being true or only towards its
- being false, or is. it inclined towards both? If it is

Marfat.com




. Tuos ' , H
= . T, . ,:.I _ o ’ ;. :1‘ . .
42 , - . . . .- N '..I!-. I .
\ . . . " - - .I.' .:l- .1
\ | ' k.
. s ; '

inclined towards one side only then this one’ MM
inclination is called ( _a s~ ) JAZM (determination) or
( &3 ) QATA (severenee). And this has the followirg: "
three aspects. Is this one-sided inclination in accordance B
with the fact of the matter or not? That is to say the B
narration was in fact perfectly correct but the mind consi- T
dered it to be entirely false : or that in iact it was' entlrely
false but the mind considered it to be entirely true. Hencs,
If the one-sided inclination is opposed to 1ihe fact of the
matter, then such a stand is called JEHL-E- MURAKKAB
( g__t.od-f) (compound ignorance). If, on the other hand,
it ia in accordance with the fact of the matter then to decline
this inclination and belief is either possible or not possible.
It it is capable of being declined, then this inclination which
is in accordance with the fact and yet capable of being
daclined is known as ( ...L.J-IJ ) TAQLEED (emulation, imita-
tion), if it is not capable of being declined (being broken),
then this inclination which is in accordance with the fact of
the matter and not capable of being broken is calleu (e}_'i.; }
YAQEEN (unswerving faith). In short, there are three

aspects of one-sided inclination ( &.Ir'd-?) (1) JEMLE
MURAKKAB (compound ignorance). (2) ( u..Jdas ) TAQLEED

(emulation or imitation), (3) ( %Z_g ) YAQEEN (unswerv-
ing faith).

Likewise, there are tl:l’“ catagories of a two-sided /:
nclination. If this two-sided inclination is equal.on both ‘4
the sides. then it is called ( 3\5 ) SHAK (partial or uncon- °
tumed belief). However. it it is more on one side than the:
other. then on the side on which it is less, it is called (¢®5 ) 4
WAHM (doubt) and on the side on which it is more, it s 3
calied ( B) ZAN (conjecwmre) or ( ©\S ) GUMAN 3
(supposition). For instance. it we say that sech and such &
AMTIton 1S | JO-AN P ) ZANNI AL SIDQ. thes the meyping
ot s is that it is more ncimed wwards teth. and less 7]
inclined Wowards talsehood.  On the otherhand f we soy 4
that such and such narration s ( afing®) ZANIE AL
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_KIZB then it is meant that it is more inclined towards false-
"~ hood and less inclined towards truth.

When the meaning of ZAN (conjecture) has been under-
stood, it is necessary 10 ascertain whether ZAN (conjecture)
necessitates action or not. |t should be well understood
that in YAQEEN (unswerving faith) the extent of inciination
is so great to one side that there is not the stlightest devia-
- tion to the other sidse; whereas in ZAN (conjecture) the
"'f_*i-r* extent of inclination is so great on oOne side that there s
i¥  only a slight deviation to the other side. However, both are
¢ equal in as far as the extent of inclination is concerned, but
that which makes action compuisory is the excess (of
inclination) and not its deficiency. Hence, in the same way
as YAQEEN (unsweruiﬁg faith) demands action by virture of
its predominant inclination to one side so also ZAN (con-
jecture) demands action on account of its excessive inclina-
tion. In other words, why is YAQEEN (unswerving faith) a
cause for action? |t is so only because of its predominant,
excessive inclination. Init such excess is’ so great that |
there is no possibility of deficiency. Hence, in YAQEEN
(unswerving faith), the cause for action is the quality of |
predominance and not because there is no possibility of i
deficiency. Therefore, HUJJAT (conclusive proof) lies In ¥
- predominance (of inclination), and this is present in ZAN |

(conjecture). Hence, on the same grounds on which YAQEEN

(unswerving faith) is HUJJAT (conclusive proof), conjecture

is also HUJJAT (conclusive proof). In short, in order to do

a thing (action), the goodness of the thing (action) should }

be present before the mind, and this conception (of good-

ness) is as much present in ZAN (conjecture) as it is in |

YAQEEN (unswerving faith). As there is present in ZAN |

(conjecture) this inclination (in excess), it Is sufficient to

induce action. Hence, ZAN (conjecture) and YAQEEN
{ (unswerving faith) are HUJJAT (conclusive proof) on the
‘ same grounds.

;
&
A
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We declare that if YAQEEN (unswerving faith) only were
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Since, when a pergen would>§ |

definitely know (that is, he would have Yaqeen) that. iudh o
and such an action g beneficia) (profitable), than bénefit or
profit or success wilt definitely resuit therefrom. 'a'nd.'ﬁ-“fﬂi"![ufia ]
~ and disappointments will not. But, on the contrary, we fing

~ that in the world there are present, side by side, success and

failure and profit and losgs. Hence, it is clear that action

- does not depend only on YAQEEN (unswerving faith), and
. ZAN (conjecture) is sufficient to induce action, “This IS the ]
reason why in certain things failure takes place.

COMMON SENSE REASON TO PROVE THAT

ZAN (CONJECTURE) IS A HUJJAT (CON.
CLUSIVE PROOF) :-

All the transactions in the world, and
matters are based on ZAN (conjecture).
In every business. |f YAQEEN (unswervi
impetus for doing business, none would

the conjectural profit is the cause which
business, that s

-— . -

especially businesg
There is no profit I
ng faith) were the |
suffer a loss. But 1
induces action in !

. _ . )¢
8 Pperson imagines that there would !
be profit in a certain tra nsaction, and he undertakes it.

Similar is the case in the matter of labour, if the
labourer had the YAQEEN (unswerving faith) that on going
to the market he would get an appropriate job, no labourer 4
would remain jobless. Onlythe ZAN (conjecture) of getting ']
a job brings him to the market. In the majority of cases he
gets a job but sometimes he does not.

Much the same is the

WOD 1ELAE A

condition of an employee in his
service, or a doctor. The doctor has no absolute YAQEEN

(unswerving faith) that administration of his medicine will
result in cure. If this were the case, (that is, if the doctar f

~vould have absolute faith in the cure with his medicine), N
hen no patient would 80 uncured. The doctor has only
AN (conjecture) in the Curative action of his medicine and
e administers it on his ZAN. At times cure takes place, at
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B . |
’Hiher times it does not. Hence the action of both the doctor
nd the medicine are ZANNI (dependlng on conjecture),

I " Now, if ZAN (conjecture) were not the cause of action,
!
§

ghen the treatment of diseases would come to an end and no
’ﬁna would undertake treatment and no one would go for
i aatment Similarly, in the case of a journey, whether it
j on foot, or in a (carriage, by car, rail, areoplane, ship or on
‘i rse back, or by any other means, we observe that the
ii grson who undertakes the journey, does not have absolute

..i;

Mirtainty that he will reach his destination safe and sound
i d he only acts on ZAN (conjecture). Now. it ZAN (con-
1 scture) were not the motivating force for action, there
,' _-. Wwould be an end to all travelling. Similarly, in the floating
; .' falrwavs and railway companies, it is not known for certain
i at there would be - only profit resulting from them, and
here will be no loss, but there is strong conjecture (ZANN-

-GHALIB) that it would be a profitable enterprise, and that
X, ‘there would be loss at times. Now, if ZAN (conjecture)
weeases to be an incentive for action, then all the industries
bwitl disappear. In fact, there is no action in the world
hich does not depend on ZAN (conjecture), Every action is
fnotivated by ZAN (conjecture); In conclusion if ZAN
dconjecture) were not beneficial for promoting action or
nducing activity or being a conclusive proot (HUJJAT) for
:_'*r:_action, the entire arrangement and stability of the world
f’ﬁvould be destroyed., This is because, no one has absolute
pertainty (YAQEEN) of the gocdness of the result of any of
his actions, but only conjectures that it would be so. God
j'bas said in the Holy Quran as follows :

]5 u!f.!?.f,.hf.r.l w"’_‘a‘:‘.’

--AND IF THE TRUTH HAD FOLLOWED THEIR
3 DESIRES, VERILY THE HEAEVENS AND THE
. " EARTH AND WHOSOEVER IS THEREIN HAD
¥ BEEN CORRUPTED (DESTROY:D)" (23:71)
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It is proved by the above verse that dessr uctian 1 g;
world is equivalent to the Truth being subordinated
desire of the people and it is proved by observation 't -fi'
destruction of the world is due to ZAN (conjecturel #il {s
being considered HUJJAT (conclusive proof). Hance: R I
can be deduced that ZAN S (conjecture’s) not being HUJHRE
would mean that the Truth follows their desire. 'Heqﬁé;_ A
is absolutely clear that ZAN is truth, and contritiutés- 1o 't___
stability of the world: and being subordinated to Jth@ "
desire, that is, by ZAN (conjecture) not being considere
HUJJAT, it becomes the cause of mischief in the worid
This matter demands profound deliberation. e

l' .

-
f""' ;

BT

Let us see, which of the actions in the world is motivadl
ted by YAQEEN (unswerving faith). The entire transactiay
is based on ZAN (conjecture): We are NOW going to show
that all the actiins pertaining to religion are based rml'y ok
ZAN (conjecture). Nevertheless, faith is based on. YAQEEN :
(certainty): in fact, it is nothing but YAQEEN (unswervingll
faith). It is worth observing that every one who does i
virtuous deed, is motivated by the desire to be free fro
punishment, to gain paradise and reward. Now, let us seo 'l
whether there is any one who has YAQEEN (perfect con+ @&
fidence) that he would certainly be free from the punishment:B
of Hell and would go to Heaven. All act on ZAN (conjec-- 3
ture) and on the supposition that perhaps they
acquire freedom from punishment and obtain reward. Excepli}
ting the Prophets, all are motivated for their actions by}
ZAN. Now, we give examples from actions pertaining -
to religion® T

EXAMPLES FROM ACTIONS
PERTAINING TO RELIGION

Marriage depends entirely on the testimoney of two
witnesses, and the testimony of the two persons is ZANNI, §
that is depending on conjecture. Religion has declared this§
ZAN (conjecture) as HUJJAT (conclusive procf). Similarly, §

Marfat.com
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ent for adultery is decided on the testimony of

. and the testimony of these fqur persons is only
wure. Nevertheless, the religious

. jaw has declared such a severe punishment on the ground of
.~ ZAN (conjecture), as being HUJJAT (conclusive proof).
Further, even a father’s position as a father depends on ZAN |
(conjecture), but the religious law has declared 1t as
'HUJJAT (conclusive proof). This means the relation 1is
based on ZAN. and the decree of legacy is (also) based on

this very ZAN. Likewise, whereas the fact is that prost
irected exactly towards the KAABA,

ace of prostra-
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"~ 7ANNI, depending on conjec

#I

in prayers should be d
but the line which can be drawn from the p!

tion to the K

ration |

AABA depends on ZAN (conjecture), and is not |

definite. Likewise, the time of early morning meals (Sehri)

in fasting and the breaking of fast (lftar)

(at sun-set) are both dependen
do not know exactly whether the Sehri (early morning meal)

and the iftar (breaking of fast) have been performed at the
God said in the Quran :

pioper time or not.

>

-~

in the evening |
t+ on ZAN (conjecture). We

! | P» - o ":' » .
: 02505 2 &agzize Bugiiuls

+AND CALL TO WITNESS,

FROM AMONG ﬂ’-i

YOUR MEN, TWO WITNESSES",

(2:282) |

- But the testimony of two witnesses IS only ZANNI{, that 4

is, depeding on conjecture. Nevetheless, God has dec
it as HUJJAT. God further said :

”

lared |
iI

woord artt B2 Y IR L A AR i |
&\wﬁ_)\.,_\ygj-\)w\w_zu: 9.5\-5 |

+«AND THOSE WHO ACCUSE HONOURABLE
WOMEN B8UT BRING NOT FOUR WITNEESES"’

|

1 (244

; and . P P )!

& 5% A58 5L WEST L3

b .WHY DID THEY NOT PRODUCE FOUR
WITNESSES "

Marfat.com
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' this fact.

s, convicting tne accused), as being HUJJAT, whereas t 5 =

9 .
I AT

“THAT YE MIGHT KNOW NUMBER OF THE
YEARS AND THE RECKONING .

TRy W e & P -~
ML ILEy s AN G

"ALLAH CREATED NOT (ALL) THAT SAVE IN
TRUTH"".

(10:5)
\:Mg@?ﬁis
"AND HE KEEPETH ACCOUNT OF ALL
THINGS'’. | (72:28)
Now.' Mathematics is true, and since Mathematics is

true, the main factor on which Mmathematics depends is also
true, and that factor is the following Theorem : |

WHEN FOUR QUANTITIES ARE PROPORTIONAL

THE PRODUCT OF THE EXTREMES IS EQUAL
TO THE PRODUCT OF THE MEANS.

This means that 2 is related to 8 in the same manner as .
3is related to 12. Hence. the product of 2 and 12 is equal -
0 the product of 8 and 3 and all the laws of Mathematics, .§
Yxcept addition and subtraction. are entirely the off shoots
At another place, we have proved that the @
nowledge of Mathematics is the result of piinciple of Geo-
netry. Now since Mathematics depends on the principles of
ieometry, then necessarily in the same way as Mathematics
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true. Geometry, on which Mathematics depends, is also
E, It follows that since Geometry is true the factor on
which Geometry depends is also true, and that factor consti-
| mtes the following fundamental principles :

'. 1) That a line can be drawn by joining two points.
2) That a line can be extended indefinitely.
3) That from a given point as the centre, a circle of any I

radius can be drawn. i

I e " The above are the three fundamental principles on which i}
1| the Theorems of Geometry depend. All these these are
la ot self evident truths. |f they were, they would have been
" ncluded in the category of exact sciences, which are eviden- ]
- ’*tly sound and positive. On the other hand, if they were i
heoretlcal formulas, then like other theoretical subjects.
Shey would have been included in the theorems and
; hey would have been proved like other theorems. But El
inothmg of the sort has been done. They have neither ;1-
"peen included in the category of the twelve posi- 4
tive sciences nor is there any mention of them In l]'f
any of the discourses on theoretical formulas. They have [i

i

been accepted on the authority of gracious presumption of

LUUD '],’BJUEW

‘the Teacher of Geometry, and this is conjectural. Hence, !
.rf 7ZAN were not HUJJAT, then all the things depending on g
‘this ZAN (conjecture) would not have been HUJJAT, neither |
the Geometrical formulas nor Mathematics. But God has
termed Mathematics as True. Hence, necessarily, Geome- i
try also becomes true and as Geometry depends on these !
three fundamental principles, hence they also are true. Now,
'these three fundamental principles are based on ZAN !
v (conjecture), hence ZAN, becomes HUJJAT, in the light.of
ithe Quran. In conclusion, (we say that) if ZAN. were not
’HUJJAT the entire arrangement of the worid and religion 1
kwould be shattered. Hence, ZAN is HUJJAT.

) Now, ifitis argued that there are verses of the Quran
| agalnst the use of ZAN such as:




) - T 4 = r :'4.". LY e
- . ’ LRI S -3 i
. . r " ; T i'l-'. I TR T 1. T !
. ' ' ' R .- Lo
59 4 . I - " Il. .l ' 1 '-'J.'" !l - L"u““' r: 'l' - '
. 1a v, < a LI
. W L -‘I * - It.ﬁ-r- L ]
. ] LT : 'l-:‘ll 1 L - |
. T T A " ]
' .. . - 'I I‘ '-.l
. . _ o e
- - v !

ﬁ\c,hb\umuiuha\ it

SHUN MUCH SUSPICION - FOR LO | seME
SUSPICION IS A CRIME"". 4 (49.1 o

A AT I PO

“THEY FOLLOW BUT A GUESS AND THAT
WHICH (THEY) THEMSELVES DESIRE". (b3: “23) | |

And further God has Said :
A
GBI 283
*THEY BUT GUESS". | (2:78)

Again ;
.-'lf..,. Y W2 s e -
L\.uuad\u‘fsusj,\ QE)\U\

*ASSUREDLY CONJECTURE CAN BY NO
MEANS TAKE THE PLACE OF TRUTH". (10: 35)

L E
- #

.E

- Besides the above, there are_quite a number of vers&s |
censuring ZAN. What then is the reply to this ? The reply-'-* _
is that there has been a mistake in comprehending the exact i
meaning of ZAN (conjecture). One ZAN is that which is @
the opposite ot YAQEEN (unswerving faith): As, when we 5':__ ;
say, ‘‘this is ZANNI"". this is YAQEENI! knowledge *when we - ]
mean that this is an ‘‘exact science’’ or that this is "‘true -
knowledge'’. Hence, oné ZAN is a kind of knowledge
whereas the other ZAN (conjecture) denotes a kind oi
action. Now, there are two types of ZAN meamng

action : | v g

One is SU-E-ZAN (unjustified opinion), and the other is
HUSN-E-ZAN (good opinion). Following is the example of
HUSN-E-ZAN (good opinion) : g
J#:-: .-L ; \-""-"""' \‘ - \’5

Ui b on _,d SR A it s e

-
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OF THEIR OWN FOLK ?

(that is why did they not have HUSN-E-ZAN —
good opinion). |
(24:12)

The following is, an e xample of SU-E-ZAN (unjustified

Spinion).

jh-l 5.. - DT . J).ﬁ-’
{},h-“(:}f\ r\.&_# \,;_4"' v ‘f
+SHUN MUCH SUSPICION"".

| |:_-' %
i,

.
L]
: L]
L5 i
. v
i e

(49:12)

4 Shun much suspicion means shun SU-E-ZAN (unjustified
*'-f-ﬂpininn. That means that there are two types of ZAN : one
s ZAN, meaning 7AN-E-KHAIR, (good opinion) which we
¥ are ordered to adopt and the other is ZAN, meaning SU-E-

ZAN (unjustified opinion) which we are ordered to shun.

The ZAN (conjecture) which we have termed HUJJAT
(conclusive proof), is neither HUSN-E-ZAN (gracious
presumption, good opinion) nor SU-E-ZAN (unjuistified
suspicion) but it is ZAN (conjecture) which is opposite of

" YAQEEN (unswerving faith). and falls in the category of
knowledge, The proof of its being HUJJAT {(conclusive
proof) is also contained in the following verse of the

" Quran :
| 2, _,_}fta-_y L Al

:d’ {_,..-;wa_u w23, 2P 02 . ‘-}3\ wu
435 S G SRS S et

=

ST g e e

.0 YE WHO BELIEVE! SHUN MUCH
SUSPICION FOR LO ! SOME SUSPICION 1S A

(49:12)

|

; In the above verse, some ZAN (conjecture) has been

( called sin and we are ordered to shun much ZAN (conjec-
ture), whereas, since only some are sin, God should have

) ordered us to shun some. But He has ordered to shun majority

‘of ZAN, since we do not know, out of the grades of the

B majority, which is the grade of that particular ZAN (conjec-
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ture) which is sin. Hence, the order to * shun
since the aim is to shun and avoid that which is. gig. .
possible, that, that ZAN may be this or that or an’yd R
since that ZAN which is sin is amao

Therefore, if ZAN (conjecture) wer

ng the majority of Z | 4
® not HUJJAT (conclusivii @/

This will be evident from an example.
number of ZANS is 100 and out of these so

as sins, for instance 10 We are told to sh
70. whereas it

For instance, the
me are regarded

un or refrain fron
was necessary only to shun 10. The order 1

shun 70 is because this 10 which is required to be avoidedill
IS among the 7 tenths of the 70, and it is not known t0 us,

Which tenth is that. It may be the first tenth or second, of
third or fourth or fifth or sixth or the seventh tenth: .in fact

any of tenth is possible. Now since Bvery tenth is possible,
then there is ZAN in every. Hence, ZAN is certainiy proved to- I
be HUJJAT. on the ground that instead of shunning some. f |
It is required to shun much, whereas the demand of YAQEEN
was that only that should be shurined which 1S sin. But
there is YAQEEN about only some being sin. whereas ZAN i
(conjecture) is in respect of much. That is, in fact there is |
AN about sin being in much (majority). And since ZAN is B
considered by God as HUJJAT (conclusive Proof), on this .}
very ground God has prohibited to the extent that ZAN ;]
could reach. that is, much ZAN. |n shert, the meaning of
the verse can now be rendered to this. that, some ZAN
(conjecture) is.certainly sin and vice, but much ZAN, that

is, the entire lot of it is sin by way of conjecture,
ZAN is a HUJJAT (conclusive

hence we are required to

and since |
proof) for acting thereon, ../

retrain from the entire ZAN and
not only from that which is certainly a sin. Hence ZAN

proved to be HUJJAT (conclusive proof). However, the P
censure of ZAN in belief and faith is true. The foundation of L
(religious) belief is laid on YAQEEN. ZAN does not produce 2
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"'; vAQEEN. Hence, ZAN has been censured. In short, ZAN
(conjecture) is a cause for (that is, demands) action, and is
'y not a cause for taith or belief. Hence, ZAN (conjecture) will
| aot be HUJJAT in questions where faith is concerned, but in !
questions concerning action it will be HUJJAT (conclusive [

proof).
It should be clearly understood that if ZAN (conjecture)
SR . cre not HUJJAT, it will not be possible to act on most of )

|
| |
B he verses of the Holy Quran. For instance : ‘
i

3 _. : » ’,;! " ‘:,Jl & ﬁ,’”#"j, ";Jﬂﬂ:‘;l j- .
] FART N IS AN

.SAY (O MOHAMMAD, UNTO MANKIND): |
ASK OF YOU NO FEE THEREFOR, SAVE

LOVING KINDNESS AMONG KINSFOLK™.
- | (42:23)

Now, this *“loving kindness among kinsfolk’® may mean
that you should love your neighbours (kinsfolk}, it may also
mean that you should tove my kinsfolk. Again, 1t may mean
that love me and | am your kinsman. Hence, the verse can |
be interpreted in three different ways, and it is not known '!’
b which: exactly is the meaning intended by God. Nevertheless,
* all the meanings are conjectural. Hence, if ZAN were not
HUJJAT, it would not be possible toact on the instructions
of the Book. Likewise, the following verse is a good

= example ; )

: F’ -~ -~ y
i; p.Nen e N L JAL s 28egs R L S0 - ‘*
-‘ g3y s s A C \3

-~ ”

. WOMEN WHO ARE DIVORCED SHALL WAIT,
" KEEPING  THEMSELVES APART, THREE

(MONTHLY) COURSES'". :

in the above verse, it is said that the period for waiting
tor divorced women is three courses. Now, ‘‘course’” may
';; mean menstruation. Likewise, 1t may mean purification
1 after the menstrual period. Hence, both the meanings
6 menstruation and purification after the menstrual period are

conjectural.

T— - - - —_
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It is not certain whether the. menses or the purifigitinioame

after menses is meant by Gad. Similarly, in the fﬁi’fb@
verse of the Holy Quran : o B
‘b“' - - : ' ] . ',- | i "., " P
S TN S AT IO RN T IR |
Fad ot I TICS R (W R 3 |

“AND EIGHT WILL UPHOLD THE THRONE OF = = - K
THEIR LORD, THAT DAY, ABOVE THEM'*. g

- (89:47)

Here, the number given is eight, but the person or thing |

for which the number stands is conjectural it is not known .
to whom the number eight refers. What is exactly the
intention of God ? Is it eight angels that are meant: or any i

other eight persons or things are meant? Or does it, mean
the seven heavens and the earth ?

The idea is that the interpretation of most of the verses, q
based on their literal meaning is conjectural. If ZAN were
not HUJJAT it would not be possible to act on the ins'tru_cs-‘

tions embodied in most of the verses of the Holy Quran.

: S | =1 1) .I...]:l- - o
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$iE UNIVERSALLY - ACCEPTED AH ADITH
SBITIONS) OF THE PROPHET (PEACE BE
BN HiM) WORTH FOLLOWING OR NOT?

i 1& the report of a single person (that is tradition received

rough the report of a single narrator) a HUJJAT (conclusive
'mof)_ ? That is, is it worth following or not? In other
T’mds. are the present collections of Ahadith, such as found
3n the works of Bukhari, Muslim etc., HUJJAT (conclusive

cproof) or not ?

_* nswer :
YES, the report of 'a single person that is, Hadith
4 received through a single 3\« (Rawi) is wqrth following.

| Proof : |f the report of a single person is not a HUJJAT
i (conclusive proof), then the entire system and order of the
~ world will be destroyed. But the arrangement of the world
s existing and firm. Hence, the Hadith or tradition of the

‘Prophet {peace be upon him) is HUJJAT (conclusive proof)

. and is worth following, and it is obligatory to act on the

Hadith. |

 First Proof: Woe give the following reasons to sub-
stantiate our contention that if the report of a-single narrator
were not HUJJAT (conclusive proof), the entire arrangement
of the world would be destroyed.

Man is by nature a social being, that is, he is dependent
on others for his survival. To obtain his needs, he has to
rely on the fact that he should convey to others his needs
and requirements, and the method of conveying this, that is
expressing what is in his mind is only by means of report and
natration. This means that the entire life of man depends on

report and narration only.

KHABAR-E-MUTAWATIR
(Continuous Report).

e — - e = . Wy = —-— - - -
- = -

4
7} - Khabar-E-Mutawatir : (Or, continuous report): There




hﬂ\fﬂ thﬁ SEMﬂ flﬂ'ﬂ bﬁ”ﬁf iﬂx thﬂil’ hgu';g i' _ J :._ : .I
of the continuous report received ‘trom: W{ i = P
those who have seen the cities. K.

KHABAR:E-WAHID: The other type' -'.f.;;ih 1 Wit
is not received as KHABAR-E-MUTAWATIR' This . 'i- N
as KHABAR-E-WAHID. When we say KHABAR: E-WAHITI" el
mean that report which is not KHABAR-E-MUTAWATIA: - Tk
act on KHABAR-E-MUTAWATIR is difficult, inwt?ﬂf"“;ff'_jlt
impossible, since KHABAR-E-MUTAWATIR is that, «q H’.-*_
which is conveyed to people by a very Iam;a majorifv,
persons who have actually felt the happening or gain“ﬂn}nf
event, that there may not be any chance of aua’h a 8 ity 3
going wrong in such a way that the numbar nf r b Jd
(report) in the action (life) of a man ‘Is pracncgﬂv hnpﬂ;s _, _fe,
Hence, necessarily, the only thing left for | men to agt upﬁh |
is that report which is not continuous that ls. KHAB&H-E- -
WAHID. Therefore, if KHABAR-E-WAHID were’ not ta Indum J
action, there will be an end to the action of -man, and: *ﬂil 3 '
entire arrangement of the worid will be shettered.: In &hort, 288
man depends on report (KHABAR) for his attion. afnd® the g“f
existence or availability of the KHABAR- E-AMUTAWATI
which is certain and definite is difficult, or nearlwf i-
ble. Hence, KHABAR-E-WAHID, which -though: is “‘uncertei '-"
and conjectural is the only thing which -can mdum Wtiﬂl "
For instance, a person tells another not 10 go - apy rfhrm
as the wall is about to fall. Now, the person says mﬁhm
that the information given by the other persen :is only: wf aﬂ

single person, KHABAR-E-WAHID, is conjectural, m 4,,-;&_.
he would only act on YAQEEN, (that is KHABAR E-MUTAN LS
ATIR which is certeip); and YAQEEN gauninty) -is AR :

possible, unless the wall falis ané ﬁﬂs if ' sush a7

I'

S

-il
-
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maimm..;fparsonsthm it cannot possibly be believed
(928 %mqumnﬂ It is D?-;t _pn;;sibl'e to obtain such a large
| mg:q; pagsons at this time (who would bear witness 10
Eshia falling of the wall). Hence, it is not possible to obtain
| 'f;-ﬁEEN}(cartainty). and the man does not act according to
information of the person who wanted to stop him from
boroceeding further. Naturally. he goes ahead and dies
::'_thmugh getting buried under the wall. Consequently, not
acting on the report of a single person results in destruc-
tion. |
B  Second Proof : Higher priority is always given 10
R-avoiding loss than obtaining gains. |f the KHABAR-E-
T WAHID is in fact the word of the Prophet (peace be upon
i him), then to act on it is to save one-self from action that
3 s, not following the Hadith of the Prophet (peace be upon
& him). On the other hand, if it is not the word of the Prophet
(peace be upon him), then there is no gain in acting upon
' it. Nevertheless, there is prevention of 10ss on acting upon

i KHABAR-E-WAHID. |
* Third Proof : When, after deliberation and pondering.
" a man comes to the conclusion that KHABAR-E-WAHID is
not a conclusive proof, and does not demand action, he

3 asolves in favour of abstaining from action thereon. Hence,
" now the resolve is for refraining from action. But the

i

!

X  That is, the action on KHABAR-E-WAHID would have been
- acting on ZAN {conjecture) and hased on natura! inclination,
"~ and the latter action that is, refraining from action is opposed
" to conjecture and natural inclination, that is, it is based on
¥ suspicion. Now, if action on suspicion (WAHM) which is
| weaker than conjecture (ZAN) is permissible, then action
3 should be preferred more on ZAN (conjecture) which is far

E’ better than WAHM (suspicion).
" Proof No. 4: On the evidence of the word of the Holy

¥

N |
]

a.. Prophet (peace be upon him) being certain, makes action

. ,.;,
1 .:_ )

'thereon obligatory, and when the action becomes certainly

" -
] .
r ’ *! w"

&
R .
=
H

intention to desist fromeaction is also a kind of action.
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8, command

%3” ol thaf 1“'. dapanding. drt SHIEICIFRIIE L Vi Mg
apd of Gadlapr sent, shawm sﬁ
ture. Bl,lt tl'i& ngmmahﬂ 13 éﬂﬂa Suanif :; L LR
“cpnjecture, takes ﬁe’tlon t'ﬁq‘?& ﬂ* T
~ word of Prophét (peaca be upon i‘ﬂﬁw) VIR R Rl
| through ZAN absolutély dematidé acﬁéﬁ“méﬂﬁﬁﬁl
the meaning of the argiment is -"f,‘ﬂ;‘”t'_.l g o thRaN
Prophet (peace be upon him) about: wml:h "’ft' SRtk
known that it is the wordiofthe Rrophet (ps
'him) certainly demands action: Andithectast vhas i
“demands action means thet it is sbsolutely thie ;i g¢ N
God. Hence, the word of the Prophet{peace. ﬁhﬁ oy
is'necessarily the command of God. : Therefore, Mc'm l”?
Prophet (peace be upon him) andthe command of 4 "
inseparable from each other. ‘Similarly, uwhan the:; |
the Prophet (peace be upon him) is canveived,. ﬂif'
conjecture, it is still the command of God but-'oniy songel
through ZAN or conjecture. But eveq, if tﬂhew«cqmmanﬂg
God is conceived through ZAN, sction. thpman is _absods
~ obligatory. In other words, if it is known ,tl;rgugl; caqj g
~ ture that this is the command of God, then. on.this

of God, even though it is conceived thrmﬂ,h q,an ‘
action is absolutely necessary.

Tk :J

Proof No. 6: The absolute word of the Pmphm man
be upon him) is the absolute command of God, and. ﬁgﬂ
thereon is absolutely necessary, Similarly, the wosd: of .,t
Prophet (peace be upon him) is, nevertheless. the. commn
of God though conceived only through - ZAN.. . Bufs .. th
commend of God conceived through mmaom.%mﬁ;
‘command- of God received on absolutely. cleay.: avik
compulsorily demands action thereon. The. Mﬂﬁﬂd :iﬁ

stance of the.argument is that, what makes gg}hﬂ_ﬂjﬂ
is the command of God, Wwhether tha Somgend .is e

or conceived on ZAN. Ag for aumplg. nnm?-p,f lﬁg

¢ 1'!1‘1: ; -; : I._i"'.-
! II 1., - ) .

;.;I! I

’. .
. 'l..
r
L
1 ._"‘-:a'.- ' ;
3 e
. _w_"'.m e"
s r'__‘
mﬂ"lj,. L
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12 ﬂeuerfheless aetlon thereon | Is compulsorv
.; b i‘f“{v pmved that what makes action compulsory 1s
) tﬁg command of God. This is so, whether the command

& 4 is known on sound evidence or through conjecture.

B v case, action on the verse of the Quran is absoilutely
igatmv, The meaning of the verses of the Quran being
Injectural is that it is possible that the sense and connota-
bn which the jurists or the learned persons have unders-
hd (and given to the verses in their interpretation) may not
B exactly what is intended by God. Although the evidence
the verse is certain (that is, it is certain that those verses
> the words of God), but their evidence on the meaning of
avarses is conjectural. Now exactiy in t the same way as
Bhe command of God, with certain evidence but conjectural
rnof (in so far as the meaning is concerned), demands
nampulsow action on it. so does the KHABAR-E-WAHID and
the Hadith of the Prophet (peace be upon him) demands
iction, and there is no discrimination left.

<

ST

Eﬁ ;' Proof No. 6 : The concensus of opinion of all the
g kompanions of the Holy Prophet (peace be upon him) is that
= kHABAR-E-WAHID is HUJJAT (conclusive proof). 1f report
;f a single person were not HUJJAT, the cofmpanions of the

-'t

rophet (peace be upon him) would not have acted upon
it. Hazrat Abu Bakr Siddiq (R) narrated the following
ﬁadith ,

”

Lj'“\)"'ﬁbv-*”

0 -
v 1) ~THE _LEADER SHALL BE - FROM THE
. QUREISH”

.-.
b
l' A .u PYYd

L8 ‘-:'.:_Ls’J_sc-t_:'S ;\...nﬂ_\‘,.m o

#. 2) “OURS IS A COMMUNITY OF THE
O PROPHETS: IT DOES NOT INHERIT ANY
f-  ONE, NOR IS IT INHERITED BY ANY ONE".




4 s A A 1'4 e b T oF
3y PREPHETS Cuni A
- | » ) - '“’-'_ !:__: "{- b Bl 5 0 LR
‘All the'above. Ahad‘ithw._i
Bakr (R) and ai)-the' co mpavioie xﬁﬁ o v e Y
and this concensus of opinion of. Mheim ] "“
down to- us by an - unibrokeri a‘nd mfwﬁﬁ%’“
narrstors. T ST ~ VLTS TR
Proof No. 7: 1t is mve’d By TUR ol
chain of narrators) that'the Hely Pmnﬁ'ét
him) sent individuals for the: pmpajga‘ti*ﬁnff &t ‘Yo’ Yeniieg
tenets. |f the KHABAR-E-WAHID wete not “RESIRT! 2188
the benefit of propagation would not" hwé tﬁ%ﬁ'ﬁ 1 beonin

instead, they would have gone astray; - S5O T ,-n

- : ri f
Proof No. 8 : Following is tha cammand Gfge.inﬂd; h
; | . : : - cw 1:?"1; ”“f? . |
N - L, _':f_r.‘ o \fﬁ}ailtﬂiﬁ .

T T .
T “'h‘i'i é‘! e

,’“_,"_,ﬁ““iﬂ EREIEIRT

' | - :!.-:
” - '
'Eb"’ ‘ | :

| "'"': "l..-
u»;w,\s‘i{m-"

f..

» 7w ® ‘ ﬂr‘
& -"'F
56,’ =Jl;f"l

+AND THE BELIEVERS SHOULD NDI.ALL ﬁp,, -
OUT TO FIGHT. OF EVERY TROOP OF THEM, ., |
A PARTY ONLY SHOULD GO FORTH; TH;_'=-- --

( .
SOUND KNOWLEDGE IN RELIGION. AND THEY
MAY WARN THEIR-FOLK WHEN THEY RETUHN
TO THEM, SO THAT THEY MAY B’EWAW

v . e 3;:!7:".‘ {,"1
F"’“I;,

Now the word FIRQA (group) is usad tﬂh ihd_‘ilﬁﬁ*la
minimum number of threa. 1hlf is thare ﬂ}éﬂlﬁ; |

at.com



gam sound -knowledge in religion’’. Now.

aT

N numb%‘;c mh will be sent forth out of the FIRQA (that

P
v R
| ]

igfmf@a *Wi:ll be either two &t one. Nevertheless, it has 1
Hggﬁ_ﬁ%—_lﬁ_jf__‘_‘?‘?i;-:iil‘%gatow 10 follow the information (KHABAR) .
r&ﬁ%fﬁd by this batch (of two oOf one). When this batch !
“ﬁjﬁi’sons returns to their native place and conveys to people
1 _"ﬁfﬁliﬁfﬁrm&tion and reports, requiring people to fear God,
r -"*it"is- made obligatory for the people to follow what is
conveyed by it. The inference from the above verse is that
the batch should go out for the acquisition of religious
B knowledge, and after having acquired religious knowledge.,

E on returning to their native place, they should warn their
} community by conveying to them (the message) warning,
¥ saying : ‘0. people | be afraid of disobedience and opposi-
i +ion to the Holy Prophet (peace be upon him). Now, it S
incumbent upon the people to be afraid of the thing warned
by the party concerned, and act upon their report. The fact
is that FIRQA (group) may consist of two or even a single
“person , as is clear from the following verse of the QURAN :

e vl

P L "‘"f i 4 :: . 9 -~ L -
BN AR Bl \ereeninbols

«|F TWO PARTIES OF BELIEVERS FALL TO
FIGHTING, THEN MAKE PEACE BETWEEN

THEM™'.

al
L
L THE

{

L

y

|
M
g :

.

|

1Kk

'#.;
L
1B )

e

(49:9)

In the same way as making peace between two large
parties is necessary, SO also it is necessary to bring about
* conciliation and peace between 1wo fighting individuals.
. From the above verse, it can be deduced that the wrod
TAEFA (batch) can alsc be used for an individual. Hence,
the application of the word TAEFA (batch) to one oOr two
persons is correct. And since God has made it compulsory

10 act on the information and advice of the TAEFA. (that is,
" the informant), who warns and cautions them, it is evident
that for a community, KHABAR-E-WAHID is HUJJAT, accord-
“ing 1o religion. This means that God has made the

Marfat.c



nariu at raqéij@ ;%q
that is, they aie never ¢ . e
forms numhgrlug mﬁqns Fu tHBE. 3
according to changing tmmljﬁﬂn's,. g
conditjons demands dlffﬂrﬂl'lt dimaﬂkn
Henea. the dlrectlons requuhd bacoq;na in@

tion for prohibition or Sanctmn theraqf Wi"p?! ba ’@ﬂﬂﬁ,.
the Quran, and at that time the Ilfe of man. ‘M" bﬂ‘ s 3

useless and absurd in view of thosa actlons Fungg,% FZ
has said in the Holy Quran : | | T

T £,
‘g.:-' ﬂil ¢ Lgr.h,',: 'é"{ ,

‘DEEMED YE THEN THAT WE HAD CREATED
YOU FOR NAUGHT"?

| . (23 115)
Now, if there is no action on Hadlth and: KHABAR-E-
WAHID, a majority of God’s creation will be reduced to

naught. Hence, it is obligatory and necessary to aet on
Hadith.

Proof No. 10 : The commg of false Ahadith isin itseﬁ"
a testimony that Hadith is HUJJAT. A cnunterfelt coin wﬂi

only be made when it is known that the origirral coin is ln
circulation as officially recogmsed coin. 1f the mtginal coin

Is not in circulation, it would be useless té6 make a e’u‘ﬁﬁ- > 3
. .'.-*1' 'v; ¥ . )
terfeit coin. - " =

As the Hadith was being consudered HUJ;AT (ﬁ_ '

proof) throughout, the false (qountarlen) AMﬂh
coined. In case the original Ahadith wetp i

among all the Musiims as HUJ,JAT the persons _.__:

AR it 7’ .
¢ . e ¥y,
'.r-—.--!-l:ﬂf_.-... PRI T .
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i +0 be actéd upon, the prophet Moses would not have left

& (the city) on the report of the person.
Similarly, when the woman came 10 call him and said
(as reported in the Holy Quran) @

o’ PPN L N R s .7 &
»\ . éi.ﬁ.‘a\.bx\ap"‘:-.')}uéaj u’l

SO g ol T
e - i"- ,r""l :"{":I‘ TR _'-‘ 3

rounteriait Ahadith. jould not have b.ana-h_ted in the least

' Mn%’ﬂﬁ 11 - The following are the words of God in

*ﬁh*:'!"* -’
oL ety 227Nl L rs\Nw”
. "Z’L’.\ 9_5 g.J\La:\u-g S ire
v 292, % 2302 X705 232
2) yaan<h G332 BBl
L

+AND A MAN CAME FROM THE UTTERMOST

PART OF THE CITY, RUNNING. HE SAID: O
MOSES ! LO! THE CHIEFS TAKE COUNSEL

AGAINST THEE TO SLAY THEE; THEREFORE
ESCAPE LO!1 AM OF THOSE WHO GIVE

THEE GOOD ADVICE"".
(28:20)

Now, if the'infdrmatian of a single person were not fit

1O | MY FATHER BIDDETH THEE, THAT HE
MAY REWARD THEE WITH A PAYMENT FOR
THAT THOU DIDST WATER (THE FLOCK) FOR

us”.
: (28:25)

If the information of a single person (that is, that woman)

| were not fit to be accepted, Moses would not have gone
with her. and similarly, when he reached her father and

narrated to him the entire story the woman’s father would
pot have said :—

P X LY

o@\‘-ﬁ@ﬁ E IR




o ln athm wmm.., m it
praphet Shoeb and he, after heaﬁum B E' ;
and consaled him and called the mﬂm@w gk 5
Hence, if the report of a gingle ’pgrmn f’" @ L
Shoeb whould not have armepm -the: *sm ,ﬁ;
was not yet a prophet. Likewjse, a behem Y N onig
the peopie of Pharaoh, who Was making' mm ﬁf mi"
said as contained in tha tollqwing w}‘qnq'u-_‘_,"' o Q)

TSR A \ FBPY ﬁa S E jﬁ.ﬁ“ﬁﬁ' ' o

“AND HE WHO BELIEVEG SAID: D «w |
PEOPLE | FOLLOW ME. | WILL SHOW: ‘YoOu*
THE WAY OF RIGHT CONDUCT" i

et
following that single man means bamg on the
path. Now, if his word and following him were 'riot ‘actep- &

table then how would he lead to rlght path 7 Thon the iﬁln
said : A

PSIHGS R

“AND YE WILL REMEMBER WHAT | SAY
UNTO YOu",

.
LT
[ 1S
2 »,

| (40 44)

It his word was not HUJJAT, how wouid he be remem- ;;.h
bered 7 Further, if his words were not 'HUJJAT, nﬂh %
believing in it would not have brought abaut calamiw lnd 7
punishment to Pharaoh. Hanco. it 18 evident that, in tlm

light of the Holy Quran, KHABAR-E- WAHlD ts HUJJET
Proof No. 12: God said : '



b FHERE. CAME FROM THE UTTERMOST
 PARTOF THE CITY. A MAN. RUNNING. HE
B . epiEp: O MY PEOPLE! FOLLQW THOSE 1}
¥ . WD HAVE BEEN SENT". .
P WD HA L (36:20)

% %%vhe word of the man was not HUJJAT for his people,
;'?:-t*ti’ﬁh‘*lﬂ-is*abwing him would not have rendered the people
ljable to punishment, and it would not have reduced them |
ﬁ'l to ashes by a single spark of punishment. Itis amply clear -lff

from this, that, in the light of the Holy Quran, KHABAR-E-

- oy
———— rw o

-
—_ —_—— -
f ema R =

{
]
!
|

B WAHID is HUJJAT. j;
Proof No, 13 : Following is the command of God : -
i B
B 28 2wzl T8 4"';-’-".!

Fos-r },—:-*-;u*:b,p(i\-?wh

«iF AN EVIL - LIVER BRINGS YOU NEWS,
VERIFY 1T,

(49:6)
| it is evident from this that the information conveyed by |
P an evil-liver is liable to verification but not rejection (with-
out verification). This means that if a truthful and just man
brings some news you should accept it but it an evil-liver
does so, you should not accept without verification. Hence,” |
oven the information of an evii-liver is not fit to be rejected |
outright; it should be subjected to verification. Therefore, i
according to the Holy Quran the report of a just man is fit
to be accepted without even verification.

|

Proof No. 14 : That KHABAR-E-WAHID is not HUJJAT i

is not proved in the light of the Holy Quran. On the other f

hand. the fact that KHABAR-E-WAHID is HUJJAT is proved

in the light of the Holy Quran. Hadith, reason, ljma (con-
:E. sensus of retigious opinion), and from the opinion of entire
;"1 community of scholars of Tradition, jurists of Islam and

leaders among research scholars. Now, the question is

’ whether a thing which is not proved ;hrough any source Is

}i fit to be accepted-or that which has been proved from every

source? God has said in the Holy Quran:

- T e — e iy M — .
.- . E -
"
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| | :"ﬁ* it
s lika a thlng ab ut whw.h th.r,;.;,i? no- evidenea:
source. ' Therefdte, there is no point in fnllawiﬁg
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CHAPTER IV

1
REPLIES TO THE DISBELIEVERS IN HADITH : |
Now. since it has been proved that the word of the !
Holy Prophet (peace be upon him) is HUJJAT, the question
arises that if the word of the Prophet (peace be upon him) °
happens to be opposed to the word of the Quran, in other
words, if in the light of the Quran a certain act or thing is
lawful but in the light of the word of the Prophet (peace be
upon him) it is otherwise, or the word of the Prophet :
(peace be upon him) is in excess of the word of the Quran, :
that is, if there is a sanction in the Quran and in the word |
of the Prophet (peace be upon him) there are details thereof, -
or if a thing is not mentioned in the Quran and is only
‘mentioned in the word of the Prophet (peace be upon him),
then under such circumstances, is the word of the Prophet '
(peace be upon him) HUJJAT, or not. '

ANSWER : The word of the Prophet (peace be upon him)'-;;
is HUJJAT under all circumstances. The word of the",
Prophet (peace be upon him) is HUJJAT absolutely and

independently. It is unconditionally HUJJAT.

it is not necessary for the word of the Prophet (peace be upon ";-
him) that it should be HUJJAT only if it is in m::anfa:::rmltv.l
with the Quran and not otherwise. This condition is valid for

a person other than a Prophet, namely that if the word of F
a person other than a Prophet is in conformity with the
Quran then, under the circumstances, the word of that!“"
person who is not a Prophet will be HUJJAT, On the other'.

hand,if it is not in conformity with the word of the Quran, dl
then the word of no such person (who is other than 31

Marfat.com
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ths word of the Quran anﬂ ﬂm ﬂ{lhgrwma; FE
L“'J *_Jirfﬁmq

The proof for this is that the Quran is HUJJAT ﬁm thg’g g
that it is from God. In the same way the Prophet (peat ",.
upon him) is from God, since’this &' confirmed by’ miradlidss i}
and miracles are from God. Hence, the Prophet (peace heil

upon him) and his words are pravad to be fmm God: ™ K

since being from God in itself is HUJJAT fﬁaﬁé'm
Prophet (peace be upon hIITI) and hlS wnrds ara AL

absolute and independent HUJJAT. . o .;,*

to be accepted and is HUJJAT to be acted uann Hmoa.
the Prophet (peace be upon him) and his words are HUJJAT
and demand action thereon. The ‘word nf the Prophet "
(peace be upon him) is the ward of God and is from God.

This fact is also evident from the following verse. of the l-lolv
Quran :

"SAY (O MOHAMMAD) : IT IS NOT FOR ME TG

CHANGE OF MY OWN ACCORD. | oNLv ¢

FOLLOW THAT WHICH IS INSPIRED N ME“ m 15 g
' (e }

It is clear from the above that the word of tﬁé P‘mbhet
(peace be upon him) is based on insplratlnn it is the Wélﬂ af
God and from God. The proof of the faqt that' the ﬁufhh m
HUJJAT, on account of its being from God énﬁ‘ ‘ot ‘Bughuse §
it is Quran and THE BOOK is that the "..-__.;_-ricdl ‘ﬁéﬂ _ B‘f

!'i* : a?
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S5t L Quian but is rot HUJJAT. . Following the
R LR &' neaning ' has been termed '*Crookedness :

FLp iy tin. X
*E 'I.E_, ;..3 El ;:‘L ‘ I . .
E%RJ“*T’ . It.is further confirmed in the following
1.t LR

r

&t 5@“ tha Holy Quran : - i

D22, 024 22 ._""“i-g'
ﬁ;mj.:d,u-:f’ oy

-
J -'. ol # . 1-‘ # .

BT
BUT THOSE IN WHOSE HEARTS 1S DOU
PURSUE, FORSOOTH, THAT WHICH IS

ALLEGORICAL"".

In short, the part of the Quran which is allegrocial, is not

' HUJJAT for action thereon, in spite of the fact that it is a|§o
Hence, Quran is HUJJAT only on account of Iits

.! " being from God. Therefore, reason for being HUJJAT
"3‘- dep‘en'ds on being from God. In this connection the follow-
| ing verse of the Holy Quran is quoted :

o,

b : "' ¥ --’-lru

(3:7)

Quran.

aJ i,".ﬂ’ 2,22 "y
Ructe JO\R S T
. A2 se

iy 23530 pan O
.:AND HASTEN NOT (O MOHAMMAD) WITH THE
Q?JRAN ERE ITS REVELATION HATH BEEN

TO THEE'".
PERFECTED UNTO 20 : 114)

* This means, do not convey the Quran immediaiely it is
‘L ravealed : but wait till the entire inspiration regarding it
If is completed. - This revelation is the same which is besides .’
! the Quran. The details of the Quran and. points relevant
' to the Quran are revealed through this revelation. By it
) ic also shown that such and such portion of the Quran is
'*clear revelation’" and HUJJAT and the other is ‘“allegorical,’’
and is not HUJJAT. It is clear from the above discussion
" that the Prdphet is from God and his word is likewise

.. from God.

%~ HENCE, both these are absolute and independent HUJJAT.

. Now, if it is argued that the allegorical portion of the Quran
" is also from God, and, according to us, what is from God is -

o
tr

", - ._.m == ——
R —r 3 s T e — :m -, i .
[} " - -._-'I .I .- _-
- L b L
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Navertheless. it is not ﬂtiﬂf I:m amad Upan. AH

of Quran has expllmglv pmhlblted actmg or‘i’ ’the
part of the Quran A

*BUT THOSE lN WHOSE Hmms 13 2 m
PURSUE, FORSQQTH,

ALLEGORICAL'’, _, - BN ¢ 7
in the light of the above, allagoncal pmtinn is motid '
fit to be acted upon. R R

13.
NOW, WHAT REMAINS to be provad is that even it t ;
word of the Holy Prophet (peace be upon him) is appas

to the Quran. it is still HUJJAT. The proaf of this fs t
the Quran says :

Q‘J"Oh-“_’-“,‘g o wﬁ)‘Nh—‘

“\T IS PRESCRIBED FOR YOU, WHEN ONE OF
YOU APPROACHETH DEATH, IF 'HE LEAVES

WEALTH, THAT  HE BEﬂUEATHE UNTG- ) -
PARENTS'", L o . f2: 139

As opposed to this the Hulv Prophet {peate be uimn
gaid r__s,,-\_,.u_ a_ﬁ,e_gy "*"THERE IS NO amummm
FOR THE HEIR'", and it has been proved by a am‘ntfhuu
chain of narrators that this Hadtth of the Propj'mt {p
be upon him) has been acted upon, that-is, b‘fj'_' ah 3
by will has been made unlawlul, Hence, Ha fﬁf” af
abrogated the verse of ‘the Qumm um fthn mff 'M
Prophet (peace be-upon him) tmmz- thane h

o
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B Likewise, a large number of
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WOV JEeLIEB A

1LIfalm:'lﬁﬁd to _Qﬁran, has been acted upon, and the fact of
f_this Hadith being act

LY 71

ed upon and (treated as) HUJJAT has

i
been proved by a continugus chain of narrators. |
religious problems are proved !

with the help of and based on Hadith and not the Quran. !;
Hence the word of the Prophet (peace be upon him) is it

| absolute, independent and unconditional HUJJAT.

Besides this, |IJMA is also an unconditional HUJJAT. For
this very reason the words : | 6

JA P B

+THOSE OF YOU WHO ARE N "AUTHORITY"
(4:59)

are not connected with the word : Prophet (peace be upon

him) :—

o

. P sy P
P AR A A ST

+AND OBEY THE MESSENGER AND THOSE OF
YOU WHO ARE IN AUTHORITY"". |
(4:59) !

Now. if it is said that it is not understood how the word of
the Prophet (peace be upon him) could be opposed to the
word of Quran and could abrogate the Quran, then at the
outset it should be understood that the word of the Prophet
(peace be upon him) is not his own word. it is in fact the
word of God. Similarly as the Quran is the word of God, the
word of the Prophet (peace be upon him) is also the word of
God. And in the same way as one Vverse of the Quran
abrogated another verse of the Quran, so also does one word

of God that is, the word of Prophet (peace be upon him) l

~ abrogate the other word of God, that is the Quran. Surprise

and ambiguity have arisen because the word of the Prophet
(peace be upon him) is considered as the word of a human
being. It should be well understood that the word of the
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¢ ic clea | X | (5365 i i
IS clear Irom the above verse that every word of th IR
Prophet (peace be upon him) '8 in’spired.y This fag: . gt::

further be ilucidated as under : -
There are only three alternatives possibles that is ei?th&'t'(‘nf.f | T:;

that every word of the Prophet (Peace be upon him)
inspired, or (2) that no word of the Prophet (pééée: be upo ®
him) is inspired (3) or some words are inspired and mhg};
are not. If it is said that no word of the prophet (peace :'bé?’-;l

upon him) is inspired, then we would like to point out that I
at the very outset, we have refuted this concept and hfav;-- h
proved that there have been revelations bestowed on the : |
Prophet (peace by upon him) besides the. Quran. §

Hence, to say that no word of the Prophet (peace ~I::Le upon
him) is inspired, is absolutely fatse. Now, let .us consider B
the second alternative that some of the words of the Prop-hét.-_' -
(peace be upon him) are inspired whereas others are not g
Even this is untrue. This is 8o because. iaylng that some

Y ]

of thd words are inspired and others are not, involves ;]

"d'ifferentiating one set of words from an. other without anwff-
reason. This is both impossible and false. After all, by"'_-}.

which word of the Prophet (peace be upon him) is it known
that such and such words are not inspired? 'If it is known
from those words of the Prophet (peace be upon him) which ‘
are inspired, then these words which are supposed to . be-,d
uninspired are included in those words (which are inspired). ) -
It on the other hand, you say that they are known through
the words that a e not inspired, then the words of the 5
Prophet (peace be upon him) which are supposed to be A

.
-
-
-
4




; I :
Fininspired become Hujjat on those that are inspired. And
¥ oince you do not consider uninspired words to be HUJJAT,
g fﬁher'lce." this proposition is also refuted. As both the pro-
ﬁpsitians that no word of the Prophet (peace be upon him)
-;:__a're inspi‘red and some words aie inspired whereas others are
.ffn.ot, are proved to be false, then necessarily the third alter-
3 native that is, every word of the Prophet (peace be upon him)
:- ,jis inspired, stands proved. Now, since every word of the
3 Prophet {peace be upon him) is inspired, every word of his
i 1 IS HUJ_JAT and deserves to be accepted.

 The question is, that when the Prophet (peace be upon him)
said ‘| am the Prophet of God; follow what | say’’ at a time
when the Book was not sent or only a few verses were
i inspired to him in which there was no mention about follow-
¢ ing the Prophet (peace be upon him), was his word fit 10
{ be accepted at that time or not? If a person says that it
It was not fit to be ‘accepted (at that time). he becomes an
I absolute infidel. On the other hand, if it is said thatit was
’._ fit to be accepted, then the word of the Prophet (peace be
i upon him) certainly becomes absolutely HUJJAT, not with-
. standing the absence from THE BOOK. If the word of the
Prophet (peace be upon him) were not HUJJAT then it
would mean that Pharach was punished without HUJJAT,
although the command of God is as follows :

"‘#'}.HJJ v o0 ::‘ », o

» #}M’@#% N TV

WE NEVER PUNISH UNTIL WE HAVE SENT A
MESSENGER"’. |
(17:15)

He did not say ‘We do not punish until We have sent a
Book’. From this it is evident that the word: of’.Prophet is
~ HUJJAT notwithstanding its absence from theiBOQK.
i  Question: Should the Ahadith which attribute indecency,

lie, unreasonableness and lack of information to the Prophet
(peace be upon him) be rejected that is, removed from the

L
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Ahadlth of the Prophet (peace of *b I,"‘"“_ y tlm)“*nn pi e L

thege defects or not? For mstarm ;| 'lt w*harratad n;"ﬂa
the Ahadith that Hazrat Alshn. the Wih ‘ot thJ' SR ‘
(peace be upun him) and the Prophet (puacé Ee upﬁ?ﬁ i
bathed together in one tub. In some of the A’hﬂdﬁh it *
given that prophet ABRAHAM told lies thrae tlm‘ﬁ’s n s‘ 1
other Ahadith it is said that prophet Moseés sfﬂpﬁad :1 '
Apgel of death. Further, it is narrated in connection with
a date tree, the Prophet (peace be upon him) said - that!:
wculd bear much fruit but it did not. In all these Ahadith,
indecency, lie unreasonableness and lack of infiarmaﬁo“
are attributed to the Prophets (paaep be upon them

respect ively.

1 :
'I' .-'.'_,

‘1

Answer : The Ahadith cannot be dubbed as una(:t:eptabl
merely on account of those defects. The indecency thd
has been attributed is only on account of the personal opm
ion of the person who attributed indecency to the act. Fo
instance, if nudity between husband and wife were termed a
indecency, then the process of legitimate lineage woul
come to an end. In fact, indecency. is that which the Prophe
(peace be upon him) calls indecency, and the Prophet (peace!
be upon him) has never termed the bathing of husband
and wife together as indecency. Likewise, the Qura
as well, has not called this act as indecency. Further, if' '
such acts were to be called indecent, then the word of’
KAWAIB  (2ab _,-( which God has used in praise of womeﬁ
would also become indecent. KAWAIB is the plural o
KAIB - «2+s¥ which means a woman with prominen
breasts. If the praise of the breasts of women {8 indecency)
then the word should be removed from the Quran. On#
the other hand, if it is not indacancy. then the bathing ofJ
husbend and wife together too is not indecency. «:.-
The lie which has been attributed to the prophet ABRAHA
is not somethmg for which the Hadith should be ra;eets
If on this account the Hadith is rejected, the verse . of th
Quran will elso havo to be rejected which sald : |

__I_t
1!

r
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~ME _PUT THE DRINKING CUP IN HIS
. BROTHER'S SADDLE—BAG™. (12:70)
'-__‘tm putting the cup in his brother’s bag the prophet
fjoseph made his men call a thief. It is evident that this
gbct of Joseph is worse than a lie. And then God said:

“THUS DID WE CONTRIVE.FOR JOSEPH"".
,” | S (12:76)
BHeace, we find that this supposed defect (attributed
' to the Prophet peace be upon him) is also found in the verse
of the Quran. Accordingly, it follows that the particular
.:verse shouid be removed from the Quran as well.

1" Again, the information about Moses slapping the Angel of
*: Death is related in the Hadith. This too is not unreason-

.'Eiable for the simple reason, that, when we have accepted
. the meeting and conversation of man with Angel, which
. apparently is infeasible, then the fight between them
L cannot be unreasonable. Both of them are on the same
1evel of plausibility. In short, a person who can talk with

“another can also slap him ;
- FURTHER God has said : -

WOV JEeLIEB A

)
s s 7 ".9-:'."-.‘.1!- > .. 22,88 (¢
y\wqu\yy»-ﬁ
| o0 225 § 5 BHTLLRT L Bt
"AND CALL NOT THOSE WHO ARE SLAIN IN
| "~ THE WAY OF  ALLAH, "‘DEAD’" NAY, THEY
! ARE LIVING, ONLY YE PERCEIVE NOT"". (2:154)
1{} Apparently to call persons slain in the way of God as
4 alive is not only against reason but is also against sense,
‘% But God has called them alive and has further asserted
B that ‘'you’ are not able to perceive ; you do not know. The
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_life of Shaheed WU2ged (one slain in the way of Gdid 5 R
such that it cannot be comprehended by ‘reason. Now. e
unreasonableness of " Hadith should lead to rijactiﬁn-%if
Hadith, unreasonableness of the verse -of, the: 01 g
should also lead to rejection of it from the ‘Qurah.
short, the objection which is. being raised against theiR

Hadith can also be raised against the Quran. . Therefora: Sl
a8 the objection against the verse of the Quran .aamu;éf
lead to its removal from the Quran so also objection against i i
tive Hadith cannot lead to its removal from the collection Pk

of AHADITH. That Hadith will not be . bélieved in which 3.
the conditions required to make the KHABAR-E-WAHIDER.;
acceptable are not fulfilled. Quran will not be believed Ik
in when the conditions for continuity of narration of rth&‘-
report are not fulfilled. 4

It is not necessary that information should be in itself A

commendable and appealing to be correct.  For an infor- §
mation to be correct, it is only necessary that the information '
should be proved to have come from the person to whom;; ]
it is attributed. The responsibility for the correctness of B
information rests with the person whose words they are,
and the person who repeats the message is responsible "
only for the verbatim conveyance of the message. The ]
IJMA. & U..._;-L of twelve hundred years on the correct- @
ness of narration by the, Rawis (narrators) is more than 44
sufficient and conclusive. Y

%

-
.

We would like to inyite the attention of the reader to the |

fact that the message may be appealing, commendable; e
corresponding to the event and true in all respects, but
in fact, it may not be the word of the person to whom )
the "'message is attributed. Likewise it is possible that -
8 message may be appealing to our reason as sensible, ¢4
but may not be the word of the person to whom it is.ascribed. b
In the same way, it is possible that a message may not

appeal to our reason, nevertheless, it can be the word of g

¥
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person from whom it is supposed to come. Hence, it
®s incorrect to say that we should believe only in the
MLadith which is in conformity with the Quran, and not

2

hat which is not. Itis possiblé that the message which
Bronforms with (the word of) the Quran may not be the
IBadith . of the Prophet (peace be upon him), and it is
i rossible that the Hadith which does not conform with
athe Quran may he the word of the Prophet (peace be upon
Hhim). | ..

iRegarding the objection about date tree that what was
B <.id did not materialise, the matter was quite in keeping
& with the verse of tha Quran (which says) :

l - v : s 227

: - \3._; !&#‘5 Vel 55;&\.5-}_ A <3 51

};“i “AND SAY NOT OF ANYTHING | LO ! |

i SHALL DO THAT TOMORROW'.

| (18:23)
+ Even a$ the Prophet (peace be upon him) had said,’ in
" connection with the guestions put to him about RUH Tav»

[ (the soul). ZULQARNAIN (Alexander) and ASHAB-E-KAHF
i (comrades of the cave), that he would give the reply on

WOV JEeLIEB A

—_— -

the following day and he (peace be upon him) did not
do so. ldentical situation is observed in this verse and
the Hadith regarding the date tree. Now, as the thing
mentioned in the verse of the Quran is not prohibitive to
prophethood, so what is mentioned in the Hadith, hike-

wise, is not prohibitive to Prophethood. The sum ‘total
of the above discussion is that the objections raised against

' the Hadith are such as could be raised against the Quran
" also. Therefore, in the same way as the verses of the Quran
against which objections are raised cannot be removed from
the Quran, so also, the Ahadith against which objections
) are raised cannot be removed on that account from the
¥  collection of Ahadith. You say that you do not believe in

~ the Hadith on account of those objections. To this we

P
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reply that the same objections -can bY %‘iﬁdsm
verses of the Quran, and in keeping  with Sur cants L
you should not believe, likewise, in the, o) ifan too. " o i
above argument has destroyed, root and bramch, all they Rk
objections against the Madith. .

QUESTION : When it has been proved that the word of’ Bl
the prophet (peace be upon him) is HUJJAT and the Hag‘u: -7
of the Prophet (peace be upon him) is also HUJJAT frﬁrn
religious point of view, the Prophet (peace be upon -hi-.l‘-h'f p
should have made the Ahadith reduced to writing: and * “Jy
presented to the community, as he did with the Ouran

Why did he not get the Ahadith written down ? RN
ANSWER : The collection of Ahadith was not committed - |
to writing as Ahadith constitute inspiration besides the Book,
and no Prophet at any time had committed to. writing the “§
inspiration, besides the Book. God sent an inspiration to t
the Prophet Noah as under :

Ere s
“AND IT WAS INSPIRED IN NOAH" (11:36)

And after describing all the events connected ‘with this
. inspiration He said : :

'
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“THOU THYSELF KNEWETH IT NOT, NOR - 3
DID THY FOLK (KNOW IT) BEFORE THIS"".

(11:49) ]
- The community (folk) of the Prophet is the entire world.
And since the entire world is unaware of the inspirations
of Prophet Noah then necessarily, without doubt, those p
inspirations which are besides the Book were not written {
down. If they were written, the Jews or the Christiansg.. ¥}
at least any one of them, would have known the ‘written |, §

ingpiration. Besides .this, we say that in .the Ahadith

h,‘ 1"
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. .
'_ﬂi'-tinns) there is mostly a mention about actions
Sractices). Now, actions are not much concerned with
Bsiowledge acquired by reading and teaching. Actions
B-mand acting upon. Hence, actions weie not taught
@it shown by acting upon what was required to be practised.

I was never intended to teach by heart, or by lectures or
Bhrough written matter, the actions, but the real intention
B.as 10 make people practice (what is contained in the
..‘ 'hadith). which was done. Hence, people were made to
@ ractice upon the Ahadith by their actions. The Prophet

i(peace be upan him) said :

| . ‘: "..r ” ‘8' ”~
- ‘,’:"{BJJ .:1)&%\%
) 'PRAY (EXACTLY) AS YOU SEE ME PRAYING"".
% This means that he, the Prophet (peace be upon him), made
i¥ them practice what was 10 be practised. He did not tell
. them to’' learn by heart and write down the Hadith but

‘he ordered them to practice what was preached in the
¥ Hadith. But their came a time when evildoing was on
. the increase and those who remembered the words of
t AHADITH wrote them down soO that the admonitions .con-

rained in the Ahadith may not be lost.

! As the Quran contains the narrations of the ancestors and
~ all the doctrines and articles of faith, which could not
: be remembered by every ona, so it was ordeied to be written.
" Besides this, we say that the Prophet (peace be upon him)
' ordered the Quran to be written, but no such order ifrom
God is to be found anywhere in the Quran to this effect.

It only contains ;

; w7 s b
(T L 32\

- - -
C— -

*(0 MOHAMMAD) RECITE WHAT HAS BEEN
INSPIRED TO YOU™. (29:45)

g
\
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O AND WHEN THE QURAN £ BEING - :
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LISTEN TO IT".- = -~ o
N ’ .

No where is it mentioned *'write dowin the' Quran™s .~ N
since the Holy Prophet (peace be upon hin 8t tf
written, and conveyed it 80,

basis (that is, under whose or

. . . _ .-",' '; 4 . |
the question arises on what 3R

. ",
ders) he got the Quran written I‘i
down? He should have been ordered through an inspiration ] o

from God to get Quran written down. if this is the' case, then i ¥
the inspiration besides the Quran Stands proved. On the ¢!

b ¢l
other hand, if he did it without any inspiration from God ¥
that is, of his own accord, then his opinion (judgement) _p
becomes HUJJAT. Hence, under his own instruction and " '
discretion, the Quran was written down and similarly in .- 3
accordance with his opinion Hadith was not committed to

writing. Both of them : |

thing (that is, his own opinion or inspiration of God).
The meaning of the above is that in the

received an inspiration from God to get the Quran Written,
so also he received an Inspiratiton not to get the Hadith
written. On the other hand, if he got the Quran written
down of his own accord and judgement, he likewise on his
own judgement did not get the Ahadith (traditions) written
down.

QUESTION : God said -

same way as he °

"LO | WE EVEN WE, REVEAL THE REMINDER

(ZIKR) AND LO | WE VERILY ARE (TS
GUARDIAN"". - - (15:9)

Hence, it is said that the Quran is guarded and the Hadith
I8 not. As God has promised to guard the Quran from
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n only, iherefore-,- is the religion, and
Hadith is not guarded, its guardian
her a thing - of admonition nor DIN

Fdestruction. - The Qura
Fis guarded. And since
% js not God, and it is neit
¥ (religion in reality).
.. ANSWER: God has promised to guard the ZIKR, that
is, advice and admonition, and His promise is true. He
" is the guardian of ZIKR. In fact, ZIKR are 10 be found in
' both the Quran and Hadith, hence both are guarded and
safe. On the contrary, hardly one percent of the people
are HAFIZ (knowers by heart) of the Quran, and the
 guardians of the meaning of Hadith constitute the entire
community. Everyone knows that Miswak (cleaning of teeth)
e 3 SUNNAT (tradition), that on the day of Eid fasting is
prohib-ited,‘that‘tha punishment for adultery is stoning to
death that therg are two Sunnat prayers in the morning
1? prayers, and six in afternoon prayers; that there will be
i questions and answers between the dead and the angels
and that there will be punishment.and reward in grave, is
wue. In short, all the ways and modes aof dealing with
"others and of prayers and rituals which are shown in
the Hadith are well contained and. guarded in the minds
of all ignorant and the learned people. The promise of
God is true, He has guarded the religion of Islam.
is the HAFIZ ( guardian) of the Traditions.
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Every one

Hence, it is incorrect to .say that the Hadith is not
guarded. Hadith is guarded on account of action (practice
on it), whereas the Quran is guarded on account of its

repeated recitation.




“ERRORS OF THE &gu‘ jg“-f:’ . HADITH:

IN TRANSLATING VERSES OF THE GDEA N
The disbeliever in the Hadith is given. ms, R meaning A
the following words of God: R

\:Lb.fv‘fu\.»“ '&;»,’.’f ﬁ"" t¥ ML‘
! 6885 ’Aﬂwﬁagxtusﬁwﬁ

T 1S NOT (POSS|BLE) FOR ANY HUMAN
BEING UNTO WHOM ALLAH HAD GIVEN THE

SCRIPTURE AND WISDOM AND THE PROPHET-
HOOD THAT HE SHOULD AFTERWARDS HAVE
SAID UNTO MANKIND: BE SLAVES OF ME

INSTEAD OF ALLAH ; BUT WHAT HE SAID :
WAS: BE YE FAITHFUL SEFWANTS OF THE I
LORD"’ (3:79y - - s

f

His translation of the above verse is as under --

It does not behove anyone that after God has
bestowed on him the Book, Government
(Kingdom) and Prophethood, he should say to
the people to leave God and accept his authority
(government) (whereas) he should ask them
to become people of God'. |

QUESTION : Is the above translation (of the disbeliever
in Hadith) correct ornot 7 -

ANSWER: The translation is incorrect. In fact the

meaning of ‘government’ given to HUKM J\d that of

’ e r 'Y G‘,u‘g?
‘accept my authority (government) ‘‘given to

"BE MY SLAVES (WORSHIPPERS OR DEVOTEES) "’
absolutely incorrect. ,

There is a consensus of opinion of the writers on the
exegesis of the Quran that the meaning of HUKM, here
s ‘wisdom’. Again in the following verse |

oﬁ s ’J.‘}i ﬁ'i -

d—. e -
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(19:12)

If the meaning of HUKM is taken to be ‘kingdom, (or
government)‘ then it would mean that God had bestowed ]
kingdom to the Prophet (Yahya) John in his childhood,
which is really false. Further, a majority of those who
were bestowed with wisdom and prophethood were not
given kingdom or government. If the meaning of HUKM |
were kingdom, then every person who was given wisdom *Zf
and prophethood would possess a kingdom. But the fact
is that every prophet is not the possessor of a kingdom
(oragovernment). This is because most of the prophets
were subjected to various kinds of privations and clamities,
and some of them were even murdered. If they were masters
of kingdom and government, they would neither have
been in trouble nor murdered. Hence, the meaning of HUKM

? ~ is not kingdom or government.
{
|

 +WE GAVE HIM WISDOM WHEN A CHILD’

g

|| .
1
|
! A
|

The second mistake is that the translation of

as given (by the disbeliever in Hadith) that ‘be my subjects .
is incorrect. The correct meaning is 'BE MY WORSHIPPERS
OR DEVOTEES"’. The meaning of 3\24IBAD is devotee !
(or worshipper) and not subject, because, the word IBAD s
used in the Quran both for human beings and other than :’
human beings, for instance : |

g ’ ) o . 4
T O R E RS RIS )

»LO | THOSE ON WHOM YE CALL BESIDES
ALLAH ARE SLAVES LIKE UNTO YOU''. -
(7:194)

]
Here, God has called the idols IBAD. In connection with the
angels He said ; | .

Jo) ¢ G XML
+NAY, BUT (THOSE WHOM THEY CALL SONS)
ARE HONOURED SLAVES". . - = '
| | (21:26)

Y e et
- L . - - .

] - -
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Another Quranic verse repds | s

2P BB Eada . 2 g
DO THE DISBELIEVERS RECKON THAT THEY: ' ZRE ,
CAN CHOOSE MY BONDS MEN (CREATURES) - »
AS PROTECTING FRIENDS BESIDES ME ?'*

y &

4 .
=]
- -,
]
|

The disbelievers had made the idols, the sun, the 'gta-..;g,_j the .
angels and even prophet Jesus their protectors, notwithst- RN
anding that they are all created by God and are _-Hisj -]BAD‘E’} 16§

(creatures). In short, the word IBAD is used for creatures JR
of God, and the word IBAD has been used -in the Quran at] 0!
various places for creatures.of God only, and never in the "a
sense of subject of a government or of 3 king. It is evident, JE
that the disbelievers and polytheists have worshipped th_asé ,;
creattres of God but have never been thair subjects or. M,
obedtent to their orders, This is because, neither of them, ;
that is, the idols, the sun, the stars, the jinns, the angels or f |
Jesus had asked them to worship them. Hence. they are @
worshipping them without their authority and in doing so @&
the disbelievers.and the Polytheists are their worshippers =

but.not their subjects or obedient to their orders. It is clear

from this discourse that worship is different from obedience.

Hence, these false deities are worshipped but are not cbeyed

and are no rulers, \ * . R
In briet, these idols and jinns etc. are worshipped but not I
obeyed (by their worshippers). Consequently, one who is
worshipped and the one who is obeyed are not one and the i
same. It follows, therefore. that since . 094 MABUD (one'.
worshipped) and MUTA E&2 (one obeyed) sre not identical;
o\ IBADAT (worship) snd ITAAT S5\ (0bedience) 3
are also not identical. Likewise, since IBADAT (wdrshi ) _
and ITAAT (obedience) are not one and the same thing, @
IBAD (devotee and creature of God) cannot be termed as °

MUT{ p-}_.lgﬁ(obedient)f and humble subioﬂ (of a king).

3

Marfat.com
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:1:*{ srefore 1O rénder ﬁjgt'g\:ﬁfj’ as ‘become my subjects I
ihd obedient to me’ is entirely wrong, and this is what we )
'nted to pm_ve‘_r ‘The real gwan*iq_g of .t,h-g_ verse is that a

| }'ophet cannot say “l am your creator and you are my
Blcreatures, 1 am your Lord and you are my worshippers, so

'?' orship me; but he will say ‘become the worshippers of

B God’. We Say, the meaning of ITAAT is compliance with
B ~rders, that is, being obedient to :the orders and acting
| according to the orders. - Hence, it is necessary, in order to
| . obey, that there should.be some one who gives orders but
B 1ose false deities did not give any orders. They did not

' issue any commands that would result in their orders being
3 obeyed or that the people should do according to their
b orders. Hence, here, the word ITAAT (obedience) is not at
{§ all applicable and the word IBADAT. {worship) is applicable.
% 1tis. therefore, evident that worship is not obedience.
§ “Worship does not constitute an order which would resuit in
i the IBAD (worshippers) being calied obedient to or subject

" of a government cr king.

T
i

Question: The disbeliever in Hadith has, in his periodical
ontitled, Ui \b\ ITAAT-E-RASUL’, said that & \bVITAAT
(obedience) is only due to God. |s this correct or not ?

e u————

. Answer : |t is not correct. The truth is that < a\es IBADAT
" (worship) is due only to God. On the contrary, even Wl
IMAN (belief) in respect of certain persons and things
vesides God such as in the Prophets, messengers of God'
and angels is compulsory. But worship of prophets, messen-
gers of God, and angels is HARAM »eL—a (forbidden).
Worship is exclusively confined to God and obedience is not
exclusively confined to God, in the same way as |IMAN
(belief) is not exclusively confined to Gad.

o P ab,
! | Q.;“j;s "@{,‘ﬂ V
f BELIEVE IN ME AND IN MY MESSENGER".

'

(5:111‘)

-l—-.l--h-.q
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and futhor:

_ t ; ,_*h ’ "_ -_',iﬁ;, | 1‘1"‘“*._._* ‘,;
~AND OBEY. ALLAH’ AND THE mﬁas:“ ."’.-.fﬁEﬂ”

It is proved beyond doubt that unrmurd hmh in
(ITAAT) and belief (IMAN) is compulsory. whereas - part
ship in worship (IBADAT) is forbidden (HARAM) )b.a-

From the above, it is clear that IMAN (belief) is drffere

from IBADAT (worship) as' also ITAAT (obbdlenea)
different from IBADAT (Worshlp) ‘
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CHAPTER V

REPLIES TO
THE PERIODICAL *‘TULU-E-ISLAM™ OF JUNE 1957
UNDER THE CAPTION OF “LETTERS".

Question : In “TULU-E-ISLAM” of June 1957, it is
i published that every Prophet was possessof of a Book (of
# God). Is this correct or not ?

Answer : This is entirely incorrect. If every prophet were
? the possessor of a Book (of God), the prophets Moses and
1 Aaron would have received two Books, whereas only one

g

-.~ Book was received between the two. That Book was %}; K 4
& TORAH (O!d Testament). In this connection God said :

t AN O N b b

. AND WE GAVE THEM THE CLEAR
SCRIPTURE"".

F
L]
L.

.-.-_' n

. e — —

(37:117)
He further said:

s Xigrd. b % Byose gV & 071010
”’??}JGQL@:;,L‘}}J\W‘\»L
”

158\% G201 22057 G2 o 6 S5 JULR
.""J' v . u":", w - % ”»

LO ! WE DID REVEAL THE TORAH, WHEREIN

IS GUIDANCE AND LIGHT. BY WHICH THE

PROPHETS WHO SURRENDERED (UNTO ALLAH)
i JUDGED THE JEWS".

(5:44)

i3 ‘ |
1}.“ From this it is clear that various prophets used to give their
. ‘decisions based on a single Book (of God). Similarly, they

Marfat.com
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used to issue their commandments accorrﬁng to it. an, -;-?1. ___
every Prophet were the possessor of a Béok, each of thi .
prophets would have given orders to the Jews according w 3
his own Book, but the fact is that these prophets uged. m;
issue orders according to the OLD TESTAMENT (TDRAH’)
which was not at all revealed to them. The intention bﬂhmé
this discussion is (to show) that the Prophet Moses received =
revelations besides the Torah (Old Testament). - Prophet -
Jesus received revelations besides the Injil (Gnspals) and *.
Prophet Mohammad (peace be upon him) likewise received
revelations besides the QURAN. We invite yaur attention "
to the following verses of the Quran where God has said : .

)
]
I_
t -

_?' H"q
6
Je
{0

»Z 22,

.‘w &." ; “‘5\ -~ l.- 4 J.Psaﬁ

‘"AND WHEN MOSES SAID UNTO HIS PEBPLE
LO! ALLAH COMMANDETH YOU THAT YE R
SACRIFICE A COW" B

- (2:67)y @

From the above verse to the following :
M\ Gy ¥57 05! Jai

*AND WE SAID: SMITE "HIM WATH SCME
OF IT ", - |

L (2:73)
There are five commandmegpts of God. |If these words and g
commandments of God were mentioned in the Torah (Old /
Testament), there would not have been any. red for these ’;.
questions and answers {between Prophet Mdses and his !
people). The people would have seen the ~Lonmandments 83

in the Torah and would not have asked so manv questions |
and wanted answers. " |

¥

\
.f

The following verse of the Quran is also. mdlcatwe. where

God said :
m.ﬁb ‘&’

by,
&3

o
3
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' ALLAH SAID : LO-I | SEND IT DOWN FOR
YOU AND WHOSO DISBELIEVETH OF YOU
3 AETERWARDS, HIM SURELY WILL | PUNISH
WITH A PUNISHMENT WHEREWITH | HAVE
4 NOT PUNISHED ANY OF (MY) CREATURES".

{5:1195)

| ‘"Nuw, if these words of God were mentioned in the Injil
: (Gospels) the disciples would not have questioned prophet
W Jesus as to whether his God could send from the heavens
i . for them a tablespread with food.

'}

Wi WL, ra WD 30D e LML
h&W\' ﬁ%u\:ehd_,}:w\flg) r.:bﬁ.a-—g AY

”
]S THY LORD ABLE TO SEND DOWN FOR US
A TABLE SPREAD WITH FOOD™

. (5:112)
&% and prophet Jesus would not have admonished them to fear
% God: )
y  Aw

“AM gast A3

.-HE SAID : OBSERVE YOUR DUTY TO
ALLAH"". |

(5:112)
Exactly in the same manner the Quran was revealed to our
Prophet (peace be upon him) and he received revelations
besides the Quran as well,

. As long as the Holy Prophet (peace be upon him) was in
Mecca, he used to pray with his face towards the KABA,
However, there is no mention in the Quran that there was an
order from God at that time to pray with the face towards the
KABA, whereas the fact is that, the sending down of the
Quran, change in the arrangement, and the fixation of number
of Prophet's (peace be upon him) wives (permitted to be
~ married) are all impossibie without revelation. Details have
i already been given before this. _

i Question: When it has been proved that every prophet is
not the possessor nf a Book, what is the explanation for the
following verse |

el Akl

Marfat.coni



WOD 1ELAE A

AND ALLAH SENT (UNTO THEM) PﬂﬁPHE?s—-'- gt
AS BEARERS OF GOOD TIDINGS AND AS

WARNERS AND REVEALED THEREWITH THE .
SCRIPTURE'". s

(2 213)
Answaer The complete verse ts as follows":

G;..IJ\%\JJ"»\SL \."":M

oS d)‘!.!uﬂv'wo:u-'w

“MANKIND WERE ONE COMMUNITY "AND
ALLAH SENT (UNTO THEM) PROPHETS AS
BEARERS OF GOOD TIDINGS AND AS

WARNERS, AND REVEALED THEREWITH THE
SCRIPTURE"*

, (2:213) 48
Here, the word is Book (in smgular) and not Books. The
meaning of ‘AND REVEALED THEREWITH THE SCRIPTUFIE'
is not that He revealed (sont) Book with each of them. That

is, the meaning of _AZeaa is “WITH THEM” and not Jﬁo
,%g-\.:”wlth each of them'. We quote _balow an
analogy to this :

-’ '-'! ”~ #’;'@urm; ) :
Ij |
swu "w)i;“éﬁ"‘" """ n Illurln -~ ' r

~VERILY WE HAVE HONOURED THE CHIL.QREN )
OF ADAM. WE CARRY THEM ON THE LAND
AND THE SEA. AND HAVE MADE PROVISION
OF GOOD THINGS FOR.THEM AND HAVE
PREFERRED THEM ABOVE MANY OF THOSE |
WHOM WE CREATED WITH A  MARKED
PREFERMENT"*

ST (17 70)
The meaning of “WE CARRY THEM ON THE LAND AND '3

‘:

THE SEA” is not at all that God gave each and gvery one of
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I them means of conveyance (carriage). Likewise, good
B things were not given to each and every one of them.
Simitarly, excellence over a large majority of the creatures

was not given to each and every one of them, since God has

said about the infidels as under :
vog 4l 20 250

+THEY ARE THE WORST OF CREATED

BEINGS"'
| (98:6)

They are not superior to any of the creatures. Exactly in the
same way. the meaning of “AND REVEALED THEREWITH THE
SCRIPTURE’ is not that He revealed (sent) a Book with each
and every one of them, otherwise, there would have been
as many Books as there were prophets. We have, before-
this, explained that prophet Moses and prophet Aaron
received only one Book (of God) between them. On the
contrary, the meaning is that the Book was sent to a group
or a single person from amongst them. This method of
speach is common to all the languages. For instance,
~artillery was sent with the army’’, ~‘dowry was sent with
the marriage procession’” and food was sent with so and
so party’’. This does not mean that artillery was sent
_ with every man in the army, dowry with every man in the
3 marriage procession, and food with every man in the party.
In exactly the same manner, the meaning of sending the Book
a. with the praphets is that the Book was sent with a group of
f’ prophets or with one of them. The proof of this is that ‘Book’
_; is used (in the verse of the Quran) in the singular number
I (and notplural). If instead of Book, the word Books were
| mentioned then there would have been a possibility of inter-
preting that a Book was sent Wwith every one of the Prophets.

" Question : The disbeliever in Hadith has said on page 58
that it was Ghulam Ahmed Qadiani who had propagated the
view that there can be a prophet without a Book.

Marfat.com
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Answer : It is the consensus of opinion and unamin oveg

belief of the entire Muslim Community that ,a prophet
with a Book or without a Book. As Ahis, view univergal
prevailed, the Qadiani (Ghulam Ahn‘gﬁd).__"_tﬁgl-ng;__%dqgnmm--‘_:I__. %

universally accepted opinion, immediatgly on the claim, {p .
pProphethood) being made, the same would have been con- J
tradicted and refuted by the people, and the people would -
not have paid any attention to him. Hence, the Qadiani has
not popularized this view, but even before ‘this there was g
firm belief among the Muslims that prophets were also sent
who did not possess Book (of God),

Question : Why were the revelations other . than the Book f
NOt protected like the revelations of the Book ('pag.a 08)?
Answer : There are two "ways. of protecting : one is by
getting them written and the other is by making . peapls
practise what is revealed. As the revelations other than the
Book contained details of act and practies, they wers not
written down but people were made to Practise them. " This
was because the object in view Was not to commit, gg
writting what is to be practised but it was 30 make the
people practise what was intended to bs practised. Hence
the Prophet (peace be upon him) said “‘Pray as YOou see me
praying ". If he had only got this written down ifwnuld--nm
have been possible to practise the ritval of NAMAZ ;s
required. Every one received the Practical rules abgut
prayers, fasting and other ’necessary rituals. Hence, the
revelations besides the Book are protected in practice. The
promise of God contained in the following - verse of .the
Quran is true :

20N 0k o ’-fﬂifﬁ)""ﬁ -
0 Y fu.i\:},i'_,.ﬂ;_ﬂu_pu-‘b}j

“LO ! WE EVEN WE, REVEAL

THE REMINDER, AND LO | WE VERILY ARE
ITS GUARDIAN'". . - = -1 ARE

-

(1§:9)
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- Exactly in the same manner as the Quran is protected on
S-eccoum of its oft recitation, the revelation besides the Quran

that is, the Hadith of the Prophet (peace be upon him) is
protected through constant practice. Every one knows that
¥ before the FAJR (murni_n‘g) compulsory prayers there are two
i SUNNAT prayers, after the .evening prayers (MAGHRIB)
> there are two, before and after the ZOHR (afternoon) prayers
" there are six, and after the ISH/. (night) prayers there are
two SUNNATS and three WITR prayers; cleaning the teeth is
a SUNNAT (prectlce of the Prophet (peace be upon him);

and the questions and answers with the two Angels (in the
grave) is a fact etc. etc. In short, the subject matter of the
revelations other than the Quran is still safe and protected
on account of its being in practice. You will not find even
one per cent of the people who have committed to memory
the whole of the Quran, whereas, those who have protected
the Ahadith (traditions of the Prophet (peace be upon him)
through piactice are in far larger numbers than the HUFFAZ
(that is those who have committed to memory the whole of

the Quran).

Besides this, there is another reason why the revelations
other than the Book, were not made to be written down and
that is that revelations of the previous prophets too were not
written down. The proof of this is as follows:

3
ix
'3

Cr el e
. . -

”
cov3t sl 2 % s (Br 22N,y 2t
| w\mw‘ﬂl '_ U,,‘f L,Ju\»;-_-ydl y 21

~+AND IT WAS INSPAIRED IN NOAH, (SAYING) :

NO ONE OF THY FOLK WILL BELIEVE SAVE

HIM WHO HATH BELIEVED ALREADY".

+ | (11:36)
This is a revelation besides the Book, as the Book 1s meant

for the reformation of the community and this was not the

ﬂ time for reformation : it was time for disappointment. When

it was said that no one would now believe, then it was

ﬁ’ useless at that time to send the Book for teaching people
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HERcaT % is ‘evidih” thd |
~ tlis revelation .is besides the Book. “A¥tds this’ ree ey
other revelation was made and at thd end¥it was ' said: 1¢90 %
- | U AL T TRERNAY % 1
e g

[ I.h |

. : ' N .
2 # ,%,ﬁlﬂ"" ) ‘ ~.|

DISINGLLERg.: 7 et
ITHOY THYSELF KNEWEST if Mo, “'Nod #ib” < ‘¥
THY FOLK (KNOW IT) BEFORE THIS'* © + SRR
And since the Prophet (peace be upon him) was sent to ‘the NN
whole world, it means that at that time the Prophet (aa’am
be upon him) and the entire world was u-n'a'wai"a'_ ot the °
revelations, and even before this, all the ‘people WEW 3
unaware. Now, if this revelation was wrijtten down, then *A8
before this, some nation or other would have ' known it. -
It is, therefore, clear that it was not the practice with the .-
previous prophets to have the revelations, besides tte Book, .38
written down. Besides this, we ask you why did the 3
Prophet (peace be upon him) have the Quran written down? ‘I
Did the Prophet (peace be upon him) receive a r'éimla"ftxio-f{i"w
the effect that he should get the Quran written down, or did B
he do it of his own account? There are only two ialt‘eﬁi-
atives possible. Either he got it written in response ®'an
'nspiration (revelation) or he did so on' his own initiative, ‘B
There is nowhere to be found in the ‘Quran an order to the |}
effect that the Quran should be committed to writing.: Wher- @
ever the reference is founds it is ‘read’, "listen’ {to the Quran). B
Nowhere is it mentioned ‘Write down’. 'ﬁence,'if t'rfm Prophet _L_--_
(peace be upon him) got the Quran written in respanse to an "
inspiration, this inspiration (revelation)  was outside the. -
Quran, This means that there was an inspiration for commi- &
tting the Quran to writing, and he acted upon accordingly, but ’
there was no inspiration to get the Hadith written-down s6 he
did npt have it committed to writing. On the other hand, if he
got the Quran written down on his own initiative, H¥ fike. %
wise did not get the Ahadith written down on his own- nifi-
ative. In both the instances opinion and judgement Tinitiative)
are at the bottom of the matter (detail in this regard have

L - ¥
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__"'ared before). It may also be possible that the Quran was
BEommitted to writing because miracle is associated with the
Ewords of the Quran: and since the promise is a permanent
e, the proof and miracle should also be permanent. Miracle

fis not associated with the words of Hadith and so it was not
B committed to writing. |
B QUESTION : The disbliever in Hadith says on page 58 that

} the meaning of G}ﬁt&‘&ﬁ,& is not that whatever the
Prophet {peace be upon him) said was all as a result of ins-

IR piration. But (according to him) some words of tha Prophet
' (peace be upon him) were inspired whereas others were not.
¥ The disbeliever in Hadith has tried to prove hig contention by
‘B means of the following verse of the Quran :

‘X Translation that he suggests Is :-

'Z;"’.;f.-r'.#"‘"#:u': ’ A
3 gi_p&eﬁ-g"s TNl
4 w y ’ .
f SR EHGS LIRS
i .GAY : IF | ERR, | ERR ONLY DUE TO MY
, OWN ACCOUNT (OR ITS BAD EFFECTS ARE
: ON ME) AND IF | AM RIGHTLY GUIDED IT IS
f BECAUSE OF THAT WHICH MY LORD HATH
REVEALED UNTO ME". |
i (34 :50)
" The Question is whether it is right to say that some words

of the Prophet (peace be upon him) are inspired and others
are not and whether it is correct to base the argument on

the above verse.

ANSWER : This argument is entirely false. The translation
is also incorrect. The correct translation Is :

+SAY UNTO THEM, IF { ERR AND REMAIN
ASTRAY, THEN DUE TO MY ERROR AND RE-
) MAINING AWAY FROM STRAIGHT PATH, (THAT
3 IS UNDER THESE CIRCUMSTANCES) THE LOSS
{ "WILL BE SUSTAINED BY ME ONLY.”
. (34:50)

|
_:_3- This is being said in case it is destined that he should err or
+ go astray, not that the Prophet (peace be upon him) was




WOD 1ELAE A

erring or had. gone: a:tra'y In Ggq&m,ls dﬂm

| usad iIsIN 6\ * which is used for destiny grﬂ«tm m

S -

L.'u

‘suppose | go astray, thensundes.the Cirgumetances;. m.;
will be sustained on that account by me.only... The -4

tion, it does not mean ‘‘verily'", Going astray; ig. only. s

sed that it he goes astray, and if he is destined t0:go- .2
|t IS not a statement of fact For example

- ’i

-2 4 5 13 1 f-i-i"*--g-"'J_‘% |
CEREER TP &
“AND IF THOU (MOHAMMAD) ART IN - 1_ 0
DOUBT" - odoiR,

] R -!:_1 }
does not mean that you are in fact susp:c;ous ‘Exactly i
the same manner :- o

:{I ":, K | """‘:r .

tho Co .

“SAY UNTO THEM: IF | EER ANI} HEMAIN
ASTRAY."* .- (34: 50*#

o

does not mean that he has actually gone astray. -
On the contrary it means "supposmg that- | go ‘astray. theu

in such a case, the loss willl ba sustained by me only’’.
Hence, to take the verse to mean that (God fnrb:d) any part
of the action (and life) of the Prophet (peace e upon him)
amounted to going astray, is 'clear unbelief.” An example of,
this is found in the Chapter of the Quran entitled Al-Momin.

Jaﬂ::\.n C.'A.'::.n o |
“\F PROPHET MOSES IS A LIER. THEN THE
CALAMITY FOR HIS LIE WILL FALL ON HIM*" '
. 0, . . (41) 23)
wjﬁnl yand 5 'i.(.aa.\_\;g\.s &5 r:') -

*AND IF HE IS TRUE, THEN A PORTIONSg
THE PUNISHMENT WHICH HE HAS PROMISSED -
WILL SURELY FALL ON YOU‘. . (40: 28) |
The meaning of this is not (God fOI’bld) that the prophey

Moses was to any extent a lier.. . The. same is the gase 3

- . ' & YL - £
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+SAY UNTO THEM, IF | ERR. AND REMAIN

. ASTRAY, "’ " | (34:50)
[Similarly, as in the above reference there is no division
BE-between truth and falsehood,.there is no division between

I guidance and errors (that:is going astray) here. Hence, it IS
F  absolutely wrong to translate the verse as ‘if he is making a
B  mistake then this mistake is on his own account and if he

B ¢sllows the straight path, then it 1s on account of the
¥ (evelation (inspiration)’. In fact, it amounts to unbelief

] (Kufr) and ignorance.

' , What we are going to say In the following lines is the only
% (ruth.’’ it is from my side (of my own doing), then the
. loss (on account of it) is my own. And if this is not from
my side (and it certainly is not from my side), then undoubt-
edly it is on account of the inspiration from my Lord’’. This
is the real meaning of the verse. It is not that ““something is

from me and something is inspired’’.

‘Now, we put to you a straight question. According to you
(as it appears), is it that the Prophet (peace be upon him)
commits a8 mistake of his on accord and of his own doing or
not? If he does it then according to this verse of the Quran,
the calamity of the doing is on the Prophet (peace be upon
him) himself. But to say this is absolute unbelief (KUFR),

' . On the other hand, if the Prophet (peace be upon him) does
not err of himself and of his own accord, then entire words
of the Prophet (peace be upon him) become a resuit of
inspiration and revelation from God. This is the very thing
we wanted to prove. Besides this, we say that God has
said under the Chapter of AN NAJM:

IR IRBA VWA

, *YOUR COMRADE ERRETH NOT, NOR IS HE
i DECEIVED'”. |

st e e L - -

(53:2)
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In view of this cléar ‘vardict - ﬁLﬂm‘ﬂuwn "tﬁ@l

Comrade does not err**, what rs fhé*rfhamng of:- __ P
% .. "'#h;_r ' S ;"i

d—n‘i\i—vb&més Q_,f . '3_

“IF | ERR, | ERR TO MY LOSS" . , ° ) ﬁ i

Ll A

How can the Prophet (peace be upon him) ‘theéit; samitf i
error of his own accord? if the Prophet (peace ba.umwhm
were to err (God forbid), then the entire structure of retigion?
would be demolished. How can a Muslim pronounce thati
the Prophet (peace be upon him) has erred {(God forbidﬂ
The fact is that God has said ‘about the Prophet . (ﬁeam 3

._:# '
Co

5

upon him) that he is on the right path. - BT & i -1h
b a2 24 " 4 R

i D\ 3 ? = 1

“YOU ARE ON THE RIGHT FATH Lk _.c*,(s";_ ‘

|

The meaning is as we describe;” If this is of my accord, thiy !
undoubtedly the calamity resulting thereform will be ‘on ’iﬁ %
own self’. Thls means that ‘"the loss (calamity) will al‘fecf

me as | say’’. To take an analogy, a man says. “If Zaid'is &
stone, he wnll be lifeless’’, but it is: of course- |mpassibs1&

that Zaid is a stone (since he is a hurhan being).. So ‘the.
conclusion depends on this impossible assuraption. in the'$&
same way, we can understand that *’ if | am esring” means §
*my erring is impossible, since erring is connected with the ' )
calamity to myself, but |l am free from calamity, hence- mw'
erring is impossible’”. This type of mistake is mmmmeéh
by those who are ignorant even of the rudimentary - laws ef i
knowledge. Hence the meaning of the verse (34:50) is. aa
we give hereafter: ‘’If this is from my own seif. anﬁi
have wrongly attributed it to God, then undoubtedly the_,
calamity accruing therefrom will fall on wmyself: but i3
whatever | say is not from my own self, then this is absolu-:
tely the result of the revelation racewad from God"

Question : (page 59). Here, the dlsbolww m Hadith ha ¥
said that in elucidating ‘this fact’, the Ouran containg ;
number of instances where God has asked the Prophe |

Tt ’ . 1, : f
Lo e .o P .
T+ I T S L 0 - IR Lo e = .
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said such and such a

fpeace be upon him) as to why he
in this connection is the

Bhing. The example given by him
fltollowing verse of Sura TAUBA.

Be 5,00 (%
JAttRatr gV

. ALLAH FORGIVE THEE (O MOHAMMAD)
WHEREFOR DIDST THOU  GRANT THEM

LEAVE 7"
(9:43)

i Now, the Question is why was this chastisement meted out

(i when whatever the Prophet (peace be upon him) said was on
& account of the inspiration received from God ? This means,

i " that God first sent inspiration to the Prophet (peace be upon
' him) and then He asks ‘“Why did you do this'’?

. Answer : God has every right, at all times to say and do
. God well knew that the prophet Jesus
( nevertheless,

God asked him:

!

.
P 2pe . 2, Gt el b & 232 rpg-.m
&@»uﬁw&il@\' _._.ao-f\t..?:\.a&!_é&:u:: -

f'

«jf HE HAD DIRECTED THE PEOPLE TO
CONSIDER HIS MOTHER AND HIMSELF AS -

: GODS. BESIDES ALLAH™".
that he had never said such a thing, yet

God knew very well
In respect of our Prophet (peace be

God qqestioned him.
upon him) God said :

B 3 i e L
; .40 1 THOU ART OF THOSE SENT ON A
| STRAIGHT PATH''. (36:3.4)

| }-E He further announced ;
. - _ -:
AT IRV A *2H
..YOUR COMRADE ERRETH NOT, NOR IS HE

{:

W DECEIVED"". (53:2)
:9? From the above two verses, it is evident that the Pmphef
t  (peace be upon him) had not erred in the least. Inspite of
47 this God said : |
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sing'VALLAH MAY FORGIVE THEE OF THY = %
SINS THAT WHICH. 1S PAST <AND  THAT .
WHICH 1S TO cOME*, G . . (48:2%

: "}

God has the right to tell to the P'rt:i*phat- {peace béupah h.im
that He has forgiven his sins although He Himself has |
announced sinlessness of the Prophet (peace be upon !
him). Co o

At another place God said :

’.-'__ y P ' ‘,,;L' -,:-;,_,.‘ '-'..'_.'"
e D T B T PN AL AT S
CAND _KNOW  THAT ALLAH COMETH IN~
BETWEEN THE MAN AND HIS.OWN HEART, " (8:34) - |

God intervenes between a man and his
does not allow the
Himself then says :

heart, that s, He i}
IMAN (belief) to reach the heart - God W

“WHERE ARE YOU GOING"? - (81:26) R
Ayol% T Ly ' |
EH LT AN

"WHY DO YOU (THEN) DISBELIEVE'". (2:28).

He himself prevents the belief from reaching ‘'their,

heats and g
He Himself says : =

rat.
F il
»

L v ‘ f
288 37 2 9 s A, ‘ [
PV
“*“AND WHAT SHOULD HAVE 'THEY_,-_LOST It

THEY HAD BELIEVED ?*° - (4:39) 3
f""..*l.-rf Y I ' ~ y
P 3o bad i By, o
“SAY | GOD LEADS ASTRAY WHOMSOEVER
HE WISHES" - (13:27)

Then He says:

'.1

2. 98% . ' - R
JWHERE ARE YOU ASTRAYING ON THE WRONG = g
PATH''? | ¢ (10:32) .
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P LEPE R
___ *'WHERE ARE YOU GOING (ASTRAY)?" (10:34)
., rther, He Himsetf said :
| 3 B, 2L 277
B » .:UG"*“,—*-"
. ALLAH HATH SEALED THEIR HEARTS" (2:7)
| Then He says: Oy
i , _, e
. ﬁ@&gij‘a’"@')w
§ WHAT’S THE MATTER WITH THEM, WHY DO
@  THEY NOT BELIEVE"? (84:20)

- -
L . a—

Agaln He hlmself says :
“ "" -2 ”
\“ -y u‘:\&w)—ﬁ:ui\s*f&‘\.w:

« AND WE HAVE SET A BAR BEFORE THEM
AND A BAR BEHIND THEM'*. (36:9)

1
¥ He then says:

.ﬁ
-t

[ _,»um-u\puh

*AND WHO PREVENTED THE PEOPLE FROM
BELIEVNG? (17:94)

::s And agam HJ 53Y5 " '
”"f , j- - " '; 'f:
“AFER YOU, WE LED ASTRAY THE

;; PEQILE" (20°85)
* that is, thepeople of prophet Moses. Yet again He said :

_- 2 J-" .-": g )

; N3 Lol B\ o

"HEN YOU MADE THE CALF AS (YOUR)

F G/D’ . (2:51)
. He. said |

o

| W P ”’,# _’ 2, P -

BY YOUR LORD. THEY WILL NOT BE
TONSIDERED) BELIEVERS UNLESS THEY TAKE
YOU TO BE THEIR JUDGE"" (4:65)

- —a
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Here He has made the Prophet (pam ba hpﬂn him} a j
On the other hand He says .

- : : ) i
J r.h " "-:; 4. oW ot " r b, ::.-'-
4‘,,& 4‘ "‘ AR e
T ‘:‘l- !
".I :. I'.'?'lull. f =¥l
L " ’

*“WHEREFOR DIDST THOU GRAN'T THEM
It has now been proved with solid logicat u«rgummta thﬂ
God.is the originator of all the actions. This is also. q_mdgﬂ%_ .
from categorical Quranic injunctions : - '

S35 XEE N3

“GOD 1S YOUR CREATOR AND THAT OF YOUR

ACTIONS" - (37 96)
Inspite of this He rebukes His creatures saying ‘why have you
done this?’’ In fact there are innumerable verges of the
Quran from which it is ¢lear that God is the Freator . of each -
and every action of the creature. On the- ‘other  hand, them
are many verses of Quran where He asks his creature ‘why f
have you done this ?°

The following verses are typlcal

\_‘: # 'Y f’- ’ o
*“WE SHALL DISPOSE OF YOU O YE "WO H
DEPENDENTS (MAN AND JINNY)™ (55:31) %
In this verse there is extreme type of chastisemen. Further ;
He says :
' Y] fﬁl"‘" /
ﬁw&‘(a\-o.c-.aa Je
“*“WHICH IS IT, OF THE FAVOURS OF Ny
LORD, THAT YE DENY*"? | (55 32),. ..

Then He says . oy
v P Tep. »
ISP AR

THERE WILL BE SENT, AGAINST YOU BOTE
HEAT OF FIRE AND FLASH OF BRASS, ANL

YE WILL NOT ESCAPE"". 1 5&35)

hl
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WHICH IS |T. OF THE FAVOURS OF THY |
LORD, THAT YE DENY''? (55:36)

v
T
AISO !

T 4 9 .-r..-:'l.-'.- .-"'.',.'"'.:,AI""
S Lot OAd A O 952

+THEY GO CIRCLING ROUND BETWEEN IT,

FIERCE. BOILING WATER". (55:44)
} And He questions :
w ol P hd v w T ¢ ~
v S

i I . - -
bl — = A . T el - - g, - - -
' “ =] r - ]
. - -
. Ca At

/WHICH IS IT. OF THE FAVOURS OF THY
LORD. THAT YE DENY'? (565:45)
It is clear that all these things are not favours but (an
' enumeration of) punishments. However, God has included
these in the list ot favours. The long and short of it. is that
God has the right to say and do whatever He wishes. His

actions cannot be subjected to questions ©

" -~
% ,a:ﬁ;;: ;,-::._‘,
_ “'HE WILL NOT BE QUESTIONED"". (21:23)

You should deliberate and try to find out the underlying
truth. If those people who were granted leave by the
Prophet (peace be upon him), had not acted upon the perm-
.ssion and leave granted to them. they all would have
| committed sin. Now that they acted upon the leave granted
to them, they have obeyed the Prophet (peace be upon him)
and obedience to the Prophet (peace be upon him) is

‘  obedience to God.
Cow . 792770 AP
’&1&@\@6}5@\&%@
. WHOSOEVER OBEYS THE PROPHET (PEACE
8E UPON HIM) OBEYS GOD™. (4.80)
_;3: This means that the Prophet (peace be upon him) by
| granting them leave raised them to the position of becoming
§- - obedient to God. This amcunts to God saying ‘why did you
*- make them obedient to Me'? Flrom this it is evident that He

i ™ = il i i, ettt T

!
3

e "
o - " e

m oA T .
T &
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can say and do whatever He pleases. Hls right is ahfwlu
and unconditional. S
There is a very subtle point, here, which should be wn ----
understood and borne in mind. It is that, when mlsgmdanm
and leading astray are attributed to God and the Prophet"
(peace be upon him). |f misguidance is attributed. to God,
no harm is done to one’s faith and IMAN. However, to ;
attribute such a thing to the Prophet (peace be upon him) is
unbelief (KUFR). This is because, God has attributed the j;
act of misguiding to Himself. On the other hand, He has
not attributed the act of misguiding to the Prophet (peaced
be upon him) at any place. On the contrary, He has attribu- s 1
ted guidance to the Prophet (peace be Upon him). |

EM-‘-‘ Q! 6@333-\-'-\3
“VERILY YOU GUIDE TO THE RIGHT |
PATH"’ (42:52) '

And further :—
-_!u* ”3’:’{5\@&\

L0 | THOU ART OF THOSE SENT ON A
STRAIGHT PATH'". (36:3-4)

He (peace be upon him) is himself on the right path. God's
diginty is such that He leads astray or guides right whom- ;f .-
soever He pleases. Henceattributing the act of leading astrav
to God is not wrong but attributing the same act to th
Prophet (peace be upon hlm) is wrong, nay, unbelief (KUFR)

Question : | - ,.
D3I T¥iIWA -
LET YOUR WIFE REMAIN WITH YOU"". (33:37V2%

If this was a revelation (inspiration from God), why did'
Zaid not act on it ? a

Answer : It was a revelation, but as the imperative *‘
is used for command, so is it also used for other purpases.
and has different meanings. In this case, it is not &
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_.'.ﬁi'nmand. Analogy of this is found elsewhere, such
prin ) |
¢ LI LA e

. WHEN YOU COME OUT OF YOUR IHRAM
(Cloth), THEN GO HUNTING"". (5:2)

Bhis is an imperative mood but does not make the act of
unting compulsory. in the same way .

FPIERAA
y",qﬁu ’ % La oS
- WHOSOEVER WISHES MAY DISBELIEVE"". (18:29)

iBMere too the verb (fal yakfur) is in the imperative mood.
B his does not mean that KUFR (unbelief) is compulsory. On

ithe contrary, it is a threat :

! AL
¥ DO WHATEVER YOU PLEASE". (41:40)

iR

i?;Wl these are in the imperative moods but do not mean

icompuision. In the same way : ;
?_ . "‘;I:-:lj J"!grf '?S! ’.’T ' 1
.r; LET YOUR WIFE REMAIN WITH YOU"".
f (33:37)

thougtr in the imperative mood does not mean compulsion of
the type that non-compliance with it would result in diso-

bedience. -
Lginuestion: On page 59, the disbeliever in Hadith has

-asked, what is the meaning of :
IV S W

» 113'.".!’;": 2.6 122

~ AT e TR Y T e A

; +NOR DOTH HE SPEAK OF (HIS OWN) DESIRE.

ITI1S NAUGHT SAVE AN INSPIRATION THAT

IS INSPIRED."’ (53 : 3, 4)
$iAnswer : The meaning is that your comrade does not speak
| f' his own wish (desire). ' Whatever he says, that is, every
Mword that he pronounces, is nothing but revelation (inspira-
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tion) from God, which is directed towards him. Th-i"s-__ 1%
not mean that he does not repeat or convey the Quran o R

own desire. This is because&in ‘- SN |
w Vbt @ B . 1
WSt 2351 XYY N

1T 1S NAUGHT SAVE AN INSPIRATION THAT |

| 1S INSPIRED." (63:4
the antecedent (or the noun) to which the pronoun HUW
ci.'d-; refers is not expressed. Nevertheless, only thtee WO
appear above namely AN NAJM (the star), SAHEB lcnmfa;“i
and HAWA G’_‘,.é (desire) and all these are not qualifyin&'_ﬂ
HUWA (i) @38 or WAHI &3 (revelations). Hence, t
antecedent of HUWA (i), logically, is NUTQ &b (Spo
word) which is included in YANTIQO &2 (he speaid
Hence, the meaning of the verse is that ‘ J

[Nt o )
+THE WORD OF YOUR COMRADE IS NOTHING

BUT WAHI (inspiration)” . l
(53

Here the word of Prophet (peace be upon him) has bedd
rermed as WAHI (inspiration from God). But the Quran §
not the word of the Prophet (peace be upon him) and . !
one who calls the Qufan word of the Prophet (peace be ug
him) is an infidel (KAFIR). since the Quran is the word]
God. In the verse under consideration, WAMHI (inspiration
undoubtedly used for the word of the Prophet (peat':e‘
Besides this we say that God has further sailf]

§

0
of
11
X
X
1l

f
|

upon him).
under in this connection :
» < 279 s W ¢4
0 (TN oWl i™s
..AND HE REVEALED UNTO HIS SLAVE THAT &
WHICH HE REVEALED". (537'
To this day it is not khown 1o which verse of the Quran W
revealed to His slave (53:10) refers. Now, if it is cony
ded that inspiration is only confined to the Quran, theig
would be.necessary to point out where exactly is the W

L
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g y
spiration) refered to in it GL-;U since the verse '*AND HE ;-
EVEALED UNTO HIS SLAVE THAT WHICH HE REVEALED.”’ |
8:10) is a description of the inspiration “which is inter

ieted N +WHICH HE REVEALED”. We put you a simple
-stion. Tell us whether this WAHI (inspiratinn) is in the

’fran ? If so, let us know which verse oOr Verses does it
"mprise ? Upto this day, no exegetist of the Quran and
learned man has been able to or can locate which verse

i verses contain thie WAH! (inspiration) under discussion.

bis is because the Quran is explicit and this WAHI
inspiration) IS ambiguous. Hence, it is clear that this WAHI
Snspiration) 1S outside the Quran, and it 1S besides the Quran.

Pur only question 1o you is, iS the word of the Prophet (peace

% upon him) inspiration or not ? 1f you say that it is a WAHI

l linspiration), then well and good. This is exactly our con-

? _-ention. On the other hand, if you say that it is not so, then

5 kh that case, another guestion arises. and that is, when the

’ rophet (peace be upon him) said: “This Book, or this verse

lor this Chapter has been revealed to me’’, are those words

sof the Prophet (peace be upon him) worth accepting or not ?
gif you say they are worth accepting, then you are right and |
"this :s the very thing which constitutes the word of the
FHadith of the Piophet {peace be upon him) being HUJJAT
'. (conclusive proof). Hence it is proved that the Hadith of
fthe Prophet (peace be upon him) is HUJJAT (conclusive
e_proof). If you say that they are not wprth accepting, then
Ffalcmg with the Hadith the Quran also goes. Neither the
" Hadith remains nor the Quran, nor the religion of lIslam.

- . FLa=—
. .
- e - e s R .k el - T A - "

—_—

i Such a belief res_ults in unbelief (KUFR) plus insanity. One
. should be afraid of the wrath of God and refrain from
+indulging I destroying religion.
Question : The disbeliever in Hadith has quoted the follow-
ing verses of the Quran:
}iL J';?#, jf;:. iffb‘i, y P . 27y _ﬂ.ﬂ" AT
. AL AR I 2 (el eGw313
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i A TR LR S A RO S A A T el L
b5 SR B Bl han R dpd STV
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'WHEN THE PROPHET- CONFIDED A FM’:T
UNTO ONE OF HIS WIVES AND "WHEN SHE -
AFTERWARDS DIVULGED IT AND ALLAH
APPRISED HIM THEREOF HE MADE KNOW‘N
(TO HER) PART THEREOF AND PASSED OVER
PART, AND WHEN HE TOLD IT HER S_HE
SAID : WHO HATH TOLD THEE? HE SAID:
THE KNOWER, THE AWARE HATH TOLD ME"".

(66: %1
The two parts of the above verse nan;eh/,..h {WU s ALLAH

APPRISSED HIM THEREOF'’ and RB20354'é THE KNOWER;
THE AWARE HATH TOLD ME.”* afford proof of the fact that ]

the Prophet (peace be upon him) had received revelauons
besides the Quran. -

The question is that the disbeliever in Hadith contends that/

LI EAETS ALLAH APPRISED HIM THEREOF' and
):.21 UG E ' THE KNOWER, THE AWARE HATH TOLD.)
ME"’ do not prove that this exposition and information were,n
through WAHI (revelation). According to him this exposi- ;
tion and information is of the type that God has given you the'
knowledge of improving (the habits of) a dog. In the same;{
way as this giving cf knowledge to you for improving the. |
dog is not through an inspiration (WAHI), so too the giving . B
of information to the Prophet (peace be upon him) is nm-};_ |
by WAHI!I (inspiration). As another example, that it is similarff *-

to God saying :
"”"'L.uus I

“WE TAUGHT MANKIND THAT WHICH THEY .
DID NOT KNOW'". (96:54:

In the same way as this teaching of mankind (by God) is not”

through WAHI (inspiration), so too the informing by TH“E
KNOWER, THE AWARE'’ of the event to the Prophet (peace
b® upon him) is not a WAHI (revelation). The Question ;s
is this true or false ?

Answer : |t is entirely false. To man are bestowed twn |
things : one is spontaneity C;'J.:;(FAAUAT) in :.-f':
acquisition of knowledge and the other is the ability to, 3

L
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facquire knowledge. The meaning of FAALIAT (spontaneity)
'.ji-s,that when a man directs his senses 10 the things capable
' of being known by senses, he spontaneously acquires the
: knowledge thereof. This is known as self-evident knowledge.
; i The other thing is the ability, capability or competency. In
3 this the things are not known only by directing the senses
& towards them. This means that the knowledge of which a
4 I man is granted the capability 10 acquire is not gathered
: through the senses only but to acquire it (the knowledge),
¥ one has to exert, make efforts and endeavours, and apply
~ deliberation and thinking. This knowledge is called theor-
B ctical knowledge. Every man IS endowed by God, in his
- very nature, with ability 1o acquire theoretical knowledge
and spontaneity (FAALIAT) for the acquisition of self-evident
£ knowledge. The knowledge which is bestowed upon the

~ prophets is far superior 1o those two, and this knowledge is
called WAHI (inspiration from God). Hence, the knowledge
of a prophet as a prophet is not like the knowledge of an
ordinary man. The knowledge of a_prophet consists In
listening to the word of God. His message and His orders,
and the message of God to man is in itself the WAHI

; (revelation). @od has said in this connection :
b /

3 %427 % 0w P 1 E,i#-f.tf"'ff
E_ w:i\q;ﬂ!,mwzlbg_wwcﬁéb

; B4l A e i 04 2007 ‘n b G
sy s a6 s

+AND IT WAS NOT (VOUCHSAFED) TO ANY
MORTAL THAT ALLAH SHOULD SPEAK TO
HIM UNLESS (IT BE) BY REVELATION OR
EFROM BEHIND A VEIL, OR (THAT) HE SENDETH
- A MESSENGER TO REVEAL WHAT HE WILL

| BY HIS LEAVE"". (42:51)

L f

. The message communicated by all the three methods s
WAH! (revelation). The first that s, &3 BY
REVELATION’ is the clear WAHI (revelation). The second

(i thatis,  «o\BodisS32 “FROM BEHIND A VEIL™,
B such as God had spoken to the prophet Moses from behind

a veil. is also WAHI (revelation)
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O MOSES| LISTEN TO ‘WHAT IS BEING

REVEALED'".
(20 19@ ’

For the third mode that is, through a messanger, the samq,
word % TO REVEAL' is used.

In short, the knowledga of a prophet consists in the messagm
of God (His speaking to the prophet), and speaking of Ged
to the prophet itself is WAHI (revelation). Hence, a prophet’'s |
knowledge is (nothing but) WAHI (inspiration). This means
that whenever God will inform some thing to the prophet it
would be WAHI (revelation) and will be throngh WAHI
(revelation), it will not be through spontaneous and the- &
oretical knowledge, as these are granted to even ordinary B’
men. The reason is if God had taught the prophet through
these two (common) methods, the prophet would not be any B |
superior to ordinary man. God has thus described the |
point which differentiates a prophet from an ordinaryf:' |

mdan .
’
;\ i-’ ’JSj-IH " "" -i'_'l' 2

*SAY, O MOHAMMAD | | AM ONLY A MORTAL
LIKE YOU (THE DIFFERENCE IS ONLY THAT)
| AM BEING INSPIRED (BY GOD)".

-' nﬂ
k¥
/
8
.po'
!

b b

(18:110) 3
Hence, WAHI (inspiration} is something supérior to the
knowledge acquired by senses and theoritical methods. '
Hence, whenever God will infrom the prophet, about any-

thing it will be through WAHI (revelation). Likewise when- E
ever God will caution the prophet, it will be through WAHL_;.
(revelation). Otherwise the prophet will not be superior to ‘*-.‘;:
ordinary men, and there will be no need left for prophe- <
thood. Bes:des this, we say that God had declared :

*t
A\
35
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B secret, was givin
GHAIB), and information a

 the secret, and so she

: :1 s clear from the above t
B(Ghaib) the hidden things is no

- possible without
& of the Prophet (peace
. pasis of WAHI (revelation). To

Prophet (peace b

and she revealed
consequence ‘A biE thatis. “HE MADE KNOWN TO

HER PART THEREOF . and between 1
consequence is placed .

111

g OF THE TIDINGS OF THE UNSEEN
WE INSPIRE IN THEE (MOHAMMAD).

W

THOU TH_YSELF KNEWEST IT NOT, NOR DID

THY FOLK (KNOW \T) BEFORE THIS . 11.49)
(11:

hat the information about u:"
t obtainable without WAHI

Now. the information given by the Prophet
him) to his wife, that she had revealed the
iving an information about a hidden thing
hout hidden thing (GHAIB) is not
WAHI (revelation). Hence, the informing
be upon him) to his wife was on the
recall the event, the
e upon him) said something to his wife,
it to another; this is the condition and 1S

his condition and

43147 5515 “AND ALLAH APPRISED

that is, God informed the Prophet
ooner did the wife reveal the

secret, the Prophet (peace be upon him) informed her of the

act having received the information from God. Now, God

says H\:‘g‘@__iﬁ""’ . AND WHEN HE TOLD HER/" the
Snished at this ‘nformation given by the Prophet

wife was asto
She could not understand how the

(peace be upon him).
Prophet (peace be upon him) came 10 know about the

incident as hardly any time had passed since her divulging
asked him who had informed him.

be upon him) replied_1 *THE

KNOWER, THE AWARE"” had informed him. When you join
the first and last pieces of the verse, you will appreciate that

no sooner the secrel was revealed by the wife, the Prophet
(peace be upon him) with the information from God through
WAH! (revelation), informed her about what had happened.
" Hence, to give the information to the wife about the secret
that was revealed by her amounts to giving information

HiMm THEREOF'', (66:3)
(peace be upon him). No s

-

To this the Prophet (peace

Marfat.com
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about GHAIB (a hidden thing).. And since it is lmmm%l.‘a
give information about GHAIB without'a WAH| (revelation}), §

the exposition and the information by God was WAHEE !
(revelation). | o s, - ¥
Question : (the second part of Q. No. 3 Paﬁ.a 61) Can THE‘ 4 ¢
KNOWER AND AWARE be besides God (as the disb&liwer-?? . 0
in Hadith has said)? R K
Answer : Not atall. The reason is that there is only on-a' €
incident. For the same event, __","_Z’:'a'\' and LA are W |

!

used. Hence, the person who apprised and the one who infor-
med are one and the same. And since the one who apprised
is ALLAH (according to the verse), one who informed is 4
also Allah. In the verse. the informer is “THE KNOWER 8
AND THE AWARE", therefore, it is evident that ‘‘THE
KNOWER AND THE AWARE" is Allah, and no one else.

Question : The disbeliever in Hadith., has said in his B
periocical “'Tulu-e-Islam’* (June 1957) at the beginning of
page 62, that the revelation THAT WERE RECEIVED BY THE

PROPHETS were meant only for guidance of mankind. s
this true or false ?

Answer : it is false. For example, God said ¢
sy ,§d’ ’f, ’%.’,f‘;; ’,&‘ v 23 »
Ml C L TN JO A RE DAY S NI E

*AND IT WAS INSPIRED IN NOAH, (SAYING) :
NO ONE OF THY FOLK WILL BELIEVE SAVE
HIM WHO HATH BEPIEVED ALREADY.'"

-
LAY
\

. (11:36) [
This is a WAH! (inspiration), but it has nothing to do with "%
guidance on the occasion of this WAHI (revelation), despair: §
and disappointment existed. Hence, it is wrong to say that 8
the WAHI (revelation) is meant only for guidance. On the =%
contrary, it sometimes even speaks of despair and disap- -

pointment in stead of guidance. Reading a little further

you will find: ) 3
e” Vo D2 ” 2l L, L
Za33 \Lo2L Gt bt s
- - am
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- +BUILD THE sHIP UNDER OUR EYES AND

This WAHI (revelati

but was in connectio
call this WAHI (revelation) a -book”’

Question: The disbeliever
‘gince there is no instructions
BAITUL MAQDIS the Qibla (place to which to turn
praying), it appears that BAITUL MAQDIS had been
Qibla through some WAHI (inspiraticn) besides the Q

To this the disbeliever in Hadith
investigation and inquiry’’, that BAITUL MAQDIS had

made the Qibla in accordan
in the following verse of the Quran:

’ 3% pb A
3 s i 55 631 855

—_— L] -

- 8 =
Py ™ e R w gl - .; — .
- N = ey, -=—ELA.
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- -
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" . 5 =" Ml & .l

ALLAH. O (Prophet) FOLLOW THEIR GUID-
ANCE"”

© and since BAITUL MA QDIS had been the Qibla of
prophets, the Prophet (peace be upon him), in respo

this verse, made it the Qibla.
The Question IS, is this answer

right-or wrong.

" Apswer @ This answer [
this verse and the chapter are Mecc
Hence, if this verse was the reason for making Baitul
the Qibla then the Prophet (peace be upon him) wou
turned his face rowards Baitul Maaqdis in Mecca.

contrary as

remained in
tollowing verse of the Quran :

Y e
Py LA 2Ly "{"#L\S Z27
o =013 L O 025 YOV R

Mecca, he made Kaba his Qibla.

E . THESE PROPHETS HAVE BEEN GUIDED BY- .
2
F

UNDER OUR INSPIRATION.”"
3 | (11:37)

on) was not for the guidance of people
n with building of the ship. And 1o
is pure ignorance.

:n Hadith has said on page 62
in the Quran for making

whtle
made
uran .

has given a reply ‘‘after

been

ce with the instruction contained

(6:90)

those .
nse to

(of the disbeliever in Hadith) |

s entirely wrong. The reason is that '
an (revealed n Mecca).

Maqdis
id have
On the

long as the Prophet (peace be upon him)!
We quote the

..DID YOU SEE THE MAN WHO PREVENTS (OUR)
' SLAVE (THAT 1S, YOU) FROM SAYING PRA-

YERS'?

(96: 9:10,).



o NMa

This refers to the incidant in whlch Abu-Jehi uud t6 ot :,
the Prophet (peace be upon him) when' he prayed with- his :

face towards the KABA. From this it is w:&hnt that the Pro- -
phet (peace be upon him) usedto pray with his face towards

the KABA in Mecca, and the verse :
*FOLLOW THEIR GUIDANCE’® (6:90) is a Meccan one.

If this verse were instrumental in making Baitul Maqdis the B
Qibla, it would have been made the Qibla in Mecca itseif

' Hence, it is clear that for making Baitul Maqdis the Qibla
j another inspiration was received in Medina. on account of

- which it was made the Qibla. But that inspiration (rwela-
tion) is nowhere mentioned in the Quran.

Here, another point also should be well understood. That
is, the Holy Prophet (peace be upon him) remained for a
considerable time in Mecca and he made the Kaba his Qibla
right from the beginning. Now, the question arises. on
account of which verse of the Quran did he make Kaba his
Qibla from the beginning ? Was it due to some revelation
in the Quran or one besides the Quran? The fact is that
there is no instruction to be found in the Quran for making
Ka'ba the Qibla in the beginning. Hence, it was made
through a revelation besides the Quran. It should be
remembered that in the beginning the Ka'ba was made the
Qibla through a revelation besides the Quran and thea again
Baiwul Maqdis was made the Qibla through a reveation be-
sides the Quran. Then on the third occasion Ka‘ba was made
the Qibla through a revelation ot the Quran. Therefore, the
answer of the disbeliever in Hadith is entirely wrong isres-
pective ol the ‘‘investigation and inquiry’" claimed by
himn
Further. there is one thing which you should understand
perfectly well and that is. the instruction given to the Prophet
(peace be upon him) in; H';;,;,,_-;;--mow THEIR
GU.DANCE"" (6:90) to follow other prophets, is not in con-
nNeciidn with reigion, as our Prophet (peace be wpon him)
had doneaway with all other religions. The following of

-
= L
A ;-
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afined to beliefs and conduct.
dith has on page 62
Al Hashr "WHATEVER

+*|t occurs in Sura
OWN OR LEFT STANDING ON
VE’. And this

gy ALLAH’S LEA
is made is not to be found anywhere
this leave was given (through @

Then the disbeliever 1In
t in the Quran and In
Quran:

s CC

(these prophets)
he disbeliever in Ha

Question No. 4. T
quoted the foliowing
 pPALM-TREES YE CUT D
THEIR ROOTS, IT WAS
leave tO which reference

in the Quran. Hence,
revelation) besides the Quran.”’

Hadith has said that the leave is presen
support he has quoted the following verse of the
L W WX _:;

’ "5:"' # o s A
R ORER Y © 2!
' E RE OPPRESSED ARE
PERMITTED TO FIGHT"".
| (22:39;

y is right of wrong.
since permission t

gl U - R
R

- - __
anteleley - e ol .
———————— =
Tnller-
Sl A —
" i B o -
. . N .
= =4 . - L

The question 18 whether this rep!
Answer . This reply 1S entirely wrong,
fight is the only thing that can be proved from the verse
Pormission to destroy crops and cut down trees cannotl b
proved therefrom. Further, § ments sake, if permissia
1o cut down trees W d to be contained in the vers

n all trees would have whereas such
own and t

the
thing was not the case. some trees were cut d
others Were allowed to stand. Besides this, God has €O
A demned the dectroying of crops. :
» - 5 -
M‘Jﬂ-—l \Mﬁ
NG THE CROPS'. (2:20

+THEY ARE DESTROY!

i This IS condemnation of the acC
destroyed, that was don

The permission to

t down trees.
o 3, Page 61). The di

ted in this issue of
had connection with
him) were reveale

v of destroying the crops. Nc

if trees are e in accordance with
o fresh rgveiation. ‘fight can nevel be ta
as a permission 1o cu

(Third part of Q. N

\iever in Hadith has after all admit
| periodical that such revelations as
person of the Prophet (peace be upon

Question .

=iy
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the Prophet (peace be Upon him) besides the . Quran. but nos A
those relating to the guidance of the people.. Fusther: ST

according to him, such revelation was in the form of _,;rw)ajﬂﬁ-#fl{ ’1 .
tion mada to the honey bee. Now, the question is, i3 it tjﬁa *-
that the revelations besides the Quran which the ?

(Peace be upon him) received was of-the type of the 4
tion made to the honey bee ? .

Answer : |Itis not true that the revelations re

Quran were of the
The reason is that God has

[ 3

lype received by the honey bee.
said as under :

e » B 2w, 4 v
CHEZ AP A R A4A
PGS L st Sei2biG\z

“AND IT- WAS NOT (VOUCHSAFED) TO ANY
MORTAL THAT ALLAH SHOULD SPEAK

TO
HIM UNLESS (T BE) BY REVELATION OR

A MESSENGER TO REVEAL WHAT HE WILL BY -
HIS LEAVE.’"

God speaks 10 a person only in three ways (1) through a
WAHI (inspiration). ‘“Through inspiration*" means that God
puts meaning (substance Communicated) in the heart of a |
prophet and the prophet transmits the same in his own
words. (2) through a WAHI (revelation) from behind a weij- r
in this the prophet hears the words but God is not visible to ‘M
him (3) The third method consists in

V3L 8is hE
“THROUGH A MESSENGER’’. In this, a messenger of God .

brings the message of God and reads it before the prophet.
After a WAHI (revelation) of the messenger is received by the

prophet it is interpreted and explained by the prophet. The
proof of this is contained in |

_ e
- . o & - g P A, C_ - Pl s, ” -'.‘f*'
s al\Zglesls §) 5 SR e LRI AT *

WOD 1ELAE A

TO IT). THEN IT IS FOR US TO INTERPRET IT
AND EXPLAIN IT'" (75 : 18, 19).

L]
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I This explanation of the Quran is from God. But this
'-'axplanation is nowhere to be found in the Quran. However,
it this explanation of the Quran were in the Quran itself, then
" another explanation would be necessary for this Quran (that
F_is explanation of the Quran which would form part of the
I Quran). Hence, the chain (of Quran and its explanation)
- would go on indefinitely, which is impossible. Therefore,
 the explanation referred to is besides the Quran in respect of
" which God has said, "'t is His responsibility”’, that is, He
will explain the Quran'b{r a WAHI (revelation) which would
be besides the Quran. We have discussed this in detail on
previous pages. Hence. the Prophets (peace be upon them)
received inspiration (revelation) in those three ways only.
It is not of the type of inspiration to the. honey bee. The
nature of the honey bee has been moulded in such a way that

it naturally does all the works. 1t does not receive inspira-
it may use its wisdom and

S = = - -
Nk ey ekl -k - -
el bl bl - Bl -l —ale—t— = S .
-
- -

tion in a conscious way that
intelligence to perform those things. In fact, it makes such

excellent and intricate solid geometrical designs which baffle
even the highest qualified mathematicians and angineers.
Now. if this work of the honey bee were the result of its
conscious and intelligent performance, the honey hee would
extcel mankind. Therefore, the inspiration received by it is
not in COnscious way. On the contrary, the inspiration
‘cceived by our Holy Prophet (peace be upon him) is through
the channe!l of conscience. It is. therefore, proved that the
Prophet (peace be upon him) did not receive any inspiration
of the type receivea by the honey bee, To explain this, we
quote the following verse of the Quran :

WOV JEeLIEB A

"l.—-t - Cmme e omp s e

P ol

. Nt ’/ G 2.2% v-’:.ﬂ , P8 0 7 2 -
T B ol @W@D}e‘é\éwi@uw '

¢ ..SAY (O MOHAMMAD) HOW CAN | CHANGE
{‘, THIS OF MY OWN ACCORD ? | ONLY FOLLOW
THE INSPIRATION WHICH_ IS INSPIRED IN ME

# (REVEALED TO ME").
% | (10:15)
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Further, the Prophet (paaca be" upﬁn *hnm) arrangéd 1_5
Chapters of the Quran in such a way ‘that he ﬂiace& s 3 ﬂ
end the chapters which were revealed earlies- and in M’& ! H
and those chapters which were revesled Yater on and-~ i T
"Medina, such as Chaper-Al-Baqara etc., he gotthem w“ﬂﬁeu
in the beginning. Now, since the Prophet (peace be upm
him) does not make the change of his own wish, being a
strict follower of WAHI (inspiration) from God, and there is }
no mention of this change (in sequence of. the. chapters) in |
the revelations of the Quran, hence, it is absolutely ¢lear
that the WAHI (inspiration) through which the change in™38
sequence of the chapters was brought about was certamly
bssides the Quran. Since the Quran which has reached us
has these changes in the arrangement of chapters, and this .
Is a guidance for the people. It is, therefore, evident that - -_
the WAHI (inspiration, besides the Quran is also meant ‘B
for the guidance of people. We have explained this in

detail in the previous pages. Now, we put to you ‘a simp"lg
question, | ' |

Has the Prophet (peace be upon him) fixed or not, the -
numbers of compulsory prayers, namely, two in the morping
(Fajr), four in the after noon (Zuhr), four in the evening ',
(Asr), three after the sun-set (Maghrib,) and four in the night 32
(Isha)—which the Muslimg are faithfully observing ? Ona-;:g_ -
who says that the Prophet (peace be upon him) has not tixed-

them. he is not only an unbeliever but also insane. If it 13 X
said that the Prophet (peace be upon him) has fixed them, __
then the question is whether the Prophet (peace be upan

him) has fixed them, through his own judgement and
opinion or in consequence of a WAHI (msplratmn“"'
thom God)? If you say that the Prophet (peace be {
upon him) has fixed the numbers out of his own judge- § ‘**’
ment and opinion, then, the Muslims of the entire world and _g
of every age and epoch knqw (and bear witness) that the N
prayers have been made compulsory by God. Under thi-s"fi
circumstance (God forbid) the Prophet (peace be upon him) 48
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. would be included in the following threat :

Py ? gy 30 3o Aty ee
Eﬁéﬂg#_gbj\@;e@bdf“fﬂﬁ
. s (sat2edy -
G e s
+AND IF HE HAD INVENTED FALSE SAYINGS,
CONCERNING US, WE ASSUREDLY HAD TAKEN
HIM BY THE RIGHT HAND AND THEN

SEVERED HIS LIFE-ARTERY'’.
(69:44-46)

The fact is that, the Muslim of the entire world are unani-
mous on the point that the Prophet (peace be upon him) has
never attributed to God anything which was not conveyed to
him by God (through inspiration). On the other hand, if 1t
is admitted that it was through an inspiration (WAHI) from
God. then this is the same WAHI (inspiration) which we
have proved. This WAHI (inspiration) is besides the Quran
and termed as AHADITH (traditions of the Prophet peace be
upon him). In short, the Prophet (peace be upon him) did
not fix the numbers of prayers without a WAHI (inspiration).
; But these numbers ate not to be found in the Quran, hence,
1

E

|

necessarily, there was a WAHI (inspiration) besides the
Quran in corréespondence with which these numbers (of
prayers) were fixed. |

Question : 6 The disbeliever in Hadith, on page 63, has
said that the Book and wisdom are one and the same thing.
Is this correct or not ?

Answer : This is entirely incorrect. The Book and Wisdom
are not one and the samé thing. The reason is that the Book

~ is absolutely and exclusively given to a prophet. This means
. that to whomsoever God bestowed the Book s certainly a
orophet, and it is not necessary that the one on whom
Wisdom is bestowed should be necessarily a prophet. There
| < a concensus of opinion of the entire Muslim world that
5 the prophet-hood of Hazrat Lugman is not one that has been
& absolutely established.  In other words, the prophethood of
- Hazrat Lugman is not positive and definite. On the other
hand, Wisdom of Lugman is positive and definite.
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. AND VERILY WE GAVE LUQGMAN WiSDOM", = 22l
From this it is evident thet if the Book amwtsdgmﬁtqmﬁﬂﬁ i
and the same thing ; it wouid mean that one Whﬁmﬂewaﬂ M,
wisdom certainly received the Book and "ohe Who has B in!
received the Book (from God) is absolutely a prophet and jz (he
messenger of God. Now., since Lugman received Wisdomy. it 1 5
would mean that he received the Book and one who receives g V*
a Book is positively a prophet, hence Luqrhan .shouwld hsa\m“ b’
been,withdut doubt a prophet, whereas the c'énﬁ_"ensmss-,ﬁgg]-: j {f
opinion of the Muslim community is that he is not definisely IR ¥
a prophet. Besides this, We say, that the Book (of-God) is  §
a guidance and light and is absolute goed, thatis, it is good W
-nd nothing ‘else. Hence, the Book of God is nothing else 3
but good : it is good personified, whereas Wisdom .is . pot

absolute good, but is ‘much good’ ‘
ROTY L% jhja:_*.':' s 9 Y
$\p \ae(35\ A2 A KT IC I

.AND ONE WHO HAS BEEN GIVEN WISDOM
HAS BEEN GIVEN MUCH GOOD'". _ )
(2:269) - ju

From this it is clear that Wisdom is ‘much good’ and that a“j
Book is nothing but good-it is totally good. Now .absérlfu_te 5
good is opposed to ‘much good'. Hence, Book and WiSdﬁlﬁi f
are totally different and not at all the same thing. ~ ~ " L.;.

Question : (Part second of Question B). ',The disbaliei;é?
:n Hadith has quoted the tollowing verse and tried_to prove
ness of the Book and Wisdom (that is, he has tried to®

-

one
prove that both are iden.tical).

i BB

THIS _ 1S (PART) OF THAT WISDOM 2
WHEREWITH THY LORD HATH INSPIRED THEE- - ,

-
o

' o , . (73
*,;_'-:F Y '__

‘Marfat.com



121

; The questuon |s. is it proved by this verse that Book and
Wisdom are: |dentlcal ? B

% Answer: No., because the MIN &€ which is present in

J"T\-.A is descriptive and the descnptlon of 6’.’:‘11.-4

_ u':.‘.'..f-nd\u-t This means that it is from Wisdom, and is
¥ part of Wisdom. Hence, it is clear that Wisdom also lies

& in the WAHI (inspiration) outside the Quran and In the one
' that is besides the Quran. This is because, ,....Ce-d\wc.’.u.:

is something different from ;;’f_ao!g.u s .~ Further, in this

B verse too there is a pointer towards the WAH! (inspiration)

i besides the Quran. In other words ‘this, that is the WAHI

_ {revelation) of the Quran is a part of the WAHI (inspiration)
ik which has been sent to you, besides the Quran’. The reason
for this is that ;_,.\:\_.: is a pointer to the WAHI (revelation)
of the Quran mentioned above.

Question : The disbeliever in Hadith, on page 64, has
quoted the following verse of the Quran in support of his
cantentlon that the Book and Wisdom are identical ;

Eﬂ\:u\.ﬁ\ g

5‘,. ot

*HE HATH REVEALED UNTO YOU OF THE
SCRIPTURE AND OF WISDOM™

#!#H.ﬂ' o

(2:231)

he has said that if the Book and Wisdom were two different
things, then in the above verse, instead of (BIHI) <=
(BEHEMA) L..e.awould have been used. He concludes that
from this it Is proved that the Book and Wisdom are one and

. the same thing. The question is whether this reasoning s
k correct or not?

l_?i Answer : The reasoning is wrong. The pronoun
~ BIHI stands for each one of them as we see in the following
verse of the Quran :-

| 9 ’#‘"ﬂ“’""/f Py

: i.rP.:-*U\ G S VA N UK .

i ~BUT ALLAH, WITH HIS MESSENGER HATH

1 MORE RIGHT THAT THEY SHOULD PLEASE

L HIM" _ - (9:62)
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‘Here, the singular pronoun stands for. wary one of tha ‘.
meaning thereby that we should please God.and the Pm .
each one of them. Now, from the use of singular pm"'],_,,'f ; 5
if it is argued that both are one and the same, ten God. a?f'f“:“ -'f ;
the Prophet (peace be upon him) would becoma one, Hsnaﬁ ]

the meaning of ’:ﬂdls Z{Q\:g‘\ﬂ\@?\j &.a’-‘-' ""f‘_.

(2:231). Exact analogy of this is found in the follawmg vafse* )

A.b \> ‘dr_;”.; v _gﬂ_b\::lf
«QOBEY ALLAH, AND THE MESSENGER WHEN *
HE CALLETH YOU'". . (8:24 '
Here t00, a pronoun in singular has been used. But the rmm[a-
ing is that whosoever from God and the Prophet (peace bﬂ
im) should call, since God is also the one who calls.

5&:,\\ ¥ 3\(’ ) "'"4"1;\;

" AND ALLAH SUMMONETH TO THE AB(}D S
OF PEACE'". (10 251

‘ X

upon h
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Question :

On page

On the

After this,

The central office of
ISLAM LAHORE’® has published a beok

which has been given the title “

page 57 of this book occu
below :

123 .

CHAPTER VI

CTION OF SACRIFICE AND THE
DISBELIEVERS 'IN HADITH

+{DARA-E-TULU-E-

addi

« +\JERDICTS OF THE QURAN"". On
rs what IS mentioned

<In compliance with which of the edicts of
g these goats and

the Quran are we sacrificin

cows in every Ccity, every village, every
lane and bylane on the occasion of the Eid ot
Sacrifice ? There is no command in the Quran
in this connection. This practice, (ritual)

has been passed down to US as a heritage
from our ancestors’'.

63 of this book, the disbeliever in" Hadith has
said : “’In the entire }Quran i1 is not written
anywhere that sacrifice should be done at any

place other than Mecca .

same page, it has been said in a rscholarly
«All this has been in vogue for aboul

ousand years and no creature of God
is going on’".

been

one thot
is giving any thought to all that

on page 65 following discolosure has
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made : ‘‘Even the Prapmg h.mmf md‘
perform sacrifice in. Medina’*. o -f'..,';;

Lastly, he has cfowned his efforts at mmluﬂi 8
people in the following manner.: L ? ' §

' To perform sacrifice at any and every nlmi

is neither the command of God nor was tkm ]

-practice of the prophet Ahraham NOr Was- ﬂ: ”5

even the practice of Prophet Mohammad ||

(peace be upon him)*"s f g i v

The question is, what is the. slatus of tha _\fﬂ

above elucidations of the disbeliever in o
Hadith ? S vl ¢

. _1 _:...-‘i_lhh_"-“‘I I 1
{

Answer : The statements of the dlsbelnavar .in Hadith am
totally false. His assertion that there is no cammand in the .-
Quran for pertorming sacrifice and that it is nowhere written E 1
(in the Quran) that a sacrifice could be performed anywhere ‘R
besides Mecca is false top to bottom and is calculated to
misguide people. The Quran is an all comprehensive Book
and it is clearly mentioned in it, but how can one help him, B
if due to lack of vision and sight the disbeliever in Hadith %
could not see that God The Almighty has said :

iy geiacias """'&Ld

il -

“AND FOR EVERY NATION HAVE WE
APPOINTED A RITUAL THAT THEY MAY T
MENTION THE NAME OF ALLAH OVER THE .« 33
BEAST OF CATTLE THAT ME HATH GIVEN -
THEM FOR FOOD'".

. (22 34)

It is evident from this verse that the practice of sacrifice
existed in every nation. To elucidate, it is an established =
fact that every nation had a prophet as may be seen from %
the following verse of the Quran : :

AT T

N
L]
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AND -FOR EVERY NATION THERE IS A
MESSENGER"". . _
(10:47)

% Hence, there are as many Ummahs (nations) as there are
RUEUL (prophets). In other words wherever in the world
| the prophets were sent there were nations. It follows,
" therefore, that wherever there were nations the practice of
¥ sacrifice of animals existed. |

In brief, nations existed not only in Mecca but in the entire
world and sacrifice (as it is clear from the above quoted
verse) was ordained for every nation. Hence, it is evident

that sacrifice was performed on the entire surface of the
earth. Therefore, the statement of the disbeliever in Hadith
that there is no commandment in the Quran about perform-
ance of sacrifices and that in the entire Quran it is nowhere
mentioned that sacrifice can be performed any-where besides
Mecca, is a clear proof not only of misguidedness but also
a glaring proof of his lack of knowlege. Besides it, it is not
correct to consider sacrifice as specifically connected with
Hajj or Pilgrimage of Kaba or Mecca as even before the con-
struction of Kaba, there existed nations on the earth and
wherever nations existed there existed also the practice of
sacrifice. (This is evident from the versa quoted above).
Hence, it is wrong to consider sacrifice as belonging to Hajj

or Huijjaj or Kaba and Mecca.

Here, there is a‘poi_n; worth considering, and that is, that
God has ordained nations only through the prophets . to
perform sacrifice. Hence the prophets in accordance with
the commands of God, taught their UMMA (nations) 1O
sacrifice animals, and guided them according to the com-
> mands of God. Hence, (according to the verse) .sacrifice
becomes the SUNNAH (practice) of all the prophets.
' Therefore, the contention of the disbeliever in Hadith that
it is neither the SUNNAH of prophet ABRAHAM nor even of
the prophet Mchammad (peace be upon him) is absolutely
false. We would now like to show you what is mentioned

Marfat.com
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in the Quran in this respect.

prophets from
y 2aZsd

W
that is

Gl aI\S835 .
%03\  (.6:87) God said :>¥Esr2

Lol o

2 w1 2% ) _"'-!_" Fy
LIl AV AP W&,

“ALL THESE PROPHETS
GUIDANCE FROM

FOLLOW THEM"".

HAVE RECEIVED

Now, since the guidance is

sacrifice. hence, it is proved that sacrifice is included in the
act of following the prophets. Therefore, sacrifice of -
animals is by the command of God and

(practice) of the prophets and also of the Prophet Mohammad
(peace be upon him).

the disbeliever in Hadith that sacrifice is |

mand of God nor the SUNNAH
nor of our

neither the com-

Propnet Mohammad (peace be upon him)
totally wrong, and is calculated only to mi
already proved.

I8
sguide people as

Further, the disbeliever in Hadith has said that the sacrifice

of animals is a mere custom in practice for the last one thous- -

and years in this connection, it is necessary to keep in mind

that this and such other ill-conceived talk is indulged into just
to lead the Muslim masses astray by instilling poison into
their ears against religion so that they would gradually
become non-believers and atheists. As far as the issue in
hand is concerned, it is a simple matter, which can be under-
stood easily. In case sacrifice was only a custom or an
iInnovation (in religion, as is the opinion of the disbeliever
in Hadith), and was not a part of religion, there would have
been a dispute right at the outset of the practice, as happen-

ed in case of problems like creation of the actions of man,

IMAMAT (leadership) e}c. On the contrary, it is established

by continuou schain of evidenée that in case of sacrifice no
dispute whatsoever arose at any time. What type of sacrifice

,

! ~w fa ' " L - v i}
. \ ' - -.. . , .- ' Tt \I iy , : {'. ) . '-:-l b 'i-.‘-:'lz _Ei '_. .'I
tor speaking abolt - the 3
. ! - o i
L) a
] - o ™

OD. O PROPHET You .. %

Inclusive of performance of - ¥,

is the SUNNAH

It follows therefore, that the claim of |

of the prophet ABRA"HAM e {

.pﬁ
ot

jw

.' . ’ L]
- & '
- L] .
.
I E
.
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was this and what kind of innovation (in religion), which the
’entire community of Muslims accepted without any dispute
Xand given it place in religion ? -

f -.In short, n0 sooner a new custom or an innovation in religion
¥is introduced, it créates a dispute and difference .of opinion.

§ it has never happened that a custom or an innovation in
i religion was introduced and.the Muslims of the entire world

accepted it unanimously and without any dispute. Now,
¥ since sacrifice is such an issue On which all the Muslims
I have semained unanimous, it follows that it is not a new
k2 custom ,or innovation in religion but it is an item of religion
¥ itself. This is the very reason for its being performed and
i practised in every city, in every village and in every house.
¥ Hence, the contention of the disbeliever in Hadith that it
i is only a custom, is entirely wrong and devoid of reason.

ﬁ: Now. we turn to the contention of the disbeliever in Hadith
+ that sacrifice is merely a custom in practice for lastone thous-
and years only. The mischief underlying this contention is
. evident., The matter is pretty simple. If sacrifice were mere
" custom or an innovation in religion stretching for last one
" thousand years only, then prior to these thousand vyears,
. during the period of three hundred and seventy years there
~ should be no reference to it, (that is, from the date of
advent of Islam). On the contrary, the subject of sacrifice
is mentioned in the earliest writings. Sahibe Bukhari and
Muwatta of Imam Malik are books which belong to a period
prior to this period of one thousand vyears. Nevertheless
they are full of discourses on sacrifice.

Now, if it is argued that this argument is based on the books

~ of Ahadith (traditions), and the disbeliever in Hadith bhas
nothing to do there with, then our reply is as follows: Itis
immaterial whether the disbeliever in Hadith believes or not
in the Ahadith (traditions) contained in these books. The
point at issue is that these Books belong to the second and
the third centuries, and description of the subject of sacrifice
_in them is ample proof of the fact that before and at the
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sacrifice is a mere custom 'in vuguo dul’mg tha %
thousand vyears only is "absolutely false’ ‘ﬁﬁd bu i)
Whether the subject matter of the Hadith ‘cnhﬁh‘mﬁ‘ i
Bukhari is factual or not, is a diﬂ‘orant ma'ttar but® thi Jﬁ
remains that book was written prior to one tﬁﬁﬁnﬁﬁﬁym
and the AHADITH concerning sacrifice existed in’ it Tm

proves that it was in existence more than a thousand  yearss
age. In case there was any dispute, in this conntaﬁan“W“
would have been handed down thmugh a contintous’ eh
(of narrators). On the contrary thete is a contmumus ‘evides
that there was no dispute in respect of sacrifice. This \m
fact confirms that sacrifice is a SUNNAH and part and parw
of religion. * :

For example, the prayer of ldd-uz-Zoha is established by faﬁ?"fi .
continuous evidence and is (a part of) Deen (religiof).“§
Exactly in the same manner, performance of sacrifice after’]
the |dd-uz-Zoha prayer is established by a continuous ctigin
of evidence of the narrators. Hence ‘it is also a part a‘f-ﬂﬁ_, |

religion. Sacrifice is a part of religion through the same™iR
source through which the piayer of Idd-uz-Zohiiq a part of*’f |
religion. el ~tl=AZhe X 7

To sum up, the claim of the disbeliever in Hadith thlt*

sacrifice is a mere custom or innovation in vogue since only ™
a thousand years is false and baseless. The reason for th:(
is that all the movements and innovations which are the'
product of twelve hundred years, such as Shiism, and ther !
sects of Kharejites, Motazila, Murjia ete, all belong to &3
period prior to one thousand years. Every one knows that ’
these are innovations that is, their _being innovations np y
proved by a continuous ewdance {of narrators). = . - £y

w’*
g{
uf
s
?
 §
|

l

Similarly, if sacrifice were a custom, innovation or a8 newl
created practice, then undoubtediy there wotild have been --a'
dispute on this issue and the same would have been réportedf:

by a continuous evidence of narrators. But such is nm thd |
14- -

W
L.
1
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! case. Hence it is evident that sacrifice is not a mere custom,
" innovation or a newly introduced practice. On the contrary,

it is a part of religion, and its being a part of religion is
B roported by a unanimous evidence of continuous narrators.
B like the fact of ldd-uz-Zoha.

% Now, it may be argued that the continuous and unanimous
¥ ovidence in favour of sacrifice does not prove that sacrifice is

a part of religion, and that it is possible that the entire world
of Islam may have become unanimous about some thing that is
un-lstamic, but thereby the un-islamic thing cannot become
Islamic. The reply to this is as follows. The fact that
sacrifice has been accepted and declared as such by a con-
tinuous evidence is in itself a nroof of its being a part of
religion, as otherwise even the Holy Quran {(which has been
accepted on the same basis) will also not remain reliable and

its position will become dubious.

This may be explained ih greater detail. The disbkliever in
Hadith says that sacrifice is a mere custom which. has been
in vogue for only one thousand years. it was not in existence
I prior to this, hence it is not a part of religion. This con-
k tention of the disbeliever in tradition (as has already been
stated on previous pages) is absolutely wrong, and mislead-
ing, because, firstly, it is wrong to consider sacrifice a
product of one thousand years only, when the proof of its
existence is available in earlier hooks. Secondly, if sacrifice

happens to be the product of one thousand years and is a
mere custom or innovation, as claimed by the disbeliever in
Hadith then, it would mean that the entire world of iIslam
became unanimous in acceptance of a thing which is un-
Islamic. Under these circumstances, the position of the
Holy Quran will also become dubious. Hence, the verdict
of this community that ‘‘this Quran is THE QURAN’" will not
remain fit to be accepted. The identity of the Quran also
hecomes unreliable and false, since the Quran too has been
accepted on the evidence of this world of Islam. But all
parties” concerned are unanimous that the Holy Quran is

Marfat.com
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reliable. Hence, it is clear that tha bndv (c’ongregatimﬁ
which has by continuous chain convwad the Qurm’r %’
reliable. Now where is the harm in acceptmg sacnfrée h;
part of religion on the evidence of the b.ody .on whbﬁ“
evidence the Quran has been accepted as THE QUHﬁrN“
(Book of God) 7 -

Now we turn to the contention of the drsbelrevar in Hadlth

that the Holy Pruphet (peace be upon him) had not pbr-

formed the sacrifice in Medina. In this connection, we wish

to point out that the Prophet's (peace be upon him) perform-

ance of the ldd-uz-Zoha, and sacrifice thereafter, is pmved

by a continuous chain of narrators. In other words. exacﬂy

as the performance of !dd-uz-Zoha prayers by the Prophat
(peace be upon him) is established through continuouec
evidence, as is the performance by him of tha sacrifice
established by a continuous evidence, and the nonsense
concealed behind these words (of the_ disbeiievers -in
Hadith) cannot remain concealed from the eyes of men: of
knowledge and thinking.

i

&.

-y

Further, in this connection, my question is: Did the Holy
Prophet (peace be upon him) perform |dd-uz-Zoha prayers
in Medina or not ? There are only two alternatives, that is,
either he performed it or he did nut. If it is said that he did

"I'a

¥

¥

not perform it, then rom where has this idd-uz-Zoha prayers <§

come into practice 7 Aftefthe Hajj Idd-uz-Zoha prayers are .}

1)

not performed in Mecca. Then wherefrom has this practice (* -
of performirg ldd-uz-Zoha prayers come ? If, on the other . .5

hand, it is said that he performed (the |dd-uz-Zoha prayers),

then exactly in the same manner in which and through the

same source of evidence that the performance of Idd-uz-Zoha

prayer is established and is part of religion, the performance ;r '

of sacrifice after the prayer is likewise established and is part

through Hadith (tradition).

¥

s

/s

of religion. Hence, there is no need to prove sacrifice

é

From the foregoing discussions it is absolutely clear that

b
il
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sacrifice is not a mere custom or an innovation but it is @8
d through the Quran, which says

FOOD™".
(22:34)

Further, it is 3iso established and proved through IJMA
(consensus of religious opinion). The reason is that if there
was no {JMA on this point (that is, if the entire community
imous on the issue) of sacrifice,
then undoubtedly there would have been a dispute, and that
dispute would have either been total or partial, (total
means that no one would have considered sacrifice 2as 3 part
of religion and the meaning of partial is that some would
have considered it as a part of religion and others not), In
any case, the dispute would have been noted and conveyed
through a continuous chain of evidence. In fact, there is
- pothing of this sort. In this lorg period of thirteen hundred
years, not a single soul has disputed the sacrifice after 1dd-
uz-Zoha prayers. Whereas even the minutest differences have
been conveyed regularly, there is no difference of opinior
reported regarding the sacrifice after the 1dd-uz-Zohg
prayers. Hence, it is clear that the sacrifice is as unanimo-
usly accepted part of religion as the Idd-uz-Zoha prayers are
and there is the same kind of IJMA on this issue as on th

idd-uz-Zoha prayers.

his was performed alike by the Ho

Prophet (peace be upon him), companions of the Proph
(peace be upon him), their successors and those pious peop

who came after them, and thereafter, to this day the practi

is a part of religion. T
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is in existence like a legacy. Ihmp wa; qp dlt; L80% |
opinion on this issue at any period, eod It {wa;nwaﬂg
as an un- Islarmc practice, Thls (parfmmaﬂm of sace
is neither a mere custom nor an innovation., Lﬂte-wme
nmther extravagance nor uselass axpandtturea. T htna

- w”ub&.hlﬁ\& ,&;.ﬁmu

. ~“AND ALLAH BEARETH WITNESS THAT Tl-fE
HYPOCRITES ARE SPEAKING FALSELY "

~x

. r
- e———— . W . —lh-lJ- W

Marfat.com



APPEAL TO THE READERS

o say that
1ife-blood of the author. n
skill and wmkmanship

hrough fine blending of

d genuiné appeal 10
d Ayub Dehlavi
he traducers and

1t will be n
chure has been WwWri
\he writing of this
have been d;splayed par excellence t
deductive l0gic. able argu"mentation an
reason, 1he late Allama Hafiz Mohamma

worked at it most assiduously 10 order that 1
<hameless maligners 4 name of Holy Prophet of

lslam (may peace be upon him) would meet their Waterloo
icti hat to date noO

once and for all.
book - either by contemporary authors or by those scholars
o convincingly

who are now no more amongst us-
with the subject matter under discussion as the present work

of the Allama. Copious references have heen made 1O the
verses of the Holy Quran, the Ahadith of Holy Prophet and

his Seerat (detailed life-study) 1O substantiate the content-

of the learned author.

s kol i i o

1oNns
ight, so any one desirin
reprint of transla anguage 18 most
welcome to do sO. since that will help achieve the purpose
of the bopk. namely to put an end to the long standing

mischief.

SYED SHAUKAT ALl DEHLAWV!
Maktaba-i-ﬂazi

rem m w —Fhim
- s mam
gt -t

-
—p - —

Marfat.com




